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ABSTRACT

This article examines the role of traditional symbols in the architecture
of Kazakhstan’s new capital, viewed through the prism of a semiotic ap-
proach. The study focuses on the Baiterek monument, which embodies
the image of the World Tree, a key element in the mythological and cul-
tural heritage of the Kazakh nomadic civilization. The importance of
studying this symbol lies in its ability to convey the worldview of no-
madic culture in a modern urban environment. The relocation of
the capital presented a unique opportunity to create an architectural
and cultural image that combines traditional elements with contempo-
rary ideas. Baiterek became the central element of this concept,
embodying cultural meanings and political ideas related to the for-
mation of a new national identity. This monument, symbolizing the axis
of the world and the unity of the earthly and the heavenly, serves both
a decorative and a semantic function, becoming an iconic element
of the urban environment. The article examines how traditional symbols
are reinterpreted and incorporated into architectural forms and their
significance in creating a holistic image of the capital. The symbolic re-
interpretation of ancient motifs within contemporary design exempli-
fies the dynamic interplay between memory and innovation, crafting
a narrative that resonates with historical consciousness and future as-
pirations. The study emphasizes the importance of a semiotic approach
to understanding architectural space as a communication system in
which visual elements shape the collective perception of the city.
In this context, Baiterek serves not only as a landmark but also as a ro-
bust cultural symbol that helps to strengthen national identity and con-
vey traditional values through its architecture.

Saikeneva, D. K. (2025). The World Tree as a symbol of the new capital: a semiotic analysis of the archi-

tectural image. Urbis et

Orbis. Microhistory and Semiotics of the City, 5(1), 8-23.

https://doi.org/10.34680/urbis-2025-5(1)-8-23
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Introduction

Modern cities are developing rapidly and becoming economic, social, and political
centers. However, amid growing urbanization and globalization, modern megacities often
lose their cultural identity and connection with tradition. In sustainable urban
development programs, much attention is given to ecological and economic aspects, but
the cultural dimension is equally significant. Culture plays a crucial role in shaping
a city’s identity, attractiveness to residents and tourists, and reinforcing the connection
between past and present. A key element of this cultural presence is the city’s
architectural image, which includes iconic monuments and symbolic structures (Kourtit
& Nijkamp, 2022, p. 200). These objects become landmarks and carriers of historical
memory, transmitting cultural codes across generations.

In this context, traditional symbols, folklore, and cultural heritage breathe life into
the urban environment and help build a deep sense of identity and generational
continuity. Culture is the foundation of every society: it shapes values, customs, and
social interactions. As a space where many lives intersect, the city inevitably becomes
a stage for expressing this culture. However, in many modern cities, cultural heritage is
giving way to standardized solutions and anonymous architecture lacking local character.
As a result, cities begin to resemble each other, losing their unique features and severing
ties with their regional history and culture.

Symbolism can take many forms: architectural elements, monuments, ornaments,
images on facades, rituals, and festivals. For instance, in the traditional architecture of
Eastern societies, one finds calligraphic designs, geometric motifs, and representations
of mythological beings and legendary heroes. These are not only expressions of identity
but also tools of aesthetic education and patriotic inspiration.

What does the city of a people with nomadic heritage look like? Kazakh culture is
usually associated with the steppe, the yurt, horses and camels, and vast open spaces.
Against the backdrop of rapid urbanization and the rise of modern megacities,
an important question emerges: How can the nomadic spirit be expressed in an urban
setting? What should a city look like that embodies the values of a people with no settled
urban tradition yet a rich cultural legacy rooted in harmony with nature, mobility, and
collectivism? Kazakhstan has a complex history of urbanization. Traditionally nomadic or
semi-nomadic, Kazakhs historically used cities mainly as centers of trade or
administration. The twentieth century, however, brought dramatic shifts. Soviet
industrialization and urban policy resulted in mass settlement, functional city planning,
and the erosion of the traditional lifestyle. Following independence, Kazakhstan faced
the challenge of fostering economic growth while shaping a new national and cultural
image for its cities. How to reinterpret the nomadic heritage within the realities of
contemporary urban space became a vital task.

Various projects worldwide successfully integrate cultural heritage into modern
urban environments. In Tehran, for example, the Persian Garden project adapts
traditional landscape principles to contemporary city planning, creating public spaces
that are both functional and symbolically rich. Traditionally placed at the heart of Persian
buildings, these gardens are reimagined in a modern context (Ramyar, 2020, p. 238).

In Tokyo and Kyoto, preserving temples and gardens, alongside Japan’s architectural
metabolism movement, sustains intergenerational continuity and reinforces national
identity. In cities, it is not enough to create visually pleasing or comfortable areas - it is
essential to create spaces within many modern cities with deep historical and emotional

Dinara Saikeneva The World Tree as a symbol of the new capital _
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resonance, places that nurture collective memory, foster identification with local
heritage, and affirm one’s belonging in a shared urban narrative (Fedotova, 2024).

In Kazakhstan, the relocation of the capital and the construction of a new
administrative center gave rise to a significant symbolic project - the Baiterek
Monument (I11. 1).

Simply

I1l. 1. Baiterek Monument.
Source: photo by Dinara Saikeneva

This structure embodies the mythic World Tree and fuses traditional nomadic sym-
bolism with contemporary architectural language. The image of the World Tree is central
to nomadic cultures’ mythological, spiritual, and artistic systems. It encodes cosmological
concepts and links the physical, metaphysical, and spiritual realms. Depicted in ritual
acts, folk art, oral traditions, and crafts, it reflects the core ideal of harmony between
humans, nature, and higher powers.

This symbolism continues in modern representations of cultural identity, including
national emblems and popular culture. Akmaral Yussupova highlights floral symbolism
in landscape architecture as a metaphor for prosperity and lineage. She references myths
where the tree becomes the tribal ancestor and symbol of clan unity: “According to ethnic
beliefs, the tree symbol expresses wishes for generational growth and success. For in-
stance, the Baiterek tree - literally ‘mighty poplar’ - was the tribal sign of the Kangly
(Kankali) people, key contributors to the ethnogenesis of Turks, Kazakhs, and Uz-
beks” (Yussupova et al., 2017, p. 197).

Marianna Satanar studies the tree as a cultural code whose ancient roots formed
the basis of traditional cosmology (Satanar, 2020). Tatyana Sharaeva explores how

D. K. Saikeneva The World Tree as a symbol of the new capital
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the World Tree is transformed into the serge, the nomadic hitching post, and its place in
ritual. The yurt was a miniature cosmos for nomads; each household object held symbolic
meaning. Among the Kalmyks, special poles marked the boundaries of future homes, serv-
ing both practical and sacred functions. The design, placement, and ritual use of
these posts reveal parallels with the symbolic function of the serge in Turkic-Mongolian
traditions (Sharaeva, 2020).

Not only symbolic images but also real trees and groves shape urban cultural per-
ceptions. Urban green zones often preserve their sacred aura, embodying ancestral be-
liefs about continuity, nature, and protection. Thembelihle Ngulani and Charlie Shackle-
ton stress the importance of conserving sacred groves amidst urbanization to maintain
ritual and cultural practices (Ngulani & Shackleton, 2019).

From a mythopoetic perspective, the tree represents cosmic order, life, and continu-
ity. Across Eastern and global traditions, this archetype appears in ornaments, mosaics,
frescoes, and architecture, embedding cosmologies and collective memory in visual
forms. Baiterek and the architectural landscape of Astana even became part of
the “Astana Challenge” puzzle, as described by Frank Albo in Astana: Architecture,
Muyth and Destiny (Albo, 2017). Albo reveals how architectural forms serve as containers
of myth and cultural memory. Through architecture, myths become spatial realities, pre-
serving historical narratives and worldviews within the urban fabric.

This study explores how the Baiterek monument represents the World Tree and how
its sacred status is adapted within a modern urban context.

While the semiotic approach to architecture has faced criticism, especially the idea
of architecture as a formal sign language, it remains a valuable lens.

Key criticisms include:

e The relativism of symbols: Architectural signs may not translate across cultures.

+ The impossibility of a universal language: local meanings often conflict with

global ones.

+ Excessive abstraction: Symbolic systems may oversimplify complex cultural dy-

namics.

« The risk of symbolic overemphasis at the cost of functionality.

« Evolving meanings: Architectural signs may lose significance over time.

Semiotic language in architecture often presupposes the stability of meanings,
but architectural signs evolve. What was perceived as a symbol of modernity may become
outdated and lose meaning. Signs and symbols embedded in architecture may cease to be
relevant due to social and technological changes.

Giorgiy Figurniy discusses the methodological dubiousness of the semiotics of archi-
tecture (Figurniy, 2019, p. 64). Yuliya Yankovskaya analyzes the applications of semiotics
in architecture, evaluating its achievements and identifying existing problems in this
area; he believes that considering architecture as a sign system with certain formal prop-
erties was not particularly productive since it proved the mobility and variability of syn-
tactic rules and their meanings and, consequently, the impossibility of modeling an ar-
chitectural language from the point of view of a full-fledged sign communication system
(Yankovskaya, 2004). However, a semantic approach to understanding architecture can
be applied to such a concept as “composition.” The influence of transpersonal psychology
has expanded approaches to composition theory, showing the importance of architectural
space as a significant place for human existence. And especially its role in sacred archi-
tecture. Japanese architect Kenzo Tange also focuses on space as an opportunity for com-
munication:
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“The condition for structuring space is communication in the broadest sense. Even in
cases where there is no movement as such, we can talk about visual communication. <...>
Although until now, we have abstractly considered a place intended for household or work
needs to be space, we cannot limit the concept of space to this static model only. Along
the way, we encounter cases where we give space a form that has a symbolic meaning.
<...> We are convinced of the need to reconsider our views and introduce the concept of
space as a communication field” (Tange, 1976, pp. 132-133). Thus, using a semiotic ap-
proach in the study of architecture, it is possible to analyze the space and the possibilities
of architectural objects to transmit and store information about a particular structure.

Relocation of the capital: in search of a new traditional identity

The architecture of the capital’s administrative center serves as a functional space and
a powerful symbol of statehood and national identity. The relocation of Kazakhstan’s capital
from Almaty to Akmola marked a turning point in the country’s urban and symbolic devel-
opment. On October 20, 1997, the decree “On the declaration of the city of Akmola as the
capital of the Republic of Kazakhstan” was issued, and in 1998, Akmola was renamed Astana.

This relocation had several motivations, chief among them Almaty’s limitations,
whose geographical and infrastructural capacity had been largely exhausted. Astana,
by contrast, was located in the country’s geographic center and provided a relatively
blank slate for architectural experimentation and the realization of symbolic urban forms.

In this context, an international competition was held to develop a master plan for
the new capital that would integrate traditional cultural values with modern innovation.
The winner, Japanese architect Kisho Kurokawa, proposed a concept rooted in the philos-
ophies of “metabolism” and “symbiosis.” His vision emphasized continuity between
the traditional and the modern, between technological innovation and natural harmony.
This approach guided the creation of key architectural landmarks and established the vis-
ual and symbolic identity of the new city.

A central element of this identity became the Baiterek Tower, envisioned as a mod-
ern embodiment of the ancient Turkic myth of the world tree. This axis mundi connects
the heavens, the earth, and the underworld. This monument, situated in the newly devel-
oped administrative and economic zone on the left bank of the Yesil River, physically and
symbolically demarcated a new center for Kazakhstan. Separated from the old city
by the river, Astana’s new center signified not just urban expansion but the beginning
of a new historical and cultural chapter.

Karpievich notes that ancient cities were often formed around sacred centers - tem-
ples, altars, or other ritual spaces (Karpievich, 2022, pp. 73-93). For nomadic cultures
such as the Kazakhs, these sacred centers took non-architectural forms, such as ancestral
mountains or sacred trees. In this tradition, Baiterek functions as a sacral center.
Its form and symbolism resonate with nomadic practices surrounding the sacred poplar
(baiterek), a territorial and spiritual presence marker. In Kazakh ritual life, derivatives
of this sacred tree - such as the bakan (support post for a yurt), the ak-tayak (white staff
used in mourning), and the hitching post-held central roles in life-cycle rites and sym-
bolized clan identity and continuity (Saikeneva et al., 2022, pp. 10-11).

As Toporov argues, the hitching post tethered to horses can be read as a literal and
symbolic iteration of the world tree (Toporov, 2010, p. 33). For nomads, it marked
the temporary center of the world, grounding their mobility in continuity and sacred
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space. Even when left behind during migrations, the hitching post retained a connection
to ancestral land, with some particularly valuable or decorated posts - sometimes inlaid
with silver - being taken along (Toktabay, 2004, p. 49).

In this way, the Baiterek Tower serves not merely as a modern monument but
as a re-articulation of ancient mythopoetic symbols in contemporary urban language.
As Yuri Lotman (1992, p. 192) suggests, the symbolic image draws on deep temporal lay-
ers and archaic memory. Symbols, he argues, carry echoes of ancient meanings that trans-
cend historical periods and are reactivated in new cultural contexts. In this sense, Bait-
erek becomes a generative center of Kazakhstan’s “new world,” linking the mythic past
to the political and imagined future.

Material design as an act of sacralization

In contemporary culture, the visual image of a monument often transcends its ar-
chitectural context and enters the realm of material culture, appearing on clothing, ac-
cessories, souvenirs, and currency. This process is not merely decorative. It constitutes
an act of sacralization through the everyday, whereby sacred and symbolic mean-
ings are embedded in ordinary objects. Once the image of a monument like Baiterek is
reproduced on a T-shirt, a banknote, or a piece of jewelry, it becomes a ritualized bearer
of collective memory and identity.

A clear example is the visual integration of Baiterek into the design of Kazakhstan’s
national currency. The second series of the Kazakh tenge featured the Baiterek Tower
prominently, emphasizing its role not only as an urban symbol but as a representation of
national renewal and aspiration (Ill. 2).

I1l. 2. Second series of tenge “1000 tenge” (2006) with image of Baiterek in the background.
Source: https://qarmaqgshy-tany.kz/ekonomika/16844-tay-br-esk-banknot-oldanystan-shyady.html

The visual evolution in the later series - from the tower itself to the Samruk bird
and stylized soaring figures in Saka-style headdresses - highlights the image’s mytholo-
gization and deepening sacralization.
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Interestingly, the image of Baiterek undergoes a symbolic evolution in the subse-
quent Tenge series, transforming first into the image of the Samruk bird and then into
a soaring figure stylized with a traditional Saka headdress. This visual metamorphosis re-
flects both the continuity of cultural codes and the gradual sacralization of national sym-
bols through processes of generalization, mythologization, and integration into everyday
life - most notably through banknotes that pass through the hands of millions each day.

The sacred dimension of Baiterek extends far beyond its architectural origins and
monetary representation, finding vivid expression in fashion - particularly in designer
dresses and stage costumes. In national and international competitions, festivals, and
cultural events, Baiterek frequently appears as a central design element, stylized in sil-
houettes, embroidery, prints, and structural details. These artistic interpretations
demonstrate the technical mastery of designers and transform clothing into mobile car-
riers of sacred imagery. In this context, Baiterek acquires the status of a totemic symbol -
a visual expression of the national spirit and cultural identity communicated through
the language of fashion.

Striking examples of this phenomenon include the “Queen of Independence” costume
by Angelina Shulgina, a student at the Ayyrtau boarding school for orphans, which won
the Grand Prix at the Presidential Christmas Tree in 2016 and was dedicated to
the 25" anniversary of Kazakhstan’s independence (Ill. 3).

S
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I1I. 3. “Queen of Independence” costume (2016),
dedicated to the 25™ anniversary of Kazakhstan’s independence.
Source: https://www.nur.kz/society/1770309-malcik-prisel-na-elku-v-kostume-cifrovoj-kazahstan-v-pet-
ropavlovske-foto/

At the Dress of the World international design competition in Baku (2019), Kazakh
model Amina Kozhanova was named Best Model of the Show, appearing in a saukele
wedding headdress shaped like the Baiterek tower. The costume, created by designer
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Galina Bilyak, earned third place at the competition?). In 2024, at the Miss Universe con-
test, 24-year-old Madina Almukhanova represented Kazakhstan in a national costume in-
spired by the Baiterek tree? (Ill. 4) (Miss Universe 2024, 2024). Through such appear-
ances, Baiterek evolves into a sacred sign embedded in performative and material cul-
ture - a visual totem of national identity, artistic imagination, and symbolic continuity.

In 2019, at the Dress of the World competition in Baku, Kazakh model Amina
Kozhanova appeared in a saukele headdress modeled after the Baiterek, designed by Ga-
lina Bilyak, who won third place. More recently, at Miss Universe 2024, Kazakhstan was
represented by Madina Almukhanova, whose national costume again echoed the form
and symbolism of Baiterek (Ill. 4). These artistic adaptations demonstrate how Baiterek
functions as a visual totem - mobilized across fashion, performance, and state iconogra-
phy to express Kazakhstan’s cultural identity. In this way, it transcends its architectural
origins and becomes a portable symbol of statehood and spiritual continuity.

FS+UNI

MEXIC {",’ |

I1l. 4. Madina Almukhanova.
Miss Universe 2024 — Baiterek-inspired national costume.

Whether materialized as a tower, a coin, or a costume, Baiterek embodies the idea of
the world center of rootedness, renewal, and connection to higher powers. Its persistent
reproduction across various media transforms it from a mere architectural object into a sa-
cred symbol deeply embedded in the nation’s everyday culture and visual memory.
As it appears in money, clothing, stage costumes, and souvenirs, Baiterek functions as both
a mnemonic and a sacral structure, affirming national identity and acting as a vessel for
cultural archetypes such as the tree of life and the axis mundi. This sacralization is evident
in its mythological foundations and continuous material presence, which serve as a sign of
spiritual support and a marker of Kazakhstan’s modern self-image.

! Kazakhstan model with “Baiterek” on her head became the best model in Baku. Nur.kz.
https://www.nur.kz/society/1778416-kazahstanka-s-bajterekom-na-golove-stala-lucsej-modelu-v-baku-
foto-video/

2 Miss Universe 2024: Madina Almukhanova wears a costume inspired by Baiterek. Inform.kz.
https://www.inform.kz/ru/miss-vselennaya-2024-madina-almuhanova-predstala-v-obraze-ptitsi-samruk-
i-baytereka-09c465
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Pilgrimage to the sacred tree

The relocation of the capital marked a new chapter in Kazakhstan’s history, and
the Baiterek monument emerged as a symbolic recognition of this shift. Rising to a height
of 97 meters, Baiterek alludes to the year 1997, when the capital was officially moved
to Astana. The concept for the monument originated with the First President of Kazakh-
stan, Nursultan Nazarbayev, who famously sketched the initial idea for the futuristic
structure on a paper napkin. That very napkin is now preserved in the Museum of
the First President in Astana (Ill. 5).

=
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I1l.5. The sketch of Baiterek by Nursultan Nazarbayev.
Source: https://megalommatis.wordpress.com/tag/russian/

The mythical tree described here seems to be a powerful symbol, embodying
a connection between different realms - from the underground to the heavens. It also
carries deep cultural and symbolic significance, primarily representing the legendary bird
Samruk and the cosmic struggle between good and evil. The structure of the tree and its
symbolic elements might be interpreted in several layers:

Underground Level (Root of the Tree):

1. Cafés, aquariums, and an art gallery suggest a space of cultural exchange, nurtur-
ing the roots of creativity and offering visitors an experience of tranquility and
art.

This is also where the foundation of a society’s heritage can be explored.

2. Earth Elevator (Trunk).

3. The panoramic glass elevators that take visitors upwards symbolize the journey
of ascension and enlightenment. This could also reflect the socio-political rise of
the nation, leading from the roots to a place of prominence and visibility.

4. Heavenly Level (Crown of the Tree):

— The sphere with a bar and hall at the top represents a viewing platform and
the aspiration to reach the highest, most spiritual plane. The metal poles
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around the sphere reflect tree branches, symbolizing connection and unity,
and represent the 101 nationalities living in the country.

— The golden egg of Samruk represents the cosmic balance and cyclical nature of
time - summer and winter, life and death. This can be seen as the eternal con-
flict between opposing forces, like good and evil, central to many world cul-
tures’ myths and stories.

5. The symbolism of the Installations:

— The “ayauly Alaskan” (loving hand), representing Nursultan Nazarbayev’s
handprint, could be interpreted as a personal connection to the nation’s foun-
dation, reflecting leadership, protection, and a guiding hand in the country’s
journey.

— The wooden globe with the signatures of representatives from 17 religions is
particularly significant. This symbolizes national unity and global inclusive-
ness, fostering a multi-faith, multicultural dialogue. The installation could re-
flect a message of peace and unity in diversity, in line with the broader narra-
tive of the mythical tree as a symbol of connection between realms and peoples.

This structure, with its deeply symbolic layers, is an architectural marvel and
an expression of cultural identity, national unity, and spiritual heritage. It embodies
the nation’s journey, its roots in history, its growth towards progress, and its aspirations
for harmony in the world. The interplay of architecture and myth in this concept ties
modern identity to ancient symbols, creating a space that connects the past, present, and
future (I1l. 6).

Ill. 6. Wooden globe with the signatures of representatives of 17 religions.
Source: photo by Dinara Saikeneva.

This installation embodies the principles of unity and coexistence within diversity.
The wooden globe, adorned with the signatures of 17 religions, symbolizes a collective,
shared space of spiritual and cultural respect. It serves as a reminder that despite differ-
ences in belief, there is common ground in pursuing peace and understanding. Positioned
within the mythical tree’s heavenly sphere, this globe aligns with the theme of connec-
tion, linking different cultures and faiths in a single, symbolic gesture. Including
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17 religions is particularly meaningful, highlighting the local and global significance of
religious harmony. It reflects the inclusive spirit of the mythical tree, where each branch,
though distinct, contributes to the whole, offering a platform for dialogue and mutual
respect among different faith communities.

This installation commemorates the First Congress of Leaders of World and Tradi-
tional Religions, held in Astana in 2003, on the initiative of Elbasy Nursultan Nazarbayev
(111. 7). The event took place in the aftermath of the tragic terrorist attacks on the World
Trade Center and the Pentagon, a moment when the world was on the brink of division
and war, marked by religious intolerance. The congress participants visited the Baiterek
Monument, where services and prayers of all major world religions were held.
The wooden globe with the signatures of representatives from 17 religions was erected
here to symbolize interfaith unity, peace-loving politics, and social harmony based on
inter-ethnic tolerance. This installation is a lasting reminder of the spirit of cooperation
and understanding that emerged from a time of conflict and division.

Ill. 7. “Taykazan” pedestal.
Source: photo by Dinara Saikeneva.

The installation of “Ayauly alakan” is positioned on a silver amulet (tumar) standing
in the shape of a triangle, placed atop the “Taykazan” pedestal. The Taykazan, commis-
sioned by Amir Temur and cast in honor of Khoja Ahmad Yasawi, symbolizes mercy and
the generosity of spirits. Now located in the mausoleum of Khoja Ahmad Yasawi in Tur-
kestan, the cauldron represents the hospitality and generosity of the Kazakh people
(I11. 7). The cauldron is adorned with a symbolic golden belt, whose decoration is inspired
by the Saka animal style and features the central element of the Kazakh “koshkar muiz”
pattern - the “ram’s horn,” a symbol of well-being and health. The cauldron stands on
three pillars representing independence, creative work, and prosperity. The composition
is crafted from silver, gold, and green malachite, a stone known for its protective
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properties against the evil eye and harmful energy. Its selection for this amulet, symbol-
izing the young capital of Astana, emphasizes its role as a guardian of positive forces,
absorbing negative energies and embodying the spirit of protection and prosperity.

Many visitors place their palms on the Ayauly Alakan installation (Ill. 8) to evoke
the image of pilgrims visiting sacred trees throughout Kazakhstan. This practice is among
the oldest and is still preserved worldwide. In the past, in the steppes, any solitary tree
or one with an unusual appearance could be considered sacred. Chokan Valikhanov wrote:
“A tree growing alone in the steppe, or an ugly plant with unusually crooked branches,
serves as an object of worship and overnight stay. Everyone who passes by puts pieces of
clothing and rags on this tree, throws cups next to it, sacrifices animals, or puts the manes
of horses on it” (Valikhanov, 1986, p. 227). Such rituals sought ancestors’ support in re-
solving particular issues or fulfilling desires; for example, childless women often visited
such trees and offered sacrifices to conceive.

Ill. 8. Installation “Ayauly alakan”.
Source: photo by Dinara Saikeneva.

Today, Baiterek has become a new “place of pilgrimage.” Not only tourists but virtually
every citizen who has visited Astana considers it a duty to see the Baiterek monument.
It has become a tradition for newlyweds and graduates to visit Baiterek and seek the “sup-
port of the ancestors” to fulfill their wishes.
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I1l. 9. Astana, Art Fest, 2017.
Source: https://www.trend.az/life/culture/2775780.html

The modern reinterpretation of the “sacred tree” is expressed harmoniously
in the Baiterek monument (Ill. 9). Viewed through ritual practices, its location becomes
even more significant. The surrounding area is a central space during public celebrations,
particularly Nauryz (the spring renewal festival, held on the vernal equinox, March 21-22).
The square fills with vibrant crowds, symbolically reconstructing the world through fes-
tive activity. In the spirit of Kenzo Tange’s concept, Baiterek transforms urban space from
a static environment into a symbolic communicative field. As a point of visual and ritual
communication, Baiterek has become not merely an architectural landmark but also
an iconic system organizing the space around it.

This is precisely the phenomenon Kenzo Tange described: even without physical
movement, the object’s symbolic charge establishes a dialogue between space and human
beings. The square’s spatial composition, framed by equally significant architectural
landmarks - Ak Orda (the presidential administration headquarters) and Khan Shatyr
(a shopping and entertainment center) - amplifies Baiterek’s symbolic meaning.

Ak Orda lies directly east of Baiterek along a central axis. Khan Shatyr, designed
by Norman Foster as a modern yurt, is located to the west. This tripartite composition
carries profound symbolic resonance. Traditionally, the hitching post was placed in front
of the yurt, which faced east. In this metaphorical framework, Baiterek stands “before”
Khan Shatyr, which is associated with home and people. However, Baiterek is also equi-
distant from the presidential administration and Khan Shatyr, positioned between power
and the people (I1l. 10).
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Indeed, Khan Shatyr represents family, everyday life, and leisure. Like Baiterek,
it revitalized the new administrative center and facilitated a dialogue between the citi-
zens and the state. While Baiterek attracts visitors and hosts major public events,
Khan Shatyr maintains a continuous flow of people, sustaining the space’s dynamism.
Thus, Baiterek is a tourist attraction and a vital element of urban ritual space, where
tradition and modernity converge.

Positioned on the same axis as Ak Orda, Baiterek underscores political symbolism
tied to the unity of the state, the stability of governance, and Kazakhstan’s strategic
vision for the future. This axial composition expresses a spatial hierarchy: the presi-
dential residence symbolizes the decision-making center, while Baiterek becomes a met-
aphor for sustainability, continuity, and growth. The alignment affirms a balance be-
tween the government (Ak Orda) and the people (the public space around Baiterek),
depicting their symbolic interaction.

The form and concept of Baiterek evoke political transformation and national re-
vival. As a reinterpretation of the ancient myth of the world tree, the monument links
Kazakhstan’s past, present, and future. The streets surrounding Baiterek form a mean-
ingful syntagmatic chain: each name functions as a cultural sign drawn from a distinct
paradigm of historical memory. Streets named after ancient and medieval cities - Otrar,
Taraz, Sygnak - construct a paradigm of civilizational heritage. Mangilik El Street sym-
bolizes the eternal unity of the Kazakh people; Dostyk Street represents interethnic har-
mony and multinational identity. Turan Street invokes the myth of Great Turan, embed-
ding Turkic civilizational unity in the city’s semantic structure. Kunaev Street refers to
Kazakhstan’s Soviet legacy, anchoring modern identity in historical continuity.

Thus, Baiterek becomes a semiotic center that integrates the vertical axis of time,
from antiquity to the future, and narrates national formation through syntactically ar-
ranged cultural codes. In this context, Baiterek symbolizes the nation’s progressive tra-
jectory, affirming independence and national identity. It is a site of political communica-
tion, especially during public holidays when the square serves as a venue for mass
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gatherings. More than a decorative object, Baiterek facilitates social consolidation,
strengthens patriotic sentiment, and embodies national unity. Its sacred and political
symbolism manifests both architecturally and in public life.

Conclusion

For a secular society with deep-rooted traditions and a nomadic past, envisioning
an ideal city, especially one with symbolic centrality, is complex. Historically, Nomadic
Kazakh culture avoided fixed urban forms, favoring mobility, open steppes, and sacred
sites acting as communal centers. In this context, relocating the capital and constructing
a new administrative hub represented a step toward modernization and an attempt to
symbolically unify the nation and merge traditional values with a contemporary state
structure.

A key element in this symbolic project was the construction of the Baiterek monu-
ment - a central architectural and sacred axis in the new capital. The concept of the World
Tree is seamlessly integrated into the city’s symbolic fabric: its roots symbolize cultural
heritage, the trunk dynamic progress, and the golden egg of Samruk at its apex, the prom-
ise of a bright future. Baiterek also plays a crucial role in shaping national identity.
It fuses nomadic and settled elements, drawing tourists and citizens as a symbol of unity,
continuity, and sovereignty. Its position along the axis connecting Ak Orda (the seat of
power) and Khan Shatyr (a metaphor for the people and everyday life) speaks volumes.
This symbolic triangulation balances state, society, and tradition. Essentially, Baiterek is
not merely an architectural structure but a powerful national symbol. It synthesizes tra-
dition and modernity and provides a shared symbolic space in which every Kazakh citizen
can find a reflection of their history, identity, and hope for the future.

References

Albo, F. (2017). Astana: Architecture, myth and destiny. Vidacom Publications.

Fedotova, N. G. (2024). Urban identity: Spatial aspects. Urbis et Orbis. Microhistory and
Semiotics of the City, 4(2), 169-182. https://doi.org/10.34680/urbis-2024-4(2)-169-
182 (In Russian).

Figurniy, G. N. (2019). Semiotics of architecture: Half a century in search of imaginary
entities. Architecture and modern information technologies, 4(49), 57-70.
https://doi.org/10.24411/1998-4839-2019-00005 (In Russian).

Karpievich, V. A. (2022). The role of religious buildings in forming the appearance of
Belarusian cities at the end of the 16™ - beginning of the 20™ centuries. Urbis et Orbis.
Microhistory and Semiotics of the City, 2(3), 73-93. https://doi.org/10.34680/urbis-
2022-2(3)-73-93 (In Russian).

Kourtit, K., & Nijkamp, P. (2022). Urban cultural vanguards: why culture matters for ur-
ban success. Journal of Urban Management, 11, 198-213.
https://doi.org/10.1016/j.jum.2022.05.006

Lotman, Yu. M. (1992). Selected Works. Vol. 1. Aleksandra. (In Russian).

Ngulani, T., & Shackleton, C. M. (2019). Use of public urban green spaces for spiritual
services in Bulawayo, Zimbabwe. Urban Forestry & Urban Greening, 38, 97-104.
https://doi.org/10.1016/j.ufug.2018.11.009

D. K. Saikeneva The World Tree as a symbol of the new capital


https://doi.org/10.34680/urbis-2024-4(2)-169-182
https://doi.org/10.34680/urbis-2024-4(2)-169-182
https://doi.org/10.24411/1998-4839-2019-00005
https://doi.org/10.34680/urbis-2022-2(3)-73-93
https://doi.org/10.34680/urbis-2022-2(3)-73-93
https://doi.org/10.1016/j.jum.2022.05.006
https://doi.org/10.1016/j.ufug.2018.11.009

Urbis et Orbis. 2025. 5 (1)

Ramyar, R. (2020). Learning from tradition: The role of environment perception layers
in space making - The case of the Persian Garden. Journal of Urban Management, 9,
238-249.

Saikeneva, D. K., Nauryzbayeva, A. B., & Khazbulatov, A. R. (2022). The Symbol of the
World Tree in the Ritual and Everyday Practice of the Kazakhs. Bulletin of Kazakh Na-
tional Women’s Teacher Training University, 4(92), 6-16.
https://doi.org/10.52512/2306-5079-2022-92-4-6-16 (In Russian).

Satanar, M. T. (2020). The Tree of Aal Luuk Mas: Semiotic interpretation of
the mythological image in Olonkho Epic. Oriental Studies (Bulletin of the Kalmyk Insti-
tute for Humanities of the RAS), 13(4), 1135-1154. https://doi.org/10.22162/2619-
0990-2020-50-4-1135-1154 (In Russian).

Sharaeva, T. I. (2020). Sacred code in the space of Kalmyk Traditional Dwelling. Oriental
Studies, 13(1), 41-54. https://doi.org/10.22162/2619-0990-2020-47-1-41-54 (In Russian).

Tange, K. (1976). From architecture to urbanism. Japanese Architecture: Tradition and
Modernity. Progress. (In Russian).

Toktabay, A. (2004). The cult of the horse of the Kazakh people. Kazlzdat-KT. (In Russian).

Toporov, V. N. (2010). World tree. Universal sign complexes. Vol. 1. Manuscript Monu-
ments of Ancient Rus. (In Russian).

Valikhanov, Ch. (1986). Selected Works. Nauka. (In Russian).

Yankovskaya, Yu. S. (2004). Architectural composition and semiotics - genesis of ideas.
Architecton: Proceedings of Higher Education, 2(7). http://archvuz.ru/en/2004_2/3
(In Russian).

Yussupova, A., Liu, S., Namazbay, A., Rahimian, F. P., & Ebrahim, A. N. (2017). Ornamen-
tal art and symbolism: Activators of historical regeneration for Kazakhstan’s landscape
architecture. International Journal of Architectural Research: Archnet-IJAR, 12(3), 193-
213. https://doi.org/10.26687/archnet-ijar.v11i3.1358

Information about the author

Dinara K. Saikeneva

PhD (Chinese History),

Associate professor of Oriental Studies Department
Kazakh Ablai Khan University

of International Relations and World Languages
200, Muratbayeva, Almaty, 050022, Kazakhstan
ORCID: 0000-0002-0333-188X

e-mail: saiken.eva.d@gmail.com

Received / MaTepuasa NOCTYNIMUJI B pefaK Mo 10.11.2024
Accepted / [IpMHAT K Iy6AMKaLuM 15.03.2025

Dinara Saikeneva The World Tree as a symbol of the new capital


https://doi.org/10.52512/2306-5079-2022-92-4-6-16
https://doi.org/10.22162/2619-0990-2020-50-4-1135-1154
https://doi.org/10.22162/2619-0990-2020-50-4-1135-1154
https://doi.org/10.22162/2619-0990-2020-47-1-41-54
http://archvuz.ru/en/2004_2/3
https://doi.org/10.26687/archnet-ijar.v11i3.1358

Urbis et Orbis. 2025. 5 (1)

XYO0>XXECTBEHHBIN OBPA3 I'OPO/IA |
ARTISTIC IMAGE OF THE CITY

https://doi.org/10.34680/urbis-2025-5(1)-24-57 @ ®®

BY NC
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KJIFOUEBBIE CJIOBA

«QpPMSIHCKMI TEKCT»
o6pa3 EpeBaHa
ApmeHusa

MapwusTTa IlarnusaH
Anzpein Benbii
Ocun MaHgeabUITamM
TpaBeJior

JJist TUTUPOBaHUS

AHHOTAIINA

JIutepaTtypa M KyJIbTypa BocTouHOI ApMeHMM UM Poccuy CBsi3aHBbI
c XIX Beka, korza B 1828 roay BocTouHass ApMeHMs BOLJIa B COCTaB
Poccuiickoy nMmnepun. B 3To BpeMsi apMsIHCKasi TEMaTUKa CTajla BaXK-
HOJM 4YacTbI0 PYCCKOM JIMTepaTypbl, ¥ MHOI'Me IMcaTesiM, Takue Kak
Anexcanzp IymkuH, MapuatTa lllaruHsH, AHgpey Benbiit 1 Ocun MaH-
JleJIplITaM, obpalajanuchk K ob6pasaMm ApMeHUM B CBOMX IIPOM3Be/leHUSIX.
B 1leHTpe ucciaenoBaHusl - aHauu3 obpa3a EpeBaHa B TEKCTax 3TUX aB-
TOPOB, COIIOCTaBJI€HME UX BUAEHUSA ropoja U ero KyJIbTYpPHOro 3Hade-
HUS B PyCCKOM JIMTEPATYPE, OCOGEHHO B paMKax «apMSITHCKOI'O TEKCTa».
B cTaTbe aHAJIM3UPYIOTCA TPU TpaBeJiora, OCBAIEHHbIE ADMEHUM, CO-
3maHHble MapuaTTol lllaruHsiH, AHxpeeM BesnbiMm 1 OcunoMm MaHZenb-
LITAMOM, C OCO6GBIM aKIleHTOM Ha o6pa3 EpeBaHa. HecMOTps Ha pasiu-
yyus B IIOAXO0/JaX aBTOPOB, MX TEKCTbl 06beAMHsIEeT TeMa TpaHcdopma-
LMY U pa3BUTHUSA ropoga. lllarnHsaH n3obpaxaeT EpeBaH Kak CMMBOJI CO-
LMaJIMCTUYECKOTrO IIporpecca U LEeHTP KYJbTYPHBIX M HAay4YHBIX JOCTU-
xeHuM. [ins1 AHzipes: Besioro ropos - 3To TOYKa IiepeceyeHusl KyJIbTyp
M CTUXUM, Tle IlepeljieTaloTcs JPeBHOCTh U COBPEMEHHOCTD, IIPUPO/I-
HOe U MCKyCCTBEHHOe. MaH/esbliTaM, B CBOIO O4epe/b, aKLleHTUPYyeT
BHMMaHMe Ha MCTOPMYEeCKOi1 M KyJIbTYpHOM 3HauMMmocTy EpeBaHa, npu-
JaBasli eMy JIMYHOCTHOE M CMMBOJIMYECKOE MU3MepeHue. VicciemoBaHue
NMOAYEPKMBAET MHOTroobpasye MHTEPIpPETALMI ropofa, OTPakKaroInx
MMPOBO33pEHYECKME M TBOPYECKME Pa3jInuMsi aBTOPOB.

ITetpc-Bapuymuat, A. (2025). «k EpeBaHCKMII 3TIOC» B PYCCKOM COBETCKOM JIUTEPATYPE MEPBOI MOJIOBUHBI
20 Beka: AHfpel Benrpiit, MapusatrTta llaruusx, Ocun MaHgenswitaM. Urbis et Orbis. Mukpoucmopus u
cemuomuka 2opooda, 5(1), 24-57. https://doi.org/10.34680/urbis-2025-5(1)-24-57

duHaHCUpOBaHMeE:

ViccenoBaHMe BBINIOJIHEHO ITpU GMHAHCOBOM INojaep)xke KomuTeTra o Hayke Pecriybimky ApMeHUs B
paMKax Hay4Horo mnpoekTta N2 24SSAH-6B014.
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KEYWORDS ABSTRACT

“Armenian text” The literature and culture of Eastern Armenia and Russia have been in-
image of Yerevan tertwined since the 19" century, when Eastern Armenia became part of
Armenia the Russian Empire in 1828. During this period, Armenian themes be-
Marietta Shaginyan came an essential aspect of Russian literature, with many writers, such
Andrei Bely as Alexander Pushkin, Marietta Shaginyan, Andrei Bely, and Osip Man-
Osip Mandelstam delstam, turning to Armenian motifs in their works. This study focuses
travelogue on the analysis of Yerevan's image in the works of these authors, com-

paring their perceptions of the city and its cultural significance In Rus-
sian literature, particularly within the framework of the “Armenian
text.” The paper examines three travelogues on Armenia written by
Marietta Shaginyan, Andrei Bely, and Osip Mandelstam, focusing on
the portrayal of Yerevan. Despite their approaches, the authors’ texts
share a common theme of the city’s transformation and development.
Shaginyan depicts Yerevan as a symbol of socialist progress and a center
of cultural and scientific achievements. For A. Bely, the city represents
a point of convergence between cultures and elements, intertwining an-
tiquity and modernity, nature and artifice. Mandelstam, in turn, empha-
sizes Yerevan’s historical and cultural significance, imbuing it with per-
sonal and symbolic meaning. This study highlights the diversity of in-
terpretations of the city, reflecting the ideological and creative differ-
ences among the authors.
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BBeZeHMe: KyJIbTYPHBIN KOHTEKCT

JIutepaTtypa M KyJabTypa BocTouHOM ApMeHUM UM Poccum OKa3bIBAIOTCSI B TECHOM
cBsi3u ¢ XIX Beka, korjga B 1828 rozmy BocTouHasi ApMeHUs CcTajla YacTbio Poccuitckoim
UMIepUU. YKe B CJIeyIoleM roy BbIAAOIMUIACS PYCCKUM NTMcaTesb AslekcaHzp ITynikmH
coBeplIMJ nmyTellecTBUe 1o KaBka3dy 1 3akaBKa3blo U Hanucal «IlyTelniecTBue B Ap3pyM»
(1830-1836), comepikalliee OHO M3 MMEPBbIX ONMMCAHUIM ApMEHUM B PYCCKOM JIUTepaType.
[TosiyunB HEHA0JIT'O HE3aBUCUMOCTD B 1918 rozy, ApMeHMsI BHOBb OKa3aJiach IO/, BJIUSI-
HueM MOCKBBI U B 1922 roZly Bollljia B cocTaB COBETCKOI'O IrocyZapcTBa. B aTo BpeMst MHO-
rMe pycCcKue mucaTesm obpalliajuch K apMsSIHCKOM TeMe, IIpue3kaau B ApMeHUIo, a JIu-
TepaTypa 06 ApMeHUM, HapsAy C auTepaTypon o I'py3un u KaBkase, cTajsia «IIOJHOIEH-
HBIM CBEPXTEKCTOM PyCCKOM JiuTepaTypbl» (Barpatnon-MyxpaHenu, 2016, c. 3).

MHTepec K He-pyCCKUM KYyJIbTypaM CBSI3aH B TOM YMCJIE C KOJIOHMAJIbHOU PUTOPUKOUN
Poccum (kak MMIIEPCKOM, TaK M COBETCKOM), B paMKax KOTOpoy nepudepusi ocBauBaaach
U IIpUCBaMBajlaCch LIEHTPOM - KaK TEPPUTOPUAJIbLHO, TaK U KyJbTypHO. IIpeacraBuTenun
PYCCKOM JIUTEepaTyphl NUIIYT 06 ApMeHUM He Jisi ApMeHUM, HO BBOASAT B ceMuocdepy u
romocdepy HOBbIE€ TEKCTHI [JIsI CBOET'0 «BHYTPEHHETO MOJIb30BaHUsI»! (cp. «Ilo cyTH, ata
Mos1 ApMeHMs1 HanucaHa o Poccun» (BUTOB, 2013, C. 147)).

B 1leHTpe BHMMAHMSI 3TOr0 MCCAedOBaHUSI — ob6pa3 EpeBaHa B NpPOU3BeAEHUSIX
COBETCKMX aBTOPOB, IOJIOXXMBIIMX HadaJI0O TpaBejioraM 06 ApMeHUM B PYCCKOM COBET-
ckou nurteparype: «IlyTemiectBue B CoBeTCKyI0 ApMeHUIo» (1950) MapusTThl lIlarnHsH,
ouepk «ApmeHusi» (1928) Anzpesa Benoro, «IlyreuiectBue B ApMeHMIO» (1931)
Ocuna MaHgeabIlITaMaz.

MapuaTTa llarmHsgH 6blJIa KOMaHAMpPOBaHa B ApMEHMIO B 1922 I'. U IpojoDKaia
MMpue3XaTh Ty/Zla B mocjaeAyouue rofpbl. MapuarTta lllarnHsH, BEpOsSITHO, 6bL1a ITEPBOA,
KTO npuexasia B ApMEeHUIO NMUCATh CEPUI0 OUYEPKOB O MOJIOZOM pecIlybjiMKe B COCTaBe
HOBOTro COBETCKOTO rocyZlapCTBa: «5 6bl1a IMepBBIM MUcCATEEM, TOJTYUYUBIIMM MaHAAT Ha
IIepByI0 KOMaHAMPOBKY B 3akaBkasbe» (IllarmHsH, 1987, c. 810) - BCIOMMHaIa
M. IIlarmHsaH. TaM >Xe OHa yKa3bIBaeT, YTO NyTeLIeCTBYyeT 10 APMEHUM II0 3aJaHUI0
«IMapTUMHOTO OpraHa», a He U3 JII0603HATEIbHOCTHU. JIeICTBUTENIbHO, B 1922 roAy peak-
uus «IIpaBAbl» OTHpaBua €€ B OJIMTEJAbHYIO KOMaHAMPOBKY Mo ['py3unu, ApmeHuUn
u AzepbanxkaHy.

[TepBbINT O4epK 06 ApMeHUM - «VICTOpHUSI OAHOTO KaHaja» — 6bLJI ONy6JIMKOBAH B
«IIpaBae» 18 HOsI6psT 1922 roja. B ciexpymoleM rozy nmcaTeJbHUILA BBINTYCTUIA KHUTY
«CoBeTcKkasi ApMeHMsI», B KOTOPYIO, KpOMe OYEepPKOB, BOLIJIU IIPOTOKOJIBI IIepBOro ceyb-
CKOXO3SIMICTBEHHOTO Che3/la, KOTOpble OHA Xe U Bejia. B 1926 roay mnocse noe3zfku mno Ap-
MeHUM U AzepbaipkaHy ObIJI HAINMCAH eIlé psj O4YepKOB, TaKMX Kak «HaropHbIi

! O B3aMMOCBSI3SIX MEX/Y 3TUMU chepamu cM. moapobHee: CUMSH, 20196.

2 Cepreut ['opozielIK1i1 — OAUH U3 MEPBBIX PYCCKUX MUcaTeaelr HoBoro COBETCKOTr0O IoCyapCTBa, KTO IIyTe-
LIeCTBOBaJI IO ApMEeHMM M IMUcal O Hell. BrepBble OH IMMOCETUJI APMEHMUIO 10 PYCCKOM pPeBOJIIOLUU
1917 roza, Korjga BocTouHass ApMeHMs elllé BXoAuila B coCTaB Poccuiickoil umnepuu; 6bl1 CBUETEIEM
nocnencTBui l'eHonuzia apMsiH B 3amnaZiHoit ApMeHUM. B 1919 rozy, Korzia ApMeHus ellé 6blyia He3aBU-
cuMmoim, a Poccus yxke cTajia coBeTCKoM, I'opoZielik1il BHOBb ITpuexajl B ApMeHUIo, YuTasl jekuuu B Epe-
BaHe, HalMcaJ LUUKJ cTaTel «IlyTemecTBue B DpuBaHb» - «Tuule meurero», «OXUBAIOIIUNA TOPOA» U
«N? 35», B KOTOPBIX «)XMBBIMM KpacKkaMM o6pucoBaHO Iapsiiiee (B EpeBaHe) 061eCTBEHHO-IOJIUTUYUE-
CKoe TIoy10keHue» (3akapsiH, 2018, C. 57), aKTUBHOE CTPOUTEIBCTBO HOBOTO TOPOZia M HOBOM TOPOACKOM
KyJIbTypbl. EpeBaHy 1 EpeBaHCKMM BIleYaTIeHUSIM ['OpOJIEIIKOTO TMOCBSIIEHBI CIeAVIOIIME UCCIe0Ba-
Hus: 3akapsH, 2018, cc. 56-67; 3akapsH, 1981, cc. 53-64.

A. Ilempc-BapuyymuaH «EpeBaHCKMM 31I0C» B PyCCKOJ COBETCKOI1 IUTepaType



Urbis et Orbis. 2025. 5 (1)

Kapabax», «3aHre3ypckasi MeZib», BIIOCJIEZICTBUM ONIYOJIMKOBAHHBIX €AIMHOM KHUTOM «Co-
BEeTCKOe 3akKaBKa3be» (1931). OnybsaukoBaHHOe B 1950 rony «IlyremiectBue no CoBeT-
CKOM ApMeHUM» IIpefCcTaBJsieT c06011 CObpaHHbIe ¥ OTPeJaKTUPOBAHHBIE OUEPKY Ipebl-
OyIIUX AecsaTuneTuii. B 1957 roay «IlyTelliecTBMe...» BBIILJIO B JOIOJHEHHOM BUJe U
B TaKOM BEpPCUM BOILJIO B MMOJIHbIe COOpaHMsI COUMHEHUN NUCaTEeIbHULbL.

M. OlaruHsH, paboTas HaJZ, OUepKOM, ITpoexasia U MMpolja NelKoM 6yKBaJbHO BCIO
ApMeHMI0, «OHA CIIyCKajlach B caMble IJTyboKMe HeApa PYyAHMKOB B 3aHre3ype U NOLHU-
MaJiach Ha CaMylO BBICOKYIO — 4090 METPOB HaJ, ypOBHEM MOps - ropy Aparaili, cTaB I1ep-
BOM JKEHIIMHOM, B306paBiuieiicsi Ha Heé» (TBopuectBo M. C. LlarmHsiH, 2023, C. 98);
OHa u3y4dasa paboTy 3aBO/J0B, MHCTUTYTOB, BKJIaJ, OTHEJbHBIX JIOJEN B pa3BUTHE
cTpaHbl. O4HM IpMMeUYaHUs aBTOpa 3aHMMAIOT 41 CTPaHULY U NMUCAJIUCh/pelaKTUPOBa-
JICBh Ha NPOTSIKEHUM [IBYX JIET, B 1949-1951 I'T. B 1957 roAy BhIllJIa pacliMpeHHast Bep-
cusa «IlyTeumecTBus...», C LOIOJHEHHbIMU CBELEHUSMU U IjlaBaMH, KOTOpass B TaKOM
BUZie nomnasja B cobpaHue coumHeHuy HlarmHsAH (1972). B «IlyTeuiecTBuu...» llarmHsH
OpPraHMYHO COYETAIOTCS >XAHPbl NMYOJIMLIMUCTUUECKOM U XY[O0XXECTBEHHOM JIMTepaTypHhl.
9TO «MHOT0>XaHPOBBIM KOHIJIOMepaT, CMHTE3UPYIOLIUMA OYepPKU JOKYMEHTaJlbHOI'O, 3T-
Horpadmyeckoro, reorpapmuueckoro xapakrepa ¥ COOCTBEHHO JIMTEPATypPHBIN MaTepual:
CLIEHKM, pacCy>XZ,eHUs, IMpudecKue oTcTyIiuieHuss» (borauesa, 2010, c. 135). MccnenmoBa-
TeabHULla E. BoraueBa onpezensieT «IlyremectBue no CoBeTckou ApMmeHum» IllarnHsH
KaK «aumepamypHoe nymeuwecmasue 8 popme nymegozo ouepka» (Borauesa, 2010, C. 135).

CyllecTByeT He TaK MHOIO WMCCAe[0BaHUM, MNOCBAILIEHHBIX «IlyTeniecTBUIO...»
M. OIarnHsiH. DTO MOXeT 6bITh CBSI3aHO C TEM, UTO M3BEeCTHAsI KOTrJa-TO IyucaTeJbHUIA,
YKYPHaJIMCTKa, PEBOJIIOLIMOHEPKA, UCCIIe/loBaTeIbHMIIA OKa3ajlach 3abbITOM B IIOCTCOBET-
Cckoe BpeMs. OLHaKO B IIOCJIeHME I'OZbI MHTEPEC K €€ )XM3HU M TBOPUYECTBY PACTET, O YEM
CBUJIETEIbCTBYET, HAIIpUMep, NOoCBsiéHHas M. [I[larMHsSH Hay4yHO-IIpaKTUUecKasi KoHpe-
peHLus «I[IIarMHSAHOBCKME UTeHUsI»3. OTMEeTUM OTZeJbHO cTaThio E. BorauéBoii, mocBsi-
LIIEHHYIO )KaHPy JIMTEePaTypPHOTI'0 IIyTellecTBUS B TBopuecTBe M. IllaruHsaH, B [IeHTpe KO-
TOPOM - «MCCJIeZloBaHMe BUZOBBIX MoAMbHUKaL MM XKaHpa B kHure “IlyremiectBsue no Co-
BeTCKOoM ApMmeHun”» (Borauesa, 2010, C. 134).

Auppen Besnblit mo6bIBasl B ApMEHMM B Mae-MIOHe 1928 U 1929 I'T. 3HAKOMBIN C
M. HIarmMHsH C KOHIa 1909 roja, besibili BepBblie IIprexaa B ApMeHUIO uepe3 6 JIeT IocJie
IepBOM KOMaHAMPOBKM M. IITarMHSH — ¥ TaK)XXe B KOMaHJMPOBKY, I'Zle OHY BHOBb BCTpe-
TUJINCh. «/ MO TpaguLUKU BCTpey HalllMX, — BCIIOMMHa Besnblit, - fo6past 6ypsi cioBec
MIOAHSJIaCh MEXAY HaMU; [eJIIOCh BIIeYaTJI€HbsIMU OT DPpMBaHM, OT KpPacoK ApMeHUU»
(Benbli1, 1985, c. 29). UTOrom CTaJ ouepK «APMEHUSI», KOTOPBIN ObLJI HAIIMCAH JJISI XXYP-
HaJsla «KpacHast HOBb» U BBILIEJ B aBI'yCTOBCKOM HOMepe TOro e 1928 roga. B 1929 rozy,
Kak Ipu3HaBajics Benbiit B nucbMe MapTupocy CapbsiHy OT 10.03.1929, «TaKOr'o 3aja-
HUSI» Yy Hero He ObLJIO: «XO4eTCs MOXUTb B ApMeHMM U AJs oTabixa» (Besblir, 1985,
C. 98), x0T y>e B ciefymlieM nucbMe CapbsiHy OT 18.04.1929 B IOCTCKpUNTyMe Besbii
coobiraet, yTo «KpacHass HoBb» «cobupaeTcs ... JaTh IIyTeBYyl0 6yMa’kKy O KOMaHAU-
POBKe» Ha cjy4dal, eciM OH CMOXKEeT U yCIleeT HalucaTh eué oauH ouepk (Besabit 1985,

3 IITa2uHAHOBCKUE YmeHUs, 2013-2024. PervoHa/bHas eXXerojHasi Hay4yHO-IIpaKTUYecKas KoHpepeHIMsI
(PocToB-Ha-loHy, Poccus). https://shaginian.sfedu.ru. ABTOp BrIpa)kaeT OrpoMHyI0 671aroapHoOCThb CO-
TPyAHMULIAM POCTOBCKOrO My3esl pyCcCKO-apMsIHCKOM Ipy>k6pl, a Taxxe Bukropun lledep 3a momoluip u
IpefocTaBjIeHHble MaTepyuabl IV [IIarMHsIHOBCUX YTEHUIL.
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€. 103). Bpuia 1n opuLIMaIbHO OpraHM30BaHa BTopasi KOMaHAMPOBKa U chesial Jiu Bebin
3aMeTKMU JiJIsi BTOPOT'0 ouepkKa — paboTa AJis 6yaylumx ucciaemoBaTesein.

Ouepky «ApMeHUsI» BeJjioro Tak)Xe IOCBSIIIEHO He TaK MHOT'O MCCIeOBaHUM. B n3-
naHuu 1985 roza B paspese «IIpuoxxeHUsI» oMellleHa 0630pHast ctaTbst HaTtanbu 'OH-
yap «IlyTeBas mpo3sa AHApes Besoro u ero ouepk “ApmMeHus”», rge, B 4ucje IIpodero,
YTBEPXKZAeTCsl, UTO TEKCT Besloro — «mepBbiii B PyCCKOM COBETCKOM ITPO3€e COoZep KaTeslb-
HBIM, KPAaCOUHBbIM, MO3TUYHBIMA pacCcKa3 XyAO>XKHMKA CJIOBa, 6OJIBIIOrO MacTepa JUTepa-
TYpbl 06 apMsIHCKOM 3eMJie, O €€ IIPUPOJe U JIIOASIX, O APEBHEN €€ KyJIbType U Iepexxu-
BaeMOM cerofHsi 6ypHom Bo3poxxaeHun» (Besbliit, 1985, c. 147). ITO He Tak, 0 YéM ObLIO
CKa3aHO BbIlle. Kpome TOro, crneumMpuyuecKkuil «COBETCKMI» mMadoc TpebyeT KpuUTHUe-
CKOT'0O IPOYTEHMS JAaHHOM CTaTbhU.

B 1997 rozy BbIlllJIa KHUT'a HEMELKOM McciienoBaTebHUIbI Kapmen CHUIIILI, ITOCBSI-
LI€HHasa nyTreulecTBuio Ha KaBka3 besioro m ManpgenbpuiraMa. IlpumMmedaTesbHO, 4TO Ap-
MeHUsl B paboTax psifia ucciaezoBaTesel BkIwoudaeTcss B KaBKa3CKMUIM permMoH, YTO He
TOJIBKO HEBEPHO, HO U IIPOJOJDKAET KOJOHUAJIBbHYIO PUTOPUKY OTHOCUTEJIBHO KYJIBTYP
KaBka3sa 1 3akaBka3bs (Sippl, 1997). Ccplnasick Ha paboty CUIIILJI, COBpeMeHHas Ucciie-
noBaTteabHulla Kpucra 26epT ucciaenyet Tpasesoru Besoro «Berep ¢ KaBkasa» U «Ap-
MeHMSI» KaK 3CTeTHMYecKoe HacTaBaeHMe (36epT, 2010). B To ke BpeMs1 0630pHbIe CTaTbU
COBpEMEHHBIX aBTOPOB, TaKle KakK KyJabTypduiaocopckue ucciaemoBanms XK. BepecHeBoi,
IIOCBALIEHHBbIE MUPY KYJIBTYPhbI B IIyTE€BbIX 3aMeTKaX bBesioro (bepecHeBa, 2014), uccie-
IOBaHMS IIyTEeBOM MPO3bI pycCKkux nucatenaenn A. 'pomoBa-Konu (I'pomoB-Kosiin, 2002),
He yeJIsIIoT 0cob60ro BHMMaHUS ouepky 06 ApmeHuu Besoro.

Cpenu TpaBesioroB 06 ApMEHMM B PYCCKOM COBETCKOI JIMTepaType IEepBO I0JIO-
BUHBI XX BeKa C onucaHueM EpeBaHa BBbIZIEJIMM TaKXXe cepuio ouepkoB Makcuma I'opb-
koro «Ilo Coro3y CoBeTOB», KOTOpPbIEe MOABJISAJIUCE C 1929 roga B CO3LaHHOM I'OpbKUM
XypHasie «Halm JOCTMXKeHUsI». DTU O4YepKU — pe3yJbTaT MOoe3[KU MucaTesas 1o Asep-
6anmykany, I'py3aun, ApMeHUH, a 3aTeM 110 ceBepy Poccum; MM nocBsiliieHa cTaTbst OJbr'u
IIIyran (Iyrax, 2018). Onucanue B HUX ApMeHuM U EpeBaHa HMYEM CYLIECTBEHHO He
oT/IM4YaeTcss OT onmucaHuu Besoro mu/mnu HIarMHSAH, MU OLAHOBPEMEHHO MeHee Xyl 0XKe-
CTBEHHO, IOTOMY ero oA po6HbIM aHa/IM3 He pefCTaBJIeH B HACTOSIeM UCCIIelOBaHUN.

Ocun MaHZeJbIITaM MyTelIeCTBOBAI M0 ApMeHUM C Masl 10 CEHTSI6pb 1930 roza.
3TO IyTeulecTBME He IPOCTO OTJAMYAETCsa OT noe3fok IlarmHsaH M Besoro - oHO NpoTu-
BOINIOCTaBJIEHO M. MaHzesplITaM exaJ He IO 3a[jaHUI0 peZlaKliuy, He IO «TYPUCTCKOM
IpuxoTu <...>, — Kak nuuetr Hagexga MauzgensiutaMm. — g MaHgesnbluiTaMa IIpuess,
B ApMeHMIO 6bLJI BO3BpallleHMeM B POZIHOE JIOHO - TyZa, I'Zle BCE HA4YaIoCh, K OTLaM, K
UCTOKaM, K UICTOUHUKY» (MaHpesnbuiTam, 1987, c. 132). B orsinumne ot lllaruHgaH u Besoro,
KOTOpBIe IyTelIeCTBYIOT IO COBETCKOM APMEHMM U BOCXBAJISIIOT €€ JOCTUMXKEHUS B CO-
ctraBe COBETCKOI'O IoCcyAapcCTBa, MaHZesblITaM CTPeMUTCSI B Bubjeiickyio ApMeHMUIo,
«ApMeHUs B I'yla3zax MaHpenbliTaMa — GOPIOCT XPUCTUAHCKOTO, 3JUIMHCKOTO U Uy e-
ckoro mupa» (HukosaeBa, 1997, C. 35), YTO CaMO IO cebe SIBISIETCS NpPeCTyIlJIEHUMEM B
aTeuctuyeckoM COBETCKOM rocyzapcrae. C Ipyroi CTOpOHBI, AJj1s1 MaHeablITaMa 651710
BaXXHBIM yeXaThb Iofaiblile om JleHMHrpaga u MockBbl, 6yKBaJbHO cHeXXaThb U CIACTHUCH,
U «TUJbYyJIEHLINIMUTeJeBCKasi» TpaBJst 6bljla He eJUMHCTBEHHOM NPUUYMHOM, HO BECKON:
Iocjie 1927 roja poAHOM ropof, «myraeT MaHzeablITaMa HOYHBIMY apecTaMy, IIpeayyB-
crBueM cmeptu» (TapkaH, 2010, c. 198).

4 Cm. mozpobHee: MaHiebIITAMOBCKAas: SHIMKIIONEeAUs, 20174, c. 87; Cypar, 2018).
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[Toe3znka MaHZenbllITaMa [OXKHA ObljIa COCTOSITBCS B 1929 T'oZly, OH Hadajl I'OTo-
BUTBHCS K HEM, UMTaAJ MaTepuasIbl 110 UCTOPUM U KYJIbType ApMeHUM, CTaJl yYUTh apMSsIH-
CKMM SI3BIK, OJJTHAKO TOTZIa HMYEero He BBILLJIO, HECMOTPSI Ha cozelcTBue H. ByxapuHa u
A. MpaBsiHa, MMHUCTpA IIPOCBelleHus U 3aM. npes. CoBHapkoMma ACCP>. B 1930-M IyTe-
1iecTBMe 6bLJIO yCTPOeHO uepe3 B. MojioToBa.

«IlyTeuiecTBMe B ApMEHMIO» IMCAJIOCh B 1931-1932 IT. U O6BbLJIO OMy6JIMKOBAHO
B 1933 I'oly — TO €CTb Uepe3 TPpU rojia 1nocjie MnyTelleCTBUS; HEIIOCPeACTBEHHO Xe I10CyIe
noe3zky 6bLI HamMcaH (oceHb 1930 roja, Touamucu) u onybamKoBaH (MapTOBCKMM BbI-
nyck «HoBoro mmpa» 3a 1931 I.) LIUMKJ CTUXOB «ApMeHMSI». BaXXHBIM [Jis TOHMMaHUS
«IlyTeniecTBUS...» SIBJSIETCS TOT PaKT, YTO PYKOIIMCh ITPOU3BeAeHMsI MaHieablITaM OT-
NpaBUJI NMIPUJIOXKEHMEM K nucbMy MapuaTTe IIarMHsiH OT 5 anpess 1933 roza, TO eCThb
3a Mecsl, 1o MybankKauum B «3Be3e». B nmucbMe MaH/esnbIITaM IPOCUJT 3aCTYIIUTHCS 3a
pernipeccupoBaHHOro bopuca Ky3uHa, fgpyra u ydéHoro, ¢ KOTOPbIM OHU ITO3HAKOMMUJIUCH
B EpeBaHe, u «IlyTeliecTBME...» JOJDKHO 6bIJI0 B 3TOM ITOMOYBC.

«IlyTeuiectBue B ApMeHUI0» Ocuria MaHesiblITaMma CJI0XHO Ha3BaTb OUEPKOM B I10JI-
HOM Mepe. MaHziesplITaM, B oTan4yue oT lIarnHsaH u Besioro, He TOJBKO «IIPOIIET MMUMO
O6ypHO LIBETYIIEeN U PaJOCTHO CTPOSIIEN colManin3M ApmeHun» (Po3eHTasb, 1933, C. 4), HU-
yero He HaIlMcaJl O CTPOSILIENCSI COBETCKOM ApMeHMM, HO CO3aJI HEOA e H3YPHbIM TEKCT.

[lepBasti my6sukauusi «IlyTeuniecTBus...» COpBajiach, KOHI[OBKA IIPO apMSIHCKOTO
Laps Apiiaka, B3sTOrO B IJIEH acCCUPUNCKUM Liapém IllanmyxoM, 6bl1a 3amnpeleHa 1jeH3y-
poit. B ciienymoluei nybamkauuy GaMumuans penpeccupoBaHHoro 6mosora b. Ky3uHa 6bl1a
M3MeHeHa Ha 30TOB, HO u36eXXaTh pe3KO KPUTUKM U CKaHJasla He yJaJioCh: XYPHaslb-
Horo pezaxrtopa II. Bosibie «BbIHa/JIM U3 pefakuuu “3Be3bl” 3a TO, YTO OH Halleyarall
“IlyTeniecTBue B ApMeHMI0”, fla elllé ¢ KOHLOBKOM Ipo 1aps...”» (MaHzgenbuiTam, 1989,
c. 301). Kpome Toro, us-3a «IlyTeuniecTsus...» COpBajyiach nybamMKalus HaMeueHHbIX KHUT
U cO0pHUKOB MaHZieIbIITaMa, HECMOTPS Ha TO YTO Ha HEKOTOPbIE OBIJIM 3aKJII0UEHbI KOH-
TPaKThI M JIaXKe BbIIJIAYE€Hbl TOHOPAPBI®; IPMIXKU3HEHHBIX OTAEJIbHBIX MyOIMKalmii MaH-
JenpliTamMa 60sblile He 6b110.

«IlyTemecTBue...» MaHpesnbllITaMa — CJI0XXHBIM MHOTOYPOBHEBBIM TEKCT Ha rpa-
HULIE )KaHPOB U pOopM, nosmuueckuil TEKCT, U TYPUCTUUECKOE ONMCaHNe ApDMEHUU He SIB-
JISIETCS ero 3ajJjavyei.

[TyremectBuio B ApMmeHuIo U «Ilyremectsuio B ApMeHnio» Ocumna MaHzesbliTamMma
yaoeseHo 6oJsibllie BHMMAaHMSI B HayKe M NYOJAMIMCTUMKE HaA Ppas3HbIX sS3bIKaxd.
C OZHOM CTOpPOHBI, YUEHBIX MHTEpPECYeT caM TeKCT «IlyTeliecTBUS...», UCTOPUS €ro Co-
3/IaHMSsI, XKaHPOBbIE, TeMaTUUYecKue, 06 pa3Hbie XapaKTEPUCTUKU U 0CO6EHHOCTH, ITpobIie-
MaTHMKa TEeKCTa, MHTEePTEKCTYaJbHOCTb, aHAJAU3 NPUEMOB, CPe[CTB BBIPA3UTEIbHOCTH,

5 Mim BOTIpeKHM, Tak Kak Ha ampesnbckoMm Ilnenyme IIK m IIKK 1929 rozga ByxapuH 6bU1 «pa3rpoMJIeH» U
CHSIT C 3aHMMAaeMbIX IOCTOB, @ OCEHbIO CKOPOTIOCTMKHO yMep MpaBsiH. CM. nmoAgpobHee Takyxe: MaH/esb-
IITaMOBCKasi SHIIMKJIoOeaus, 2017a, cc. 86-87.

6 Cm. mogpobHee: MaHeabIITaM, 19996, cc. 149-151.

7 B «BocnomMuHaHusAX» Hazexzpl MaHaenblITaM OIIMOKa, IepenyTaHbl MMeHa apMsSHCKOT'0 U acCUPUIL-
ckoro 1apeil. [IoJTHOCTBIO IIMTaTa BBITJISAUT TaK: «...BoJIbIle, TOT caMblil, KOTOPOT'O BbITHAJIU U3 pelak-
uuu “3BE3MbI” 3a TO, UTO OH HameuaTas “IlyTellecTBMe B ApMeHMIO”, fa ellé c KOHIOBKON Ipo Ijaps
[Tanmyxa, He MOJYYUBIIEro OT acCUpuilia “oAUH [06aBOUHBIN JleHb”. JTa KOHII0OBKA 6blLja 3allpelieHa
meH3ypou». OgHako IllamyXx — 3TO U eCThb acCUpHel], TOrfa Kak B IUieHy 6bu1 Apinak (MaHZesburTaMm,
1989, c. 301).

8 Cm.: Hepnep, 2014, cc. 58-59, 113; MaHe/lbIITaMOBCKas SHIMKJIONEANs, 2017a, c. 87.

9 CM. CIIMCOK MCCJIeIoBaHMI: MaH e bllITaMOBCKas SHIIMKIoNeaus, 20176, cc. 56, 112, 410-485.
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JeKcuku, popm©. C Apyrou CTOpoHHI, «IlyTemecTBUS...» UCCIEAYETCS KaK «apMSIHCKUM
TEKCT» PYCCKOM JIUTEPATYPHI, B CBSI3U C JIUTepaTypol o KaBkase u 3akaBka3be''. Kpome
TOT'0, MICCJIeZloOBaTeJIbHMUIBI 0O6palaloTCs K IPOU3BEeHUIO B paMKax JUTepaTypsbl IIyTe-
LIECTBUM'?, a TaK)Xe aHaIM3a TeM U pobiieM, u3ydaroT «IlyTeliecTBUe...» HapsSaAy C ApYy-
MMM TekcTaMyu MaHpenbpliTaMa U/ Uin Spyrux aBToOpoB!3.

'opop, - OAMH U3 LeHTPaJbHbIX 3JIEMEHTOB XyJ0XeCTBeHHOro mupa Ocuna MaH-
IesnbliTaMa. MHOTMe UCCIieZloBaTeN N, Cpeay KOTopbiX Biaagumup Tonopos, Cepreit IIMH-
nuH, Peimiapg ITmnbeinbckuit, I0Opun ®penputH, 'eopruit JIeBUHTOH, JleoHuz Buparod,
Ompu PoHeH, obpallaanch K TOPOACKOM TeMe B TBOpUYeCcTBe mo3aTa'4. OgHaKo McciefoBa-
HUM, TOCBSIIEHHBIX «EPEBAHCKOMY TEKCTY» PYCCKOM JUTEpPATypbi’>S U 06pa3y EpeBaHa
B TBOpUecTBe MaHenblITaMa, B 0C0O6eHHOCTU B «IlyTeliecTBMM B ApMeHMIO», HeT. OT-
CYTCTBYIOT TaK)Xe MucciaefoBaHMsI obpa3a EpeBaHa B ouepkax M. IllaruHsaH u A. Besoro,
yeM U 00yCJIOBJIeHa aKTyaJIbHOCTb JaHHOM paboThl. BaykKHO ITpoaHaIM3MpoBaTh, Kak pop-
MuUpyeTcsl 06pa3 ropoja B KaXKJ0M U3 IPOM3BeNeHUN U CPAaBHUTH 3TU 06pa3kbl.

EpeBaH, cTosuila ApMEeHUH, — TOPOJ,, HaChIIIIeHHbI UCTOPUEN U KyJIbTypol. EpeBaH
(B pPyCCKOSI3BIUHBIX TEKCTaxX A0 1936 roga — DpuBaHb), OAUH U3 PEBHEMIINX TOPOLOB
MMpa, MepeXXuB MHOXECTBO pa3pyllieHUM, CTajJ LeHTPOM cIiepBa APMSIHCKOM 06JacTu
(1828), a 3aTem DpuBaHckou rybepHun (1849) Poccuitcko MMIiepum, IOTOM — CTOJIULEN
ITepBoit Pecniy6siku Apmenuu (1918) u CoBeTckoit ApMmeHUM (1920), KYJAbTYPHBIM, KO-
HOMMYECKUM, TTOJIUTUYECKUM I[eHTPOM, KAKOBBIM OCTAE&TCsI 0 CMX TOp®. VIMEHHO B co-
CTaBe COBETCKOIO roCyZlapcTBa B 1930-1940-€ TOZibl I'OpPOo/; 6b1J1 BHOBb IIEPECTPOEH B CO-
OTBETCTBUM C ME€PBbIM I'€HepaJIbHBIM IJIAaHOM 1924 roja AsiekcaHzpa TamMaHsiHa, KOTO-
PBI CyMeJI COeAUHUTh «ApeBHMUE TPaAULIUM apMSIHCKOM apXUTEKTYphl C JIOTUCTUKOMN,
MHPPACTPYKTypo U KOMPOPTOM TOPOZOB IEpPBOM MOJIOBMHBI XX B.» (MaprapsiH, 2021,
C. 47).  UMEeHHO B TaKOM cTposileMcsi EpeBaHe mepBoi MOJIOBUHBI XX B. OKa3bIBAlOTCS
M. IlaruHsH, A. Beasiir, O. MaHpgesnbiitaM. EpeBaH, kak 1 CeBaH, ApapaTt, — 3TO «He IIPo-
CTO apMsIHCKMe JIOKychI» (IladpaHckasi, 2022, €. 136), 3TO OAMH U3 KyJIbTYPHBIX KOHLIET-
TOB «apPMSTHCKOT'O TEKCTa» PyCCKOM JIMTEPATYPHI.

a) O6pa3 EpeBaHa B ouepke A. besioro «ApMeHUSsI»

B «ApmeHun» A. Besnblli, B OTJIMYME OT MMIIPECCMOHUCTUUYECKOTO Tpasesora o I'py-
3uu, 6osiee CTpPOro cjaezyeT >XaHPY IyTEBOr'O ouepKa. Y TeKCTa YETKas KOMIIO3UIMS,
B HEM JIETKO IIPOCJIEXKMBAETCS MaplIPyT U IporpaMMa IyTelecTBus. BeposaTHO, 3TO CBS-
3aHO C TeM, UTO «IIMcCaTesb ABMIXKMM He TOJIbKO I03TUYECKOM IMOTPEO6HOCThIO 3ameydar-
JIeTh B Xy[,0)K€CTBEHHOM 3allMCM B3BOJIHOBABIlIee AYIIY... IPKOe ¥ 3HAYUTEeJIbHOE COOBI-
THI€ CBOeM XXM3HM, HO U MMeeT B BU/ly NONyJIIPU3aTOPCKYIO 3aZlauy — IaTh Ha CTpaHUILAX
JKypHaJia, 06paléHHOr0 K BCECOI0O3HOMY UMTaTes10, XOTSI M C)KaToe, HO 110 BO3MOXXHOCTH

10 CM.: I'asicTsiH, 2020; '0oJ10OBYEHKO, 2017a; ['0J10BUEHKO, 2017B; 3abIAHEBa, 2010; Me1, & AXBep/siH, 2011;
Hepaep, 2015; ITeTepc, 2010.

1 Cm.: [lTadpanckas, 2022; IllyBaeBa-IleTpocsiH, 2019.

12 CMm.: T'asnctsH, 2019; ['osloBUeHKO, 20176; MaTaHLeBa U Jip., 2014; Cypar, 2018.

13 CM.: AcaeBa, 2009; BarpatuoH-MyxpaHenu, 2015; KybaTbsiH, 2012; MopaHTa. 2015; [IleHKkMHa, 2020.

4 Cm. mozmpobHee: MaHiebIIITAMOBCKAasI SHIIMKIONEAMs, 20174, cC. 193-198.

5 MbI mpuzep>xuBaeMmcs koHeniuu T. CumsHa. CMm. tozipobHee: CUMSIH, 2019a.

16 Cm. mogpobHee: Vasilyan, 2023, pp. 92-93.
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BCECTOPOHHEEe, YUMTBIBAKIlee BeCh KOMILJIEKC CIeluMPuUecKux 4YepT MpecTaBJIEHUE,
3HaHMe 0 CoBeTckolt ApmeHun» (Besnbliit, 1985, c. 147), — Kak nucasa H. F'oHuap.

Tak, HanpuMep, Besblil IPpUBOAUT CBefleHUsl 0 reorpadpmyeckoM MmosioxxeHuun Epe-
BaHa KOHIIA 1920-X IT.: «DpUBaHb, UM TOPOJ, CaJ0B, JEXUT HIDKe BaTyma Ha rpazyc u
IBaJLlaTh MUHYT (40°10'), mogHMUMaJICSL 60Jiee UYeM Ha TPU ThICSTYM QYTOB HaZ, YPOBHEM
Mopsi; Tudnuc!’ okasascsi 6 B TOJIOBOKPYXKUTEJIBHOM NPONAaCcTy MoJ, DpUBaHbIO, Korga 6
CTOSIJI PSIIOM; MEXX TeEM: B OTHOLIEHUM K MecTaM OO6CTaHIOIIMM, OHAa — BIaZiMHA sIBHAs,
CUJIBHO TIPONMTAHHAsA UCHapeHneM 3aHru'®, moKphITas XJIOMKOM M PUCOM, COMYTCTBYIO-
IIMM MaJIsIpUM; B UIOJIE HACBILIEHHBIM BO3ZYyX 3BEHUT KOMapoM SIIOBUTBIM U POEM He-
BUIHBIX MOCKMTOB; KTO MOXET, CIlacaeTcsl B I'OPbl M3 MeCT JMXOpPaZo4yHbIX» (Benbiy,
1985, c. 18); nepecka3bIBaeT UCTOPUUECKME COOBITUS U JIET€H bl, pacCCKa3aHHbIE eEMY ero
IIPOBOLHMUKOM — BBIJAIOLIMMCS apMSHCKMM XYA0XXHUKOM MapTupocoMm CapbsiHOM: «IIPO-
MeHazla ¢ CapbsTHOM IO CTAapbIlM KBapTajaMm Obljia IpUIlafaHbeM K BeKaM, IPOHOCUB-
LIMMCS HaJZl, DpUBaHbIO C CeAbMOI0 CTOJIETUS, B3SIBIIEr0o IOPOJ, B aHHAJIbI MU XPOHUKU; U
Tupupgar, kabaHOM CyMaclIeAIINM 06€PHYTHIM (MEeCTHOM HapOAHOM JIereH/1011), BBICOBBI-
BaJl KJIBIK M3 CBMHbBM IOZA3a60pPHOM, KOTOpasi BBITJISAUT... MyXoM (O CXOZCTBax He CIO-
PAT); UM KHMDKHUK MecpoIl, COCTaBUTeNb ajidpaBUTa, HOCOM SIBJISIJIICSI U3 OKOH COCeHEro
IIoMMKa, B obpase... CeHekepuMa Mwup3ouya, uab Eruine PadassneBuya, obpIiBaTenss u
mpoXkxmuBaresis. [Ton cTaHOBUJICS TUpaHOM TuriaatoM...» (Besblir, 1985, c. 33); MOKa3bI-
BaeT JOCTOIIPUMEYATEIbHOCTH: «...Ha KPYTO B3AEPHYTHIX, KAMEHHO-)XXEJIThIX TPUPEUYHBIX
BepxXax pa3pylIaloTcsi KaAMEHHO-)XE/Thble CTEHbI KpaCUMBEUIIIEN KPEOCTU, B CMHb MOJHU-
Masi CBOM 6aCTMOHBI: U3beJeHHbIM KpaeM; IOoCTpoeHa KpenocTtb B XVI Beke <...>» (Be-
JIbIN, 1985, . 18). JlereHAbl U Trepou, cama UCTOPUSI 6YKBaJIbHO 3allevyaTeHbl HAa CTeHaX,
B apXUTEKType U JaHAIadTe IJIaBHOT'O apMSIHCKOT'0 TOpoza.

B EpeBaH Besnblll efeT Ha moe3fie, HO ellé 10 TOTO, KaK OH B HETr0 BbE3XKAEeT, yXKe
CKJIaZIbIBAeTCs IIepBOe BIleUaT/IeHMe O HEM: 3TO rOPOJ, IMOCpeZiu CyMaclleIe CTPOMKU.
OAVH M3 TJIaBHBIX apXUTEKTYPHO-TEXHUUYECKUX O0O6pa3oB - epeBaHCKasl 3JEKTPOCTaH-
LM — TOSIBJISIETCSI B TEKCTe €elllé 10 TOro, Kak Besblil Bbe3)XaeT B ropof. ITO LOJDKHO
MMOZITOTOBUTH YMTATeJIe K 3HAKOMCTBY C EpeBaHOM, pa3uUTeJbHO OTJIMYAIOLIUMMCS OT
TOT'0, KAKMM OH 6b1J1 do cTpaHbl CoBeTOB. EpeBaH KOHIIAa 1920-X — 3TO, B IIEpPBYI0 OUepesb,
CTPEMUTEJIBHO MOJZEPHU3IUPYIOLIUNCSI U Pa3BUBAIOIUNACSA TOpof. «CTpPOUTCS HOBast
XXU3Hb», — OTMevaeT nyTeliecTBeHHUK (Benbiit, 1985, c. 12).

HoBBINM OTe/ib, B KOTOPOM pa3MeCcTuiN ceMblo ByraeBnix (Bopuc ByraeB — HacTos-
mee uMs Besoro, Kimasausi ByraeBa — >XeHa IMcaTessl) — TOJbKO BBICTPOEHHBIN, «ellé
MMOJIy3aKOHUYEHHBIM, MaXHYIUMA KPAaCKOM MaJIIPHOM» C «IIPOCTOPAaMM IIyCThIX KOPU[O-
POB» U «3aKPBITHIMU IBEPbMMU HIECTUAECSATHU IIPEBOCXOIHO 06CTaBJIeHHBIX KOMHAT» (Be-
JibIN, 1985, Cc. 20) — 3TO IlepBasi epeBaHCKas roctTuHuila «EpeBan» (HbiHe - «Grand Hotel
Yerevan») Ha yJi. AboBsiHa (MJI. 1, 2), IIOCTPOEHHAs 1o NpoeKTy Hukosiass ByHuaTsiHa:

YeThIpEXd3TaXKHAsI TOCTUHUIIA KapAMHAJIBHO M3MeEHMJIAa O6GJIMK Tropoja M «CTaja
BIIOJIHE peaJIbHbIM, OyKBaJIbHO OIYTUMbBIM BOILJIOIIEHUEM CTOJIb 3peMepPHOTO Aocesie Oy-
nyuiero» (KapametsiH, 2015, . 51)'9. K MOMEHTY IIOCTPOMKM T'OCTMHUILLBI HY OJHO U3 37a-
HUM, CIIPOEKTUMPOBAHHBIX IO IJIaHy AjiekcaHfapa TamaHsiHa, IIOCTPOEHO ellé He ObLIO.

7 CoBpeMeHHbIN Toumucu.

18 pexa Pa3zaH.

9 ABTOp BBIpa)kaeT OTPOMHYIO IPU3HATEIbHOCTh epcoHany «Grand Hotel Yerevan», U B 0cO6eHHOCTU
AHu Ilax6a3sIH, 3a MIPeJOCTaBIeHHYI0 MHPOPMAIUIO U KHUTY-aJIb60M C apXUBHBIMU GOTOTPAGUSIMU.
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" «EpeBaH» — caMoOe BBICOKOE 3[JaHME B FOpojie — CTaJl HEOXKUIAHHOCTBIO JIJIsl Topoza:
«CJIUIIIKOM Pa3HOIIBETHBIM, CJIMIIKOM TOPXXECTBEHHBIM M HapsAAHbIM» (KapameTsH,
2015, C. 51). HEOXXMAaHHOCTbIO CTQIM U MYHKTBI O06CITY>KMBaHMSI, PACIIOJIOXKUBILIMECS B
IIEPBOM M ITOZBAJIbHOM 3Ta)aX TOCTUHMIIbI: «KYXHS UM KOHAUTEPCKUI 1IeX, PECTOPaH U
aBTOCTOSTHKA, KaHIEJISIPUS M IIpayevyHasi, TapMKMaxepcKasi M BaJIIOTHBIM KMOCK, $poToca-
JIOH U 6ubanoteka» (KapameTsiH, 2015, C. 51).

WM. 1. EpeBaHCKas FOCTUHMUILA, Y. AGOBSIHA, I. 14. 1930-€.
UcTtouHnuk: https://www.grandhotelyerevan.com/ru/the-history-of-the-hotel/

Ha Tpéx BepXHMX 3Ta)kaX pacnojiarajauch 68 MpOCTOPHBIX, XOPOIIO 06CTaBIEHHBIX
KOMHaT, 10 HOMepPOB JIIOKC, OJHAa KOMHaTa - oOILeXuTue c 15 KpoBaTsiMu. B 1928 roxy
5 HOMEPOB JIIOKC U 36 OOBIUHBIX HOMEPOB 3aHMMaJIM ITOCTOSTHHbIE XXUJIbLbl, MHOTUMMU U3
KOTOPBIX SIBJISIJINCh apMSIHCKME [iesITeNIM KyJIbTypPbl, HAyKM M MCKYCCTBa, BEpHYBIINECS
Ha UCTOopHMUecKylo poauHy (KapamneTsH, 2015, c. 59). Takum obpa3om, nepsasi FOCTMHUILA
ChbIT'pajia Ba)XXHEMIIYI0 POJIb HE TOJBKO B apXMUTEKTYPHOM IIpeobpa3oBaHMM Topoja,
HO U B CO3[JaHMM HOBOI'O KYJIbTYPHOI'O M COLMaJbHOr'O LieHTpa. OHa cTajia IIPOCTpaH-
CTBOM, I'/ie NepersieTajJuch UZien U MeuTsl 0 OyZyIieM, MeCTOM, KOTOPOe OJIULLETBOPSIJIO
OVHaAMMWUYHble M3MeHEeHUs B 0b6111ecTBe. DTO 3ZIaHME CTAJIO XMUBBIM BOILIOLLEHMEM aMbu-
LIMO3HBIX IIJIAaHOB 110 IIpeBpallleHI0 EpeBaHa B COBpeMEHHBIN KYyJIbTYPHBIN U OJIUTUYE-
CKMU LIeHTP.

OnuceIBasi KOMHATHI U yZo6CTBa B OTeJsie, BeJiblil TOCTOSIHHO MCIIOJIb3yeT IIPOTUBO-
IIOCTaBJIEHUS M OTPUIaHMUSI, UYTOOBI ITIOKa3aTh, KaKye IJIOAbI 33ZlyMaHHOe U OCYIL,eCTBJIISI-
eMoe B HacCTosIllleM JacT B OyZylieM: «4yJecHble KOMHAThl 6ydym Hefopory; a noka -
IOPOTM: IJIATUIIBb — 3a KPBIIIy, NOKa — Hem 3BOHKOB, Hem ropsiueil BoZbl, CaMOBapOB,
MPUCITYTHU...» (KypcuB - A. I1.-B.) (Bensbiit, 1985, c. 20). TakuMm 06pa3oM, IyTelIeCTBEH-
HUK OyZiTO OIlpaB/bIBaeT JOPOTOBM3HY M OTCYTCTBUE NPUBBIUHBIX YL006CTB TEM, UTO BCE
OHM TIOSIBSITCSI B CKOPOM 6yAyIlieM.
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ZIoporoBMU3HaA OTEJISI M POCKOIIb «IIPEBOCXOAHO OOCTaBJIEHHBIX KOMHAT» codeTa-
IOTCSI C OTCYTCTBMEM 3JIEMEHTAPHBIX OBITOBBIX YAOOCTB M HU3KMUM KauyeCTBOM OOCITYXKMU-
BaHMS: «KaKyMe “ropbl yCUAUN” YULIM B DpUBaHU, IIPEXE UeM Ha CTOJIe Y Hac B HOMepe
MMOSIBMJICS, HAKOHell, KUiaTok» (BesbIit, 1985, c. 90) — mucajia B BOCIIOMMHaHUAX Kias-
aust ByraeBa. «Huuero He JOOBEUIBCS <...>, — YKAJIOBAJICS Besblil, - 3alIlMCKY U NIUChMa,
OTYETJIMBO MOCJaHHbIE MHE 3HAKOMbBIMM, HECKOJIBKO CYTOK BaJISIJIMCh MPeJ, HOCOM [KOH-
cbepkal]» (Benblir, 1985, C. 21); «HeT... yOOPHOI; YyZleCHble KOMHAThI — J€KOpPaTUBHOE
“cTOII0”, B KOTOPOM MeuTaellb O IPSI3HBIX yIJIaX, IYCTh C KJIOMAaMM, HO C YaeM M C...
BaTEPKJIO3E€TOM, — He C MepP3KOM AbIPOi1 Ha [IBOPE, IIpeJi KOTOPOM CIET yTPeHHUM 6eJHbIX
MIPUE3KUX, U3 KOMHAT, HECYIMXCS TI0 KOPUZOopaM, KaK 10 apaBUICKOM IMyCThIHE, HO BO-
BCe He K 06eTOBaHHOM 3eMJIe, a K... IOMOMHOM JbIpe: o, AOXAEM U MO IeKJI0M yCTpa-
UBaTh ouepenb» (Benbiit, 1985, c. 20-21).

M. 2. [Inomaab y TOCTMHUIBI «EpeBaH», Hadyaso 1930-xi.
Victounuk: KapaneTsiH, 2015, c. 66.

B TOJIBKO YTO OTCTPOEHHOM «KOHKYPUPYIOIEM CBOMM BUAOM CO BceMy “Ilanacamu”
3amazia» oTeJsie He TOJIbKO HET YHUTAa3a, HO Jja)ke KUIISITKAa He JO0CTaTh, IPUXOAUTCS «Me-
TaTbCS 110 YJIUIE KPYTO HAKJIOHHOM, 3a IIOMCKOM ZlaJIbHEr0, 06eTOBaHHOTO Yasi, KaK 6y To
HeJIb3sl 3aBeCTU KumnsaTouka» (Benbii, 1985, c. 21). «M MbI 6eraamu, - BCIIoOMMHAeT Be-
JIBIN, — TIepeceKasi IMpocrneKT AGOBsIHA, B AaJEéKuil KopeMHbIM palioH». OZHAKO BCKOpe
0Ka3aJIoCh, UTO «CYACThe OBLJIIO TaK 6JIM3KO, — HAIPOTUB; a BOT IIPUHECTU €r0 ... - “HU-
31b3s” (Mepefpa3HUBaAET CJI0OBAa KOHChepyka — A. I1.-B.); HaKOHel TOSIBUJICS] TIOYTEHHBINI
ycaTblil Bako, niau CeHekepuMm, iy MKPTUY MOXET O6bITh, COTJIACUBIIMUICS HA IIepeHOoC
KMIISITOYKA Ype3 yJIMILY; Mbl Obl M CaMU HOCUJIU €ro, eciu 6 3Haiu, 4To psitoM oH» (Be-
JIBIN, 1985, c. 21). liutata u3 «EBreHusti OHermHa» IIyIIKMHA - «CYacTbhe ObLJIO TaK
6JIM3KO» — YCUJIMBAET KOMUYHOCTb CUTYalUU, T/ie XXUJIbIIbI IOPOTMX HOMEPOB B ILIEHTpEe
ropojia BBIHY>K/JeHbI JO0ObIBaTh KUIISITOK B COCEHMX KBapTayaX, IOTOMY YTO €ro HeT U
MIPMHECTU ero Heab3s1. «HaZlo CO3HAThCS: ABe KOMHAThI CTOMJIM JOPOTOBATO HaM: LEeCsATh
py6Jieil 3a CIIJIOIIHOE «H3Ib3sI» (B OAHU CyTKHM)» (Benbiit, 1985, c. 22). I3 oTenst ceMbs
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ByraeBbIX B KOHIle KOHIIOB ObljIa BBIHY)XX/leHa BbleXaTbh, HE BbIZlep>KaB HEYyJ0OCTB: «KOJIb
CTPOSITCSI CT€HBbI, TO HaZl0 MPU HUX CTPOUTH XXU3Hb C “KUMATOUKOM”» (Besnblil, 1985,
C. 22). ApMeHUS IyCTh U CTajia B nepBoil TpeTu XIX BeKa 4acTbi0 POCCUICKON UMIIEpUH,
HO oCTaBaJlach Ha nepudepun, u K Hadany XX Beka EpeBaH MaJio UeM OTJIMUYAJICSI OT He-
Pa3BUTBHIX BOCTOYHBIX I'OPOJOB.

Benblii TeEM He MeHee OTMedaeT BpeMeHHbIN XapaKTep HeyZAo06CTB U HEYCTPOEHHO-
CTU «B MPMMEPHOM OTeJie, pa3Maxa LMIMPOKOTO0, NO/IHO20 3aémpaulHell #U3HbI0, KOTOopou
noka ewé Hem...» (kypcuB - A. Il.-B.) (Besnbiit, 1985, c. 21). [IyTeliecTBeHHMKA 3aBopa-
KMBAET TO, YTO TOPOJ, XXMUBET OyAyIIMM, MPUOIMIKAET €ro KaXK/AbIM IHEM; «OCMOTP To-
poZa, BceX yUpeXJeHUM ero, HOBbIM OBIT, TEMII ero HacaXkJeHbsl €CTb CKa3Ka; U Jaxe
KOJIOHHBIM aHTP3 IIPU AbIpe BHITPEOHOM OYeHb SIPKUII MOMEHT, IIOTOMY UTO Telepb Dpu-
BaHb - 6MByakK pa36uBaeMoil XXM3HU; He TpebyiTe caMbIX OOBbIUYHBIX YA06CTB OT HEe€; OHa
BCSI BbLJIE3AET U3 CTApPbIX Pa3Ba/IOB CJI0XKeHbeM PyHIAMEHTOB, UJIM «AaHTPI»; BCE 3aChl-
IIaHO MYCOPOM; BCE MPO3USIJIO paCTPECKOM, B KOTOPOM CUZUT CKOPIMOH; BCE B U3BECTKE
cerofHsIIHeN, kpacsauen» (Bensii, 1985, c. 22). [Ia, EpeBaH — He HOBbIM rOPO/,, TOSIBUB-
LIMMCS Ha pacuMIlleHHOM MecTe, eMy 60Jiee ABYyX TBICSIY JIET, HO 3TO r'OpoJ, KOTOPHIN U3
CBOETrO IPOILILJIOTO CTPOUT 6yAyliiee, TepecTpanBaeTcsi, 6yKBaJbHO BO3POXKIaEeTCS.

EpeBaH - ropofi, He 3HAIWOLIMM CHa U MMOKOsI, B HEM Bce paboTaloT, Bce KyZa-To OeryT.
3TO ropofi, B KOTOPOM «HE HalTU... KOMHAT: BCE — I'ycTO Habuto» (Besnsblit, 1985, c. 20).
TyT, B oT/iuume oT Tudimca, «<HU Ha KOTO He TJISAASAT, HO 6eryT, M KpuyaT, poT pa3zpas,
TepeKpuKMuBasi ObICTPOJIETHYIO BOY KaHaJIbUMKOB» (Besnblit, 1985, c. 28). ['J1aBHBIN IPO-
CIIEKT ropofia, «pa3pes3aroluil ropos, OT caZia 40 B3ropbsi», BeuepamMyu HAOUT «TyCTOIO U
TPOMKO KpHMYallleil TOJIOM; BCe — 6eryT, M KpuuaT, ¥ pyKaMM MaxaloT: apMsiHe, TaTapbl U
TYPKMU, U TIEPCHI, U PyCCKMe». B ropozie >XUBYT JIIOAM Pa3HbIX HallMOHAJILHOCTEN, KOHpec-
CUM, PEJIUTUN — U B 3TOM TOXe 3acyyra COBETCKOM BJAaCTU: «B 21 rogy O6HaposoBaH 6bLT
B DpMBaHU J€KpeT, MPU3bIBAIOIMI OeXKeHIeB B ropo/, BepHyThcsi» (Besnblit, 1985, c. 20).

HecMoTpss Ha aTeucTUUecKylo upaeosornio COBETCKOTO rocyZapcTBa, B EpeBaHe
MMpaKTHKa pa3pylleHMs] KyJIbTOBBIX IOCTPOEK MOKa He PAaCIPOCTPAHMUIIACh — «U ITYXJIO U3-
I'MOMCTBIN KYIIOJ MEeUEeTU TOPUUT Koe-TZe; OH — mepcuackuin» (besblit 1985, ¢. 19). O6pa-
1IaeT BHUMMaHMe Besblil M Ha 60JIbIIOe KOJIMYECTBO XXEHIIMH Ha yaunax. MHOrue moka
«B 6eJ1bIX Yazpax (1 6e3 yazp), B YEPHBIX IJIaThsIX, MOHAIIIEHOK HAITOMUHAKOT» (Besblii,
1985, C. 27), OAHAKO BCE yallle «CKUBIBAIOT CHETOBYIO YaZlpy, ellé 4YacTO MeJbKaKllyo
cpeau yaui» (Benbiir, 1985, c. 19), UYTO TOBOPUT O CTPEMUTEJIBHOM eBpOIeu3aluu ro-
poja: «34ech HOBasl KM3Hb OBET KJIIOUOM, IIOJAHUMAIOUIMM B CTEINIM CyXMe CBOM pajoCT-
HbIM j03yHT'» (Besnblit, 1985, c. 25). TakuMm obpa3om, EpeBaH 1920-X — COBPEMEHHBIHI
6BICTpOpa3BMUBAIOLIUIACS TOPOJ, Ha rpaHulie EBpombl U1 A3un.

Benblii He pa3 OIMCHIBAET CBOM BIIEYATJEHUS] OT CO3epliaHMsI Topojia CBEpXY:
«Ha BBIIIKE CTOMM; HaZ, 06BaJIoOM IMPOCTPAHCTBA MIPOXOAUM IO MaJbIM 6€TOHHBIM ILJIO-
IaJJKaM ¥ BEpXOM KaHaJjla CKpbIBaeMcCsI B 3eJIeHU; TeMeHU Heba, B cebe pacTBOPUB Apa-
paT, po6KO MCKPSTCS; @ DpUBaHb BCTajla 3BE3JHBIM 3aJIMBOM — U3 O4epKa TEMHbBIX KaHb-
oHOB» (Bennli1, 1985, c. 38). EMy NPpUSTHO «BUJETh YIABUIYIO JIECTHUILY YJIUIL C OTKPHI-
TUSI Bepxa, OOOPBAHHOTO TMpeJ UYyAOBUIHBIM KOHYCOM, B Hebe IPUIIOLHSITHIM»
(Benslir, 1985, c. 28). PasymeeTcsi, r1aBHOM M OyKBaJIbHO CaMOM BbIJAIOIIENCS YaCTbIO
ropozia siBjsiercsi Apapat. OH SIBCTBEHHO IIPUCYTCTBYET B TOpoie, SIBJISIETCSI YaCThbIO I'0-
POZICKOTO Tel3aXka, YaCThI0 KK/I0TO0 ABOPA: «ThICSUYEJIEThS B JIa3yPbhsIX BUCS, MaTpUAPX
Apapart u3-3a Tyuu BIIepuJICS B HacC, uiau B CeHeKepuMa, UJIb B COPHYIO SIMYy COCEZHETO
ZIIOMMKa; OH OTOBCIOZy BBICOBBIBAETCSI; Be3/ie McUe3aeT, YIIaBIIM 3a CTeHY, 3a XOJIMUKH,
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3a TOJICTOCTBOJIOE ZiepeBo» (Besblit, 1985, c. 28). ApapaT He IMPOCTO ropa, 3TO «BaXKHEN-
LM apXETUIl HAllMOHAJIbHOM UAeHTUYHOCTU» (CTenaHsiH & CUMSH, 2016, c. 6).

I'maBHBIN npocnekT EpeBaHa 6yzTo 6epéT Havasio ¢ ApapaTa, HOLHMMAaeTCsl OT Hero -
WJIN XKe «IaJIeHMEM CTEH, 3eJieHel U MeueTel, TaKMUX MeCTPOKYIIOJIbHbBIX, HULL TIepes; CHETo-
r'0JI0BOM T'POMa/i0M, OTHSIBIIEN TPETh Heba, U cepebpo-po30BOMA, C TPELIMHOM CUHEN yIIe-
JIbsI, KOTOPBbIM pa3opBaHO Teso» (Besnblit, 1985, C. 34) CKaThIBAeTCsI K HEMY, U «DpUBaHb,
OCYXXJIEHHAas1 60Jiee ThICSIUM JIET YHMXKATBLCS IIpeJ] )KU3HbIO T'MT'aHTa; He BbIZIEPXKAB 3TOTO —
nagaet» (Besnblir, 1985, €. 35). ApapaT — CBU/eTesb ThicsiueaeTuil uctropuu EpeBaHa, OH CBSI-
3bIBaeT HACTOSIIIee C UCTOPUUECKUM MPOLLIBIM. ['JISI/isI HA TOpPoJ, CO CMOTPOBOM IJIOIIAZIKH,
MyTeLIeCTBEHHMK OCMaTPUBaET ero Kak Obl C [IByX IEPCIIEKTUB: T'OPOJ, COBPEMEHHDIM, BbI-
pOCIIIMIT Ha MecTe 6YKBaJIbHO BUepa — U I'Opoj, UCTOPUUECKU, CYILIECTBYIOIIUN Ydce COTHU
TBICSIY JIeT. Jlake «TPOMaJHBINM MOMMILE» B BepsiX HeOOJIbIION 1IepKBU «TPSICET 60poau-
11Ie10, — TOUb-B-TOUYb TAKOI0, C KAKMMM XOAMJIU XKpelibl BaBUJIOHCKMe» (Besnbii, 1985, c. 28).

B ouepke He[BYCMBICJIEHHO IPOTMBONOCTaBJsieTcss EpeBaH zo u npu COBETCKOU
BJIaCTU. [IpM KaXKylleMcs CXOACTBE — M TOr[a, U Telepb ropoj, B pa3BajJMHaxX — pa3Hulia
MPpUHIUIMAJbHAS: 00 1920-X TOPOJ, APeBHUM ropoy, OblJI B pa3BaJiMHax OT 6eACTBUM U
paspylleHu, HO pa3BaJIMHbI KOHIA 1920-X — 3TO pa3BaJIMHBI CTPOMKMU ropoja 6yzayiero,
ropozia AJisl )KU3HU: «TellepelIHU CTUIb DPpUBaHU - pa3BaJIMHBI B OUepKax ewé He 37a-
HUM, — a CTEH: B OZTHOM CJIy4yae KPBbIII yxce HET; B IPYyromM — HeT ew,é» (Kypcus - A. I1.-B.)
(Bensli1, 1985, c. 23). Besoro BocxuijaeT ropo; MMEHHO B TAKOM COCTOSIHUM B IIpoOlLiecce
IepepoXxaeHus, Bellb, C ero CJIOB, «IIePOX0OBATOCTU XXMU3HM CO3HATEJIbHO B HEM IPOAUK-
TOBAHBI BOJIEIO K KOJUJIEKTUBU3MY, COTPETOI0 pasocThio» (Benbiit, 1985, c. 23). 1o peBo-
oMU B EpeBaHe «KpoMe KOHbSTUHOTO M MMBOBApPEHHOT'O ITPOMU3BOJCTBA, KyCTapHO-pe-
MeCJIEHHBIX IPOMBICJIOB, ABYX-TPEX 3aBOZIMKOB, He ObLJIO 3/1eCh HUKAKUX MPEAIIPUSITUN »
(Benbiy, 1985, c. 24); TOPOJ, «menepb <...> BCE X BBITJISIAUT YUCTO; U BCS B 3JIeKTpuUUe-
CTBe; eCTh TPOTYyaphbl; pacuMllleHbl CETM KaHAJIOB; OKOHUYEH KaHaJl, OTBOASILUM ITPOXJIa/, -
HYIO BJIAQTy [0 DUMMaZI3UHA; APyrue >Ke — POIOTCsI; HOBasl 3JIEKTPOCTaHI M 1IepO CHAb-
YKaeT sHeprueu psj npeanpusatuin» (kypcus - A. I1.-B.) (Besnblit, 1985, c. 24).

«YyzecHON» TUAPOIJIEKTPOCTaHIIMM AleKcaHpa TamMmaHsiHa (MII. 3, 4), KUCTOUHUKY
cBeTa u cua» (Besnbliit, 1985, €. 25), «4yAy U3sliecTBa U NpocToThl» (Benbiit, 1985, c. 12)
MMOCBSAIIEHO 3HAUMMOE MECTO B TEeKCTe. E€ CTpOUTENIbCTBO HAaYaJIOCh B 1923 rofly, U B 1926
OHa y>Xe 6bljIa BBe/leHa B 3KCITyaTaluio. [TIo CBoell MOLIHOCTY OHA MIPeB30IlljIa BCe UMEB-
LIMecss Ha TOT MOMEHT 3JIEKTPOCTaHILIMM EpeBaHa. DTO He TOJIbKO UyZ0 TEXHUKU U CJIe[ -
CTBUE MOJZlepHM3aL UK ropoga 1 ApMmeHUM Boobiiie. C 0HOM CTOPOHBI, 3JIEKTPOCTAHLIUS —
3TO CMMBOJI CHU3OIIEZIIEro Ha rOpoJ, ¥ CTPaHy CBETA M dSHEPTUU, B CBOEM pojie 60xKe-
CTBEHHBIX: «MBIC/Ib OCEHslem OfjHa: KUIISITSITCSI SHEPTUU, nepepoxcoaroujue BCIO AeNCTBU-
TEeJbHOCTb Kpasi» (KypcuB - A. I1.-B.) (Benbiir, 1985, c. 37). TaMaHsIH, TeEM He MeHee, He
OTKa3bIBaeTCs OT APEBHOCTU, OH CMOT OPraHUYECKU COeAMHUTD «AyX MHXKEHEepUu C ay-
xoM apxeuckum!» (benbiit, 1985, c. 36).

C #pyroy CTOpPOHBI, 3TO CMMBOJI €JUHCTBA MPUPOSHOTO U PYKOTBOPHOI'O: «K 20pe
npusansico psiboBaTom, psibst, Kak KoPpeMHbIM 3€ePHOM, LIBETOM C/10H#EHHO020 JUK08amMOo20
KaMHsl, BIIOJIHE He3aMemHO, HO NPOYHO pacmém, Kak U3 Nnousbl, IpeKpacHoe 3[jaHue: —
AnekTpocTaHLusa» (KypcuB — A. I1.-B.) (Bensiir, 1985, c. 36); «Bce TeXHUUECKUe e€ YacTu
ZIaHbl B KOHIIEHTpalMM, B MaJIOM IIPOCTPaHCTBe 1 B ¢popMax, Kak 6bI OpraHMYECK!U BbI-
pocuiux B mouBe» (Benbiit, 1985, c. 12). TaMaHsIH He IOCTPOMJI 3JIEKTPOCTAaHIL[MIO, CKOpee
OHa caMa BbIPOCJIa U3 3eMJIM U Tr'op IOJ, ero mpucMoTpom. O6 3TOM Xe mucaa caMm Tama-
HSIH: «B 0611ell KOMIIO3ULIMM apXUTEKTYPHBIX COOPYXKEHUM TMAPOCTAHIMU S IbITAJICS
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MUCIOJIb30BaTh METO/ bl ;PEBHEN apMSIHCKOM apXUTEKTYPhI U MECTHbIE CTPOUTEJIbHbIE Ma-
Tepuassbl (6a3anbT). He06X04MMOCTh KOMIIO3ULIMOHHOM YBSI3KM 06 BEMOB COOPYXKEHUN U
TJIOCKOCTEN UxX dpacaZioB ¢ 6a3aIbTOBBIMU CKaJIaMM YIeJbsl AUKTOBAJIM CaMble dJ1eMeH-
TapHble GOPMBI U I'Ppy6yI0 06paboTKy KaMHs. O6oranjariMMu 3JIEMEHTAMU COOPYIKEHUS
SIBMJIACh OaIllHs C 3JIEKTPUUYECKMMM YacaMM, YepenuyHasi Kphbllia, ITIOTOKY BOABI U 06U-
aue 3ejgedu» (TamaHsH, 1935, C. 3).

Win. 3, 4. EpT'3C-1.
UctouHuK: IlepBasg ruppoasiekTpocraHua EpesaHa. K 140-y1eTHIO CO AHS pOXAeHMA AJleKcaHapa TaMaHsaHa.
McrouHuk: https://style.news.am/rus/news/46207/pervaya-gidroelektrostanciya-erevana---k-140-letiyu-
so-dnya-rozhdeniya-aleksandra-tamanyana.html

CBsI3b MPUPOLHOTO M MCKYCCTBEHHOT'O B o6pa3e EpeBaHa He pa3 momuépKuBaeTCs
BenbiM B ouepke. 'opoj, — 3TO YacTh JlaHAapTa, eCTECTBEHHOE MPOA0IKEHME OKPYXKa-
IOIMX €ro rop, peK, paCTeHUM: «CKJIOH ropoga — IyTaHMUIlA IJIOCKOKPBILIAST yJINYEK,
C aJIbHETO CKJIOHA SIBJISTIONLAsI BUJl PYUMHBI CTYIIEHYATOM JIECTHULLBI K PBITBMHAM 3aHTU»
(Benblit, 1985, €. 19); «BBIIIE TOpoZa — psSI6M MOTMJI OYEHD I'OJIOTO BEPXA; 3a HUM — CHE-
roBoy Asares?°; HMXe — majiaeT ropoj, Ha 3aHry; Be3/le, OTOBCIO/ly, HaJl BCEM — apapar-
ckum maccuB» (Benblir, 1985, c. 20). [OBOpsI 0 eCTECTBEHHBIX KaMeHHBIX 06pa30BaHMSIX
BOKpYT EpeBaHa, Besblli CpaBHUBAET UX C BBICTPOEHHBIMM Y€JI0OBEKOM ZIBOpPIaMU: «3aHra
rJ1y60OKMM KaHbOHOM BbIpe3bIBaeT BOKPYT ropoja Mol 6a3abTOBbIX, CTOJI6UYATBIX CTEH,
MOYHO CMeHblL 080pPU08, TIEPBO3IAHHO M3BAasTHHBIX B MHOTOKOJIOHHMKMU» (Benbiit, 1985,
c. 18). Bcé B ropoie >XMBET B rapMOHUMU: JIIOAU U IPUPOJLA, CTEHBI U TOPBI, KPBIIIU U HEOO.
BCé - 4acTh 11eJI0T0: «BBIXOIUM — YHBIPMBAEM B MEPEYJIOYKM; TYT — HaThIKAaeMCs: Ha Iie-
PEKPECTOK, Ha OCJIMKA, HA KOJIOHHAZly, BOPOTa C Pa3BEPHYTOI KOMIIO3ULIMEN IBOPUKOB,
repeTeHeHbe BePaH/ 13-3a XEJIThIX 1IBETOB 6apbapuca; a IMHUM KPbILI ITOAHSIJIUCDH B PO-
30BEIOLINI BO3AYyX — 6es10 1 yToHUéHHO» (Besblit, 1985, c. 32). EpeBaH, HECMOTPSI Ha CBOé
pacroJyioXKeHue U KJIMMaT, JI0BOJIbHO 3eJIEHBI TOPOJI, U ITIEPBOE, UTO BUAMUT ITyTEllleCTBEH-
HUK, IIO/I'bE3)Kasl K TOPoAy — Haberarouye «3ejJeHble 3apOC/aU 3aHTH 10, YKJIOHOM CaJioB»
(Bensli, 1985, c. 18). 'paHZiMO3HAas CTPOMKA, pa3BepHYyBUIasics B rOpoZie, He pa3pyllaeT
MIPUPOZY, HO HAIIPOTUB — IIOMOTAET €M elé 60JIbllle paclBECTb.

ApxuUTeKTypa ropoja IoBTOPSIET TJIaBHbIE JIMHUU U TTaTTEPHbI OKPYXKAKOLILET0 JIaH/ -
madTa: «MOPILBb CKJIOHA, 6pocasich B 3eJIeHb, — B HEM TOHET; OHA — BbIpe3Hasl, UJIb KOXMU-
CTO Kpernkasi, obHeceHa cOpocoM YE€pHOro, 6€J10r0, KPAaCHOTO KaMHSI, SIBJISIIOIIMM IIalIKU
OpHaAMEeHTa; MM HapsDHKAITCS HOBbIE CTEHbI IIOCTPOEK, OTOPOCUBIIM 6eylo Ma3b,

20 Anares, Ajarss - TIOPKCKMe Ha3BaHMS ropbl Aparaii.
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3aHeCEHHYI0, BUHO, U3 [lepcun... Kybbl JOMOB, KaK Yapy, HabeJeHHOCTb OT6PachIBaIOT,
TOSIBJISISICSL B CMUJIe TpUpPOAHOTO 1iBeTa» (Besnbliit, 1985, c. 19). [Iof06HbIe TOpaM, «apMsIH-
CKMe LIepKOBKM, MaJjible pOCTOM, — Bpe3aloTcsi B He60 C BO3BBbILIEHHbIX MecT» (Benbiy,
1985, c. 20). AnekcaHZp TaMaHsH, TepecTpanBasi ropoz, COrJIaCHO reHepaJIbHOMY IIJIaHy
1924 rojia, He nepejesblBaeT ropoJ, HaCUJIbHO, HAIIPOTUB, OH IIOMOTaeT BOCCTAHOBUTD TO
€CTeCTBEHHOe, 4YTO ObLJIO 3aMa3aHO, 3aK0JIOUEHO, CKPBITO IIOJ, CJIOEM KpacKM, NIbLIH,
KpoBU. TaMaHSIH, «IpULIEAIINI paboTaTb B ApMEHMUIO, C IJIaHaMM HOBOT'O ropofia, YHU-
YTOXXAIOIEero 4YacTb CTAPMHHBIX KBAPTaJIOB, IPOBOAUT I10-HOBOMY JIO3YHTU JIpeBHEaHUM-
ckoro ctuias» (Benbii, 1985, ¢. 23), UCIIOJAb3yeT MaTepyualbl, KOTOpPble HaXOASATCS OyK-
BaJIbHO 11O/, HOTaMM, IpeHebperass 6eTOHOM, KOTOPBIM TakK IOIYJsIpeH B CTPOUTEIbCTBE.

ApXUTeKTypa BOCTOYHOI'O T'OpO/ia IepecTpamnBaeTcsl, ero YHMKaJIbHbIM 06JIMK yTpa-
yMBaeTcsl, U Besblil ciepBa OTMeUYaeT YyBCTBO TOCKM IO YXOZSIIEeN 310Xe: «KPUBYJIM 3a-
KOYJIKOB, pPacTpPecK CTeHHble (BeZb 200 AOMOB IOANMpPaOTcs O6pEBHaMM, KaK KOCTBI-
JIIMM), C Pe3HBIMM TeppacaMM U MOABOPOTHSIMM, C 3apPOC/bI0 MOIIHBIX KYCTOB Ha pac-
MaBIIMXCS KPbIIIax, C KOTOPBIX 6eJIbE M0JIOCKAETCSI, — Te KPMUBYJIM IOXKaJleellb: CHECYTCS;
ucue3sHem apxeoa102UHecKUll U scmemuyeckull ouepk nepcudckoz2o 2opoda» (Kypcus — A. I1.-B.)
(Benbli1, 1985, c. 22). OHAKO TYT >Xe OH YTBEPXK/AAET: «KTPE3BO e MM0/lyMaB, He CTaHellb
)KaJIeTb: Ha pasgase Ylc Hos8blll ¢pyHOameHmM cudum; MOLHMMAIOTCS CTeHbl 6e3 KphILI
(cTeHbl - 6ydym); HeITAaBHUM CTUJIb 30U€CTBA — HOBOAPMSIHCKUI, TSIXKEIbIA U BBIMyY€eH-
HbIM, UJIM TO — PeHeCCaHC, He KajlevalllMil MeCTHbIN JlaHA AT, IBHO JaAsSIMI C HUM:
ZloMa 3TU — OPaHXKeBbIX, PO30BBIX, CEPO-OPEXOBBIX KOJIEPOB, C 6€JI010 JIETKO; TPeKPaCHBI
MMOCTPOVMKM TaMaHOBA, CJIOXKEHHbIe M3 1IBETOB HeOoOMa3aHHOM IOYBBI, C 3a0CTPEHHOM
KpBILIEIO U3 Yepenulibl, IT0JIa/IUBIINE apXxandeckoi GopMoii C TellepelIHUM BEKOM; «Ta-
MaHOBCKUI» CMu/1b, NoOOHUMaruwull 6ydyujee 1 yMesio sIBJIsis B HEM CTapoapMsHCKOe 307 -
4ecTBO, CMpoum KapmuHy eeaukozo “3asmpa”» (kypcus — A. I1.-B.) (Besnbii, 1985, c. 22).

He cTOUT >XajleTh pa3BaJIMH JPEBHETO ropo/ia, Beb Ha ero MecTe PacTET HOBBIN I'OPOZ,
6yZylero; >X13Hb MobexiaeT HEYyCTPOEHHOCThb U CMepThb. [eHult apxuTekTopa TaMaHsIHA B
TOM, UTO OH CyMeJI OpTaHMYeCKU IIOCTPOUTh HOBBIM I'OPOJ, TaK, YTOOBI OH, C OJHOM CTOPOHBI,
OTpa’kaJl UYepPThl HALIMOHAJIBHOM KYJIBTYPBI, a C APYroi, co3ZaBajl UJUIIO3UIO IPEBHETO TO-
poZa, KOTOpbIM 6yATO He IOCTPOMJIM BHOBb, HO OTKOIIAJIIM U CZeJlaJiM NMPUTOAHBIM IJIs
KM3HM COBpPeMeHHOro obiecTBa. Bcé meno B Tom, uTo, «cTposi EpeBaH 6yayiero, oH
(TamaHsH) obpallajicsl He KO BUepalllHeEMY MPOLLJIOMY, KaK AyMaJIu IpoJIETapCKue apxu-
TEKTOPBHI, a 3aIJIsIZIbIBAJI B ropa3zo 6ojiee paHHMe BpeMeHa» (A6paMsiH, 2023, C. 42).

JJis1 peanu3alM MPOEKTa ropoja-cazia 6bLIM CHECeHBbI He TOJIBKO CTapble I'JIMHO-
6uTHble AoMa (M. 5), HO U CpelHEBEKOBbIE LIePKBM, TaMSITHUKU UCTOPUM U apXUTEK-
Typhl (M. 6, 7, 8), BeZib coryiacHO TaMaHsIHY, «pPUTYyaJIbHBIN FOPOA» ZIOJDKEH ObLJI CIlepBa
IIpeBpaTUTLCS B Iropoy, 3aTteM - B cTonuLy (Vermishyan & Barseghyan, 2022, p. 159).

Tak, «BeJIMKUM apXUTEKTOp U cemuoTusarop» (CremaHssH & CuMsH, 2016, c. 7),
TaMaHSH «pa3pyLIn CpeJHEBEKOBYIO YaCOBHIO, YTOOBI IIOCTPOUTDH Ha €€ MeCTe CBOE 3Ha-
MeHuUToe 37aHue TeaTpa omepbl U 6aseTa»?' (AbpamsiH, 2010, c. 248). EpeBaH, ropoj,
IpeBHee PuMa, y>Ke B IIepBOI MOJIOBMHe XX BeKa — ropof; 6e3 fpeBHOCTeN. [leKkiapupye-
Masi PEeBHOCTD I'opofia — «IIaMsTh Ha YPOBHe cjoBa» (AbpamsiH, 2010, C. 249) — IPOTU-
BOPEUUT CTPOUTEIBHOM MPAKTUKE, KOTOpPasi «Bcera 6blia HallpaBjieHA MPOTUB COXpaHe-
HUSI MCTOPUM TOpOZa», IAe MoAaBisiiollee 60JbIIMHCTBO CTApPbIX ITOCTPOEK, «KaK Ipa-
BUJIO, IOJTHOCTBIO IlepecTpamnBaTcs» (AbpaMsiH, 2010, . 248).

2! CM. nmozpobHee: A6paMsiH, 2023.
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Wn. 5. Yauua Caar-HoBa, 1923.
McrouHuk: https://www.radiovan.fm/station/article/8368

M. 6. IepkoBb IToroc-IleTpoc Ha MecTe KMHOTeaTpa «MOCKBa» Ha IJIOLLaAMN,

IIpMMBIKaMOIIel K rocTuHulle «EpeBan», 1930-€ IT.
UcrtouHuk: https://www.radiovan.fm/station/article/8368
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Wi. 7. LlepkoBsb IToroc-ITeTpoc Ha MecTe KMHOTeaTpa «MOCKBa» Ha IJIOLLAZMN,
IIPMMBIKAKOIIEN K rocTuHULe «EpeBan», 1930-€ IT.
UcrtouHnuk: (KapamnetsiH, 2015, c. 60).

WUn. 8. llepcuzickass MeuyeTh HA MecTe KMHoTeaTpa « MOCKBa» Ha IJIOLIAN,
MIPUMBIKAOIIEel K TocTuHUIle «EpeBaH», 1930-€ IT.

VcrouHuk: KapaneTsiH, 2015, c. 60.
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HOBBII MOHYMEHTAJIbHO-HEOKJIaCCMUYECKUIM CTUJIb Besblii Ha3bIBaeT «JIOXXHO-ap-
MSIHCKUMM»: «[CapbsiH NPUBE3] K 3/IaHUI0 My3eeB (KapTMHHOTO, JIMTEPATyPHOT'O, 3THO-
rpadpuyeckoro), T. €. K Fpy3HOMY 3[JaHUIO SIPKO-KOPUUYHEBBIX KOJIEPOB, 6€JI0KOJIOHHOMY,
C HMIIAMM, KaK BCe KOHCTPYKIMM JIOXKHO-apMSIHCKOTO CTUJISI, KOTOPBIX 3/J€Cb MHOTO»
(Benblir, 1985, c. 30). TaMaHSsIH NBITAeTCSI CTUIM30BaTh HOBBIM T'OPOJ, MO, apMSHCKUMN,
HO SIBJISIETCSI I OH TAKOBBIM Ha caMOM [eJjie?

CKBO3b BeChb OUepK, HallMCaHHbIM BeJbIM Ha 3aka3, HeZIBYyCMbICJIEHHO ITPOHOCUTCS
uzess 0 TOM, KaK 3aMevaTeJIbHO M3MeHMUJIach XXU3Hb ApMeHuM npu COBETCKOM BJIACTU.
ITocTpoeHHOe He Npu COBETCKOM BJIACTM He MHTepecyeT Besoro, OH sIBHO Q€T MOHSTh,
Ha Ybel CTOPOHEe ero IpeanouyTeHus. Tak, OH OTKa3bIBAaeTCSI OT 3KCKYPCUM IO KOHbSIY-
HOMY 3aBOJy: «He XO4YeTCSl: OH pPa3BUBAJICS IPU CMapoM peXxume; a MHE MHTEPECHBI:
IpUpoza, CTPOUTENIBCTBO HOBOU ApMeEHUU, flake pa3BaJIMHbl MHOT'OCTOJIETHUE, — BOBCE He
«CTapbIil PEXXMUM»; OTIIPABJISIEMCSI HE Ha KOHbSIUHBIM - Ha XJIONKOBBIM; HavaJyu CTPOUTD
ero B 23 roay» (kypcus - A. I1.-B.) (Benbii, 1985, c. 56). [IpyMeuaTesbHO, UTO IMCATEb
6y[TO OMMpaB/AbIBAETCS 32 MHTEPEC K IPEBHOCTSIM TE€M, UTO OHM K JIOPEBOJIIOLIMOHHOM UM-
Iepckoy Poccuu OTHOLLIEHUSI HE MMEIOT.

Ouepk Besoro - ruMmH COBETCKOM BJIaCTU. DTO BbIpa)kaeTCsl HE TOJIbKO HeJIByCMbIC-
JIEHHBIMM 3asiBJIEHUSIMM, THUIIA: «BCE 3TO - IUIOA, AOCTMOKeHUM COBETCKOM ApMeHUU»
(Benwil, 1985, c. 25), HO ¥ B TOM, YTO 3TO IIO3TUUYECKUN TEKCT, HAIIMCAaHHBIN ITPO301. Be-
JIBIM aKTMBHO MCIIOJIb3YeT MHBEPCUM, CKPbITble pUPMbI, HEOObIYHbIE MeTapopbl U 3IU-
TEeThI, PSIZIbI OJTHOPOZHBIX YUJIEHOB U MTOBTOPbI, PUTOPUUECKIME TPUEMBI; pUTMUUECKAST CTU-
JIM3auus IoJ, reK3aMeTp CO3/JaéT BIleyaTJeHMe O TEKCTE KaK O epeBo/ie C IpeBHEN TO9MBI.

Takum 06pa3oM, CO3[4aETCS POMaHTUUYECKUI 06pa3 ropojsia U rocygapcraa. Apme-
HUSI, KaK U Apyrue pecny6amky HOBOro COBETCKOTrO I'oCyZlapCTBa — CBOEro pojia BUTPMUHA
ZIJISI COMHEBAIOIMXCSI M HEBEPYIOUIMX B 6J1arOTBOPHOE U CIlacUTeJIbHOe BausiHue CoBeT-
CKOM BJIaCTM: «3/eCh, Ha OKpamHax Buauilub padmax CCCP - He B MOCKBe, I'Zle COBETCKME
6aphIIIHM TPECKOM MAIIMHOK ITPOEKThI CTPOUAT; UX AEMCTBUTEILHOCTD BOBCE HE B /ITaBKe
TpaMBasi MOCKOBCKOT'0, a HallpuMep, B DpMUBaHU, I'Zie HET U IOMUHY TPaMBaeB, I'7je TPeckK
PEMUHITOHOB €CTh PaJJOCTHBIN I'OBOP O SIBHO NPUMOAHSTOM 6yayuieMm» (Benblir, 1985,
cC. 23-24). EpeBaH - 3T0O He MPOCTO CTOJIMIA, HO CMMBOJI M06eabl COBETCKOM BJIACTU HAZ,
BpPEMEHEM M XaO0COM, HaJl CTapbIM M HEYCTPOEHHBIM, CUMBOJI BO3POXKIEHUSI U ITePEPOIK-
neHusi. Bumecrte ¢ Tem CoBeTCKas BJIaCTh He IIpMHecsia B ADMEHUIO UTO-TO UCKYCCTBEHHOE,
He HacaXXJlaeT HUYEro 4y>XJoro, OHa JIUIIb OMOTaeT apMSHCKOMY HapoAy O6peTu To
€CTeCTBEHHOe€, Yero OH OblLJI JIMIIEH U He MOT JOOUTHCS CaM: «OTOBCIOZY JIETesl Ha MeHs
3TOT PAaZIOCTHBIN B340X IIPO paboTy Haponda, CTOJIeTUs, u3royoaaniierocss 6e3 Heé» (Be-
JIbIM, 1985, C. 24). DTO TUIMYHAS KOJIOHMAJbHAsi PUTOPUKA, U CJeAbl KOJOHMAIU3IMA
ImpeAcTaBJeHbl, B TOM YMCJie, B TOM, KaK IlepeycTpanBaeTCsl TOpoJ, HaUYMHasl C Ha3BaHUS
yJIULL - «BbIZIEpHYJIach U3-0J IMH AGOBSIHOBA yaulia, yaulen JIeHMHa CTaBIIN>? U Psif
€BPOMENCKUX ITOCTPOEK Hecst MUMO Hac» (Benblit, 1985, c. 39) - 1 popMasIbHbIX CUMBOJIOB
BJIACTH, TaKMX KaK PacTSIKKUM U 3BE3bI Ha 3[JaHUSIX, KOTOPble OJHUM CBOMM HaJIMUMEM
CITOCO6HBI ITPeobpasnUThb YPOOJIMBOE CTAPOPEXXMMHOE: «OUEHb HeJIeIbIi cob6op (1BeTa Au-
Ybero ChbIpa), YKPACUJICSI OUeHb OOJIBIION MeHTarpaMmMor0 (KaXXeTcsl, — KJIy6 KOMCOMOJIb-
ckumn)» (benbii, 1985, c. 39).

22 Ynauuen JleHMHa cTas npocrekt M. Mamirona, cMm.: CrenanssH, CUMsIH, 2012; O/JHAKO Besblil TyT nMmeeTt
B BU/Y, UTO yulla AGOBsSTHA mepeTekyia B yauny JIeHuHa.
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Utak, EpeBaH B ouepke Besioro npezcTaéTr Kak ropo/fi, COUeTarouuii B cebe IpeBHee
M COBPEMEHHOe, CTapoe ¥ HOBOe, pyKOTBOPHOE ¥ IIPUPOZiHOe. OTO ropof, KOHTPACTOB.

C OZHOM CTOPOHBI, 3TO BOCTOUYHBIN Iropof, C 60raToit UcTopmeit, o6pasbl pa3BaJInH
CTapbIX KPeImocTer U MedyeTeyl HAaIlOMMHAIOT O OBbIJIOM BeJIMYMM M Tparefusix, KOTOpble
ropog, nepexuiu. C Ipyro cCTopoHbl, EpeBaH — COBpeMeHHBI I'OpPOJi, OH aKTUBHO JBU-
JKeTCS1 BIIepén, MOJEPHU3UPYETCSI U pPa3BMBAETCSI; HOBblE 3aHUSI U AOPOTM, KaHalbl,
3JIEKTPOCTAHLIUU U MIPEeANPUSITUS CBUAETEIbCTBYET O 3HAUMTEJIbHOM IIporpecce. M Bcé
3TO, KaK IIOCTOSIHHO NoAuépkuBaeT Benblil, 61arozapss CoBeTCKOM BaacTU. YacTo IOBTO-
pPsIeTCST MOTUB CTPOUTENIbCTBA HOBOM XXM3HU, BO3POXKAEHUSI U3 pPyMH. [apMOHMYHOE CO-
yeTaHMe pPeBHEro ¥ COBPEMEHHOI'0 HallJI0 OTPaXXeHMe B HOBOM apXUTEKTYPHOM CTUJIE
EpeBaHa: BBIZAIOIIUIACS apXUTEKTOP AsleKkcaHap TaMaHsIH CMOT y4ecTb OCO6EHHOCTU MeCT-
HOCTU U €€ pecypcChl.

EpeBaH KOHIla 1920-X T'OL0OB - ropoj, NnobeAMBIINII CMEPTh U 3allyCTeHME, TOpO/J,
NMECTPBIX KPACOK U MIPSIHBIX 3al1aX0B, BCEBO3MOXXHbBIX TEKCTYP U SIPKUX BIIeUaTIeHU. DTO
ropoJi, MHXXEHEPOB U JiesiTeJIell UCKYCCTBA. IlepenoiIHeHHbIEe IPOCIEKTHI, IITyMHBIE TOJIITBI
BEYHO KpUUalMuX, KyJa-To 6eryumx jJogein pa3Hoo6pa3HbIX KyJIbTYPHBIX U 3THUUECKUX
TPYIII CO3JAI0T XXUBOM U AMHAMMUHBIM 06pa3 ropoja Ha rpaHuiie EBpoOIbl 1 A3un.

EpeBaH - 3TO TrOpOJ, BEJIUKUX OOCTUMXXEHUM B MHXXEHEPUM M MCKYCCTBE, HO WU,
ONHOBPEMEHHO, I'OpO/Ji, I'/le He XBaTaeT 3JIeMeHTapHBbIX Bellleil. BbITOBble HeyZ06CcTBa
U CJIOXXHOCTU IOBCEIHEBHOM >XU3HU CO3JAI0T PeaJIMCTUYHBIM 06pa3 ropoga. benbit He
CTPEMUTCSI U ealn3MpoBaTh BCE, BMeCTe C TeM IIOCTOSIHHO IOBTOPSIETCSI MBICIIb O Bpe-
MEHHOM XapakTepe HeyA06CTB. IlyTelnieCTBEHHUK CIIOCOOEeH pas3TyisiieTb M B HEYCTPOEeH-
HOM HaCTOSIII[eM UTO-TO IIpeKpacHoe.

Hapsifly ¢ TEXHUYECKMMMU IOCTMIKEHMSIMU 3HAUUTEJIbHOE MeCTO 3aHMMAIOT OIuca-
HUS IpUpOAbl. EpeBaH - 3TO «I'OpoZ, caZloB», B HEM MOJiepHM3alMsI HE YHUUTOXKAET U He
3KCIUIyaTUpyeT npupony. OnucaHus 3ej€HbIX 3apocjel, CaZloB, BeJIMUEeCTBEHHBIX Iop,
Apaparta, nepef, KOTOpbIM 6yATO CkJIOHUJICS EpeBaH, peku Pa3ziaH, BrIpe3arolieil BOKPYT
ropoja KaHbOHBI, NOAYEPKMUBAIOT IreorpaduUecKyl0 YHUKAJIbHOCTb U TECHYIO CBSI3b IIPU-
POZBI C TOPOZ,OM, IIOMOTAIOT CO3/4aTh IO3TUUYECKOe N30b6pa)keHue ropoja.

6) O6pa3 EpeBaHa B «IlyremectBuu mo Coperckon ApmeHuu» M. IllarMHSH

EpeBaHy B KHUT'e MapuaTThl [lIarMHSIH OTBeeHa OTAesIbHas 6osbliias riiaBa. PaHee
3TO 6bLI NBUJIBHBIM I'YOEPHCKUM T'OPOJ, C Y3KMMMU TI'PSI3HBIMU yJIMIJAMU, TJIMHOOUTHBIMU
ZloMaMM ¥ 4aCTbIMM NIBLJIBHBIMU 6ypsiMmu. TouHee, EpeBaHa «elé He 651710 BoBce. Ha Me-
cTe ero 6b1L1 coBceM Odpyeoii» (kKypcuB - A. I1.-B.) (IIlaruHsiH, 1950, C. 132) ropoj. Tak
[ITarMHsIH HauMHaeT paccka3 o EpeBaHe: C MPOTUBONOCTABJIEHMSI €r0 HbIHEIIHEr0 TOMY,
KaKUM ropoZ, 6611 0o mpuxozia COBETCKO BJIACTU. B 3TOM 3aKJIIOUaeTCsl UCTMHHAS 1eJIb
KHUT'Y, IpeMeTOM IIOBECTBOBAaHMSI KOTOPOM SIBJISIETCS «Coyuanucmuyeckoe cCmpoumesns-
cmeo 6 ApmeHuu» (Borayesa, 2010, C. 134), - I0OKa3aTh, HACKOJILKO B JIYUIIYIO CTOPOHY
M3MEeHUJIach XXM3Hb IIpu COBETCKOM BJIACTM, KAKOT'O KYJIbTYPHOT'O M 3KOHOMMYECKOI'O
Iporpecca JOCTUIJIM pecnybJuKu, KOTOpble CTaJM eé 4acThio (3aMeTUM B CKOOKax, 4TO
He Bce pecnybiMKku, B TOM 4uMucje ApMeHMs], BOLULJIM B cocTaB COBETCKOIO rocyfapcTsa
I0OOpOBOJIBHO, & pa3BUTHMeE IIPOMCXOAMIIO YAaCTO He 6y1arogapsi, a BOIpeKu).

Tak, TOT cTapblil, dpy20li rOpoz, Kak nuuieT [IIarMHsIH, paHblile «ObIJI KJIaCCUYECKUM
NIpMMepoM 6e3Z0pOXKbsi» C eAMHCTBEHHOM JOPOToil, BeAylel 3 ApapaTCKOil JOJIMHBI B
cTopoHy CeBaHa; «Ha yJIM4YKax ObLJIO TECHO U I'Psi3HO. HUKTO UX He MOAMETaI»; «C rop
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Hecjlach TyyaMy MeJikasi, liebHMucTasi, Kojaryvas IblIb; C YJIUL, CTOJIO60M MOAHMMaIach
NIBLJIb CBOSI, TOPOZCKasl, IOJIHAsI Mycopa, 6yMa>KOHOK, HEUUCTOT. M BCE 3TO KPYyTUJIOCh,
IISICaJIO B BO3/yXe, 3abMBasio ... IJ1a3a U poT, XPYyCTesio Ha 3ybax»; B 3TOM ropojie He
6B1JI0 BOABI, BOJA B apblKax ObLja 3acOpeHa M HeNpUToAHa Jisi UCIOJIb30BaHUSI; TOPOJ,
6b1J1 He 3acTpoeH M 60Jibllle HAalIOMMHAJI 3arOpOoHYI0 CBaJIKy. KpoMme Toro, pecypcsl ro-
poZia «He MCII0Jb30BaJIMCh HU MeAMILIMHOM, HM HAyKOM, HM MCKYCCTBOM», a €ro Ipo-
6J1eMbl He pellaJnch «HU HayKoM, HU 6J1aroycrpoicTtBoM» (IIIarMHsH, 1950, cC. 132-133).

«A cenyac...» - Tak nyucaTesJIbHMIIA 0603HaUYaeT KOMIIO3UI[MOHHO-CMbICJIOBYIO 'PaHUILY
MeXy dpya2um ropofoM u TpupuatuiaeTHuM EpeBaHom. Ceitdyac EpeBaH npeobpa3nics.

Bo-miepBbIX, U «Ipexzae Bcero» (IIarnHsaH, 1950, €. 133), — TOPBI BOKPYT ropoza Ie-
pecTanu 6BbITh IEeCUYaHbIMMU, CTAJIMU 3eJEHBIMM. DTO NMPOU3OLLIO 6Jaromapsi IjaHOMep-
HOMY BBICR)XMBAHMIO U3 I'OZla B I'0J], Ha CKJIOHAX «BCEBO3MOXHBIX CAXXEHIIEB, IIPUCIIOCO6-
JIEHHBIX K MEeCTHOMY KJMMaTy. OHM KpenKo BHeJPUJIMUCh KOPHSIMU B IOYBY, YKpPENIUIN
ee, IOKPbLJIM 3eJIEHOM LIAMKOM, — M KaHaKepPCKOMY BeTpy Hedero 60Jibliie CAYBATh C 3TUX
rop Ha ropoa» (IIaruHsH, 1950, c. 133). Tak 6LV O6EX/AeHbl ITecuaHble OypH, 3achbl-
nasiuue ropog - u «EpeBaH cTajs ropofoM 3egeHu» (IllarunHsH, 1950, €. 135), KaK U 3a-
MbILIsi1 TamaHsH (Vermishyan & Barseghyan, 2022, p. 159). OTMeTUM B CKO6Kax, UTO
rocjie 1990-X roZloB MHOTMe 3eJIéHble HacaXKAeHMs 6bLIM BbIPYOJIEeHBI.

BO-BTOpPBIX, TOPOJ, CTAJl YMCTBIM M 6J1arOyCTPOEHHBIM, yIMUIbI ropoja 3aachaaibTu-
POBaHBI, a TOPOZCKME IIPOCIEKTHI IIIMPOKME U COBPEMEeHHbIe, «OHU 6eryT, U3BMBAsICh ac-
danbTOM, MMMO HOBBIX LIBETYIIIMX MTOCETKOB», «BBEPX B BOJTHUCTHIE YIIEJIbSI TOP, M BHU3
B HeCKOHYaeMble cajbl - paBHUHBI» (IllarMHsH, 1950, €. 133). [JIMHOOMTHBIE AOMa CMe-
HUJIM «HapsiAHble» JOMMKU C [IBYCKATHOM KpBIIIeM, «KPbITble KpacHOM uyepenuien»
(ITaruHsH, 1950, C. 133), IOCTPOEHBI HOBBIE IIIKOJIbI, 3aBO/bl, IPaBUTEJIbCTBEHHBIE U 06-
LIeCTBEHHble 3[JaHUS, XXUJIble ZloMa, TeaTphl, 6MOJIMOTEKU, 3MaHUSI MHCTUTYTOB. CTU-
XUMHO 060pa30BaBLIMMCSI BOCTOUYHBIM I'OPOJ, IPEBPATUJICS B pacuepuyeHHbIN, KIIOCTPOEH-
HBIM U3 0COOBIX, TEKCTYPHBIX ITOPOJ, KaMHeN», TOPOJ, COEAMHUBIINIA «IPEeBHUE TPAaU-
LMY apMSIHCKOM apXUTEKTYPHI C JIOTUCTUKOM, MHPPACTPYKTYpPOM U KOMPOPTOM T'OpPOZOB
nepBoOM MoJI0BUHBI XX B.»23 (MaprapsiH, 2021, C. 47).

ITpuesrkawlinue B HOBYIO, COBETCKYI0O APMEHUIO, «IIOPaXKalTCsI S3KOHOMUYECKUMU
IepeMeHaMy B Hel»: «8Mecmo IpeBHEeM COXU, B KOTOPYIO BIIPSI)KEHO OBLJIO HECKOJIBKO
rap BOJIOB, XOAUT TPAKTOpP IO BBIXOJIEHHBIM IIOJISIM; ...8MeCMO PeMeCJIeHHBIX JIaBOUeK
BOKpPYT I'PsSI3HOTO 6a3apa - OorpoMHasi, MOILIHAasI IPOMBIIIJIEHHOCTh HA COOCTBEHHOM 3JIeK-
TPO3HEPTUHY, Liejible KOMIIJIEKCHI 3aBOJ0B: XMMMUYECKNX, MAIIMHOCTPOUTEIbHBIX, MeXa-
HUYECKUX, MUIIEBBIX, TEKCTUJIbHBIX; 8MeCmMo Cmapo20 «TJjIXaTyHa» [paTyua], 4épHoi1
HOPBI B 3eMJI€ CO BXOZI0M, MOANEPTHIM ABYMS OUMIIEHHBIMU OT CyubeB KPUBBIMU CTBO-
JlaM¥, - ABYX3Ta)XXKHble KaMeHHBbIe JloMa KOJIXO3HUKOB, 06CTaBJIEHHBIE MTO-TOPOCKOMY»
(kypcus - A. I1.-B.) (IIlaruHsH 1950, C. 149).

IarMHSH YacCTO MCIIOJb3yeT IIPOTUBOIIOCTABJIEHUS], YTOOBI IOJUYEPKHYTb,
HaCKOJIBKO CMJIBHO M3MeHMsIcsl EpeBaH. ToT, dpyz20l ropof;, 6611 MaJleHbKMM U TE€CHBIM,
eMy, «Ka3aJI0Ch, COBEPIIIEHHO HEKY/la pa3BMBATbCSI» — «HO celiuac B HOBOM, 60JIbILIOM CTO-
JIMYHOM Topofie EpeBaHe IOSIBUJIOCH OYE€Hb MHOTO IPOCTPAHCTBA, €ro IPOCIEKTHI

23 OpHaKo nocyie 1990-x EpeBaH, «IIOCTPOEHHBIN 110 eIMHOMY, MaTeMaTU4eCKM BbIBEepeHHOMY IJIaHy, I'fe
KaXKZiasi apXUTeKTypHasl JeTalb, KaXX/Ibli1 3aBUTOK OpHAMEHTa MMeJIM CMbICJ U GBIV JIETUTUMUPOBAHBI
TeIcSTYeneTussMu» (MaprapsiH, 2021, C. 48), 3axJIeCTHyJIa BOJIHA XaOTUYHOM 3aCTPOMKU U «HAXAJICTPOSI»,
LIEHTp ropojia 3aXBaTUJIX CTEKJIO U 6eTOH, 3eJIEHbIe 30HbI O6bLIM BbIPY6JIeHBI. ['OpOJ, CTay HeyZLOGHBIM,
HeKpacuBbIM. CM. nojipobHee: MaprapsH, 2021.
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HIIMPOKM, KaK B JIYYLIMX MMUPOBBIX IJ€eHTpPaX, €ro IJIOUAZM OOIIMPHBI, & B TO XX€ BpeMs
OTKPBUJIMCh M HOBblE BO3MOXXHOCTU [IJISI €ro AaJjibHelIlero pocra» (kypcus — A. I1.-B.)
(ITaruHsH, 1950, cC. 134-135). ['oBOpss 06 OTCYTCTBUM AOPOT M TpaHCHopTa, lIIarMHsaH
numeT: «TOJIbKO AecsaTh JIeT Ha3aZ S exasia TYyT B CaMOM MPMMUTHMBHOM 3KUIIAXKe YeJlo-
BeYyeCTBa - B KPECTbSIHCKOM apbe, Be30MOM 6bIKaMM, IIOTOMY YTO MHBIM CIIOCO60M IIPO-
exaTh II0 3TOM Zlopore 6BIJIO HEJIb3sSI» — «A celldac Cloa UAET TpaMBail: OH UIET 1o 6Jie-
cTsaueMy achasbTy HIMPOKOTro IpocrnekTta OpAKOHUKUA3e, 06CTPOEHHOTO OTPOMHBIMU
JoMaMM, ITapKaMy, O61IeCTBEHHbIMM 3ZIaHUSIMM, CAMOTO T'OPOJCKOT'0, CAMOT'0 KPYITHOTO
IIpoCIieKTa B ropoge» (kypcus — A. I1.-B.) (IIlaruHsH, 1950, cC. 133-134). B KHUr'e MHOTO
doTorpadmuii, Be U3 KOTOPBIX IpeZCTaBJIeHbl HMXe (M. 9, 10).

Crapuia Epepan. Epeazn. Tlpocnexr uxeun Craanua,

WM. 9, 10. Ctapsiit EpeBaH 1 EpeBaH 1950-X.
MctouHuk: IlarmHsH, 1950, CC. 144-145.

ApxutekTypa EpeBaHa Takxke mpeobpasmsachk. COBpeMeHHbIe 3ZlaHUSI ITIOCTPOEHBI U3
MECTHOTO LIBETHOT'O KaMHS — Tyda, OHM PYHKIIMOHAJIbHBI, KPaCUBbI, COOTBETCTBYIOT IIOTPEO-
HOCTSIM pacTylero ropoza. Ilncarespbumniia 6yKBaJIbHO TPOBOAUT UMTaTEsEN 10 pabpuKam u
My3esiM, 3arJIsi/IbIBaeT B IIOMeIlleHVSI YHUBEPCUTETOB U BHYTPEHHME JBOPHI 3/IaHUM.

IITarMHsaH He TOJIBKO pacCKa3bIBaeT O 3HAKOBBIX CTPOEHUAX M MaTepuaiax, apxu-
TEeKTOpax U CTUJISIX, HO IIPUBOAUT 1eJIyI0 IEPUOAU3ALINI0 UCTOPUU COBPEMEHHOM apMsIH-
CKOJ apXUTEKTYpPhI, JAET ei1 OlleHKY. TakK, B IepBble I'o/ibl 6blT1a IMMOCTpoeHa EpeBaHcKast
I'SC «M3 apMSIHCKOT'O KaMHSI, B CTUJIE JpEBHEN KJIaCCUUYECKOM apMSIHCKOM apXUTEKTYPhI»,
OZlHAKO C 1927 rofia «pa3BépThIBaeTCsI OypHasi AUCKYCCUSI CPeAU apXUTEKTOPOB; MOJIO-
OEXDb CIIpaBeJIMBO BOCCTAET POTUB CTUIMN3ALUU MO APEBHOCTD, IPOTUB HaCaXIEHUS
3JIEMEHTOB LIEPKOBHBIX GOPM B COBETCKUX 3[JaHUSIX», & C CEpeAMHBI 1930-X HaUuMHaeTCs
«IIEePUOJT UCKAHUI», Beb «B OCHOBE apMSHCKOM apXUTEKTYPhl JOJDKHA OBITH MOJIOXKEeHAa
HalMoHaJIbHasi ¢opMa», OJHAKO HET KOHCEHCyca, I'Zle U KakK eé MCKaTbhb: B apXUTEKType
paHHero cpeJHEBEKOBbsI, 30JI0TOT0 BeKa apMSIHCKOM KyJabTypbl (V B.) MJIM B CBETCKOM
apXUTEKType KYyJbTYyPHOTO HacJeACcTBa ropoza AHM, OBIBIIEN CTOJNUILBI ApMeHUU
(XII-XIV BB.) (IllarmHsH, 1950, c. 158).

B nmocnepyromeMm usgaHum «llyreiiectBud...» IlarmHgaH gonucasa: «Ho caMbIM JIy4-
IIMM yYUTEJIeM apMSHCKMX apXUTEKTOPOB 0Ka3aJIOCh PacTyllee HapoZiHoe 60raTcTBO, pac-
Ty1Iasi COBETCKasl KyJIbTypa ropojia U lepeBHU, POCT TEXHUKU CTPOUTETBCTBA U CTpOAMaTe-
pPUAJIOB, — TE€ MaTepPUAJIbHBIE YCIIOBUSI, KOTOPbIe HEM36EXKHO HavyasIu TePEBOIUTH OTBJIEUEH-
HbIE PacCyXXIeHUsI 0 CTuJie M GOpMe B XXUBBIE, HEITPEPBIBHO CO3/iaBaeMble 31eMeHThI POPMbI
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U cTuisl. MaccoBOe pa3BUTHE Xy/0XKECTBEHHBIX CTeJI - POAHMUKOB, HelIpepbIBHbIE 3aKa3bl HA
KOJIXO3Hble ZIBOPIIbI-KJIYObl, HA MHAYCTPUAJIbHbIE CTPOMKM, Ha TOPOJICKME XKXUJIblE IOMaA,
ocyllecTBJIeHMe 60JIbLIMX aHcaMbJiel, paboTa Haj, MajbIMu GopMaMy — OrpajiaMy, Ba3aMu,
JIECTHUI]AMU U T. ZI. — BCE 3TO JJI0 apXUTEeKTOpaM OO0JIbIION ONBIT U IIOMOTaeT BECTU OT-
60pKy Jy4dllero 1 xXyZAliero, yjadyHoro 1 HeygadHoro» (IIaruHsH, 1972, cc. 569-570).

Takum o6pa3oM, MO MHEHMIO aBTOpa, pPa3BUTMUE COBPEMEHHOI'0 apXUTEKTYPHOTO
CTUJIS TakXe 06s13aHO COBETCKOMY I'OCYyZLapCTBY, €ro IIOJIMTUKE UM 3KOHOMUMKe. EpeBaH
3aHMMAET B 3TOM CMBbICJIE BA)XHOE MECTO, Be[lb «CO3ZjaHMe HOBBIX KaJJpOB, BOCIIMTAHME
ux, obyueHne UX MPOUCXOAUT B caMoM EpeBaHe, B CBOEM By3e, Ha CBOEM apXUTEKTYpPHOMI
Kadenpe, pyKOBOAMMOM CO6GCTBEHHBIMMU O6OJBIIMMU creluanuctramm» (IllarmHsH, 1972,
c. 570). Tam ke IIarMHSIH OTMeYaeT M3MEHMUBIIYIOCS POJIb XXEHIIUH B 00l1lecTBe, Beab
OHU TOSIBUJIMCh UM B apXUTEKTYPHBIX MACTEPCKMX: «OHM CO3Zal0T IIPOEKThI, CTPOST,;
U PUTYPKU B CUHMX KOMOMHE30HaX MOSIBUJIUCH TaM, I'/ie UX HUKOTAa He 6bLIo, — Ha 3bI6-
KMX IJIOILaAKaxX U jilecaX MHOTO3TaXXHbIX 3aHul» (IIIarMHsH, 1972, c. 570). OToro ¢ppar-
MEeHTa B IIeEPBOM M3JaHUU TaKXXe He O6bLIo.

PacKpBITh «BCIO ITIOJIHOTY U BCE BeJIMUYME apXUTEKTypHOro ctuasg Epesana» (Ilaru-
HSIH, 1950, C. 131) ITOMOTaeT U MPpUPOJia BOKPYT, TOPBI-CMMBOJIbI ApapaT u Aparail. HoBsli1
3eJIEHBIN TOpPOJ, YAUBUTEJIBHO COYETaeTCsl C BeJIMYEeCTBEHHBIMM HPUPOAHBIMMU Ien3a-
>xaMmu, 1 lllarnHsH Ha3blBaeT EpeBaH OJHMM «M3 Hambojiee OpraHMYHBIX IO CTUJIIO T'O-
pozoB B HauleMm Coro3e» (IlaruHsH, 1950, c. 131). Ho TakuM ropoz ctaja He BAPYT — U Ha
3TO obpalaeT BHMMaHMe [IIarMHSAH B OC/AeAYIONIEM U3JaHUM TEKCTa: «He cpa3y co3ja-
JIOCh BOJIIIe6HOE IpeBpallleHNe I'PSI3HOr0 I'ybepHCKOro TOPOAUILIKY B IIEPESOBOM LIEHTP
COLMAIUCTUUECKOM PectybanKu. <...> Ho 4T0o6 BBIPOC ropo/; B HAllIEN CTPaHe, KaK BBIPOC
EpeBaH, KOMMYHMUCTaM ApMeHUM BMeCTe CO BCEl KOMMYHMCTUYECKON MapTuen, BMecTe
CO BCEMM COBETCKMMM JIIOIbMMU Hallero Heo6bsiTHOTO COolo3a MPUIILJIIOCh MHOT'O, MHOTO
noTpyaAuTbesi» (IllarmHsH, 1972, €. 525). IIarMHSAH OoTMedyaeT BaXXHOCTb pPa3BUTHUS BCEX
pecny6smk B cocTaBe COBETCKOT'O roCylapCTBa, a Takke BKyIaZ COBETCKOM BJIACTU B CTPO-
uTenbcTBO CoBeTCKOM ApMeHUM U HOBoro EpeBaHa.

CoBpemeHHbIM A5 lllarnHsH EpeBaH — 3TO LIEHTP KYJIbTYPhI ¥ UCKYCCTBA, KOTOPbIE
HeKorjga ObLIM IOTEepsIHbl ZJIsI apMSIHCKOTO Hapoga. Temnepb ke, «BO3POXAEHHBIM K
YKU3HM, OCBOOOXIEHHBIN HAapoJ HAXOAMJI CBOIO KYJIbTYPY, OCO3HABaJI ee 3BeHbsi» (Ilaru-
HSIH, 1950, C. 137) - U BCé 3TO TakXe 6sarozapss COBETCKOMY I'OCyZLapCTBY. B mo3zHem
U3TaHUU, YTOOBI MTOAIEPXKAThb 3Ty uelo, [IIarMHsIH IOMOJIHSIET TEKCT pa3gesioM O HOBOM
MHTEJUJIUTeHLIUN, B3palléHHoM COBETCKOM BJIACTblO, KOTOpas «JeHb 3a AHEM, Mecsl], 3a
MecsleM 3aKJaZiblBajla MaTepuaibHble OCHOBbI HOBOM, BEJIMKOM KYJAbTypbl» (IllarnHsH,
1972, c. 529). HoBas BejsiMKasi KyJbTypa — COBETCKasi, COLMAIUCTUUECKAsI — IPOTUBOIIO-
CTaBJISIETCS APeBHEN KyJIbType ApMeHun. IIIarMHSAH HE OTKa3bIBaeTCsl OT 60TaTOM UCTO-
PUM U ApeBHEN KyJbTYpbl apMSHCKOT'O Hapo/ia, HO TPaKTyeT eé€ KakK KyJIbTypy, KoTopasi
MHOT'O€ He CMOTJia COXPAaHUTh M/MUJIU CO3[4aTh, M pa3pyliajiacb/He MOTJia COXPAaHUTHCS
OTTOT'0, UTO He 6bljla KOJJIEKTUMBHOM, MacCOBOM, He 6bljla YaCThIO TOCYAapCTBEHHOM IO-
JIUTUKU. ADMSIHCKOM JIMTepaType 60Jiee ThICSIUM JIET, KHO /AUWb 8 COBEMCKOE 8pems ap-
MSIHCKasl JIMTepaTypa, Kak MNOAJMHHas HapoAHas JuTepaTrypa, pacusena no-Hacmos-
wemy» (kypcusB - A. II.-B.) (IlaruHsH, 1950, C. 158), - yTBepXXJaeT nucaTeJbHUILA.
[TarvHsIH NUILIET NOAPOO6HO TaKXXe PO MY3BIKY, TeaTp, )XMBOIIMUCh — U KaXXJ bl pa3 OKa-
3bIBAETCSI, YTO «MO/AbKO C CO8EMCK020 8peMeHU POXKeHe Hal[MOHaJIbHOTI'O MCKYCCTBa KakK
TaKoBOro» (KypcuB - A. I1.-B.) (IlaruHsH, 1950, C. 159) CTaJI0 BO3MOXXHbBIM B ApDMEHUU.
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EpeBaH >xe kak cToyuiia CoBeTCKOM ApMeHUM — KOJIbl6esib HOBOT'0, MICTMHHO HalMOHaJIb-
HOT'O UCKYCCTBA U KyJIbTYPHI.

Bosbuioe BHMMaHue lIarnHsH yAeaseT TOMY, KaK CUCTeMaTU3UPYEeTCsI U COXPaHsi-
eTCsl KyJIbTypHOe Haciaenyue ApMeHuu. Tellepb OHO AOCTYITHO [JIsI IIMPOKOM 06IIleCTBEH-
HOCTU - TOT/la KaK paHblile lleHHble 3KCIIOHATHI 6bLJIM Pa36pocaHbl 110 YaCTHBIM KOJIJIEK-
LIMSIM MJIM BOBCE He CUUTAJIMUCh YeM-TO LileHHbIM. HO U B cilyyae, KOTZ.a OTAEeJIbHbIMU 3H-
Ty3MacTaMy COOMPaINCh KOJIJIEKLIMM, aIbOOMBI apMSIHCKOT'O MCKYCCTBa, «HECMOTPS Ha
TaKoy1 0TOOp, 3TU cOO6paHMs U KOJUJIEKLIMYM He CO3/iaBaji HayUOHAa/1bHO20 My3esl, He Ja-
BaJIM MpeACTaBJeHUsI O XMBOM HaUUOHaNbHOM MUCKyccTBe» (IllarmHsiH, 1950, C. 151), -
yTBepkzaet [llaruHsH. Tenepsb ke B EpeBaHe MOCTPOEHBHI Liejible My3eHble KOMILJIEKCHI,
KOTOpbIe caMMU 10 cebe SIBISIIOTCS o6pa3liaMy apXUTEKTYPHOT'O MCKYCCTBA.

HlaruHsSH 6yATO TEePEeOCMBIC/ISIET MOHATUS «HALMOHAJIbHASI KyJbTypa», «HAIMO-
HaJIbHOE MCKYCCTBO», KOTOpbIE€ TOJIBKO TOT/ia HalMOHAJIbHBI, KOTZla SIBJSIIOTCSI IPOAYK-
TOM KOJIJIEKTMBHOTI'O TpyZa. B CoBeTckoi ApMeHMuH, 110 cjaoBaM IllarMHsIH, «TBOPLBI I1e-
pecTtanu 6bITh OAMHOKMMMU, OHM BOILLJIM B COIO3blI apXUTEKTOPOB, aKTEPOB, MY3bIKAaHTOB,
nucarteyen, XyL0XHUKOB. LIeHHOCTH, pa3bpocaHHbIe II0 YaCTHBIM JIMIaM, COOpaHbl 661U
B My3eM. BbIpOC/IM 3[aHMSI TeaTpoB, 6MOIMOTEK, IIKOJI. VI BOKPYT OOJIBIIMX MacCTEpPOB
MOAHSIIUCh MOJIOAbIE, TaJlaHTJIMBbIe KOJIJIEKTMBBI, CMJIbHBIE y)XXe€ He CBOel OIAVMHOKOU
TBOPYECKOM MHAUBUAYAJIBHOCTBIO, HE CBOMM HAKOIIJIEHHBIM OIIBITOM, He Ilepejadyei Tpa-
OVLVM, a SIPKUMM YYBCTBOM €AMHCTBA, COBMECTHOCTM, OOGLIHOCTHM, KPOBHOTO POACTBA C
HapoJ,0M; UX IOCTOSIHHOE UYBCTBO HOBOT'O, IIOCTOSIHHOE IIPOJIBMXKEHME BIIepe], PaZloCT-
HOe yTBepXK/JeHMe XXU3HU — B CYACTJIMBOM OIlIOpe Ha KOJIJIEKTUB, 6€3 KOTOPOr'0 OHM yXKe
He MOTYT IIOJIHOCTBIO cebsl pacKpbITh» (LllarnHsH, 1972, cC. 529-530). lIIarMHsAH aKleH-
THUPYeT BHMMaHMe Ha TOM, YTO 3HAaUMMOCTb KOJIJIEKTMBA CTajla LleHTPaJIbHOM [IJ1s1 apMSsIH-
CKMX TBOPIIOB, KOJIJIEKTUBHBIN TPY/, TO3BOJISIET UM PACKPBITHCSI MOJTHOCTBIO — YTO IPO-
TUBOIIOCTABJISIETCSl TIpPeXHeM WM30JIsALUM, TAe JIIOAM MCKYCCTBAa M HAyKM IoJarajiuchb
TOJIBKO Ha CBOM MH/AUBUYyaJIbHbIE CIIOCOOHOCTH, TPaAULIUM, TIOMOIb MelleHaTOB. Tenepnb
Xe JaXKe apXUTEeKTypa B ApMEHUU - «BCeHapogHoe feno» (IllarmHaH, 1972, €. 570). IIpu-
BeIéHHbIEe BBIIIE Ba MOCIeAHMX parMeHTa OTCYyTCTBYIOT B U3JaHUM 1950 roja, HO OT-
paXkaloT UAeoJorMyecKkre HacTpoeHMs 1930-X, KOrja TBOpuecKkasl XXM3Hb B COBETCKOM
ApMeHUM paccMaTpuBasach KakK HeOT'beMJieMasi YacThb 0611ero conuaamucTUIecKoro mpo-
rpecca ¥ KOJIJIEKTMBHOTO ZiyXa.

Ve o co3JaHuM HOBOTO TUIIA YeJIOBEKA, XapaKTEpPHbIE U JIJIsi COBETCKOM PUTOPUKMH,
TaK)Xe HalllJIM OTpa)KeHMe B TeKCTe «IlyTeliecTBus...». [IIarvHsIH NUIIeT He TOJIbKO O BHeIII-
HUX M3MeHeHMsIX B EpeBaHe, HO M O «BHYTPEHHE} IlepeMeHe», KOTOopasl «KacaeTcsl He
TOJIBKO MaTepUaJIbHOTO 6BITHS HapoAa, HO U ¢uaocobum 3TOro 6bITHSI, — HAPOJHOTO CaMO-
CO3HaHMS, TOTO, KaK CaM HapoJi 0co3HaJI cebsi» (LlaruHsH, 1950, C. 149). 3aciayra CoBeTCKoOM
BJIACTU HE TOJIBKO B TOM, UTO IIpU HEM OTCTPaAMBAIOTCS HOBbIE rOpoZia, rOCyJapCTBEHHbIE
MHCTUTYThI, pa3BUBAETCSI SKOHOMMKA U KYJIbTypa (110 yTBepXkAeHUIo [IIarnHSH) — HO B TOM,
4YTO OHa CMOIJIa CO3[aTh Yes0BeKa HOBOTO TUIA. B IO37HeN [JOMOJIHEHHON BEPCUM KHUTU
IarMHsSH C TOpAOCThIO nuileT: «CBOI0 HOBYIO, 6JIeCTsiie OapEHHYI0 MOJIOAYIO MHTEIN-
TeHIMI0 BOCIIMTAJI apMSIHCKMI COBeTCKMI1 HapoA» (ILlaruHsH, 1972, C. 535). TakuM obpa-
30M, IIPOTMBOIIOCTABJISIETCSI YEJIOBEK COBETCKMUM U UeJI0BEK He-COBETCKUIA.

Utak, EpeBaH B «IlyTemniectBuu 1no CoBeTckoy ApmeHuu» M. IIarMHSIH — 3TO aK-
TMBHO Pa3BUBAIOLIMICS FOPOZ, — IpUMeEpP COLMAaINUCTUIECKOT0 CTPOUTEJIBCTBA, B KOTOPOM
TECHO IlepeIrieJIMCh MaTepuaJbHble U KyJIbTypHbIE JOCTUMXXEeHMSI cTpaHbl COBETOB. B ro-
poZie aKkTMBHO Pa3BMBAIOTCSI MCKYCCTBO, HayKa, apXUTeKTypa M auTeparypa. lllaruusaH
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YacTO IO0JIb3yeTCsl NPOTUBOIIOCTABIEHUSIMM, YTOObl MOAUEPKHYTh AOCTMXKeHUsT COBeT-
CKOT'O ToCcyapCcTBa B ApMeHMM, IMoKa3aTb KOHTPACT MeXAY ApPeBHEN UM HOBOM MOJIOA0M
COBETCKOM KyJIbTypou. [IPOTMBONOCTABJISIIOTCS HE TOJIBKO CTapblii UM HOBbIM EpeBaH, HO U
EpeBaH HacTosimuii c EpeBaHOM GaHTOMHBIM, CyIIeCTBYIOLUIMM Ha IIJIaHaX U B paHTa3UsIX
apXUTEKTOPOB, CTPOUTEJIEN, IIUcaTeJIel: «BMeCTO Boobpakaemoro “ropopga 6yayiero”
IIOCMOTPUM Ceifyac Ha CaMblli ropoJ, KaKMM OH CTaJl TPYAOM U BoJIel0 60JIbIIIEeBUKOB 3a
ucTéxkime Tpu gecsatunetus» (IIarMHsaH, 1972, ¢. 522). Tak aBTOp NOAUYEPKMBAET IPO-
Lecc TpaHcpopmalum U mporpecca, AeMOHCTpUpPys, Kak EpeBaH u CoBeTcKkasi ApMeHUs
U3 MEUThI CTaJIX PeaIbHOCTBIO.

B ocHOBe IyTeBOTO OuepKa — «QyHKIMOHAJIbHASI OpMEeHTaIMs aBTOpa Ha MUCCieoBa-
H}E COLMAIBHO-TIOJIMTUYECKOM U 06IIleHAIlMOHAJIbHOM CUTYalluM B 3MO0XY COLMAIUCTHYUe-
CKMX IpeobpaszoBaHui» (bBorauesa, 2010, c. 136), KOTOopasi, OAHAKO, He JMIIeHa UJe0sI0-
TMYEeCKOM aHTXXKMPOBAHHOCTHU. [I1caTesnbHUIE YAAI0Ch CO34aTh 06pa3 roposia M CTpaHbI —
CMMBOJI 3IIOXM COLMAIMCTUYECKOTO CTPOUTEIbCTBA U ITI0Ka3aTh HOBOI'O COBETCKOTO UeJsIo-
BEKa, OJHAKO ILIA6JIOHHOCTb, M3JIUIIHSS MaTeTUYHOCTb, OAHOCTOPOHHOCTH M306pakae-
MOTI'0 OTPaHMUYMBaeT IJIy6MHY U peaJIMCTUUHOCTb [I0BECTBOBaHMsI. [JlaBHOE YyBCTBO, KOTO-
poe UCHBITBIBAET NMcaTeIbHUILA Ha IPOTSXKEHUM BCETO IIyTelleCTBMUS — 3TO YyBCTBO BOC-
XUIeHMSI, TIOKJIOHEHUSI Ilepes, IOCTUIXXEeHUSIMY HOBOT'O TOCYLapCcTBa M HO8020 Hapoza. Vic-
cnepoBaTtenbHuIla E. BoraueBa onpepensieT «IlyTeliecTBue...» Kak « HEOTAJIOMHUYECTBO»
(Borauesa, 2010, c. 138), rge cakpaJIbHBIM SIBJISIETCS HOBasi COBETCKasl KyJIbTypa.

c) O6pa3 EpeBaHa B «IlyrTemiecTBuMu B ApMeHuo» O. MaHjaebIiTama

B oTsinume oT TeKCTOB A. Bestioro u M. lllaruHsaH, B npou3seneHuu O. MaHaeabl-
TaMa HeT OTZAEeJbHOM TJaBbl, MOCBALLEHHOU EpeBaHy. Kpome Toro, «IlyTeliecTBME...»
MaHziesibIITaMa BKJIIOYaeT B cebs1 r1aBbl, IOCBSIIEHHBIE HEe TOJIBKO COOCTBEHHO Iy Tellle-
CTBUIO 10 ApMeHuM (rj1aBbl «AlITapak», «Ajare3», «CeBaH»), HO U XXU3HU, MBICJISIM U
BIleYaTJeHUSIM [0 IyTeliecTBUS (riaBbl «AIOT OBaHeCbsIH», «CyxyM») U IIOCJIE HEro
(rmaBbl «MockBa», «®paHIly3bl», «BOKpYr HaTypaaucTos»). I[Ipy ToM B TekcTe «IlyTe-
LIECTBUS...» TJIaBbl PACIIOJIOXKEHbI HE B XPOHOJIOTUYECKOM MMOC/IeL0BATEIbHOCTH: IIPOU3-
BeZleHMe HauMHaeTcsa Ha CeBaHe M KOHYAeTCs Ha CKJIOHax Aparaua, T. €. ApMeHMS U «ap-
MSsIHCKasi» TeMa KakK 6bl OKalMJISIIOT TEKCT, 1jeJIb KOTOPOTO He TYPUCTUUECKME 3aPUCOBKY,
a «BOCKpellleHue» AeMCTBUTeIbHOCTU (MaHaesbIITaM, 19996, c. 149).

BrnepBble EpeBaH ylloMMHaeTCsI B IepBOi1 IJlaBe «CeBaH» B CBSI3U C EPEBAHCKUM MY-
3eeM. OKa3aBIIMCh CIyYaHO Ha PACKONKaxX «KYBIIMHHOTO IorpebeHust ApeBHEMNIIETro
Hapoja YpapTy» «Ha JJMHHOM M y3KoM kKoce Camakamepra», MaHZeablITaM BCIOMM-
HaeT, YTO BU/eJsI MOJ06HBIN «CKPIOUEHHBIM B CU/AsTUEM II0JI0XKEHUM CKeJIeT, TOMelléHHbIN
B 60JIBIIIYIO0 TOHUYAPHYI0 aMOpy, C ABIPOYKOI B Ueperie, IpOCBEPIEHHOM /AJIsI 3JI0TO yXa»
paHee «B 3pMBAaHCKOM My3ee» (MaHpgeabpliTaMm, 2010, €. 309). Tam >xe MaHZeIblITaM
TMO3HAKOMMJICSI C epEBAHCKUM ITPOPECcCOpPOM, apXeo0roM, « KPYITHEMNIIIUM CHeMaTUCTOM
110 MCTOPUMU U KJIIMHONIUCYU I'ocyAapcTBa YpapTy» (MaHzenbliTam, 2010, €. 673) AcaTypom
XayaTypbsiIHOM, «C JIMILOM, OOTSIHYTBIM OPJIMHOM KOXKeM, I10J], KOTOPO BCe€ MYCKYJIbI U
CBSI3KM BBICTYIIAJIU IIepeHyM€EepPOBaHHbIE U C JIATUHCKMMM Ha3dBaHUAMMU» (MaHeIbuITaM,
2010, C.307); C <« OKM3HEpagOCTHBIM XMMMKOM» (MaHpgenbliTaM, 2010, c. 308),
npodeccopoM EpeBaHCKOro YHUBEPCUTETA, MEeAULIMHCKOTO, IIearoru4eckoro, 300BeTe-
pPMHaApPHOTO MHCTUTYTOB CTennaHoM I'aMbapsiHOM; C IOPMCTOM, ZlellyTaToM 2-i1 u 3-i T'oc-
yOApCTBEHHBIX AYM OT MapTuUM «/lallHaKLyTIOH» JMoaHecom CaraTeyissiHOM, KOTOpPbIA
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B UMCJie Ipoyero B npaBuTeabcTBe ApMCCP «3aHMMaJICS NPUPOLOOXPAHHOM AesTeIbHO-
CTbIO, B YaCTHOCTM JIECOIIOCaJIKaMM B OKpeCTHOCTsX EpeBaHa» (MaHpesbuiTaM, 2010,
c. 674). Takum o6pa3oM, CKJIaZbIBaeTCs BIieyaTseHMe o EpeBaHe Kak O HAy4YHO-KYJIbTyp-
HOM LieHTpe ApMeHUM, U3 KOTOPOro y4€Hble eAyT MCCIEeL0BaTh CTPaHy — M B KOTOPOM
COOMPparOTCs MJIOABI STUX UCCIeS0BaHUMN.

[IpuMeuaTesIbHO, YTO CIIeAyIOlas rjiaBa Ha3BaHa MMEHEM apMsHCKOI'O akaZleMMKa,
ucropuka Amora OBaHeChbsiHa M HauMHAETCA C OonMcaHuA VMIHCTUTyTa HapoLoB BocToka
B MockBe, B KOTOPOM TOT pab6oTasi. C OBaHECHSIHOM, «IIOXXMJIBIM UEJIOBEKOM C JE€CIIOTU-
YeCKMMM MaHepaMM M BeJM4yaBoM ocaHKoM» (MaHpenbliTaM, 2010, C. 312), MaHenbII-
TaM BCTpeTuJicsi B MockBe mocie nyTeniecTBus. Takum obpasom, MaHesIbIITaM CBSI3bI-
BaeT «apMSIHCKYIO» Y « MOCKOBCKYIO» T€MBI.

CrepnyoOlIyM 4eJI0BEKOM, CBSI3aHHBIM C EpeBaHOM, a Tak>Xe ¥ ¢ MOCKBOM, O KOTOPOM
nuileT MaHzeIbIITaM, SIBJISIETCSI «XOPOLIO06pPa30BaHHbBIN MOJIOA0M 30010T» (MaHzenb-
mrram, 2010, c. 315) Bopuc Ky3uH: Ay «Haba04eHMs 32 BbIXOJ0M KOIIEHUJIN» OH 6bLI
OoTIpaBJieH U3 MOCKOBCKOI'O yHUBepcuTeTa B EpeBaH, rze oH 1 MaHZesblITaM II03HaKO-
MMWJIMCh M TOAPYXMIUCH. IIpMMeudaTesbHO, YTO He pa3 B TeKcTe MaHzeabliTaM,
BCIIOMMHAasI O COBMEeCTHOM BpeMeHM B EpeBaHe, ucmoJsb3yeT obpaineHuss k Ky3uHy,
«4YTO MPUZAAET “IOJYIIOBEeCTU” XapaKTep JIMYHOrO pa3roBopa ¢ OJM3KUM 4YeJIO0BEKOM»
(Cypar, 2018, c. 207): «<...> DTUMU 3aN034aJbIMU paccyxgeHusMmu, b. C., 1 Hazelchb
XOTsI 6bI OTYACTM Bac BO3HArpaZuTh 3a TO, UTO MelllaJl BaM B DpMBaHM UrpaTh B IIaxX-
MmaTtbl» (MaHpenbliTaM, 2010, €. 322). C Ky3uHBIM, APYyroM M IJIaBHbIM repoem «Ilyre-
LIEeCTBUS...», CBSI3aH TaK)XXe CaMblii 06'bEMHBIM PparMeHT TEKCTa, B KOTOPOM NPUCYT-
CcTByeT onucanue EpeBaHa: «UMTak, b. C., BbI ye3xaeTe IMepBbIM...», — T. €. U3 MOCKBBHI
B EpeBaH. b. Ky3uH OBTOpPHO mnoexasl B ApMeHMIO B 1931 roay, MaHpgesnblITaM TaKXe
IJIAHMPOBAJI OUepeHYIO Moe3/Ky. Jajiee cefyioT BOCIOMMHAHUS B OyAyIleM BpeMeHMU.
I[TpuBenéM MX IMOJHOCTBIO:

Bel ocTaHOBUTECh Ha yaulle CriaHAapbsiHa, 92, Y MUJIENIINX JIIOJEN —
Tep-OraHbssHOB. [IOMHMUTE, KaK 661107 S 6ekas K BaM «I110 CHaHJapbsIHY»,
2nomasn eodkyi CMpOoUMenbHYyl Nblib, KOMOPOU caasumcs moaodas 3pu-
gaHb. E1é MHe 6b11M JTI06BI ¥ HOBBI III€POXOBATOCTH, LIEPLUIABOCTUA U TOP-
YK€CTBEHHOCTY OMPEeMOHMUPOBAHHOU O MOPILIVH ApapaTCKOM IOJIMHBI, 20-
pod, kak 6ydmo 8ecb pa3gopoueHHblll 60rOBLOXHOBEHHBIMU BOLOIIPOBOIYM-
KaMM, ¥ 60JIbIIepOThIE JIOAU, C TJIa3aMy, IPOCBEPJIEHHBIMY IIPSIMO U3 Ye-
perna, - apMsiHe. MUMO cyxux godokauek, MMMO KOHcepeamopuu, rae B IO/ -
BaJIbUMKeE pa3yuMBaJiM KBapTeT U OTKyZa CJIBIIIAJICS CEPAUTBIN T'0JI0C IIPO-
deccopa: «mazanTe! mazanTe!» - To eCTb JaTe HUCXOsllee ABMXKEHNE B
aZla)kxuno, — K Ballleil MoJBOpoTHe. He BOpoTa, a AJIMHHBIN NPOXJIaAHbIMA TyH-
HeJIb, IPOPYOJIEHHBIN B eJOBCKOM /JJOMe, MU B Hero, Kak B 3pUTEJIbHYIO
TPyOy, 6pe3>Xnj1 080pUK C 3e/1eHbl0, TAaKOM He 110 Ce30HY TYCKJION, KaK 6yZTo
ee BBDKIJIM CepHOM KucjoTon. Kpyzom 2naszam He xeamaem coau. Jlosuulb
PopMmbl U Kpacku — u 8C€ 3mo onpecHoku. TakoBa ApMeHMsI.

Ha 6asnKOHYMKe BBl ITOKa3a/iM MHe NepCUCKMII ITeHasl, KPBIThIN JIaKo-
BOJ >XMBOIIMCBIO IIBeTa 3aIMEKIIeNcs C 30JI0TOM KpoBu. OH 6bLJ1 06MHO IIy-
cTo¥. MHe 3axX0TeJIOCh IOHIOXAaTh €ro IMOYTEHHbIe 3aTxJble CTEHKMU, CIIy-
JKMBIIME capfapCKOMy IIPaBOCYZAMIO M MOMEHTAJIbHOMY COCTaBJIEHUIO ITPU-
rOBOPOB O BBIKaJIbIBAaHUM IJIa3. 3aTeM, CHOBA yW/s B OPeXOBBII CyMpak
KBapTUphl Tep-OraHbsIHOB, Bbl BO3BPATUJIMCh C MPOOGMPKON M IOKa3aiu

Ani Petrs-Bartsumian The “Yerevan epic” in Russian Soviet literature



Urbis et Orbis. 2025. 5 (1)

MHe KolleHMJb. KpacHO-6ypble TOPOIIMHBI JIe)XXaI Ha BeTKe. DTy Ipoby
BBI B3SIJIM U3 TaTapCKoM JlepeBHYU CapBaHap, BEPCTax B BaZillaTU OT Dpu-
BaHM. OTTyZa XOPOLIO BU/ieH omey Apapam, U B CyXO} IOTPaHUYHOM aTMO-
cdepe HEBOJIBHO YYBCTBYEIIb Ce6sT KOHTPAO6aHAMCTOM <...>.

(kypcus - A. I1.-B.) (ManpgesbiiTaM, 2010, cc. 318-319).

B IIOJIHOM TPEXTOMHOM cobpaHuM counmHeHuit Ocumia MaHzesplITaMa B KOMMeEHTa-
pusix K «IlyTelecTBUIO...» YKa3aHO, YTO «6aJIKOH M HAZICTPOMKA IOSIBUJIMCH IO3XKE» U
4YTO 3ZJaHMe COXPAaHMUJIOCh U ceMYac 3TO IOM 74 Ha yJ1. ClaHAapbsiHa 110 HOBOM HyMepalun
(ManpgesnbuiTaM, 2010, c. 678). OpgHako ¢ 1960-X yjaMIla Hadaja IiepecTpauBaThCs;
oM, O KOTOpPOM TOBOPMUT MaHpenbllITaM, OblLI CHecéH?4, Ha ero MecTe ceiyac
coBpeMeHHOe 6eTOHHOe 3ZaHue (M. 11, 12), a Iocjae 1990 roja yjaully nepeMMeHOBaIn
o6paTHO B yJj1. ApaMu5.

CpaBHMBas1 Kpyrom Bcé C OIlpecHOKaMM, MaHziesiblITaM obpaifaeTcs K 6ubieiickomy
CIOXKETY — TaKMe JIeNmENIKM 6e3 coM M 3aKBacKM, IIpecHble, eBpeu ey B IIyCTbIHE I10CJIe
ucxopga u3 Erunta. Tak 1 MaHZenblIITaM, STHUYECKUI eBpelt, cberxa U3 MOCKO8CK020 pab-
cmea B IIYCTBIHIO-ADMEHMIO, «MJIAQJIIYI0 CeCcTpPy 3eMJIM uyzenckoun» (MaHpaenabliTaM,
1999a, c. 557). [IpotuBonocraBiaeHre CoBeTCKOM MOCKBBI M ApDMEHUM — O HAa U3 TeM IIPOo-
U3BeZleHMsI, 3aC/Iy>XMBalollas OTZEeJIbHOT'0 MCCIeZloBaHus. IIpuyMeyaTesIbHO, YTO TeMa BO3-
poXXaeHMs, u3baByieHUsI OT HeZyra, IPUCYTCTBYEeT B YepHOBMKE: COXpaHMJICS GparMeHT
PO MaH/eJbIITaMOBCKYIO IIEePBYIO0 YUMTEJIbBHUILY apMsSIHCKOT'O, KOTOpasi «CBOW HefoJie-
yeHHBbIN B IlIBeIlapuy Ty6epKyJI€3 ...0CTAaHOBUJIA MTBLJIBIO 9PUBAaHCKUX yaul» (MaHae b-
mTaM, 2010, c. 397). Tak 1 MaHZesplITaM IIOCJIe IyTelleCTBUSI 10 ADMEeHUM U3JIeUUIICs
OT CTpaxa ¥ TBOPUYECKOT'0 6e3MOJIBUSI.

EpeBaH B BOCIOMMHaHUsIX MaH/esblITaMa — 3TO «pa3BOPOUYEHHBIN» 13-3a 60JIbLION
CTPOMKM, HOBBINM, «OTPEMOHTUPOBAHHBIN» TOpoZ. OH CTPOUTCS HE TOJBKO B ILEHTpE,
HO M Ha OKpamMHax: «SIMIMIIKasi ropa, CBepKarolasi CHeromM, KpoToBoe Iojie, KaKk O6yZTo
C U3IeBaTeJbCKOM ILIeJIbI0 3acesiTHHOe KaMeHHBIMM 3y6bsiIMM, HyMepOoBaHHble b6apaku
CTPOMTENbCTBA M HabMTas1 maccakKMpaMy KOHCEpPBHAs XKeCTsIHKa — BOT BaM OKPeCTHOCTU
SpuBaHu» (MaHgesnbLUITaM, 2010, €. 335). Uepe3 HeCKOJIBKO JIET OKPaUHBbI CTaHYT IIOJIHO-
NIpaBHBIMM pallOHaMM BbIPOCIIETo ropoza.

MaH/iebIITaM 6b1JI TOTOB «BUZETH pa3Max COLMAJIMCTUUECKOTO CTPOUTEILCTBA B Ap-
MeHumn» (Cypart, 2018, c. 203), NOATBEPXXAeHNEeM 3TOMY — pparMeHT TeKCTa U3 YePHOBU-
KOB, KOTOpPBI/ He BOLIEJ B OKOHYATEJbHBIM BapMaHT Npou3BeleHUs: «Bespe u Bcrony,
KyAa 6bl s HM NPOHMKAJI, 1 BCTpeuasl TBEPAYIO BOJIIO U PYyKYy OOJIBIIEBUCTCKOM MapTUM.
CoMaInuCcTUYECKOE CTPOUTETBCTBO CTAHOBUTCS JIJ1sI ApMEeHUMM KakK 6bI BTOPOI IIPUPOJ0I»
(ManpgenbiiTaM, 2010, €. 396); KpOMe TOT'0, B I'JIaBe «AllITapak» aBTOP YIIOMMHAET «0Ka-
TUBLIYIOCS O ApMeHUM KoJleKTuBu3auuio» (Hepiaep, 2015, c. 141), IMIIET O TOM, YTO
«HOWIeT IPUIIEJICS B OOLIMPHOM YeThIpeXCIIaJIbHOM JJ0Me pacKysiaueHHbIx» (MaHzeabIl-
TaM, 2010, C. 335).

24 ABTOp BbIpa)kaeT 6s1aroZiapHocTb paboTHuiiam My3est uctropuu EpeBana u HOputo BapsiHy u3 «IleHTpa
l'eopmesuu u Kaprorpadum» EpeBaHa 3a ImpeocTaBieHHYI0 MHPOpPMALUIO.

25 CM.: [lepeMeHOBaHHbBIE YJIUIIBI, IIPOCIEKTHI, [IEpEeYJIKU, TYIIUKY, IIPOXOJbI, IIJIOLIAZIN, Ca/bl U KBapTaJIbl
EpeBaHa (HauuHas ¢ 1990 roga). ICTOUHUK:
https://www.yerevan.am/uploads/media/default/0001/08/3c82a409014580215013e73b5f69870d4bed6bbs.p
df
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V. 11. EpeBas, yanuna CriaHzapbsiHa, 1930.
Uctounuk: https://www.radiovan.fm/station/article/8368

Win. 12. loM 74 1o yi. Apamu (6biBul. CriaHZiapsiHa, 92).

VICTOYHMK: JIMYHBIN apxXmuBs, 2024.
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OpHako MaHziesiplITaM He 6bLJI TOTOB M3MEHSITh CBOEMY TBOPUYECKOMY METOAY, O UéM
FOBOPUT B 3alIMCHOM KHMXKKe: «Ho a3 Moy, [maKkuii 1o BCero CTpaHHOT0, MMMOJIETHOTO
M CKOPOTEYHOTr'0] yJ1aBJIMBaJI B MyTELIECTBUU JIUIIIb CBETOHOCHYIO JPOXb [CIydyalnHOCTEeN ],
PacTUTENbHBIM OPHAMEHT [[4eMICTBUTEIbBHOCTY, aHEKOTUYEeCKUi1 y3op]» (MaHzenbuITam,
2010, c. 396). [IpMMeyaTesIbHO, UYTO YepPHOBOM pparMeHT PO COLMATIUCTUYECKOe CTPOU-
TEJIBCTBO U JOCTMXXEHMSI 60JIbIIIEBUCTCKOM MapTUM HAIlMCaHbl BBIYYPHBIM SI3BIKOM COBET-
CKUX Ta3eT, C IpMMeHeHNeM BbICOKONApHbIX kiuile u Metapop. Takoy ¢pparmMeHT, gaxe
ecy 661 OH ObLJI BKJIIOUEH B OKOHUYATEJIbHYIO Bepcuio «IlyTeniecTBUSI...», CBOEM BbI6MBAIO-
LIEeNCs CTUIUCTUKOM rOBOpUJI 661 06paTHOE TOMY, YTO ObLJIO 6bI HANIMCAHO.

Onucanue EpeBaHa HEBO3MOXXHO 6e3 M306pa)keHMsl IPpUPOABI BOKPYT, IJIaBHBIX ap-
MSIHCKMX T'OpP-CMMBOJIOB ApapaTa u Aparana. ITocienHeit MaHAeabUITaM ITOCBSITUJI OT-
ZleJIbHYIO IJ1aBy. EpeBaH TeCHO CBsI3aH C BeJIMUECTBEHHBIM NIPUCYTCTBUEM 3TUX I'OP, KOTO-
pble SIBJISIIOTCSI HEOT'BEMJIEMOM YacCThI0 T'OPOACKOro JlaHAadTa U KyJIbTYyphl: «B OpuBaHu
Astarés Top4yasi y MeHs Ilepef, rjla3aMy, Kak 37jpacbTe U IpolanTe. S Buzes, Kak JeHb 0TO
IHSI TIOATauBaJI ero CHEeroBoyl rpebeHb, Kak B XOPOIIYIO IOT0/Y, OCOGEHHO IO yTpam,
CyXMMM I'PEHKaMU XpyCTesiu ero HadgabpeHHbIe Kpy4uu. U 1 TSIHYJICSI K HeMYy Yepe3 TyTOBbIe
ZlepeBbsl U 3eMJIsIHble KPbILIY JOMOB. Kycok Asiarésa >XUJI TYT )XKe CO MHOM, B TOCTUHUILIE.
Ha nofj0KOHHMKE II0YeMy-TO BaJIsijICSI YBECUCTBIM 06pa3uMK YEPHOro BYJIKAHMUYECKOTrO
CTeKJIa — KaMeHb 06cuauaH. BU3auTHas KapToyka B IyZ, 3abbITasi KAKO-HUOY/Ib Te0JIoTH -
YyecKoM akcreaumen» (MaHzeabIlITaM, 2010, cC. 338-339).

Utak, EpeBaH B «IlyTemiecTBMM B ApMeHMIO» MaHZeablITaMa — 3TO CTPOSIIIUIACS
KyJIbTYPHO-HAYYHBIN 1JeHTP ApMeHUU, OJHAKO OH IJeHEeH He CTOJIbKO CBOeM apXUTEKTYypou
WJIN TIOJIMTUKO-9KOHOMMYECKOM POJIbIO B CTPaHe, HO KaK CTOJIMIIA IpeBHEro rocyjapCcTaa,
KOTOpOe HeCMOTpSI He IIpeobpa3oBaHMsl, He yTpaTua CBSI3M CO CBOMM IpouLIbIM. Kpome
TOT'O, 3TO TOpoy, rae MaHpenbiITaM o6pésn 6mu3koro aApyra Bopuca Ky3uHa, - TO eCTb ro-
POZi, LIeHHBIN JIMYHOM UCTOPUEN, CBSI3aHHBIN C JOPOTMMMU CePZAIY BOCHOMMHAHUSIMMU.

3aKjJIo4yeHue

B Tpéx TpaBesiorax 06 ApmeHuun - Besioro, lHlaruHsH u MaHpenbiiTama — EpeBaH
IIpefCcTaBsSeTCa pa3HBbIM B 3aBUCMMOCTM OT aKLEHTOB, pacCTaBJIEHHBIX aBTOpaMu,
OZlHAKO BO BCeX TEKCTax IIPOCJIe)XXMBaeTcs ob1asi TeMa ero TpaHchopMal M U pa3BUTHS,
yCTPEMJIEHHOCTD B Oyzyliiee.

B yacTHOCTH, MapuaTTa lIlarnHsH cocpeloToUueHa Ha COLMaIUCTUIEeCKUX ITpeobpa-
3oBaHMAX. EpeBaH B «IlyTeumiectBuu 1o CoBeTCKOM ApMeHMM» — 3TO CMMBOJI ycIliexa CO-
BETCKOT'O I'OCyiapCTBa, ropof, IZie MeuThl O «Tropozie 6yayliero» BOIJIOTUINCH B peajib-
HOCTB 6s1arozapsi Tpyay 601b11eBUKOB. lIIarMHsaH paccMaTpuBaeT EpeBaH CKBO3b IPU3MY
COLIMAJIMCTUUECKOMN UJEO0JIOTUM, NMOAUYEPKMUBAS KyJbTypHble M HaydHble IOCTMIKEHMS,
yaesnsis ocoboe BHMMaHME €ro apXUMTEeKTYPHBIM M MHQPACTPYKTYPHBIM M3MEHEHWUSIM.
B aTOM KOHTeKCTe EpeBaH CTAaHOBUTCSI CMUMBOJIOM HOBOM 3II0XU, LIleHTPOM KYJIbTYPHBIX U
MOJIUTUYECKUX Ipeobpa3oBaHuit. Kpome Toro, [IIarMHSIH OTMe4YaeT CTPOUTEIbCTBO HO-
BOM HallMOHAJIbHOCTY, HAallMOHAJIBHOM UJAEHTUYHOCTM — IIOSIBJIEHME HOBOT'O TUIIA YeJsI0-
BeKa, 1 EpeBaH - 3TO CBOEro pojia KoJblbesib HOBOr0 apMsIHCKOT0 Hapoza. TeM He MeHee,
e€ MMoBeCTBOBaHMe, paBHO KaK U IOBeCTBOBaHMe besoro, HepeAKo CTpaZiaeT M3JIMUIIHEN
NMaTeTUYHOCTBIO U UJIE0JIOTUYECKOM aHT'aXXMPOBAHHOCTBIO.

st AHppes besoro EpeBaH — 3TO ropofi KOHTPAacTOB, B KOTOPOM JipeBHee IepeIrrie-
TaeTCs C COBPEMEHHBIM, a IIPUPOJHOE — C pYKOTBOPHBIM. ABTOP aKLIEHTUPYET BHMUMaHMeE
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Ha MH)XEHEPHBIX UM apXUTEeKTYPHBIX IOCTMXXEHMSX, Bciaes 3a LlarmHsH nog4yépkuBasi
posib COBETCKOM BJIACTU B BO3POXKZEHUM ropoja. bBenbit nzobpakaet EpeBaH Kak AMHa-
MMYHO Pa3BMBAIOLIMIICS TOpoOJ, Ha IlepeceyeHuM KyJabTyp, e, HeCMOTPsI Ha O6BITOBBbIE
TPYAHOCTHU, B KQXXJ,OM €ro aclleKTe MOXXHO pa3rJIsifleTb KPacoTy — HACTOSIIIYIO UK Oyay-
1Iy10. Ba)XHY10 pOJib B OUepKe UI'paloT 06pa3bl IPUPOABI, YTO CO3[a8T MO3ITUUYECKUN U
reorpaduyecky yHUKaJbHBIN 06pa3 ropoza.

Ouepk Besnoro 6bL1, 6e3yCJIOBHO, «bmmxanmiuM npumMmepom» (Cypat, 2018, c. 210)
niia «IlyremecTsus B ApMeHMIO» MaHzenbuiTaMa. M MaHgenbuitaM co34a€T TEKCT, Kap-
IVHAJIBHO IIPOTMBOIIOJIOXHBIM €My 110 cofiep XaHuio. st MaHzenbiitaMa EpeBad BaxkeH
He CTOJIbKO CBO€M apXMUTEKTypOoM WM POJbI0 B COLMAJIMUCTUYECKOM CTPOUTEIbCTBE,
CKOJIBKO CBOeM ucTopueil. EpeBaH - 3To cToynulla Hekorza bBubyeiickoro rocyzapcrsa,
¥ MMEHHO B TaKylo CTPaHy M TaKOM ropof, npuesxxaeT MaHzenblITaM. MaHeablITaM BU-
ouT EpeBaH Kak CMMBOJI apMSIHCKOM KYJIbTYpbI, TJIy6OKO YKOPEHEHHOM B IIPOIIJIOM, HO
IIPM 3TOM OTKPBITOM Jist HOBOr'o. Kpome Toro, o6pas ropojia NponuTaH JUYHBIMY BOCIIO-
MMHAHMSIMU, CBSI3aHHBIMU C Apy>k60i1 ¢ Bopucom Ky3MHBIM, CTpaxaMy U IIPeOi0JIeHMEM
BHYTPEeHHUX IIpOoTUBOpeunii. OlHaKoO, Kak U odyepk Besoro, «IlyTemniectsue...» MaH/esb-
HITaMa — 3TO MO3TUYECKUM TEKCT, HAllMCaHHbIM MP030M. CPaBHUTEbHBIN aHAJIU3 3TUX
IIBYX IIPOU3BEZeHUN 3aCIy)XMBaeT OTAEJIbHOTO, [eTaJIbHOTO MCCIef0BaHMS.

Takum obpaszom, B npomusBezieHussx lllaruHsiH, Besoro u MaHpenbuiTaMa EpeBaH
IIpeACTaBJIeH C Pa3HbIX CTOPOH: KaK CMMBOJI COLIMAJIMCTUYECKOT'0 IIporpecca, Kak Touka
KyJIbTYDHOTO M [JYXOBHOTO CHHTe3a, KaK TOpOJ, JIMYHBIX BOCIOMMHaHUM U
npeobpaxeHnit. HecMoTpsi Ha OOIMI OOBEKT M306parkeHUsl, KaX/AbI aBTOP MPUSAET
EpeBaHy cBO€ ocoboe 3HaueHMe, UTO OTPaXKaeT UX MHAUBUYyaTIbHble MUPOBO33pPEHUS
U TBOpYECKMe MOAXO/bI.
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KJIFOUEBBIE CJIOBA

pycckas u 6oyrapckas
JIuTepaTypa
MOJ,epHU3M

CMMBOJIM3M

ropog,

UAEHTUYHOCTD

Anppeir Benblit

Yapmap Myrtados
CPaBHUTEJIBHBIM aHAIU3

JJisi TUTUPOBaHUS:

AHHOTAIINA

CraTbsl MOCBSILeHA [0 HACTOSIIIero BpeMeHM MaJlo MCC/Ie[lOBAaHHOM
TeMe — COIIOCTaBJIEHMIO pellpe3eHTallMil TOPOJCKOM cpelbl B TBOpUe-
ctBe AHZipest Besoro u 6onrapckoro mozepHucra Yapgapa Mytadosga.
O6BbeKTOM aHalu3a CTaHOBUTCSI B3aMMO/elCTBME IlepCoHaXka C ropo-
oM B poMmaHax ITemep6ypz (1913) u Juaemanm (1921), paccMaTpuBae-
MBIX KaK KJIIOUeBble IIPOU3BENEHUS LBYX aBTOHOMHO pa3BMBaBIIMXCS,
HO TUIIOJIOTMYECKU CXOLHBIX MOAEPHUCTCKUX JIUTepaTyp. Onupasch Ha
MHTEPTEeKCTYaJbHbIN aHa/JIMU3, aBTOP BBISBJSET MapayleJin B XyJl0Xe-
CTBEHHOM KOHIeNTyaJIM3ally Iropofa Kak YHUBepcaJbHOro peHOMeHa,
B KOTOPOM IIepeceKaloTCsl 9K3MCTeHIMalbHble, CMMBOJIMUYECKME U Hap-
paTtuBHBIE CMBICIBL. ['opop, y Benoro 1 MyTtadoBa MBICIUTCS HE CTOJIBKO
KakK MaTepuasibHasl cpe/ia, CKOJIbKO KaK aBTOHOMHAasl XyJ0)KeCTBeHHas
cucrema, obimagarmmas ¢uiocodckoil riIybuHOM. B IleHTpe BHMMa-
HUSI — KapHaBaJIbHAsI IPUPOJA TOPOJZCKOM CIleHbl, TPaHCHOPMUPYIO-
ey cybpekTa B Kykiay, GUTypy UTrpbl, MapMOHETKY U Macku. [IoHITHUS
«cTuab» y MyTadoBa 1 «urpa Mo3ra», «Mo3roBasi urpa» y besoro BbI-
CTYMAKT K/JIIOYEBBIMM KOHIENTAMM, OINPEAesIoIUMU CTPYKTYpPy Io-
POAICKOI cpexbl U eé aTpubyTOB B TeKcTe. O6a aBTOpa M36eraroT MuMe-
TUYECKOT'0 BOCIIPOM3BEJIeHMsI: TOPOJi obpeTaeT CMMBOJIMYECKOe U Ule-
QIBHOE U3MepeHMe U CTAaHOBUTCSI He TOJIbKO MMU3aHCILLeHOM, HO U duJio-
cOdCKOV KOHCTPYKIIMEN, pAaBHO3HAYHOM APYIUM CTPYKTYPHBIM 3JIEMEH-
TaM Ipou3BefeHusi. Yp6aHUCTUUHOE IIPOCTPAHCTBO B 3TOM KOHTEKCTe
paccMaTpuBaeTCsl KaK XyJ0XXeCTBeHHasl IpelIlochlIKa /1JIsi HappaTuB-
HBIX pellleHM, CBSI3aHHbBIX C IIOHSITMEM UIeHTUYHOCTU U IpobjieMaTn-
KO 0CBO60XAeHMS TOPOJICKOro cybpekTa. 'opos 34ech — He QOH, a pas-
HOIIPaBHBIM y4YaCTHMUK IIOBECTBOBAHUS, OIIpelessiolMil TpaeKTOpUuu
Cy6'beKTUBHOCTHM. B cTaThbe ropofcKoit 06pa3 OCMBICIISIETCSI KaK OCHOBA-
HMe HappaTuBa M Kak ¢puaocodpcKast MOZesIb MOJIEPHOTO OIIBbITA.

XpucToB, A. (2025). CTOIKHOBEHME JIMYHOTO U F'OPOACKOr0 IPOCTPaHCTBa B TBOpUecTBe AHZpes: Besoro
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The collision of personal and urban space in the works
of Andrey Bely and Chavdar Mutafov

Aleksandar Hristov
Sofia University “St. Kliment Ohridski”, Bulgaria
a_hristov@slav.uni-sofia.bg

KEYWORDS ABSTRACT

Russian and Bulgarian This article addresses a topic that has so far received little scholarly
literature attention — comparing urban space representations in the works of An-
modernism drei Bely and the Bulgarian modernist Chavdar Mutafov. The analysis
symbolism focuses on the interaction between the character and the city in the nov-
city els Petersburg (1913) and The Dilettante (1921), considered key works of
identity two autonomously developing yet typologically similar modernist liter-
Andrei Bely ary traditions. Relying on intertextual analysis, the author identifies
Chavdar Mutafov parallels in the artistic conceptualization of the city as a universal phe-
comparative analysis nomenon where existential, symbolic, and narrative meanings intersect.

In both Bely’s and Mutafov’s works, the city is not merely a material
environment but an autonomous artistic system imbued with philosoph-
ical depth. Central to this exploration is the carnivalesque nature of the
urban scene, which transforms the subject into a puppet, a figure of play
and masquerade. The concepts of “style” in Mutafov and “brain play” in
Bely serve as key notions shaping the structure of urban space and its
attributes in the literary text. Both authors avoid strictly mimetic rep-
resentation: the city acquires a symbolic and ideal dimension, becoming
a mise-en-scéne and a philosophical construct equally significant to
other narrative structural elements. In this context, urban space is
viewed as an artistic precondition for narrative choices linked to iden-
tity and the problem of the urban subject’s liberation. The city here is
not a mere background but an equal participant in the narrative, defin-
ing trajectories of subjectivity. The article interprets the urban image
as the foundation of narrative design and a philosophical model of mod-
ern experience.
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HacTosimuii TeKCT NpeCcTaBasieT CO60M MOMBITKY 0603HAUMUTh BO3MOXXHBIE TOUKU CO-
IIPMKOCHOBEHMSI B XYZ0XXE€CTBEHHOM BOCCO3JaHMM TOPOZCKOM CpeAbl, BOIUIOLIEHHOMN
B TBOPUYECTBE [BYX aBTOPOB, NPMHAZJIEXKAUIMX K Pa3HbIM JIMTEPATyPHBIM TPaAUIMUSIM.
C ofHOM CTOpPOHBI — 3TO AHZpel Benbii ¢ ero pomaHoM ITemepb6ype (1913), UMEIOIIUM
KJIIOUeBOe 3HaueHMe KaK JIJIsl «IIeTepbyprcKoro» Kopmnyca pycCKou JIUTepaTyphl, Tak U s
dbopmupoBaHus obpa3a ropoza B MOAEPHUCTCKOM auTepaTtype CepebpsiHoro Beka. C Apy-
roy — 3TO 60JIrapCKUM NMcaTesb ¥ TEOPETUK UCKycCcTBa YaBaap MyTadoB, Ubsi TOUTH MOJI-
HOCTBIO TOpPOZCKasi Ipo3a OCTaBMJIa IPKUI ciiefi, B 60JIrapCcKoy CJIOBECHOM COBPEMEHHOCTMH.

OTIpaBHOM TOYKOM aHaIM3a CTAJI0 CTOJIKHOBEHMeE IIepCOHaXKa C TOPOZICKOM CpeioM, KO-
TOpOe CTAaHOBUTCSI CTEPXXHEBBIM MOTMBOM B poMaHax Ilemepbype v Juaemanm (1921),
OIpeZiesISTIoIIMX XY 0)KeCTBEHHbBIM 061K TBOopuecTBa Besioro u MyTtadoBa. B 060mux TekcTax
MOTUB HEBO3MOXXHOCTHU ZIYLLIEBHOT'O, SMOLIMOHAJIBHOT'O ¥ 9K3UCTEHIIMAIIBHOTO ITIOKOSI B YCJIO-
BUSIX TOPOJa IPUAAET IOBECTBOBAHMIO OLILyIlleHMe BHyTpeHHeN kaTacTpodnbl. Enié Hukosai
BepasieB nucanl o «kaTacTpopudyeckoM» obpase IleTepbypra y Besoro B ctaTbe «ACTpajib-
HbIM poMaH» (BepzsieB, 1990). Y MyTadoBa 3TO OliyllleH}Me IPSIMO BBIPAXKEHO yXKe B IIEPBBIX
cTpokax JJunemanma: «CMBICJI eT0 CyLIeCTBOBAHMSI 6bLI B KaTacTpodax: TOJIbKO TaK HaIpsi-
YKEHHO U YKaJTHO CO3JaBaJIOCh ero “s1” mocyie pyun» (MyTtadoB, 2004, C. 7).

Llenb paboThl — BBISIBUTD, KakK yepe3 ypbaHuctmuyeckue Mmetadopsl B TekcTax besoro
un MyTtadoBa packpbiBaioTcsd GuiaocopCKkme UM IICUXOJOTMYecKMe KOHQPJIMKTBI Yesio-
BeKa Hadayia XX BeKa.

ComocTaBsieHMe TBOpUYecTBa 60rapCcKoro nposauka ¥ 3Ha4YUTeIbHO 60jiee U3BeCT-
HOTO PYyCCKOT'0O IycaTesis MIPOAUKTOBAHO He TOJbKO 6JIM30CThI0 BpEMEHHBIX paMokK (06a
TEKCTa CO3/,aHbl C pa3HUIeM MeHee JeCsITU JIeT), HO M TeéM, YTO CMMBOJIMCTCKAsI U IOCT-
CUMMBOJIMCTCKAsI Xy 0XXeCTBEHHbIe CUCTEMBbI UT'DAIOT KJIIOUEBYIO POJIb B UX TBOPYECTBE.
Ins Benoro u MyTtadoBa ropocKkoe IpOCTPAHCTBO CTAHOBUTCS TJIABHOM XY/L0XKECTBEH-
HOJ apeHo, K KOTOPOJ OHM MOAXOAST KaK 3KCIIepMMeHTaTOpPBhI.

Yagap MyTtadoB rociaefoBaTeIbHO CTPEMUTCS K CMM6M03y MEXY TeOpPeTUUEeCKUM
OCMBICJIEHMEM MCKYCCTBA U MUCATEIbCKMM IOPBIBOM. Ero MHTEpec K M306pa3uTeIbHOMY
MUCKYCCTBY, apXUTeKType, MOJe U IIPOSIBJIEHUSIM MaCCOBOM KyJbTYPBI ITPOSIBJISIETCS He
TOJIBKO B 3CCE€ I KPUTUUYECKUX CTAThSIX, HO M COCTABJISIET OCHOBY XYZL0)KECTBEHHOM IIPO3HI.

CnoyxHasi, TeKy4dasi npupoja 601rapckoro JUTepaTypHOro MOZlepHU3Ma, MMeIollero
COO6CTBEHHYIO BPEMEHHYIO JIOTUKY M BHYTPEHHIOIO OpraHM3aI[1i0, HAXOAUT sIpKOe BhbIpa-
>)XeHue B TBopuecTBe YaBzapa MyrtadoBa. Kak oTmeuaeT Boliko IleHUYeB, MOAEpPHU3M
B Bosirapuu mnpescraBiisieT co60M «eAUHYI0 TIYOMHHYIO MaTPUILy, Pa3IMIMMYI0 Ha I10-
BEPXHOCTM Kak Ilepexofsiiue Apyr B Apyra ¢as3sl u stanbl» (IleHUeB, 2003, c. 14) (Ile-
peBO/Ji 3/lech, KaK M BCe TEeKCThl Ha 60JrapCcKoOM si3blKe, MpMHajZjIeXxaT HaM. — A. X.).
B nipo3e MyTadoBa celeccusi, TIOCTCMMBOJIM3M, a IOPOM U UUCTO CUMBOJIMCTCKAsi MaHepa
MIPeJIOMJISIIOTCSI CKBO3b IIPM3MY MPOHMM U KOJUIXXHOT'O MbIIJIeHUsI. OHM pacTBOPSIIOTCS
B JIeKOPaTMBHOM HACBILIEHHOCTU U 3KCIIPECCUMOHMCTCKOM MMPOBOCIPUSITUM, UTOOBI 3a-
TeM TPaHCPOPMUPOBATHCSI B TEKCThI, HACBILIeHHbIe QyTYyPUCTUUECKMMU U IKCIIepUMeH-
TaJIbHBIMU 3JIEMEeHTaMU.

Yapmap MyTadoB NMOCTENEHHO YTBEPAMUJICS KaK OfHA U3 BeAylux ¢uryp 6osarap-
CKOTO JINTEpPATypPHOT'0 aBaHrapAa 1920-X ¥ 1930-X rofi0B. BHMMaHMe, KOTOpOe JIMTepaTy-
poBefueckasi M MCTOpUYECKasi HayKa y[easiloT eMy B IOCJAeJHMe [Ba AecSaTUJIeTHs,
HEOCHOPMMO CBUJIETEJIbCTBYET O €ro KJIKUYeBOM poau B GOPMUPOBAHUM U YKpeIJIEeHUU
MOZIepHUCTCKOM JIMTepaTypbl B Bosarapum nepBoy TpeTy IPOULLJIOro Beka. IIpm 3ToMm
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UCCIIelOBaTeJIbCKMM MHTEpeC COCPeloTOYEeH KaK Ha ero XyZ0XXeCTBeHHBIX Ipou3Befe-
HUSIX, TaK U Ha TEKCTaX, B KOTOPbIX MyTadoB BbICTYyIaeT KaK TEOPEeTUK MCKYCCTBa U BbI-
pasuTesnb IpoiieccoB GopMMUpoBaHUs 60JIrapcKOTo aBaHTap/a.

CTpykTypa poMaHa “/lusiemaHm” HAaCTOJIBKO CJIOXHA, YTO BBI3bIBA€T TPYLHOCTU Yy
ynTaTtessi. CloxeT pparMeHTapeH, JUIIEH YETKMX BpEMEHHbIX OPMEHTUPOB, a CpeficTBa
BBIPa)XE€HMSI YaCTO CBOASITCS K HEYKJIIOXXMM IT03TU3MaM. /IBa mepcoHaka pomaHa — /lama
u InyieTaHT — U306pakeHbl aBTOPOM KaK CO60M CJI0XKHBIE U TPOTUBOPEUYMBble GUTYPHI.
OHM YacTo TepsIIOT CBOM UesIoBeuecKye YepThl, eCIM OHM BoOob11e 6b1IM, M IIpeBpalaloTCs
B MacKM, IMO3bl, 0606111eHMSI MU IIPOCTO MapUOHETOK, KOTOPbIMM MCKYCHO MaHMIIYJIM-
pyeT aBTOp. JMajioru TakXe CO34al0T TPYLHOCTU BOCIPUSITHS, TIOCKOJIBKY B HUX HET aB-
TOPCKMX YKa3aHU, KOTOpble MOTJIM 6bI HAIPaBUTh UMTATeNSI. CBSI3U MEXY CyO'beKTOM
¥ 06 b€KTOM B pa3roBopax JlujetaHTa 1 JlaMbl CTAHOBSITCS IIOPOM Pa3MbITBIMU, Y UX IPU-
XOZIUTCSI UCKATh Ha OYyNb. «MJIETAaHT» — IIPOU3BeeHMe C YHUKAJIbHOM OpraHu3aluen,
coueTalollee pa3HOO6pa3Hble 3JIeMEeHThI. B TeKCTe BCTpedyaloTCsI SNIMCTOIsIpHbIe MOTUBHI,
dunocodpckue MoHogIOTH U AUaioru. IIpeob1azaloT SKCIPECCUOHUCTCKME ONIMCaHUS, Me-
CTaMU Ilepexojsliye B Cloppeasan3M, a MHOTAA IICUXMUYeCKe COCTOSIHUS IepeflaloTcs ue-
pe3 BrieuaTsieHUsi. HekoTopble GparMeHThl XXUBYT CBOEM XKM3HBIO, Pa3BUMBAIOTCS HE3aBU-
CUMO U 06BEeIMHSIOTCS B lyXe IPOU3BeeHMS.

OCHOBBIBAsICh Ha BBIIIEN3I0XXEHHOM, MOXXHO IIPOBECTU Napajjlesiy MeXy TBopye-
cTBOM MyTadoBa 1, BEpOSITHO, CAMbIM M3BECTHBIM IIPOM3BeeHMEM PYCCKOTO IucaTesist
Anzpesi Besoro — pomaHoM «IleTepbypr». OLHAKO CPpaBHUTEJIBHBIM aHaJIM3 aBTOPOB,
NIpMHAAJIeXAIIMX K pa3HbIM JIMTEPATYPHBIM TPaAULIUSIM, BCErga HECET PUCK MU3JIULIIHETO
aKlleHTa Ha CXOCTBAaX M UrHOPUPOBAHUS pasamumii. JIjiss TOro 4To6bsl n3b6exxaThb 3TOTrO,
B laHHOM TeKCTe 6y/ieT cAeslaH aKLeHT Ha criocobax Xy 0)KeCTBEeHHOI'0 BOCCO3/JaHMSsI I'0-
PO CKOT'O IPOCTPAHCTBA U EPCOHAXEN KaK ero 4acTu.

dparMeHTapHasi CTPYKTypa IOBECTBOBAHMSI ¥ BO3MOXXHOCTb KaXKA,0T'0 3113053 PyHK-
LIMOHUPOBATh KaK OTJe/IbHOe 3BEHO, HaJleJIEHHOe IJIyO6OKOM CMMBOJIMKOM U MeTapopuy-
HOCTBIO, IPUZAI0T 060MM poMaHaM OllyllleHMe cepuaan3alum cloxera. B Tom uncsie, 06b-
eIMHEHME OT/e/IbHBIX 3IU300B U CI0OXKETHBIX JUHUM (0CO6EHHO 3aMeTHO B poMaHe «Ile-
TepOypr») co3faéT, yCIOBHO TOBOpPS, OOIIyI0 KapTUHY IPOM3BeZeHMSsI, OLHAKO B TO JKe
BpeMsI T'OPO/ICKO€e IIPOCTPAHCTBO B 3TUX TEKCTaX CKOpee CIYXXUT GOHOM [JIsSI COOBITUIMA.

Tak, CTaHOBUTCSI OYE€BUJHBIM KJIIOUEBOM MOATEKCT, KOTOPbIM 06 beAMHSIET 06a Mpo-
U3BeZleHMSI: CBSI3b IIEPCOHAXeN C FOPOJCKOM CpefioN IMpefcTaBieHa KaK MCKyCCTBEHHas
U Jaxe KOHQIMKTHasI. TUIIMYHBIe CMMOMOTUYECKME OTHOLLIEHMSI MEeXY YeJIOBEKOM U I'o-
POZIOM, KOTZja TOPOJ, CYIIeCTBYeET barozaps JoAsaM, B 060MX poMaHax IoJL0pBaHbI. [J1aB-
Hble IIePCOHAXX!M 3TUX Npou3BeAeHUM — Jama u [usnetanT y MyTtadoBa, a Takxe AMOJ-
JIOH ATI0JIJIOHOBUY U HuKo1ai A1oJZIOHOBUY A6s1eyX0Bbl, Codbst JIMXYTUHA U AJIeKCaH/p
OynkuH B «IleTepbypre» — CyleCTBYIOT He 6arozaps ropozy, a BOIIpeKM ero Bpaxaeo6-
HOM aTMocdepe. B o60ux ciaydyasix TopoZ, MOXXHO CUMTATh CKOpee HENPUCTYIHBIM, YeEM
BpaXXJiebHbIM, HO SIBHO HETOCTEIIPUUMHBIM JIJIsI CBOUX ObUTaTesIeN.

Mmu3saHcleHa poMaHa «/lujaetaHT» MyTtadoBa — 3TO MCKYCCTBEHHO CO3/JaHHOE IIPO-
CTPAHCTBO, B KOTOPOM reporo He MecTo. OHO He MOAUMHSIETCSI HUKAKMM 3aKoHaM, OyAb
TO IPUPOAHBIE UK YesoBeyeckue. Ero eqMHCTBEHHAs LieJib — OTPaXkaTb BHyYTPEHHee COo-
CTOsSIHME AMJIeTaHTa. Bce MpOCTpaHCTBAa poOMaHa — 3TO BCero JIMIIb JleKopaluu, Ha poHe
KOTOPBIX T'epoil, MOLOOHO KyKJie, pa3bII'pblBaeT CBOIO Tparuueckyio urpy. Crartys c eé
NPpUYYAJIUBBIMU GOpMaMM NpU3BaHa BBIPA3UTh OTUYXAEHHOCTb I'eposi OT OCTAJIbHOI'O
MMpa, NoKa3aTh ero O4MHOYECTBO ¥ HeOO6XOAMMOCTb OpraHM30BaTh CBOM MUP M10-CBOEMY.
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A. Xpucmog CTOJIKHOBEHME JIMYHOTO U T'OPOJCKOTO ITPOCTPAHCTBA

DTa CTaTysl CTAHOBUTCSI ero 6alrHel, MECTOM ITOKOsI, IZie BCe IMPOMCXOAUT IO ero 3aKo-
HaM. YauIia ke CIIY)XXUT JJIsI TOTO, YTOOBI IIPOZIeMOHCTPUPOBATh HECIIOCOOHOCTh repost
CIIPAaBUTBHCSI C BHEIIHUM MUPOM, I'Zle «6aHAJIBHOCTh» YTHETAET €ro, a MPOX0oXKue — IIy-
CTble MapMOHETKHU, KeJlawllye MPUINHUTD eMy 60J1b U MTOAUYEPKHYTh XPYIIKOCTb €ro Cy-
LIECTBOBAHMSI B YCJIOBMSIX IIOBCEJHEBHOM >XMU3HU. Bas-mackapajg B ¢uHase poMaHa
CTAHOBUTCS KyJIbMUHAlIMEN, B KOTOPOM repoi pacKpbIBaeT UCTUHHYIO IPUPOAY AaMbl U
oTBepraer eé:

JuieTaHT [0Jiroe BpeMsl OCTaBaJICS 3alepThIM B CcBoell KoMHaTe. OH penko
BBIXOAMJI Ha YJIMIy, YBEPEHHBIN, UTO TaM €ro TeJI0 IOTepsieT BCIO CBOIO
yrnpyroctb. I[Ipoxodxue O6yAyT TOJIKATh €ro, 3JIEKTPUUYECKMUEe CTOJ6bI 6yAyT
MCKAaTh, YTOOBI OH CHSJI LIAIKY, TPaMBau 6YAyT pacTsrmBaTh ero mno 3emse. Ho
OH Xpabp nepej IUIOM 3eMHOTO CTPaxa, MUCXOASIIEro OT HEro CaMoro M TOJIIIbI:
OH BHE3aIlHO BBIXOAMJI Ha YJAULY U 6bICTpO IIPMHOCUJI XXE€PTBbI (MyTa(l)OB,
2004, C. 7).

XapakTepuctuka besoro o6 AmnoJyiyioHe ATOJIJIOHOBMYE, KOTOPbIM «60sIICS TIpo-
crpaHcTBa» (Benblir, 1916, c. 75), HallOMMHaeT ONMCaHME LEHTPAJIbHBIX I€PCOHaXKeU
060Mx poMaHOB. OKa3aBILIMCh B COCTOSIHUM 3K3MCTEHIMAJIbHOTO CTpaxa Iepes, OKpyXa-
IOIIMM MMPOM, OHM HAIIOJIHSIOT KBaZipaTHble GOPMBbI XXM3HBIO, U MMEHHO B 3TUX popMax
X YYBCTBO NPUHAZJIEKHOCTM U 3alUILEHHOCTM BbIpaXXeHO Hambosiee sipko. KoMHaTBI
AunneTtaHTa, KBajjpaTHble oO4YepTaHMsI KapeThl AIOJIJIOHA AIOJIJIOHOBMYA, KOTOpas,
110 CyTH, CTAHOBUTCS ITOABVXXHBIM aHAJIOTOM MHTUMMHOTI'O IIPOCTPAHCTBAa, CBOET0 poja J10-
MOM — BCe 3TU IPOCTPAHCTBA MOAUYMHSIIOTCS TeOMEeTPUM YeThIPEXYroJbHUKA U YIJIOB.
5TO JULIb yCUIIVMBaET OLyIeHNe 3alUIEHHOCTY U 6€30IacHOCTH.

34ech, B KapeTe, AIOJUJIOH AINOJJIOHOBMY HacjaaXZajcs Momoary 6e3 aym
YeTBIPEXYTOJbHBIMM CTE€HKAMM, ITPebbIBasi B IIEHTPEe YEPHOT0, COBEPIIIEHHOTO
M aTJIacOM 3aTSIHYyTOro Ky6a: ATIO/UIOH AMNOJUIOHOBUY OBUI POXIEH IS
OZMHOYHOT'0 3aKJIIOUEeHUSI; JIUIIb JIO60Bb K TOCyZapCTBEHHON IJIaHMMETPUU
ob6JIeKasia ero B MHOTOTPAaHHOCTh OTBETCTBEHHOTO mmocTa (Benbii, 1916, c. 21).

Bauuisip onpezensieT oM KaK MecCTO, I/le HAUMHaeTCs yeJoBedyecKasi )XKM3Hb U BIIep-
Bble BO3HMKAET YYBCTBO 3AIUIEHHOCTHU; «HeZpa loMa» HaBCera CBSI3bIBAIOTCS C 06pa-
30M YKpbITMS ¥ ybexwuiia. OAZHaKo JOM — 3TO M TO IIPOCTPAHCTBO,
B KOTOPOM YeJIOBEK C HaMMEHbIIVMMM YCUIUSIMU IPOeLUpPyeT CBOM BHYTPEHHUN MUP
Ha peasibHOCTb. B cBoéM «KoposieBCTBe YTIJIOB» Trepou 060OMX POMaHOB OJMHOKMY,
HO MMEHHO 3TO OJMHOYECTBO JiejIaeT UX ITOJIHOBJIACTHBIMU X0O3sieBaMU CBOEM CYyIIHOCTU
U puAaéT eyl 3aBeplIEHHOCTb. [IpMposa 3TUX IepCOHaXKeM OCTaéTCsl LieJIbHOM JIMIIb
B 3alMIIEHHBIX 30HaX Jj0Ma: 3a ero npezejaMy, B OTKPBIThIX TOPOJCKUX TPOCTPAHCTBAX,
OHM CTaJIKMBAIOTCSI C CUCTEMaMM, HENOABJACTHBIMM MX BOJIE U JKEJaHUSIM.
ToJIbKO BHYTPM CBoero gomMa HuKoJsail ANOJIJIOHOBMY CIIOCOOEH OCMBICIMBATh peaslb-
HOCTb, KOTOpasi BHe ero — IIyraolile XaoTU4YHa, ¥ 06pecTy MyCTb BpeMeHHOe, HO 3K3U-
CTeHIIMaJIbHOe paBHOBeCHe.

CocpenoTouMBasich B MbIC/IM, HMKOJIall ATIOJUTOHOBMY 3anMpall Ha KJTI0Y CBOIO
pabouyio KOMHATy: TOTJia €My HadyMHaJI0 Kal3aTbCs, YTO M OH, M KOMHATa,
U TIpegMeThl TOM KOMHAaThl II€pPeBOIIOLIAJIMCh MTHOBEHHO M3 IIpeMeTOB
peasibHOrTO MMpa B YMOIIOCTUIraeMble CUMBOJIBI UMCTO JIOTMUYECKUX




nocTpoeHui. KOMHAaTHOe IPOCTPAHCTBO CMEIIMBAJIOCh C €ro IOTepsIBIIMM
YyBCTBUTEJbHOCTb T€JIOM B OOLIMI OBITUMMCTBEHHBIM XaoC, Ha3bIBAaeMbI UM
BCeJIEHHOM. A co3HaHMe HuKosass ANOJIJIOHOBMYA, OTZHENsChb OT Teja,
HeIloCpe/ICTBEHHO COeMHSIJIIOCSI C 3JIEKTPUUECKOM JIaMIIOYKOM HMMUCbMEHHOI'O
CTOJIa, Ha3bIBAEMOM «COJIHIIEM cO3HaHUuA» (BesbIit, 1916, c. 56).

HecoMHEHHO, TOPO/, BBICTyIIaeT B 060MX poMaHax KakK I'JIaBHBIN TeaTp AeNCTBUSI, HO
OH He MOHOJIUTEH: 3TO JIOCKYTHOE 0/iesiyio, CIIMTOe U3 PpparMeHTOB — KOMHAT U YyJuI],
IUIOLLA/AeM U IapKOB, HOYHBIX KJIYOOB M MacKapaZHbIX 3ajJ0B. IIpOCTPaHCTBO B 3TUX
TEKCTax He MPOCTO POH — OHO BBICTPOEHO KaK COBOKYITHOCTb MCKYCCTBEHHO CKOHCTPYM-
POBaHHBIX MUPOB, Ka)kZjasl ClileHa KOTOPBIX OTpaXkaeT yeJoBedecKoe IPUCYTCTBUE U ITPO-
elupyeT Ha cebsi ero cMbICa. I'Opof, 37iech — He 1eJI0CTHBIM OpraHu3M, a IyJabCUpyloliiasi
cUcTeMa B3aMMO3aBMCUMBbIX M€XaHU3MOB, KOTOpble 0)KMBAIOT JIUNIIb TOTZa, KOr4a COIpU-
KacaloTcsl APYT ¢ ApyromM. TOJBKO B 3T MOMEHTHI lepeceueHusi OHU 06pa3yloT TO, UTO
Puuyapz CeHHeTT Ha3bIBaeT CeTUaTOM CTPYKTYPOM — TKaHbIO I'OpoJia, IPOHU3aHHOM OTHO-
LIEHMUSIMM, HO He BCerjia MIpOYHOM. B ocTasibHOe BpeMsl KaXkZiasli 4acThb 3TOr0 IPOCTpPaH-
CTBa OCTAETCSI TEHbIO BO3MOXXHOT'0, pyHKIMEeM HappaTUBa, 30HOM CMBICJIOBOT'O ITPUTSIXKE-
HMSI, CyleCTBYIOIel ITOCTOJIbKY, IIOCKOJIbKY OHa BOBJIEYeHa B UI'Py TEKCTa U ero repoes
(Sennett, 1992, c. 54-69).

T'opoZickoe MaKpOIIPOCTPAHCTBO B 060MX poMaHax MpPeACTaéT MOABMIKHBIM, U3MEH-
UMBBIM, IJIACTUYHBIM — ero ¢opMa U PyHKIMS 3aBUCIT OT B3IJisi[a MepcoHa)a, OT TOM
BHYTPEHHEN ONITUKMU, Yepe3 KOTOPYIO OH BOCIIPMHMMAET U ITepe0CMBICIISIET OKPYXKalolllee.
OTHollIeHMe TepoeB K MUPY, UX HaMepeHMsl, CTPaxy, XXeJlaHUsI He IIPOCTO OKPaIIMBaIOT
BOCIIpUSITHE TOPOJA, HO ¥ TPaHCOOPMUPYIOT caM CIIOCOO ero mnepexxXmuBaHUs, fesas ro-
POZCKYIO TKaHb 3epKasioM Ayuin. [IpocTpaHCTBa YacTHbIE — KOMHAThI, KabMHEeTHI, loMa —
CTAHOBSITCSI TIEPBOI TOYKOM OTCUETA, MCXOJHOM KOOPAMHATOM CyllecTBOBaHMs. OHU He
TOJIBKO CJIy>KaT YKPBITMEM OT yI'pO3 BHEIIHEro Mmupa, HO ¥ CTAHOBSITCSI CUMBOJIMYECKUM
MHCTPYMEHTOM CaMOCOXPaHEHMsI: MEXaHM3MOM OTTOPa)XXMBAHUSI OT BPXKAeOHOM CTUXUN
yJIUL, IJIOLIaZiel M IIyMHBIX 3aJI0B.

B IOJIHOM rapMOHMMU C pa3MbluUieHUsIMU ['acToHa Banisipa o JoMe Kak IEpBUYHOM
rHeszie 6bITUSI, 9T MHTUMHBIE TPOCTPAHCTBA KOHIIEHTPUPYIOT B cebe «MYy>XeCTBO U CTOM-
KOCTb yesioBeka» (Bachelard, 1994, p. 47). VIMeHHO 37ieCh IepCOHaXX 0obpeTaeT MHUMYIO
LIeJIbHOCTD U 3aluUTy. Tak, JMJIeTaHT «4yBCTBYET Ccebsi HENMPUHYXIEHHO: 3/1eCh, B €ro
KOMHaTe, )XM3Hb He yrHeTaeT ero. Bcé maBHO mobexaeHo, a nobexxZ€HHble HUKOTO He
BOJIHYIOT. 37leCb OH MacTep M repoii; OH IPaBUT BelllaMM C BBICOTHI CBOET'0 CaMOro CIIo-
KOMHOro npespeHusi» (MytadoB, 2004, c. 16). HO CTOUT repoio NOKMHYTH OXPaHsIeMYIO
30HY 3TUX YACTHBIX YOEXKUII], KaK ropoJ;, — C ero HEyMOJIMMOM JIOTUKOM, pPUTMOM U CUCTE-
MO - O6pyIIMBaeTCsl Ha Hero BCcell CBOoeM KaTacTpodpuuecKolM MOIbIo, IIpeBpalas 1o-
MIBITKY BBIMTU 3a Ipefesibl B PUCK ITIOJTHOT'O pacCTBOPEHMSI.

B mpuBeAEHHOM LMTaTe MOXHO YJIOBUTb OTOJIECK IepOMUYecKOro: mnoasBur Iuie-
TaHTaA COBEpPIIAETCS He Ha IJIOIaZiM, HO B IIpe/iejiaxX ero KOMHAThI, I'/ie OH B IIOJIHOM Mepe
XO03$5IMH, XXpell ¥ aKTép COOCTBEHHOM ZipaMbl. B 3TOM MHTMMHOM y6e>xullle OH CIocobeH
He IIPOCTO MeUTaTh, HO M IPOeLMPOBaTh MEUTYy Ha IPOCTPAHCTBO, 06)KMBasi ero 1noj, Mepy
CBOEM ySI3BMMOM, HO TOPZOM CYUIHOCTM. HuKosall ANOJIJIOHOBUY, IYCTh Ha KpaTKoe
MT'HOBEHMe, TaKXKe obpeTaeT BJIaCTh HaJl CBOMM MMKPOKOCMOM — M CTAQHOBMUTCSI B HEM
TeM, KeM He B CujIax ObITh Ha yJulie: LeHTPOM YCTOMUMBOTO Mupa. TaK, OHU «IIO3HAIOT
ZIOM B €ro peaJIbHOCTU U B ero NMOTEHILMaJbHOCTU IOCPEeACTBOM MBIC/IEN UM MeUYTaHUM»
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(Bachelard, 1994, p. 5). 3amiuinéHHble B CBOEM «3€eMHOM palo mMaTepumu», repou Myra-
¢doBa 1 Besioro OTKpbIBAIOT €MHCTBEHHO BO3MOXKHOE ISl cebsl MPOCTPaHCTBO becmpe-
MISITCTBEHHOT'O 6BITUSI - KAMEPHOe M HallOJIHEHHOE CTYIIEHHOM, XPYIIKOM MHTUMHOCTBIO.
oM, 110 Banuispy, He IPOCTO YKPBITHE — OH IIPUIOT NTaMsITH, aJIXMMUUeCKasl peTopTa, rje
CMelIMBAITCS CTpax, PaHTas3usl U HaZiexJa. TOJIbKO B 3TOM IIPOCTPAHCTBe MX SI MOXeT
06pecTy MOJIHOTY, a CO3HaHMUE — UJIJIIO3UI0 6H0XKECTBEHHOM 3aBEePILIEHHOCTMU.

Oba poMaHa CyleCTBYIOT HE3aBUCUMO APYT OT APyTra, HO IIPpM 3TOM OOHapy>KMBaIOT
Iopa3uTebHOE POJZCTBO KaK IOIBITKYM pa3BepHYThb P03y B HOBOM, Ji0cejie HEU3BeJaH-
HOM HaIlpaBJIeHMM — IONBITKYM, KOTOPBIE C IIOJIHBIM IIPaBOM MOXHO Ha3BaThb JIUTEPATypP-
HBIMM 3KcIlepuMeHTaMM. CaMM TEKCThI CJIOBHO OTKa3bIBaIOTCSI MOAUYMHSTHCS OJHO3HAU-
HOMY IIPOUYTEHMIO: KJII0Y K HUM He CTOJIBKO OTIIMPAET, CKOJIbKO CTaBUT Iepe/, UMTaTeJIEM
IBepu 6e3 3aMKOB. 37leCb HET eJMHOT'0 JOMMHUPYIOLIEro MeTO/ia, YHUBEpPCAaJIbHOM OIl-
TUKU: CUMBOJIM3M y Besioro, AekopaTMBM3M M celleCCMOHHasl acTeTuka y MyTtadosa,
dparmeHTapHOE MMUPOOIIyIlleHMe, BO3HUKAlOIlee Ha CThIKe CTUJIEN U 30X — BCE 3TO He
MIPOTMBOPEYUYUT, & B3aMMHO ITPOHU3BIBAET APYT APyra, co3ZiaBasi MHOTOYPOBHEBYIO apXU-
TEKTOHMKY, BHYTPU KOTOPOM U obuTaeT ¢purypa JuaetaHnta. Mup 3TUX pOMaHOB He IO/ -
IaéTcs ONHOJMHENHOMY TOJIKOBAHMIO: OH CKOpee cobupaeTcsi, Kak M0O3aukKa, rfe Kaxzjas
ZleTaJib CUsIeT B CBOEM CIIeKTpe, HO CTAHOBUTCS 3pMMOI1 JIMIIIb B 06II[eM PUCYHKE.

[Tpo3a YaBpapa MytadoBa u AHZpes Besoro mMpuMHIMIMAJIBbHO YXOAUT OT MeXa-
HM3Ma MMMecKuca — OHa He CTPEMUTCs ObIThb 3epKaIOM [IeICTBUTEIbHOCTY, HAIIPOTUB,
OHa COo3UZaeT CO6CTBEHHBIE BCeJIeHHbIe, Tle AelICTBYIOT MHbIe 3aKOHBI U MHble GOPMBI
IIPOCTPAHCTBA. B 3TUX TeKCTax peajbHOCTh BO3HMKAET KaK pe3yJIbTaT Xy 0XXeCTBEeHHOM
BOJIM, @ HE KaK OTpa)keH!e MMpa BHe TeKCTa. BHyTpeHHMe JIOTMKM POMaHOB He COOTHO-
CSITCSI C OOBIIEHHOM peasibHOCThI0O HANPSIMYI0 — OHM POPMUPYIOT CBOIO KapTUHY MMUpa,
B KOTOPO¥ MPOCTPAHCTBO CTAHOBUTCSI He POHOM, a aKTUBHOM CUJION. DTOT MUP He 06b-
SICHSIETCSI aHAJIOTUSIMU C ITIOBCEHEBHBIM, OH TpebyeT IMPUHSITUS 0CO60r0 UTPOBOTO UJIN,
CKOpee, KOHIIeNITyaJIbHOT'O COTJIallIeHUsI C UMTaTeJIEM — BXOZa B IPOCTPAHCTBO, B KOTOPOM
repMeTMYECKOe U 3CTETUYECKOe BaXKHee JJOCTOBEPHOTO.

Anzipelt Benblil - He TOJIBKO MO3T M MpPO3auK, HO M TOHKUM TEOPETUK MCKYCCTBA,
4yeil BKJIAJ, B JIMTepaTypHOe MblllieHue CepebpsiHOro BeKa HeBO3MOXXHO IepPeOleHUTb.
Ero XyZo)xecTBeHHbIE TEKCTHI CTAHOBSITCSI CBOEro pozia JabopaTopueil, rzie OH IKCIIepu-
MeHTUupyeT ¢ OpMOM U coZiep>XaHueM, BbipabaThiBasi HOBble MO3TUKU. Kak clipaBeiMBO
oTMeuaeT /l0JITOII0JI0B B aHau3e ITemepbypea, Besnblit He CTPEMUTCSI HU K peajiucTuye-
CKOM JJOCTOBEPHOCTM, HU K JIOTMYECKOM CTPOTOCTU, TO €CTh K TeM OIlopaM, Ha KOTOPBIX
Zlep)XaJsicsl Kjaccuueckuit pomas (/Jloaromosos, 1981, c. 550). BMecToO 3TOro oH pacKpbl-
BaeT U/Jel0 HepeaJbHOCTU peaJibHOTO — U 3Ta upesi Haubosiee peabePHO MPOSIBISIETCS
MMEHHO B o6pa3se ropoga. [letrepbypr y besoro - aTo He MeCTO, a COCTOsIHMe, He reorpa-
dus, a MEHTaJIbHBIN JTaOUMPUHT, HACEJIEHHBIN HE )XMBBIMU JIIOAbMU, a TUIIAXXaMU, ajljie-
ropusimu, opmamu co3HaHusi. [opoj, mpeBpaljaeTcsi B MbICJIEHHYIO apXUTEKTYpPY, KOTO-
pasi IpMHKUMaeT B cebs He CTOJIbKO IIepCOHaXKeM, CKOJIbKO IMpoeKuuu uaen. Ero repou He
MOTYT OTZLeJIUThCSI OT IIPOCTPAHCTBA — OHO IIPOHMKAET B UX peub, IBMXKEHUS], CTPaxXu U
CHBI, TIpeBpalllasi UX CyIlleCTBOBaHME B TOHKYIO UT'PYy CMBICJIOB, MeTadop M 3HAKOB. Ile-
TepOypr CTAaHOBUTCSI CLIeHOM, TI/ie pa3bII'PbIBAIOTCSI He OBITOBBIE, a CUMBOJIMUECKUE
ZIlpaMbl, ¥ IOTOMY CaMM IIEPCOHAXU — He JeNCTBYIoIMe aulia, a GUTyphl XyL0XKECTBEH-
HOTO $I3bIKa, 3aMKHYTbI€ B KPyT' CBOEI'0 TeKCTOBOI'O 6BITHSI.

ITon06HBIM 06pa30M [IeMCTBYIOT U Fepou ropoACKOM MPO3bl 60JITrapCKOr0 MOJEPHU-
cra YaBmapa MyTtadoBa. Uepes pa3paboTaHHBIN UM «IIPUHLIUII MAPUMOHETKM» — HE TOJIBKO
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KOHILIENTyaJIbHY}0 OCHOBY, HO ¥ Ha3BaHMe KJIIOUEBOTO IMKJIa MMHMATIOp MapuoHemku
(1920) - aBTOp BBICTPaMBAET HOBYIO, IOUTU MEXAaHUCTUYECKYIO, CBSI3b MEX/y YeJI0BEKOM
U ypbaHUCTUUYECKUM INPOCTPAHCTBOM. ETo IepcoHa)kyu - He XXMBble MHAMBUZDBI, 2 HOCU-
TeJIV UJiel, CUMBOJIMUYeCKMe KyKJIbl, TIOAUYMHEHHBIE IBM)XEHUIO HE HUTY CyAbObI, HO HUTU
3aMbIcCiIa.

B a3TOM cMbICc/Ie MapuoHeTKa Yy MyTadoBa - He MeTadopa, a MHCTPYMEHT: CTPYKTYpa,
3a7iamolasl IPUHIUI CYIIeCTBOBAHMUS MEepCOoHaXa B Npomu3BefeHUM. OH He OBIIIUT, OH
neyicTByeT. OH He UyBCTBYeT — OH 0603Hayaer.

Ta >xe 06pa3HOCTb - MacCKa, MapMOHEeTKa, TeaTPaJbHOCTb — CTAHOBUTCS OJHOM U3
CKBO3HBIX TeM [Temepbypea AHzpest Besoro. Baj-mackapa, KpacHO-6eJible IOMMHO, 3a-
creiBliee (Codrio IleTpoBHY JIMXYTUHY C €€ 6e34yMHBIM yBJIeUeHMEM BCeM SIMOHCKUM
Hukosalt AIOJIJIOHOBMY Ha3bIBaeT «SIMMOHCKOM KyKJIoi»). JIuio Codpbu IIeTPpOBHBI, ITOXO-
>)Kee Ha SIMOHCKYI0 KYKJy — BCE 3TO CBUJETEJIbCTBA IJIyOOKOM TeaTpaliu3alMyu Mupa.
Ero repou - ¢urypsl ciieHbl, He obJajaroliye MpoUIbIM MM O6yaymum. VX xeaaHus,
IBVDKEHUSI, MBICJIU ILI€JIMKOM JUKTYIOTCSI apXMUTEKTypOil TeKCTa M BOJIeM aBTopa, U
MMEHHO [T03TOMY OHM OKa3bIBAIOTCS CTOJIb 6€33alUTHBIMU Ileper, croxkeToM. Kak 1 y My-
TadoBa, OHM HE XXUBYT — OHU UTrpaloT. VM3obpakeHuUs yrofei, n3obpaxeHust ropoxKaH,
TOYHO BIIMCAHHBIE B JleKOpaluu 1 anu3onbl. 'epou Besoro, kak 1 MyTapoBCKME Mapuo-
HeTKM, He 06J1afjaloT aBTOHOMMeN. Hukosail ANOJIZIOHOBUY - HE CTOJIBKO YYacCTHMUK,
CKOJIbKO GUT'YypPaHT 3aroBopa ¢ 6oMm60i1. OH He BbIO6MpPaAET, OH BBINOJIHSAET. Ero yuyactue -
byHKIMS, ero AeMCTBUS — NIPeAIIUCAHHbBIA TEKCT POJIN.

Takoe NOUMHEHME IIePCOHAXEN XY 0XKECTBEHHOM HE0O6XOAMMOCTU KOPpPEeIUpyeT C
MIPOCTPAHCTBEHHBIM YCTPOMCTBOM ropoza y Besoro. IleTepbypr 3aech — He reorpadus,
a ClieHa, He peaJIbHOCTbh, @ IPOCTPAHCTBO Mackapazia. Kak ormeuaeT /[0JIr0OII0JI0B, TOPOJ,
B pPOMaHe — 3TO «MUP T€HeM U Mpa3gHUYHBbIX Urp» (Joaromnosnos, 1981, c. 550), OpraHu-
30BaHHBIN He 110 3aKOHaM Tomnorpaduy, a 1o 3aKkoHaM CMMBOJIMYECKOTO JAelcTBUS. IIpo-
CTpaHCTBO ITemepbypeaa MOABUXKHO, 3PeMePHO, CHOBUAUECKY. Besnblit, XOTSI U Ha3bIBaeT
peasibHbIe TOIIOCHI, BOBCE HE CTPEMUTCS BOCIIPOM3BECTU KAapTy I'opoJia — OH CTPOUT BUP-
TYaJIbHYIO MOJZI€JIb, CUMYJISIKP, B KOTOPOM YJIUIIbI BO3HMKAIOT U MCYE3al0T, HallpaBJIEHUS
IyTalOTCsI, @ TepOM OKA3bIBAIOTCS HE TaM, I'Zie JOJKHBI ObITh, @ TaM, I'Zle TpebyeT CTPyK-
Typa moBecTBOBaHMUs (0aromnosioB, 1981, c. 591). DTOT ropoj, He OTpakaeT BHEIIHUM
MMUP - OH OTpPa)kaeT BHYTPEHHIOIO AMHAMUKY TeKcTa. OH MeHsIeTCsI He II0 JIOTUMKE I'pajio-
CTPOUTEJIbCTBA, a 110 JIOTUKE CHa, CUMBOJIA, paMaTypruu. IIpoCTpaHCTBO CTAHOBUTCSI HE
MEeCTOM JIEMCTBUS, @ €0 aKTUBHBIM COABTOPOM: OHO He GMKCHUPOBAHO, OHO XXUBET — KaK
XXUBET MeTadopa, MU UIM Macka.

Onss YaBmapa MyTadoBa NPUHLUIMAIBHBIM CTAHOBUTCSI OCMBICJIEHUME XYL0XKe-
CTBEHHOM pPeaJIbHOCTU IIpeX/Je BCEero Kak ypOaHMUCTMUECKOT'O IMPOCTPAHCTBA. ITO MPO-
CTPAHCTBO IIPEJIOMJISIETCSI Uepe3 aHTUMUMETUYECKYIO OIITUKY er0 TBOpUEeCTBa, KOTOPOe —
B IIOJIHOM COOTBETCTBUM C 3CTETUKOM 60JITapCKOro MOJiepHM3Ma — He BOCIPOU3BOJAUT
IleICTBUTEJIBHOCTD, a BBITECHSIET €€, IIpeobpa3yeT 1 cobupaeT 3aHOBO, MMOAUMHSAS CTPYK-
Type XyZL0XXECTBEHHOM YCJIOBHOCTU. XyL0XKECTBEHHbIM MUp MyTadoBa — 3TO HE OTpaXKe-
HUe peasIbHOCTU, a eé CMMBOJIMYecKasl NepeKoHPUrypaiyusi, BHyTpeHHe Heobxonyumasi
ZLJ1S1 BbIpQ)XKeHMsI aBTOPCKOU U/EN.

Kak oTmeuaer Boitko IleHYeB, AHTMMMMETU3M 60JIrapCKOr0 MOJIEpPHU3MA,
0CO6EHHO SIPKO MPOSIBUBLIMNICS mOcjae IlepBOM MMPOBOM BOMHBI, HE SIBJISIETCS CIy4au-
HbIM MJIM CIOHTAQHHBIM OTKJIOHEHMEM OT peaJuCTUUYecKoM Tpaauuuu. HanpoTus, OH
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KOPEHUTCSI B CUMBOJIM3ME, C ero CTpeMJIeHueM K MeTapU3nYeCKoOMY, K MUPY CHOB U ILjIa-
TOHOBCKMX UEMN:

TakuM 06pa3oM, eIMHCTBEHHBIM KOPHEM II0CJIEBOEHHOTO MOZEPHM3Ma
OKa3bIBAaeTCs MMEHHO aHTMMMMETUUYeCcKass TPaZuLusa CUMBOIMU3MaA, UAes
MCKYCCTBa, IPOHUKAIOIIEr0 B CHBI, 3a Opefesbl BUAUMOCTU — B «UOEe»
IInaToHa (ITeH4yeB, 2003, Cc. 180).

ToT >Xe aHTUMMMETUYECKUI BEKTOP JIEXXKUT B OCHOBe IO3TUKM AHZpest Besoro.
Oco6€eHHO SICHO 3TO MposiBJIsieTcs B Ilemepbypzae — IpouU3BeNeHUN, T/ie XyL0XKeCTBEHHasI
PEasIbHOCTD He TOJIbKO He COBIAZaeT C PEIbHOCTHIO GU3MYECKOM, HO U MIPUHIUITNAIIBHO
C Hel pacxoAuTcs. B omHOM U3 nuceM K Pa3yMHUKY Besiblit MpsIMO TOBOPUT O «HECOOT-
BETCTBUSIX» MEXY PeaJlbHbIMU TOIMOCAMM M MX JIMTEPATYPHBIMM aHasioramyu. OZHaKO
3TU PACXOXJIeHUsI He CIy4YalHbl UM He SIBJISIIOTCS CJIeZICTBMEM aBTOPCKOM HEOPEXKHOCTU
WMJIM BOJIBHOCTYM: HAIPOTUB, OHU IIPENCTABJISIOT COO0M CO3HATEJIbHOE XY/A0XKEeCTBEHHOE
pellieHye, BCTPOEHHOE B CaMy CTPYKTYpPy poMaHa. HecooTBeTCTBUE MeXAy reorpadpuei u
IIOBECTBOBAHMEM - He OIIMOKA, a BaXXHBIM CUMMIITOM: 3TO yKa3aHME Ha TO, YTO Iepen,
HaMM He peasibHas KapTa IleTepbypra, a metadopuueckasi KapTa TeKCTa, BBICTPOEHHas
110 3aKOHAM CMMBOJIMYECKOTO IOpsIZiKa, a He Tornorpadmyeckoro. B aTom KOHTeKCTe Be-
JIBIV CaM pa3bsICHSIET CBOM TBOPYECKUM 3aMBbICEJI:

...B 3aMbIcJle MOEM BMJEJIMUCh MHe 4UepThbl, abCOJIOTHO HeCcOoM3MepUMble
c 6bITOM, peBoJyOIMeM M T. L. <...> B pOMaHe eCTb KpyIITHeuliue
IIOTPENTHOCTM IPOTUB 6bITA, 3HAHUS CpeAbl U T. [. <...> Becb poMaH Moy
n3zobpakaeT B CMMBOJIaX MeCTa M BpPeMEHM IIO/ICO3HATeJbHYIO >XU3Hb
MCKaJIeYeHHbIX MBbICJIeHHbIX ¢opM; ecau 6bl MBI MOTJIM OCBETUTH
IIPOXXEKTOPOM, BHE3aITHO, HEIOCPEeACTBEHHO I10/, OOBIYHBIM CO3HaHVEM
JIeXXalui IJ1acT AYIIeBHOM >XM3HUM, MHOTOe OOHApy>XMJIOCh 6Bl TaM [JIs
Hac HeOXMJaHHOro, IIpeKpacHoro; emié 6osiee OOHApPYXXUJIOCh OBl
6e306pa3HOro; 0o6Hapy>XMJ0Ch 6Bl KMIIeHMe, TaK CKa3aTh, HeCBapeHHBIX
IIepe)XXxMBaHUM; U OHO NpeAcTaso 66l HaM B KapTUMHax rporeck» (Besbi,

1981, c. 515).

AHTMMMMETUUYHOCTD TBOpUecTBa YaBmapa MyTtadoBa 1 AHzpest Besioro MMeeT BaXXHOe
3HaueHMe He TOJIBKO B KOHTEKCTE MX CBSI3Y C COLIMAIbHO-MCTOPUUECKOM CUTyaluel, Hallpu-
Mep, C PEBOJIIOLIMOHHBIM M HECTAaOMJIbHBIM COCTOSIHMEM Poccuu B mepBble JeCSITUIIETUS
XX Beka, HO, Ipex7ie BCero, Kak TBOPYECKUI MexaHu3M, QOPMUPYIOLIUN ClIeIUPUKY QyHK-
LIMOHMPOBaHMSI Xy 0)KECTBEHHOI'0 06pa3a ropoZiCKOr'o MIPOCTPaHCTBa B X poMaHax. TO OT-
CTyIUIEHME OT MPSIMOT'0 NTOA06MsI peaJIbHOCTY CTAHOBUTCSI OCHOBOM [JIJIsl Pa3BUTMSI TIOHSITUS
«CTUJISI» B MICKYCCTBe, IIpe/ijiodkeHHOTro MyTadoBBIM, M KOHLENITa «6aHaJIbHOCTU» B peaib-
HOCTU, KOTOPBIN Besblil BOIJIOIIAET B CBOEM pOMaHe KaK « MO3T'OBYIO UTPY».

B 3TOM KOHTEKCTe U MPOUCXOAUT O6HaXKeHMe IJIy6MHHBIX CTPYKTYP T'OpPOZCKOI pe-
QJIBHOCTU, He uepe3 eé 6yKkBaJIbHOEe M300pakeHue, a uepe3 €€ Cy6'beKTMBHOE BOCIIPUSITUE,
YTO CO34a€T YHMKAJIBHYIO XyZ0)KECTBEHHYIO pPeaIbHOCTb, I'Zle YJIMIbI U 34aHUSI — He IIPOCTO
dusuueckne o6'beKThI, a CMUMBOJIMUECKME MapKepbl ICUXUYECKUX U JYXOBHBIX COCTOSIHUM.

OTU [iBe aBTOPCKME KOHILEMNLMM B IIOJIHOM Mepe KacaloTCsl XyA0XXeCTBEHHOI'O0 KOH-
CTPyUPOBAHMSI TOPOACKOT0 MPOCTpaHCTBAa. OCBOOOXKIEHHBIE OT OTBETCTBEHHOCTU Iepes,
peasbHOCTBIO, TMcaTe Iy 06palllaloTcs K uAesiM M MexaHu3MaM, KOTOpble CTAaHOBSITCS OC-
HOBOJM TOPOJICKOM peaJbHOCTM, CO3LaHHOM MMMU. Takasi peasbHOCTb QYHKIMOHUPYET
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He3aBUCUMO OT CBOMX MaTepMuaIbHbIX KOppessiToB (HanpuMep, CaHkT-IleTepbypra y be-
sioro uiau FOubyHapa y MyTtadoBa). Uepe3 3T0 0OCBOOOXKIeHME OT MMPUBSI3KYU K PEaJIbHOCTH,
3aJI0)KEHHOEe B U/IeMTHOM LieHTpe 3cce «3e/I8HbIN KOHb» 1920 rojia, ropoz;, Kak U Bce dJie-
MEHTbI TBOPUYECKOM BCEJIEHHOM aBTOPOB, HAIIOJIHSIETCSI KaTeropue «CTUJISI», YTO IO3BO-
JIsIeT eMy O06pecT COOCTBEHHYIO «€CTECTBEHHOCTh».

IlepcriekTuBa ypb6aHu3Ma B poMaHax IIpeJcTaBjeHa MO3aM4YHO M MHOTOTI'PaHHO.
T'opof, dparMeHTMPOBaH, Yepenysl 3aKpbITble 30HbI YaCTHOT'O ITPOCTPAHCTBa (KOMHATHI,
KBapTUpPBI U T. [I.) ¥ 06IleCTBEHHble TePPUTOPUM - YIULLBI, ILIOIIanyu U npodyee. Ho Be-
JIBIN, TIO-BUAMMOMY, OTKa3bIBAETCSI COEJUHSTD 3TU 3JIEMEHTHI B OJHY LIeJIOCTHYIO KapTy
ropozia. B pesysbTaTte, B pomaHe [leTepbypr mojydaeT fiBe ONTUKU. IlepBasi — 3TO Kajieu-
ZIIOCKOII MHTUMMHBIX 30H, KOTOpPBIE €/1Ba JIM MOTYT CJIOXXKUThCS B €UHYI0 CUCTEMY U, Ka-
JKeTCSl, CYIIeCTBYIOT aBTOHOMHO ApPYyT OT Apyra, JIMIIb KOTAa IIepCOHaXU O0XXUBJSIIOT UX
CBOMM NPUCYTCTBMEM. BTOpasi onTUKa JeMCTBYeT KaK MaKpoppelMBOPK, I'Zle IepCclek-
TMUBA F'OPOJICKOT'O IIPOCTPAHCTBA BHENIHSS U rpybasi, 4acTO NpeZCcTaBIsIolLast CO60i1 JT0XK-
HYyI0 JIaHAaTHYIO KapTy. OfHaKO ropoficKasi TeppUTOpUS 34eCb OTKa3bIBaeTCs IOAUM-
HSITBCSI KQTeropuy NOrpaHUYHOM MJIM SKCTPEeMaJIbHOM. BMecTo 3TOro oHa npeficTaéT Kak
runeprpodupoBaHHasi, 6eCKOHe4YHasl M caMoOTeHepyupylollasicsl TKaHb 6e3 Hadala U
KOHLA. [TpocTpaHCTBa, B KOTOPBIX IPOUCXOAUT AelCTBME, OXXMBAIOT JIUIIb HA KOPOTKOE
BpeMs yepe3 BOCIIPUSITHME PAacCKa3uMKa U IIepCcoOHaXKei.

Bce 3T MpOCTPaHCTBA, HE3aBUCUMO OT UX XapaKTepa, PyHKIIMOHUPYIOT Kak 6bI Pe-
HOMEHOJIOTUYECKU, 060C06JIEHHO M HE3aBUCUMO APYT OT ZApyra. Eciy 4To-TO CBSI3bIBaET
UX, TO 3TO HE caMa I'opoZiCKasi CyII[HOCTb, a CI0XKEeT, KOTOPBIN caM 110 cebe pparmMeHTapeH.
TakuM o6pa3oM, Besblil yTBepXKAaeT MOAEPHUCTCKOe IIpefiCTaBJIeHMe O TOPOACKOM IIpo-
CTPAHCTBE KaK SIBJIEHUM C XyZ0XXeCTBEHHBIMM XapaKTepUCTUKaMU U QYHKLIMSIMM, a He
Kak Tonorpadpuyeckon efyHUIIE.

T'opojckoe MPOCTPAHCTBO B TBOpUYecTBe MyTadoBa U Besroro He ABASIETCS OTKJIUKOM
Ha KOHKPETHBIN ropo/, uin Ha ¢eHOMEeH ropojia B 11eJI0M, KaK 3TO TPaJUIMOHHO ObIBaeT.
Y 060X aBTOPOB I'OpPOJ, He CKPBIT M He NPUIJIYLIEH MaTepUaJbHBIMU IIPOSIBJIEHUSIMU
peasIbHOCTH, a CyLLeCTByeT B MUpe ujei. B cuiy peKOHCTPYKTUBHOM IIPUPOZIBI Xy 0XKe-
CTBEHHOM JIMTepaTypbl MOJEPHMUCTCKOE Ipe/CTaBJeHMe O Tropoje 3alloJHSIeT XyZoXe-
CTBEHHBIJI MUP POMaHOB, CTAHOBSICh UX €JMHCTBEHHO} peaJbHOCThIO. [I0ZI06HO «3esié-
HOMY KOHIO», cjefysl IpaBUJaM «MO3TOBOM MIPBI», T'OPOJZ, CTAHOBUTCSI 3JIEMEHTOM
YCJIOBHOCTU. BKJIIOUEHHBIN B 3TOT MUP, OH MOAUYMHSIETCS CUJIe, 06 beJUHSIOLIEN ero co
BCEM OCTaJIbHBIM UM IIOCPEZCTBOM BCEro OCTaJIbHOro. TakMM 06pa3oM, ropof, CTaHOBUTCS
HeOoOXOAMMBIM — IIJISI HaC U JJIsl UCKYCCTBA — U, IO/, 3HAKOM BBICIIIEMl KaTErOPUUYHOCTH,
Ka)XkeTcs 4y/,0M, IOTOMY UTO OH IIOHMMaeTcsl caM 1o cebe (MyTtados, 1920, c. 130).

OTU pa3MBbIIIJIEHUS O IPUPOJE CTUIISI U €TI0 OTPAXKEHUSIX B XYZLOXKECTBEHHOM cepe
MO>XHO TNPUMMEHUTb KO BCEM CMBICJIOBBIM U WM300pas3suTeJIbHBIM siZipaM, KOTOPBIMM
HaIlOJIHEH TOpoJ, B TBopuecTBe MyTadoBa M, BO3MOXKHO, B TBOpUYecTBe Besoro.
Yepes KyKOJIbHOCTb, MacKkapaz, uzeu 6aHaJIbHOCTY U KOHCIIMPOJIOTUH, C UX «BellaMUu» U
TEHSIMM, C IPOTMUBOIIOCTABJIEHMEM MY>XCKOT'O U >XE€HCKOI'0, Yyepe3 IPOsIBJIEHUSI U3Mepe-
HUM ¥ TEOMEeTPUM, TOPOZ, CTAHOBUTCSI 30HOM PUIOCOPCKUX U XyL0XKECTBEHHBIX CTOJIKHO-
BE€HUM 1j151 060MX aBTOPOB.

TakuM o6pa3oM, FOpOZ,CKOe IMIPOCTPAHCTBO OXKMBAaeT B paMKaxX U IO IpaBujaM I0-
HMUMaHus1 QYHKUMI peaJibHOCTHU, IPUCYIIMX MOJEPHUCTCKOI ITpo3e. B TBopuecTBe pac-
CMaTpMUBaeMbIX aBTOPOB I'OPOJCKOe MPOCTPAHCTBO M €ro MHOT'OYMCJIEHHble aTpUOyThI
BBINIOJIHSIIOT POJIb XyZ0)KE€CTBEHHOI'O AeKOpa, MMU3aHCLieHbl, KOTOpasi He YCTyIlaeT II0
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3HAUYMMOCTHU APYIMM 3JIeMeHTaM IIpou3BeZileHU. ['0poj, CTAaHOBUTCSI XyZ,0XKeCTBEHHOM
MIPEeAIOChIJIKON [IJIs1 CIOXKETHBIX pelieHuit. [y MyTtadoBa u Besnoro 3To mpexxze Bcero
XPaHUJINIIE 3CTETUUYECKUX U GMUI0COPCKUX Uel, aBTOHOMHOE U He3aBUCUMOe IIPOCTPaH-
CTBO, IOZBEP>KEHHOE KpU3McaM, TIOPOXKAAEMbIM X IOHMMaHUEM «CTUJISI» U «KUTPBI».
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E. B. KaHuwesa O6pa3 ropojia B HappaTuBax JiesiTesell MUCKyCCTBa

AHHOTALIVA

VicciepoBaHMe MOCBSIEHO U3yYeHUIO clielnduKky usobparkenus Yesns-
6MHCKa B HappaTuBax JesiTesiell UcKyccTBa. CTepeoTUIIHOe IIpeJicTaB-
JieHMe o ropofe, GopMupyeMoe B MacCOBOM CO3HaHMM, ITepPeOCMBbICIN-
BaeTCsl B IIPOM3BEJIEHMSIX YeJNsIOMHCKUX XYJOXHMKOB M IMcaTesel,
KaXX/[IbIM U3 KOTOPBIX CO3/laeT COGCTBEHHOE BUJIEHME U CIIOCOOBI penpe-
3eHTallMM I'OPO/ICKOTO MPOCTPAHCTBA. B X0oze uccieoBaHUs 6bLIM MC-
M0JIb30BaHbl METO/Ibl MHTEPBbIOMPOBAHMUS UM aHKETUMPOBAHMS, IIO3BO-
JIMBIIMeE pacliMpUTh NIpeJicTaBjieHMs1 06 aBTOPCKMX HappaTuBax obpa-
IeHueM K TeKCTY MHTepBbIO, COOTHECTU clel MUKy BOILIOIIEeHUs 06-
pasa ropojia B TBOpYecTBe JiesiTeJiell MCKYCCTBa U B JIMYHBIX accoliua-
uusax. st IpoBeJleHMsI MHTEePBbIO ¥ aHKeTUPOBaHMUS ObLJIM MCIIOJIB30-
BaHBI JiBa TUIIA 3a/JaHMsI, CBSI3aHHbIE C IIpMeMaMy MeHTaJIbHOI'0 KapTo-
rpadupoBanus (K. JIunu). JlaHHAsT METOZOJIOTUSI OPUMEHTHPOBaHA Ha
co3/laHyMe CYy6'beKTMBHOTO TBOPUECKOI'0 IIPOCTPAHCTBA ropojia, Ha BbI-
sIBJIeHME CIelMUKM BOCIPUSTUS LesITeNISIMU MUCKYCCTBA OTHAEJIbHBIX
TOPOJICKMX JIOKYCOB MM o6pa3a Yenss6MHCKa B LieJIoM. IIepBbIil TUII 3a-
JlaHUI O6BLT CBSI3aH C BO3MOXXHOCTBIO IIOCTPOUTBH YHUKIBHBINA aBTOP-
CKMI1 MapuIpyT MPOTYJIKY II0 F'OPOJY, OPMEHTUPYSICh Ha CBOGOHOE IIe-
peABIOKeHMe B MPOCTPAHCTBE, BBIOOP JIIOOBIX «TOUYEK IIPUTSIKEHUSY,
3HAYMMBIX [JISI TBOPYECKOM JIMYHOCTU. BTOpOU TUII 3a4aHUM TIPEeAIO-
Jlaraji BbI6Op HallpaBJyIeHUsI ABMXKEeHUs U MeCT JJIsl OCTAaHOBKM Ha orpa-
HUUYEHHOJ OIlpeJiejIeHHbIMM paMKaMy TeppUTOPUM, SIBJISIOLIENCS Ty-
PUCTUUYECKUM LIeHTpPOM ropojia. Ha ocHOBe cocTaBjieHUsI MeHTaJIbHbIX
KapT B CTaTbe aHAJIM3UPYIOTCS 0CO6EHHOCTM BOILIONIeHMs obpa3a Ye-
Js16MHCKA B HappaTuBax xXyZoxxHuKa H. ByyiaeBoii, a Taxxe 4eyiss6uH-
CKMX NO3TOB M. ApryTuHoy u 5. I'paHTca, SABIASIIOLUIMXCS IIpeCcTaBUTe-
JISIMM Pa3HbIX ITOKOJIEHUI 4esIsiOMHCKOM T033un. TBopyecTBO HaTanbu
BynaeBoil OpMeHTMPOBAHHO Ha HAppaTMB CKa3Ky, Ha 0coboe BOCIPHUSI-
THe TopoZa KakK BOJLIeOHOTO, TBOPUYECKOr'o, o6eperaroiiero >XUTes.
VipuHa ApryTuHa BOCIIPMHMMAaeT TIOpOJ, KaK JIMYHOe IIPOCTPAHCTBO,
OCMBIC/ISIEMOe Yepes IIPU3MY Cy6'beKTMBHOI'O OIIbITA, e TCKMX BOCIIOMU-
HaHUM, UCTOPUU ceMbU. B IpoussezieHussx SIuuca 'paHTca ropof npej-
CTaBJjIeH B KOHKPETHOM IIPOCTPaHCTBEHHOM JIOKyCe, OTPaHUYeHHBIM OT-
JleIbHBIM paiioHOM ropojia. O6pas ropojia B TBOpUYecTBe IMcaTessl Co-
3/laeTCsl C IOMOIIbIO 3BYKOBBIX M BM3ya/JbHbIX OPMEHTUPOB, OH HaIlOJI-
HeH 4YyBCTBOM OJMHOYECTBa, 6eCIIPUIOTHOCTM JIMPUUYECKOI'0 Tepos,
UILylIero B ropofe ybexxuia. TBopueckye KOHLLeNILMY BuAeHus obpasa
ropoza IO3BOJISIIOT KOPPeKTUPOBATh CTEPEOTUIIHOE BOCIIPUSITHE CYpO-
BOTO, NIPOMBIIIJIEHHOTO YensibuHcKa, $OpMMPOBATh IpeAcTaBIeHMe O
ropofie Kak o IpoCTPaHCTBe TBOpUYeCTBa.
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mental mapping The article is devoted to the specifics of the image of Chelyabinsk in
image of the city the narratives of artists. The stereotypical idea of the city, formed in
image of Chelyabinsk the mass consciousness, is rethought in the works of Chelyabinsk artists
narratives of artists and writers, each of which creates its own vision and ways of represent-
work of N. Bulaeva ing urban space. Methods of interviewing and questioning made it pos-
work of I. Argutina sible to expand ideas about narratives by referring to the text interview,
work of Y. Grants to correlate the specifics of the image of the city in the work of artists
Chelyabinsk text and in personal associations. Two types of tasks related to mental map-

ping techniques (K. Lynch) were used to conduct interviews and ques-
tionnaires. This methodology is focused on creating a subjective crea-
tive space of the city, on identifying the specifics of the perception of
artists of individual city loci or the image of Chelyabinsk as a whole. The
first type of tasks was associated with the ability to build a unique au-
thor's march around the city, focusing on free movement in space, the
choice of any «points of attraction» significant for the creative person.
The second type of tasks involved choosing the direction of movement
and places to stop in the territory limited by the defined framework,
which is the tourist center of the city. Based on the compilation of men-
tal maps, the article analyzes the features of the embodiment of the im-
age of Chelyabinsk in the narratives of the artist N. Bulaeva, as well as
the Chelyabinsk poets I. Argutina and Y. Grants, who are representatives
of different generations of Chelyabinsk poetry. The work of Natalia Bu-
laeva is focused on the narrative of the fairy tale, on the special ac-
ceptance of the city as a magical, creative, protective resident. Irina Ar-
gutina perceives the city as a personal space, comprehended through the
prism of subjective experience, childhood memories, family history. In
the works of Janis Grants, the city is represented in a specific spatial
locus, limited to a separate area of the city. The image of the city in the
writer's work is created with the help of sound and visual landmarks, it
is filled with a sense of loneliness, homelessness of the lyrical hero seek-
ing refuge in the city. Creative concepts of seeing the image of the city
make it possible to correct the stereotypical perception of harsh, indus-
trial Chelyabinsk, to form the idea of the city as a space of creativity.
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BBengeHue

dopMUpOBaHME JIOKAJIBHOM U KYJIBTYPHOM UAEHTUYHOCTY OCHOBAHO Ha [yXOBHOM U
3CTETMUYECKOM OIIbITe FOPOXaH, BOCIPMHMMAIOIIMX FOPOJ, KaK CEeMMOTUYECKOe IPOCTpaH-
CTBO, aCCOLMUPYIOUIMX Ce6sI C 3TUM IIPOCTPaHCTBOM. IIpu 3TOM, 110 3ameyaHuto C. C. ABa-
HeCcOBa, «peasIbHBbIN ropof, BCerga MHAMBUAYAJIEH, OJHAKO 3Ta ero MHAVMBUAYAJIbHOCTD
oIpe/esieTcss He aHAJIMTUYECKUM IepeurcieHreM ero “pakTuyeckux” ocCobeHHOCTeN, a
ero npejejbHO 061MM 06pa3oM, CJIOXKMUBIIMMCS B pe3yabTaTe KyJIbTypHO-aHTPOIIOJI0T K-
4yeCKMX MpoiieccoB» (ABaHeCOB, 2020, C. 58).

AHanu3 obpasa ropoza OCHOBAH Ha BBISIBJIEHMM OCOOEHHOCTEN HappaTuBa ropoj-
CKOI'0 IPOCTPAHCTBA, ciel QMK BOCIIPUSITHUSI TOPOJa He KaK OKpy>Kalollleil CpeZibl, a KakK
CEMMOTUUYECKON CUCTEMbI, BIUCBIBAOILIEN JIMUHOCTh B HENIPEPBIBHBINM MPOILecC CaMOIO-
3HaHUs. OnucaHue cieqMPMUKU HappaTyBa CTAHOBUTCS BaXXHBIM MHCTPYMEHTOM /JIsI TIO-
HMUMaHUS UAEHTUUYHOCTU Iropoza.

T'opozckoy HappaTUB GOpMUpPYeETCs TeMM, KTO HafiesisseT MecTa U O6BbeKThI IIpo-
CTPAHCTBa CMMBOJIMYECKMM 3HAaYeHMEM, ONMpasiCb Ha COOCTBEHHBIN COLMOKYIbTYPHBIN
OIIBIT ¥ BOOOpa)KeHMe, TPAKTyeT JaHHYI0 CEMUMOTUYECKYIO CUCTEMY, YKa3bliBasl Ha ee CIle-
uuduryeckoe JMIYHOCTHOE BOCIIpUSITHE.

MaTepuasoM AJj1s1 JaHHOTO UCCIIef0BaHMSI TOCTYXXUIIM IIPOM3BeeH U JlesiTesiei yc-
KyccTBa 0 YesnsabuHcke, GopMUpyoMe ropoacKkor Mud U SIBIASIOUIMECS OCHOBOM YeJisi-
6MHCKOT0 TeKCTa. B JaHHOI cTaThe NIPOaHAIM3MPOBAHbl 0COOEHHOCTM CO3/4aHMsI obpasa
ropozia B kaptuHax H. BysaeBoi1, moa3uu M. AprytusHou u 5. I'paHTca.

B OCHOBe METOZ0JIOTMM HACTOSIIIEr0 UCCIeL0BAHMS JIEXKUT MIpeCTaBJIeHe O TOM,
YTO «rOpoja — He YMUCThbIe JIMCTHI, & HappaTUBHbIE IPOCTPAHCTBA, B KOTOPble BIMCAHBI
oIpefeseHHble UCTOPUM...» (JIMHAHEep, 2017, C. 52), ONpeessioNe YHUKAJIbHOCTb U
U EHTUYHOCTb ropoZia. B kauecTBe MHCTPyMEHTa aHain3a BbIOpaH IIpueM MeHTaJIbHOI'0
KaprorpadupoBanus (JInHu, 1982, cc. 16-19), IpueM CoCTaBJIeHUs] «obpa3Ho-Teorpadpu-
YeCcKMX KapT M cXeM», I10 MHeHMIo [I. 3aMsATMHA, «XapaKTepusymlux 6a3oBble pernpe-
3eHTallMM U MHTepupeTanuu obpasa ropoza» (3amMsaTHH, 2005). JlaHHAsT MeTO0JI0TUS
IpefCcTaBasieT 0COObIM MHTEpec MpU M3yuyeHUM obpasa ropoza, TakK Kak I03BOJISIET
BBISIBUTH pa3Hble OIITUKY ero MPOYTeHMsI, pa3pylIaloliiie CTepeOTUITHBIE ITPe CTaBJIEHMS
0 YesnsibuHCKe.

O CcylIecTBOBAaHUM U CUJIE CTEPEOTUITHOTO MBIIIJIEHUSI CBUIETEIBCTBYIOT COLMOJIO-
ruyeckue ucciaengoBanus C. I'. 3pipsiHOBa, B. M. 3bIpsiHOBOI, [I. B. ABepbsIHOBA, pe3yJjib-
TaTbl KOTOPOTO IIPECTaBJIEHHI B CTaThe «MOJIOZEXD — 0 XXU3HU B Uesiss6MHCKe: TTIOKOJIeH-
YeCKMUM acIleKT OlLleHKM ropoza» (2018 r.), onuchiBawlell KOMIJIEKCHBIN aHaJIn3 oblie-
CTBEHHOI'O MHEHMSI 110 BOIIPOCY BOCHpUATUS obpa3a Uesnss6muHCKa. I'JTaBHBIMM ITpo6Jie-
MaMM XXM3HU B TOpozie 0603HaUeHbI 9KOJIOrMUYecKoe Hebaromnosjayume, CypoBblil KJIMMar,
6711M30CTh K IPOMBILIJIEHHBIM I'MraHTaM (3BbIPSIHOB U Ap., 2018).

V3yuyeHMe HappaTUBOB JlesiTeJIel MCKYCCTBA IO3BOJISIET KOPPEKTUPOBATH CTEPEO-
TUIIHOE BOCIIPUSITHE, BHOCUTh B HETO HEKOTOPbIE MOJIOXKMUTEIbHbIe U3MEeHEHUSI.

Pe3y.JIbTaTbI HUCCIIeA0BaHMSA U UX UHTEPIIpEeTAILUSA

B xozie MccaenoBaHUSI Mbl BBISIBJISIIM OCOOEHHOCTM BOIUIOIIEHUsI obpasa ropopa
Ha OCHOBE COCTaBJIEHUSI MEHTaJIbHBIX KapT PerMOHaJIbHBIX Xy 0)XHMUKOB, ITIO3TOB C IIOMO-
LIbI0O METO/0B MHTEPBbIOMPOBAHUS M aHKETUPOBAHMSI.

Elena Kanishcheva The image of the city in the narratives of artists
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17151 TBOpUYECKOM MHTepIpeTaluy ydacTHMKaM ObLIM IIpeJIOXKEeHbI ABa TUIla 3afia-
HUM. B mepBOM cjiydyae Mbl IIpeZijiarajy onpefeanThb B TOpoJie 3HauMMble MeCTa, «TOYKU
MIPUTSDKEHUSI» U BBICTPOUTDH MapUIPyT I'OPOJCKO IPOTryJIKM, HAIIOJHUB ero cob6CcTBeH-
HBIMM aCcCOLMAlLMSIMU, JIUUYHBIMU UCTOPUSIMU, IIPOU3BeAeHUSIMU. JJaHHOe 3aJlaHye IIpe-
CJIeZloBaJIO U/el0 CUMBOJIMYECKOTO0 MapKMPOBaHUS TePPUTOPUM, KOTZla TOUKYM peaIbHOI'0
MIPOCTPAHCTBA IpeBpalllaJiNCh B CUMBOJIBI.

BTOpoi TUN 3aJiaHMM OBLJI CBsSI3aH C COCTABJIE€HMEM MapuIpyTa B 3aZlaHHOM OT'PaHU-
YeHHOM IIPOCTPaHCTBe, OPMEHTUPOBAHHOM Ha LIeHTP ropoja, OXBAaTbIBAIOLIUN TYPUCTU-
YyecKMe 30HBI: IUIOoLLaAb PeBosronuu, neulexoAHas 4acTb yauilbl uMmeHnu C. M. Kuposa,
CBsI3aHHasl CO CTapbIM I'OpOJioM, apT-30Ha HabepeXxHOM pekyu Mmuacc, a Takxe KyJIbTyp-
Hble 00beKTHI ropofa — YensiOMHCKUM rOoCyZapCTBEHHBIN aKaJjeMUYeCKUil TeaTp ApaMbl
uMmeHu H. OpsioBa, Yenss6MHCKUM IOCyZapCTBEHHBIM aKaJeMUUeCKUl TeaTp onepsl 1 6a-
sieta uMeHu M. U. ITMHKU. 3a/iada, peajiusyemMasi B X0/ie BbINTOJHEHU S IaHHOTO 3a/laHusl,
3akJo4yasach B HEOOXOAVMMOCTHM YBUZETb BHYTPM y3HaBaeMbIX MeCT TO, YTO CTMpPaeTCs
3a 1IabJIOHHBIM, TUIIMYHBIM BOCIIPUSTUEM, IOCMOTPETDh MHAUE HA IIPUBBIUHBbIE MeECTaA.

AHasM3 OTBETOB Ha BOIIPOCHI aHKEThI M Pe3y/IbTAaTOB MHTEPBbIO BBISIBUJI HECKOJIBKO
MHTEPECHBIX aBTOPCKUX HapPaTMBOB ropoia, CO3arlIuxX 0COObIN XapaKTep BOCIPUSITUS
1 OpMMUPOBAHUS F'OPOJACKOTO YeII6MHCKOTO TEeKCTa.

Hartanbsi BysaeBa - usieH Coro3a MOJIOZBIX XYZOXHMKOB YesasiOMHCKOM 06j1acTy,
npusep ¢pectuBasnsa Art Week (Iloptyranusi, 2013 r.)'. TOUKM OPUTSHKEHUST MEHTAJIbBHOM
KapTbl H. ByslaeBOM CBsI3aHbl C MeCTaMM BJOXHOBEHUSI TE€POMHMU, 3TO yJaulla UMEHU
C. M. KupoBa (HememiexoZHasi, IIpoe3xkasi ee 4acTb), YeJasasOMHCKUM TOCyZAapCTBEHHBIN
IUPK, YeJasiOMHCKMI IOCyJapCTBEHHbIM paMaTUYeCKUil KaMepHBII TeaTp.

Ocoboe 3HaueHMe B TBOPUECTBE M MHTEPBBIO XYL 0XXHMKA MMeEIOT 06pa3el Yesnss6uH-
ckoro I'ocyzmapctBeHHOoro TeaTpa Kykos umeHu B. BOJIbXOBCKOT'0O, aCCOLIMMPYEMOTO C JIET-
CTBOM, 6€33a60THBIM CUaCTbeM, SIPKMM BIledyaTJIeHUeM, U 3[jaHue 6biB1Iero TernIoTeXHU-
YeCKOT0 MHCTUTYTA, BOILJIOLIAIONIET0Csl B 06pa3e MOry4yero BejMKaHa, HO He I'PO3HOr0 U
MyTamllero, a 3alljMijalllero repoMHIO, OrpaXkZalollero ee OT IPOMBIIIJIEHHbBIX 30H I'0-
pozia 1 ollylileHMsI Hebaromnoayums: «3TO 3/jJaHMe, OHO TaKoe Morydee, 60JIblioe, ¥ KaK
6y TO OHO CBOMMM IJIeYaMM IpsiyeT Tebs. YeCTHO, s TakK JII06JI0 3TOT TEIJIOTeX, B HEM
KaKasi-TO CUJIa €CTh, U K HEMY XOYeTCSI BEpPHYTbCSI, KPYT IIPOITU U BEPHYTHCSI 06paTHO»
(M3 MHTepBbIO). B 3TOM 3aHMM HAXOAUTCSI MacTepcKasi XyLOXXHMKA, MeCTO CUJIBI, IJe
repoMHe YIOTHO U CIIOKOMHO.

Bua u3 okHa MacTepckol H. ByjaeBoil ompefiesisieT HallpaBjeHMe IIPOTYJIKM, a
TaK)Xe I'JIaBHbIE TOYKY, Y3JIbl MapuipyTa. OTIIpaBHOM U pMHAIBHOM TOUKOM Ty TELIECTBUS
H. BysaeBoy CTaHOBUTCS 3[aHMe TenoTeXHUUYECKOT'0 MHCTUTYTa, KOTOpPOe HaXOZsTCs
Ha IlepeKpecTKe, CJIOBHO ZIeJIUT T'OPO/JI Ha KYJIbTYPHbBIM LIEHTP U IPOMBILIJIEHHYIO 30HY.

Pa3roBopHoe o603HaueHMe JaHHOM TOUKU «TerioTex» ImpereprieBaeT B MmeTadpopu-
YEeCKOM CO3HAHUMMU XY O0XXHUKA MePEKOIUPOBKY B CJIOBOCOUETAHME «TEIJIO TeX», MoJguep-
KMBalollee Uzelo JI06BY K OKPY KaloLIMM JIOASIM, HE06X0AMMOCTHY YeioBeKa 6BbITh Psi0M
C 6JIM3KMMU U JOPOTUMM CEPALLY JIOAbMMU.

Yesis6MHCK MTpeACTaBJIeH B [IMKJIe KapTUH Xy 0)XXHMKA, Ha3BaHHbIX CAMMM aBTOPOM
«CKa3kaMM 3MMHero ropozga». ['opoZi pacKpbIBaeTcsl IIOJ, IIEPOM XyZOXHMKA KakK IIPo-
CTPAHCTBO 4y/ia, CBSI3aHHOT'O C OCOOBIM XPOHOTOIIOM — POXXZIECTBEHCKOM 3MMHEN Beuep-
HeW MPOTYJIKOMN.

! CM.: ABTOpCKas XXMBoONMChb. HaTanbs BysaeBa (2025).
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Apyrasi onTUKa IIpo4YTeHMs I'OPOLCKOro TEKCTa MpefcTaBjieHa B TBOPYECTBE U MH-
TEPBBIO UeJISO6MHCKOM 1103TecChl M. ApryTHUHOIM.

V. ApryTuHa - 03T, Mpo3auk, yjeH Corwo3a nucartenen Poccumn, 4jieH pefKoJIIerum
MeXAyHapoJAHOI'0 IO3TUYECKOT0 MHTEPHET-aJIbMaHaxa «45-51 apaiesb»?. O603HaueH-
HOEe B aHKeTe 3aMKHYyTOe IPOCTPAaHCTBO LieHTpa ropoza M. ApryruHa Ha3Bajia «I'OCTe-
BbIM, IIapaJiHbIM TPEYTrOJIbHUKOM» (M3 MHTEPBbIO), IOAUYEPKHYJIa, YTO TOUKU BILOXHOBE-
HUSI U TIO3TUYECKOT0 MPUTSDKEHUST HaXOASITCSI CKOpee 3a ero npejejaaMu, HO TOAPO6HO
omnycaja o6pa3 ropoja Ha OCHOBE JIMYHOT'O BOCIPUSITUS 33JaHHOTO JIOKYyca.

T'OpoZCKOM HappaTUB IIpeJiCTaB/JeH B TBOPUECTBE [103Ta Yepe3 IPU3My BOCIIOMMHA-
HUM 06 MCTOPUU CeMbM, O COOBITUSX M BIeYATJIEHUSIX OeTCTBa: «HOBbIE BBICOTKM
Buaroda, nocTpoeHHbIe “BONPeKU 3aKOHAM PU3UKU”, — 1 BCIOMMHAI0 3TU 3a60JI04eHHbIe
MecCTa, MPOTYJIKU C Ae0M, KOTOPBIM I'OBOPUJI, UTO 3/7leChb TeUeT IOoJ3eMHas pedka, U ee
OKPECTHOCTM He IOJIy4aeTCsl OCYIIUTb»; «TaHK U mapkK TepeliKoBOM — CBUAETEIM MOETO0
ZleTCTBA U BCel XXU3HU. HEeKOTOpbIe U3 3TUX MECT XXKMBYT B MOUX CTUXax» (M3 UHTEPBHIO).

MaTepuaa aHKeThl M. ApryTuHa JAOIOJHUIA TeMAaTUYECKOM MOL60pKOI CTUXOTBO-
PEHUI pa3HBIX NEPUOAO0B TBOPYECTBA, AKLEHTUPYHOIIUX CyOBEeKTMBHOE BOCHPUSITUE
TOpOJACKOIro IIpOCTPaHCTBA.

CraBlllee CTepeOTUITHBIM IpeZiCTaBJeHNE O CYPOBOM UesissOMHCKe MMOSIBJISIETCS B CTU-
XOTBOPEHMSX IMMUcCATeJI:

PpD>XMM 3allax CMOJIBI U CEPHI,

OH IIJIBIBET Ha BOCTOK U IOT

OT T€eHHbl MeTaJlJIypTUn

(110 3aKOHaM fipaMaTypruu

CaMbIl/i BepHBIUN — 3aKJISITBINA — APYT)

(dparmMeHT CTUXOTBOpeHUS «BO3BpallleHMe K IIMKaZaM» ).

Topop, B Ipou3BeeHUsIX V. ApryTMHOM Ha3BaH «)KaJITHbIM», 4YacTO B o6pase ropoja
aKI[eHTUPYIOTCS BpaXkZieb6Hble XapaKTepUCTUKN:

Hazi peko HEBOCIIETOM,

YKaZHbIM I'OPOZ,OM MUCIIMUTOM,

4 CTOIO y IaparieTa.

51 HenmpaBUJIbHO BOCIIUTAH

(pparmeHT cTUXOTBOpeHUST «Hajl peKOI0 HEBOCIIETOM...»);

HacTrosiimeMy COJIHLY ZiJIsl HAllIMX KpaeB HeJOCTaTOYHO PBEHMSI:
37leCchb 3eMJIs IpoMep3aeT MoJArofa, 40 OMepTBeHMs,

IpoJlyBaeMa M 3aKOBaHa IIPelyCMOTPUTEIILHO,

B IepelauKaHHBIX CHE)XHBIX OMHTaX U B pyballike CMUPUTETBHOMN.
DJIeKTPUYKHU B MIOHE — C MOPJaMU 3aMH/IeBeJIbIMMU...

5TO 30Ha. 30Ha PUCKOBAHHOI'O 3eMJIefieIns

(pparmeHT cTUXOTBOpPEeHUST « COJTHIIE MECTHOT'O Ha3HAUYEHUSI» ).

T'opoacko HappaTuB M. ApryTMHOM CBsI3aH C U306 pakeHueM ropozia, KOTOporo HeT,
KOTOPBIM BOCCO3JaeTCsl B NaMsTU: IPOIIJIOE JIMYHOE M IIPOIIJIoOE TOpoja eZVHBI,
JIMpuUYecKasi TepouHS M033uu VM. ApryTMHON HaXOAUTCSI BHYTPU Iopoja, He OTCTPaHsI-
€TCSI OT HEero.

2 CM.: Mpuna ApryTusa (2025).
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HanpoTus, 4yBCTBOM OAMHOYECTBA M MIOKMHYTOCTU ONpPEAEsIsIeTCsl HappaTUB YeJisi-
6muHcKoro moaTa 5. 'paHTCa.

SlHuc T'paHTC - mMUcaTesb, XXYPHAJIUCT, JaypeaT UYeasi6MHCKOM IpeMum «30J10Tasi
nupa» (2013 ., HOMMHaLUs «JIuTepaTypHOe TBOPUYECTBO»), IIEPBOI HE3aBUCUMOM I103-
TUYeCKOM nmpeMun «II» (2009 r), 1uTepaTypHOU nnpeMmun nMmenu M. M. KialtHa 3a BKJIaj,
B Pa3BUTHUE I0XKHOYPAJIbCKOM JIMTEPATYPHI s AeTel U IoHoulecTBa (2015 r.)3. O6pas ro-
poZia B TBOpPUYECTBe II03Ta PACKpPbIBAETCS UYepe3 ONMCAHME OTZEeJIbHOrO pailoHa — JIeHMH-
CKOTro, IepBOro BO3HMKIIEro palioHa M3 CYILEeCTBYIOLIUX, PACIIOJIOXKEHHOTO B IOr0-BO-
CTOYHOM YacTy Yesss6MHCKaA, 06pa30BaBIIeroCcss B 30-40-e rofbl XX Beka BMecCTe C IIpo-
MBILIJIEHHBIMY T'MTaHTaM¥ I'Opoza.

KiiroueBbIMM TOYKaMM MEHTAJIBHOM KapThl repoi Ha3biBaeT yiaully lO. I'arapuHa,
nepekpectok yaul III. Pycrasesnu u 0. 'arapuHa, CTaHKoMall (KPyIIHOE MalIlMHOCTPOU-
TeJIbHOe IpeanpusaTue Yesnss6muHcKa): « Mol HAaCTOSIIIMI MapUIPyT BCerzia MpoxXoAuT ye-
pe3 meliexoAHbIM MOCT (MX ZiBa), CBSI3bIBAIOIMI JIEHMHCKMUIM pallOH M BOK3aJ. BOT rae
3BYKMU — JIIOOJII0 BUZleTh GOpMUPOBaHME COCTaBa (Liellb BAarOHOB €JIeT C TOPKU U Bpe3aeTcs
B ipyrue BaroHsl). Ba-6ax! A elile TaM CKPUIISIT TOPMO3a, TEIJIOBO3bI ITIEPUOAUYECKHU T'y-
ISIT, a KaKMe-TO OllepaTopbl IIeperoBapuBalOTCsl II0 I'POMKOM CBsi3U (pa3obpaTh HUYETO
HeJb3s1). BOT rhe 3amaxy — J106JII0 XKeJIe3HOLOPOXKHYIO rapb. JII06J110 CUMTATh IIYTHU 107,
MOCTOM - UX TO 58, To 60, TO MeHbllle, TO 60JsiblIe. [ToueMy 51 Bce BpeMsl IPUXO0XKY K pas-
HOMY pe3yibTaTy? He 3Haro. 3aMeuaTesibHas geTajlb, He IIpaBja JIn?» (U3 MHTEPBLIO).

O6pa3 ropozia CBsi3aH C KOHIIEIITaMM OJVMHOYECTBA, ITIOMCKa POACTBEHHOM AylIM. 3Ha-
4YMMble MeCTa, COCTaBJISAIOLIME MEHTAJIbHYIO KapTy Ieposi, OIIpee/IsiloTCS IIPOCTPaHCTBaMU
IepeKpecTKa, «I1oA3eMeIbeM» IIepeX0/i0B, JOPOroy K BOK3aly, TPaMBaHbIMMU U YKeJIe3HO-
ZIIOPOXXHBIMM IIyTSIMU. ['eposi MpMUBJIEKaeT He UCTOPUSI FOPoAa, ero apajHblil BU/J, a 3BYKH,
Kpacky, 3aliaxy, Mejabyaliine AeTaiu, aCCOLUUPYIOUIMECS C COOBITUSIMY JIMYHOM XXU3HU.

Happatus f. I'paHTCa CBSI3aH He C OIIMCaHMEM TOYEK IPUTSIKEHUS Ha MapLIpyTe
IIPOTYJIKYM, a C CaMOM Muzeeun ABUXKEHMSI, B KOTOPOM IOCTOSTHHO HaXOAUTCS JIMPUIECKUN
repoyl U ropofi, B KOTOpPOM OH >XMBeT: «OTO He LIeHTp, HO - ABMXXeHMe. Ha cell pa3 u3
TOUYKU A — B HEM3BECTHOCTb» (U3 MHTEPBLIO).

IIpuMeyaTesbHO, YTO HallpaBeHMe ABMKEHMS JIMPUUECKUX repoeB MPOou3BeleHUM
aHaJIM3UPYEeMbIX aBTOPOB abCOJIIOTHO NMPOTUBOIIOJIOXKHBI: TepOUHS V. ApryTMHOM HEU3-
6€eXXHO ABMXKEeTCS U3 IIYHKTa A B IIYHKT B, a KOHeuHasl TouKa JBM)XeHus repos 5. I'paHTca
He o603HaueHa, 3TO NyTh 6€3 MyHKTa Ha3HAUYEeHMUSsI.

BbeIiBOABI

TakuMm o6pa3oM, IpeACcTaBIEHHOE UCCIe0BaHME HAIlpPaBJIEHO Ha TPaHCISILUIO U
dopmupoBaHuMe obpasa ropoza Yesss6MHCKA Yepe3 aHaJIM3 HapPaTUBOB JlesITeJIEN UCKYC-
CTB ropozia. Pa3jiMyHble ONTUKU IMPOUYTEHUS] TOPOJCKOr0 YeJIss6MHCKOTO TEKCTAa I103BO-
JISIIOT He TOJIBKO YBU/IETh OCOOEHHOCTH XYL0XKECTBEHHOT'O TBOPUYECTBA YeISIOMHCKUX XY-
ILOXXHMKOB U II03TOB, HO U CAAeJaTh BKJIa/, B pa3BuTHe HamnpasjaeHus: Urban studies. MeH-
TaJIbHbIE KapThl JlesiTejiel MCKYCCTB ropo/ia BOIJIOIIAIOT Cy6'beKTUBHbIE BapMaHThI TBOP-
YEeCKOT'0 OCMBICJIEHMSI TOPOA,CKOTO IIPOCTPAaHCTRBA.

ITepcieKTUBBI paboThl 3aKJIIOYAIOTCSI B BO3MOXXHOCTM aHaamu3a obpasa ropojga Ha
OCHOBE HappaTUBOB MIpe/iCTaBUTEJIEN APYTrMX HallpaBJIeHUM UCKYCCTBA — My3bIKM, TaHIlA.

3 CMm.: SIuuc I'paHTC (2025).
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Balikesir Balikesir is a province in Western Anatolia, bordered by Manisa and
Enlightenment Izmir to the south, the Sea of Marmara and Bursa to the north, the Ae-
nineteenth century gean Sea to the west, and Usak and Kiitahya to the east. Known as Mysia
modernization in antiquity, the region has historically exhibited a multilingual, multi-
Western Anatolia cultural, multinational, and polyphonic character. In the second half of

the nineteenth century, the population of Balikesir included Muslim
Turks, Greeks, Armenians, Bulgarians, and a small number of Jews. The
Muslim and Christian communities tended to adhere to religious doc-
trines and scholastic worldviews. However, the rationalism and scien-
tific inquiry promoted by the European Enlightenment in the eighteenth
century only began to influence Balikesir with a delay of nearly a cen-
tury. This delayed influence manifested in education, publishing, print-
ing, religious perception, and a turn toward new forms of artistic ex-
pression. Among the diverse populations, the Greeks of Ayvalik appear
to have benefited more substantially from the Enlightenment’s legacy
than the Turks and Armenians. Nonetheless, the processes of change
and transformation among Muslim Turks and Armenians unfolded in
parallel. This article briefly examines the signs of modernization that
emerged in Balikesir under the influence of the European Enlightenment
in the late nineteenth century, drawing on sources such as newspapers,
sale names, and memoirs.
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Introduction

Balikesir, a province in Western Anatolia, has long served as a crossroads of
civilizations, cultures, religions, and worldviews. Bordered by the Aegean Sea to the west,
the Marmara Sea to the north, and provinces such as Manisa, Izmir, Kiitahya, and Usak,
Balikesir has historically been shaped by its geographical proximity to both conservative
inland Anatolia and the more cosmopolitan centers of izmir and istanbul. Balikesir has
developed as a culturally layered and strategically crucial urban center along major land
and rail transport routes.

The province’s vast geography and multicultural composition have made it
a microcosm of the broader historical dynamics of Western Anatolia. Civilizations
spanning over two millennia have left their mark on Balikesir, endowing it with what
may be called a “laboratory of signs”, a space where cultural, religious, and ideological
shifts can be closely studied.

Although much of the existing research has focused on Balikesir’s role in the Turkish
War of Independence (1919-1922), leading to its popular image as a “kuva-yi milliye”
(national forces) city, this study seeks to move beyond nationalist historiography.
The historical and cultural depth of the province extends well beyond the last century.
Non-Muslim communities such as Greeks, Armenians, Bulgarians, and Jews, alongside
Muslim Turks, have all contributed to Balikesir’s identity. However, their presence and
roles are often overlooked in mainstream Turkish historiography.

This paper examines the social and cultural structure of Balikesir in the nineteenth
century, particularly in light of the delayed reception of Enlightenment ideals. Using
a synchronic and semiotic approach, it aims to analyze how the values of the European
Enlightenment - reason, science, and secularism - began to affect the daily lives and
intellectual landscape of Balikesir's diverse communities in the late Ottoman period.

This study investigates the signs of modernization and ideological transformation
as they appeared across different cultural groups through the analysis of newspapers,
salnames (provincial yearbooks), memoirs, and archival documents. Particular attention
is paid to the semiotic implications of Balikesir’s polyphonic and multilingual makeup,
where Muslim Turks, Armenians, Greeks, Jews, and Bulgarians coexisted and, to varying
degrees, participated in the empire’s modernization efforts.

However, the historical identity and cultural image of Balikesir province extend far
beyond the past hundred years. Regardless of the lens through which one views it,
Balikesir possesses a deep-rooted and multilayered historical presence. This legacy has
contributed significantly to the cultural richness of the region. Diverse communities,
including Greeks, Armenians, Bulgarians, and especially the Muslim Turkish population,
have all played essential roles in shaping this heritage.

Despite this diversity, most academic research on Balikesir in Turkey has
concentrated predominantly on the history of its Muslim Turkish inhabitants.
Non-Muslim communities such as Greeks, Armenians, and Bulgarians, who lived in the
province for centuries, have been largely overlooked by Turkish scholars, with only a few
notable exceptions. Interestingly, even the historical narrative concerning Muslim Turks
in Balikesir remains relatively underexplored. Most existing studies, especially those
published over the past two decades, have focused narrowly on the period from the end
of the First World War to around 1950.
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However, the ontological existence of a city should be understood as a structural
totality. Like any such totality, a city comprises interrelated elements, and to grasp its
nature, one must identify these elements and uncover the relations between them.
This principle applies to Balikesir as it does to any urban formation.

Taking these realities into account, we sought to understand the social and cultural
composition of Balikesir province during the final century of the Ottoman Empire, that
is, in the nineteenth century. Through archival research, newspaper analysis, and other
sources, we formed the impression that Balikesir was, at the time, a polyphonic,
multilingual, and multicultural society composed of Muslim Turks, Greeks, Armenians,
Jews, and even Bulgarians. Based on this intuition, we used a synchronic methodology
to examine the province’s nineteenth-century social and cultural structure.

Having identified the diverse and multilayered structure of Balikesir society,
we examined how the transformations associated with the European Enlightenment,
particularly those emphasizing reason, science, and progress, manifested in the region.
More specifically, we aimed to explore how these signs of change, introduced through
the Ottoman reform movement (Tanzimat and later), resonated in a western Anatolian
province like Balikesir. How did Enlightenment ideals influence the everyday lives of
ordinary residents? What forms of resistance, adaptation, or reinterpretation did
the local population demonstrate in response to these reforms?

This paper employs original historical documents and approaches them through
the lens of semiotics, utilizing semiotic terminology and methods to analyze the traces of
Enlightenment thought in nineteenth-century Balikesir.

Throughout this investigation, we closely examined the distinguishing features of
Balikesir’s demographic composition. The province was far from ethnically homogeneous
in the second half of the nineteenth century. A significant Greek population resided along
the western coastline and in the northern port towns such as Ayvalik, Bandirma, and
Erdek. The provincial capital, Balikesir city, was home to a substantial Armenian
community. Additionally, around 3,000 Bulgarians and Jews also lived in the province.
This ethnoreligious diversity gave Balikesir a distinctive character, rendering it
a particularly fertile ground for semiotic analysis.

In the nineteenth century, Balikesir Province functioned as a sanjak (sub-province)
of the Hiidavendigar Vilayet, whose administrative center was Bursa. In Ottoman archival
sources, this sanjak is called Karesi Sancag1 (Salname-yi Devlet-i Aliye-i Osmaniye,
1315/1899-1900, 406-409). The Karesi Sanjak encompassed Balikesir, the administrative
center, along with the districts of Ayvalik, Burhaniye, Edremit, Erdek, Bandirma, Gonen,
Bigadi¢, and Sindirgi. Present-day districts such as Balya, ivrindi, Savastepe (formerly
Giresun), Kepsut, Susurluk (formerly Firt), and Dursunbey (formerly Balat), which were
smaller administrative units (kaza) in the nineteenth century, have since evolved into
township centers (Salname-yi Devlet-i Aliye—i Osmaniye, 1315/1899-1900, 406-409).

Throughout the nineteenth century, Balikesir’s administrative status fluctuated.
At various times, it functioned as an independent province, as a sanjak within
the Hiiddavendigar Vilayet, or as a directly administered sanjak under central authority
(Hidavendigar Vilayeti 1318 Salnamesi, p. 340).

According to data from the Salname of the Hiidavendigar Vilayet published in 1900,
the total population of the Balikesir sanjak was recorded as 370,798, with 284,835 Muslims
and 85,963 non-Muslims. Among the non-Muslims were 7,081 Armenians, 3,681 Bulgarians,
and 359 Jews (Ozsari, 2007, p. 186). These figures indicate that approximately one-
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quarter of the population was non-Muslim, while the remaining three-quarters were
Muslim, primarily ethnic Turks. This demographic distribution reflects a notable degree
of religious and ethnic coexistence within the province during this period.

The city of Balikesir, now with a population nearing 400,000, remains the region’s
industrial, commercial, and cultural hub. Historically, it has consistently retained its
strategic and economic importance, both in the Ottoman period and throughout
the Republican era.

As is well known, Westernization in the Ottoman Empire accelerated significantly
during the second half of the nineteenth century. Significant reforms were undertaken
under the leadership of prominent modernist and pro-Western Ottoman statesmen such
as Mustafa Resit Pasha, Ali Pasha, Kececizade Fuat Pasha, and Ahmet Cevdet Pasha.
This reform process was officially initiated with the proclamation of the Tanzimat Edict
on November 3, 1839, under the direction of Resit Pasha. Initially, the Tanzimat reforms
had a direct impact on the non-Muslim communities residing in Istanbul, and soon
thereafter, their effects extended to Muslim communities in the capital. From the
1850s onwards, Istanbul witnessed substantial social transformations as both state and
society sought to leave behind their traditional “circle of civilization” and align
themselves with the values and institutions of Western modernity.

This wave of reform and transformation began to influence the daily lives of
individuals beyond the capital within a relatively short time. Due to its proximity to
Istanbul and its multi-ethnic composition, the province of Balikesir emerged as one of the
Anatolian centers most affected by the Ottoman modernization process. In this context,
the social and cultural shifts observed in Balikesir between 1850 and 1900 offer a valuable
case study of how a typical provincial city experienced the broader transformations
of the Tanzimat era.

During the second half of the nineteenth century, Muslim Turks and Armenians
residing in Balikesir generally followed the cultural and social developments of
the capital. Although somewhat delayed, the intellectual and artistic currents originating
in Istanbul gradually began to shape Balikesir’s cultural environment. This cultural
transmission did not occur linearly or unilaterally. The influence of Istanbul’s scientific,
literary, and artistic atmosphere was first felt in the provincial capital of Balikesir and
subsequently diffused to surrounding districts and smaller towns. Conversely, Balikesir
also contributed to the cultural life of the capital, as illustrated by the case of the poet
and intellectual Miistecabizade ismet, who emerged from Balikesir and later became
known in Istanbul's literary circles (Ozsari, 2007, p. 186).

The mutual exchange between the center and the provinces gained further
momentum with the establishment and proliferation of printing presses and the growing
accessibility of the media. The founding of provincial printing houses and the publication
of semi-official provincial newspapers were particularly significant in enhancing
the circulation of ideas and cultural production (Kocabasoglu & Birinci, 1995, pp. 101-102).

In the historiography of the Ottoman Empire, the nineteenth-century reform era and
its societal impacts have typically been studied with a predominant focus on the imperial
capital, Istanbul. With the proclamation of the Republic in 1923, Ankara also entered
scholarly discourse as a central site of transformation. However, cities beyond Istanbul
and Ankara were generally relegated to the category of tasra, which is rural or peripheral
areas, and remained largely absent from critical academic inquiry. As the prominent
scholar of local literature and culture, Omer Faruk Huyugiizel has emphasized, cultural

M. Ozsart Signs of transition from scholastic thought to the age of Enlightenment



Urbis et Orbis. 2025. 5 (1)

relationships and interactions do not unfold in a unidirectional flow from the center to
the periphery; instead, they constitute a dialectical process grounded in mutual exchange
(Huyugtizel, 2000, p.2). In light of this, any attempt to understand the shifting
civilizational axis of Turkey, both in the late Ottoman and early Republican periods, must
extend its gaze beyond the traditional metropolitan centers to include other regional hubs
of cultural vitality.

Balikesir, situated geographically between major cultural capitals such as Istanbul
and Izmir and characterized by its ethnically and religiously heterogeneous population,
presents a particularly compelling case. In this regard, Balikesir may be viewed as
a semiotic laboratory for modernization studies within the Ottoman context.
Imperial reforms and cultural transformations were simultaneously received,
interpreted, and rearticulated in this liminal space.

1. Educational Institutions

The earliest manifestations of modernization and reform within the Ottoman Empire
were most prominent in its educational institutions. As the reform movements advocating
for Westernization gained momentum, the lifestyles and educational paradigms of Mus-
lim and non-Muslim communities residing in Anatolia and Rumelia underwent significant
transformations. Thus, the academic institutions of Balikesir province serve as a key site
where the first signs of this broader cultural shift can be observed.

In this context, “educational institutions” encompass traditional and modern struc-
tures that emerged during the Ottoman Enlightenment period. Among the most notable
conventional educational institutions for the Muslim community were the madrasas (Is-
lamic religious schools) and mosques, which served as religious worship and education
centers. In addition to these, Christian communities also operated their institutions,
such as churches, church schools, and monasteries. These institutions were vital
in maintaining religious and cultural traditions while educating their followers.

Simultaneously, the latter half of the nineteenth century saw the emergence of mod-
ern educational institutions in the Empire. Following the start of the Tanzimat reforms,
the Ottoman state began to establish new schools that adhered to modern pedagogical
methods influenced by Western models. This shift was particularly evident in how edu-
cational institutions adapted to new social, political, and cultural needs.
While the Muslim community continued sending their children to traditional madrasas,
they also began enrolling them in modern schools established post-1845. Similarly,
non-Muslim minorities, such as Greeks, Armenians, and Jews, sent their children
to a combination of traditional religious schools and private schools run by their respec-
tive communities. In addition to these local institutions, foreign powers such as France,
Germany, and the United States established modern schools in the Empire. These schools,
primarily attended by Greek, Armenian, Bulgarian, and Jewish children, offered educa-
tion based on Western pedagogical models.

This complex educational structure significantly impacted Balikesir, which mirrored
the broader educational trends of the Empire due to its geographical location and cultural
diversity. The schools in the province can be categorized into two main groups:
the traditional academic institutions and the newly established modern schools that
emerged particularly in the latter half of the century.
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For the Muslim population of Balikesir, traditional educational institutions were pri-
marily madrasas, religious schools that taught Islamic jurisprudence, theology,
and other religious sciences. These institutions played a central role in the intellectual
and spiritual life of the Muslim community. Mosques also functioned as spaces for infor-
mal education, where religious instruction was provided to the general public. These tra-
ditional educational systems, which focused heavily on spiritual knowledge and moral
teaching, continued to coexist with the newer, more secular educational models intro-
duced during the reform period.

Church schools and monasteries were the leading educational institutions for
the Christian communities - Greek, Armenian, and Jewish. These institutions focused
on religious instruction and preserving linguistic and cultural traditions. Church schools,
for example, offered education in Greek, Armenian, and Hebrew, while monasteries
provided both religious education and vocational training.

The latter half of the nineteenth century saw the establishment of modern schools
in Balikesir, particularly after the Tanzimat reforms (1839-1876), which aimed to intro-
duce Western-style educational practices. These schools were initially concentrated in
the provincial capital, Balikesir, but eventually spread to other towns and villages.
The introduction of these schools marked a shift towards secular education, with curric-
ula that included subjects such as mathematics, science, literature, and foreign languages.

In addition to state-run modern schools, foreign powers established private schools.
For example, French, German, and American missionaries opened schools in Balikesir,
which were primarily attended by non-Muslim minorities, such as the Greeks, Armenians,
and Jews. These schools offered a Westernized curriculum and promoted the cultural and
religious values of the foreign powers that established them. These institutions further
contributed to the diversity of the educational landscape in Balikesir, offering an alterna-
tive to the traditional academic structures of Muslim and Christian communities.

The simultaneous operation of traditional and modern schools in Balikesir exempli-
fied the cultural and educational transformations within the Ottoman Empire. It was a pe-
riod of coexistence between the old and the new, where various educational models in-
fluenced each other, laying the groundwork for the broader modernization efforts of
the late Ottoman period.

1.1. Traditional Educational Institutions
1.1.1. Mosques and Madrasas

In the Ottoman Empire, the traditional educational institutions for the Muslim com-
munity were mosques and madrasas. Typically, a madrasa was located next to each
mosque, creating a symbiotic relationship between religious worship and education.
In Balikesir, this model remained prevalent, especially among the Muslim-Turkish popu-
lation. According to the Karesi Vilayet Salnamesi (1887), there were 83 mosques and mas-
jids in Balikesir and its villages. Each mosque typically housed a madrasa, which played
a central role in the educational structure of the region.

The clerics, imams, and mudarris (scholars), collectively called the ulama, were
the key figures in these institutions. They not only led religious worship and guided
the community in matters of faith but also delivered sermons (maw’izes), managed
the mosque libraries, taught students, and authored works on religious subjects
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(Huyugtizel, 2000, pp. 1-2) as both centers of worship and education, mosques and mad-
rasas were crucial to the intellectual and spiritual life of the Muslim community.

The Yildirim Beyazit Madrasa and Mosque, still standing in Balikesir today, exem-
plify the continued existence of these traditional educational institutions. The madrasa,
alongside the mosque, serves as a reminder of the centrality of religious education
in the region.

In the second half of the nineteenth century, madrasa education remained wide-
spread in Balikesir. By this time, 21 madrasas were operating in the city center alone,
with notable examples including the Sultan Yildirim Bayezid, Alaybey, Haci Halil,
Hac1 Ali, Haci Yahya Efendi, Inciroglu, Igneci, Dariinnafia, Tevfik, Ibrahim Bey,
Hoca Sinan, Keskek, Hac1 Kaya, Mevlevi Hane, and Kaleli Madrasas. These madrasas were
associated with a mosque, emphasizing the continued interdependence of religious and
educational activities.

It is also noteworthy that private madrasas in Balikesir offered specialized education
in specific fields. For instance, the Karesi Vilayet Salnamesi (1887) records that Ahmet
Nurettin Efendi, a graduate of the Dariissafaka (a prestigious Ottoman school), opened
a private Literature Madrasa, which enrolled 20 students (Karesi Vilayet Salnamesi, 1887).

The period also saw the rise of notable madrasa scholars in Balikesir, many of whom
played significant roles in the intellectual and educational life of the region. Ali Suuri
Efendi stands out for his religious scholarship and academic contributions. He founded
the Dariinnafia Madrasa in 1852 and studied under Ahmet Cevdet Pasha, a prominent
scholar of the era. Ali Suuri also served as the mufti of Balikesir for 15 years, authored
books on Sufism, and compiled a dictionary (Ozsar1, 2005, pp. 213-219).

In summary, during the second half of the nineteenth century, madrasas in Balikesir
remained vibrant learning centers. Some provided specialized education, while others fo-
cused on religious and theological studies. The madrasas mentioned above were lo-
cated within the city center of Balikesir. However, it is also known that traditional mad-
rasas continued to operate in district centers such as Edremit, Bandirma, Burhaniye,
Kepsut, Bigadig, and Dursunbey (Balat). Notable madrasa scholars from these areas include
Emir Hafiz Esat Sadi Efendi (Mufti of Edremit) and Hoca Mehmet Bey (Mufti of Burhaniye),
both of whom were students of Ali Suuri Efendi. The Alemizade Madrasa and Serif Pasha
Madrasa in Edremit were among the institutions that continued to provide education using
classical methods (Tiirer et al., 1998, p. 13). However, these institutions’ exact educational
quality, number of students, and teaching staff remain poorly documented.

1.1.2. Metropolitans, Churches, and Monasteries

In Balikesir, a province historically marked by its religious and ethnic diversity,
non-Muslim communities maintained their traditional educational institutions.
As mosques and adjacent madrasas functioned as spiritual and academic centers for Mus-
lims, Christian communities, particularly the Greek Orthodox population, established
church schools adjacent to their places of worship. These institutions were especially
prominent in areas with significant Greek populations, such as Ayvalik, Bandirma, and
Erdek, where churches and monasteries played a central role in the cultural and educational
life of the local communities.

After the Muslims, the Greek Orthodox community was the most visibly active
in integrating religion into daily life. Greek religious institutions in Balikesir operated
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under the authority of the Ecumenical Patriarchate of Constantinople. During the late
Ottoman period, three metropolises served as the highest religious authorities for
the Greek population in the region: the Metropolitanate of Marmara (renamed the Met-
ropolitanate of Pasalimani in 1873), the Metropolitanate of Kapidag, and the Metropoli-
tanate of Kusadasi. Each metropolitanate corresponded to a particular geographic area:
the Marmara Metropolitanate served Marmara Island and its satellite islands;
the Kapidag Metropolitanate served Erdek, Biga, and Karesi; and the Kusadas1 Metropol-
itanate oversaw Ayvalik and Saruhan (Manisa).

Numerous Greek Orthodox churches were established in connection with these ec-
clesiastical jurisdictions, particularly in the Ayvalik region. According to available rec-
ords, by 1875, there were two churches in the center of Balikesir and six in Burhaniye
(Mutaf, 2003, p. 28). In addition, various Greek Orthodox churches were active in the sec-
ond half of the nineteenth century across the region, including in Dut Limani (Bandirma),
Marmara Island, Meryem Ana (Balikesir and Balya), Evciler (Edremit), multiple locations
in Erdek (e.g., Aya Nikola, Asmali, Yapuci, Hark, Hektel, Papuscu), as well as in Elbezlik
(Gonen), Alasehir (Gonen), Derekdy (Burhaniye), Kiimeci (Edremit), Kelek (Edincik),
Bayir (Balya), Timenci (Edremit), and Kocapinar (Balya).

Ayvalik, in particular, stood out as the district with the most vibrant and institution-
ally rich Christian religious life. According to the research of historian Kemal Ozer,
who studied Ayvalik and Burhaniye in the 1930s, the center of Ayvalik alone housed
eleven major churches in the latter half of the nineteenth century. These included Aya
Dimitri, one of the wealthiest churches in the region, located in the upper quar-
ter; Taksiyarfon Church, also in the upper quarter; and Hagia Yani, in the town market
area. The Church of the Virgin Mary the Urucu, situated in the courtyard of the metropol-
itan residence; Ay Yorgi, centrally located within the town; Zoodohos Pigi, constructed by
Ekonomos; Aya Haralambos, part of the local hospital complex; Hagia Trias, in the east-
ern sector of the central neighborhood; Aya Nikola north of the Hagia Trias; Hagia Vasil-
eios; and Profitelion, located on the eastern hills of the town (Ozer, 1937a; Ozer, 1937¢).

Beyond these, eight additional churches were operating on Alibey Island and its sur-
rounding settlements, underscoring the breadth and vitality of Greek Orthodox religious
and educational life in the Ayvalik area during this period.

1.1.3. The Armenian Patriarchate and Other Christian Communities

Another crucial Christian presence in Balikesir was the Armenian community, whose
religious affairs were organized under a separate ecclesiastical structure. The Bandirma
Patriarchate served as the spiritual center for Armenians in the region. By the year 1880,
this institution had expanded its jurisdiction. It was renamed the Balikesir-Bandirma Pa-
triarchate (Mutaf, 2003, p. 29), reflecting the existence of a significant Armenian popu-
lation in both the city of Balikesir and Bandirma. According to Murat Ontug, who con-
ducted a comprehensive study on Armenian churches and educational activities in
Balikesir, the first Armenian church in the region was established in the seventeenth cen-
tury. This church was severely damaged during the 1898 earthquake but was restored
and reopened for worship under the governorship of Omer Ali Bey. In the same period,
Armenian churches were also active in Bandirma and Edincik (Ontug, 2006, p. 344).
Thus, by the second half of the nineteenth century, there were at least three functioning
Armenian churches in the region: two in Bandirma and one in the center of Balikesir.

“ M. Ozsart Signs of transition from scholastic thought to the age of Enlightenment



Urbis et Orbis. 2025. 5 (1)

In contrast to the Armenian and Greek communities, the Jewish population of
Balikesir was relatively small and did not possess a dedicated religious institution in
the city. Similarly, although the province was home to over 3,000 Bulgarians, a Christian
group, the presence of any Bulgarian educational or religious institutions remains undoc-
umented. Nonetheless, it is reasonable to infer that many of the churches mentioned
above were accompanied by parochial schools, providing spiritual and primary education
to the children of their respective communities.

1.1.4. Monasteries as Religious and Educational Institutions

In addition to churches and church-affiliated schools, monasteries held an essential
role as traditional educational and spiritual institutions for the Christian communities in
the region. Numerous monastic establishments are known to have existed in the environs
of Ayvalik, the Kapidag Peninsula, and Edremit. According to the nineteenth-century Sal-
name (provincial yearbooks), six monasteries were recorded in Ayvalik alone. Most of
these date back to the Byzantine period and are located on the island of Kunda. They in-
clude: Lekapania Monastery, situated near the port of Ayvalik; Taksiriadis Monastery, lo-
cated at the center of Kunda Island within a dense pine forest; Monastery of Saint Deme-
trius, on the northern shore of Patrice Island; Monastery of Ayia Iorga, positioned in Pa-
trice Bay; Aya Yani Monastery, on the right bank of the Bosphorus at the entrance to
Ayvalik’s harbor; Monasteries of Profiti Ilyas and Ai Apostol, located near the entrance of
the governmental buildings complex (Ozer, 1937d).

These monastic institutions functioned as centers for religious worship and served
as residences and training centers for the Christian clergy, highlighting their dual role in
spiritual and educational life.

A particularly prominent monastery is the Kirazli Monastery, situated in the Kapidag
district. It holds a special religious significance for the Greek Orthodox population
throughout Turkey. Every year on August 15, pilgrims from cities such as Istanbul, Bursa,
Balikesir, and Izmir travel to Kirazli to participate in religious festivities. As such,
the Kirazli Monastery cannot be viewed solely as a local religious institution; it also
serves as a regional center addressing the broader religious needs of the Greek Orthodox
community in western Anatolia.

1.2. Modern Educational Institutions

The nineteenth century was a turning point for the Muslim Turks when the founda-
tions of their civilization began to shift. For centuries after converting to Islam, the Turks
lived under the influence of the Persian-Arab cultural sphere, shaped by religious tradi-
tions and Eastern intellectual heritage. However, by the mid-1800s, that long-standing
orientation began to change. Step by step, the Turks turned toward the West.

Kenan Akyliz, a scholar of Turkish literature, puts it succinctly: A change in civiliza-
tion begins with a shift in mentality, and that change, in turn, starts with education
(Akylz, 1979, p. 6). For reformers like Mustafa Resid Pasha, one of the chief architects of
the Tanzimat, Westernization was not just a political or technological goal. It was a mat-
ter of transforming the mind through schooling.

Beginning in the 1840s, the Ottoman government began opening new schools that
reflected this ambition. These institutions offered primary, secondary, and higher educa-
tion based on modern methods, taking the French system as a model. Even at the primary
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level, French was taught as a foreign language, opening the door to direct contact with
Western thought, especially that of France.

This educational shift did not bypass Balikesir. The wave of reform reached here, too.
Muslim Turks and local minorities alike took part in the drive to modernize education,
establishing new schools with up-to-date curricula and modern pedagogical methods.
These schools played a crucial role in the cultural and social transformation of the region,
spreading new ideas and creating a generation that is more at ease in the modern world.

The state-run schools opened in the Tanzimat period were typically divided into
three levels: iptida (elementary), riisdiye (middle), and idadi (high schools). Let us begin
by looking at the iptida schools.

According to the Balikesir Vilayet Salname (Provincial Yearbook of Balikesir) pub-
lished in 1887, four iptidai (primary) schools serving the Turkish population were active
in the city: Hac1 Mehmet, Hanimzade, Hasan Celebi, and Vafirzade!. At the time, religious
teachers staffed these schools: Elhac Ahmet Efendi and Elhac Hafiz Osman Efendi at Ha-
san Celebi School; Emin Efendi and Mehmet Hilmi Efendi at Hanimzade School; Os-
man Efendi at Hac1i Mehmet School; and Tevfik Efendi at Vafirzade School. These institu-
tions together educated around 250 students.

In addition to these, a girls’ primary school (iptidai-i inas) was operating in Balikesir
in 1886, as confirmed by a report in the Karesi newspaper (issue no. 5, 9 Recep 1303/April
2, 1302/April 14, 1886). Its teacher at the time was Hafiza Siddika Hanim, who later re-
signed for unknown reasons and was succeeded by Havva Hanim. However, the number
of students enrolled and the school's founding date remain uncertain. Moreover, its ab-
sence from the 1887 Salname suggests it may have closed shortly thereafter.

The Riistiye School, a secondary-level institution introduced after the Tanzimat re-
forms, to bridge primary and high school education, opened its doors in Balikesir in 1864.
Its first headmaster and teacher was Mehmet Nuri Efendi (Iskender, 2005, p. 262). Ac-
cording to the 1887 yearbook, the school’s faculty included Sadrettin Efendi, Hafiz
Abdiilaziz Efendi, ibrahim Zihni Efendi, and Hafiz Mehmet Emin Efendi. Sadrettin Efendi,
who may have migrated from Iran, was an active contributor to the Karesi newspaper,
Balikesir’s first Turkish-language publication, where he published poems and essays un-
der the pen names Sadr-i Sirvani and Sadrettin. Another teacher, Abdiilaziz Efendi, also
published poetry in the same newspaper, reflecting a vibrant intellectual environment.
Admission to the Riistiye School was by examination, and the institution soon earned
a reputation for academic quality. Balikesir High School, in turn, emerged as one of
the city’s most respected schools, known for its capable teaching staff and academically
strong student body.

In Balikesir, Riistiye schools were opened for Muslim-Turkish children and served
the city’s Christian communities. According to the 1899 Salname, two such schools oper-
ated in the center of Balikesir: one established in 1851, the other in 1876, offering educa-
tion specifically for non-Muslim students. The educational network expanded with
the foundation of Riistiye schools in Edremit (1873) and Erdek (1889), and eventually,
a school was also opened for the Greek population in Bandirma. However, its founding
date remains unclear. Together, these efforts reflect a parallel process of educational
modernization for both Muslim and Christian populations in Balikesir during the late Ot-
toman period.

! Karesi, 21, 4. Zilkade 1303 / July 23 1302 / August 4 1886.
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The first high school within Balikesir province was opened not in the capital city but
in Ayvalik. Established in 1884, the Ayvalik Greek High School followed the official Greek
educational curriculum. However, the institution had already existed since the early
1800s under the name Gymnasia, and it appears that the name was formally
changed to Ayvalik High School in 1884. Its library, enriched with volumes imported from
Greece, and its modern facilities - including two laboratories, nine classrooms, a physics
lab, a library, administrative offices, a student support bureau, a savings fund, an obser-
vatory, and even a gymnasium, made it one of the most prestigious Greek-language
schools of the region (Ozer, 1937b). At its peak, the student body surpassed 600, drawing
learners from Ayvalik and across Greece, giving the school a unique status among Greek
educational institutions in the Ottoman Empire.

What set Balikesir apart in the education of Muslim Turks, and allowed it to rival
larger cultural centers like izmir and Bursa while standing out from nearby cities such as
Manisa or Denizli, was the founding of the Idadi, or preparatory high school, in the town.
When Ismail Hakk: Uzuncarsili served as the principal of the Karesi idadi (later Karesi
High School), he prepared a school yearbook in November 1923, in which he notes
that Idadi schools began to be established around 1884-1885 (1300 AH). The Karesi idadi
was officially founded on February 11, 1301 (February 23, 1886) and soon began offering
instruction (Uzuncarsili1 1342/1340/1925, p. 10). It was a seven-year boarding institution.
Its building was setin one of the city’s most prominent locations: a symbol
of Balikesir’s growing ambition as an educational and cultural hub.

Historian Ismail Hakki Uzuncarsili provides valuable insights into the establishment
of the Karesi Idadi (Balikesir High School). Starting in 1885, higher education institutions
began to be established across the provincial centers of the Ottoman Empire. Balikesir’s
Idadi, later known as Balikesir High School, officially opened its doors in Celalzade Han
on February 11, 1886. However, as the school grew, the original building soon proved
insufficient. The school administrators sought a more suitable space to address this, even-
tually converting the Uncu Adil Efendi mansion near the Zaganos Pasha Mosque into
a new educational facility. By 1895, the school had moved into a purpose-built building
designed specifically for the Idadi (Uzuncarsili 1342/1340/1925, pp. 13-15).

In short, Balikesir High School, one of the city’s most influential modern educational
institutions, opened on February 11, 1886 (1301 in the Islamic calendar) and has remained
operational ever since. Compared with similar institutions in other provincial capitals,
such as Izmir and Bursa, which also opened their high schools in the same period, it be-
comes clear how Balikesir competed with significant educational and cultural centers in
the second half of the 19" century.

Admission to Balikesir High School was by examination, as recorded in Karesi news-
paper?. The first student of Balikesir High School was Miistecabizade ismet, who earned
the school’s first student number. Ismet graduated at the top of his class and studied in
Istanbul, where, particularly in the 1890s, he became the chief editor of two prominent
magazines, Mektep and Musavver Terakki. Later, he also published Hizmet, a newspaper
in Izmir. Miistecabizade Ismet’s early literary and cultural education was rooted in his
time at Karesi idadi.

Today, the first building of Karesi Idadi is being considered for conversion into
a museum, although it has stood vacant for several years. Meanwhile, the institution

2 Karesi, 33, 22. Tesrinievvel 1302 / 3 November 1886.
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continues to operate as Balikesir High School (Balikesir Lisesi). The modern-day school
stands in an upgraded facility, far exceeding the original building, yet it remains a testa-
ment to the long and storied history of Balikesir’s educational development. Balikesir
High School, once known as Karesi idadi, is not only one of the most respected institutions
in Balikesir but also holds a distinguished place in the history of education across Turkey.

In summary, Ayvalik High School, which opened at the same time as Balikesir High
School, holds a significant place in history as a key institution for the education of
the Greek population living in and around Balikesir. Not limited to local Greek students,
Ayvalik High School also welcomed students from across Greece, further solidifying
its regional importance. Both Ayvalik and Balikesir High Schools played pivotal roles
in the city’s modernization process, contributing to the educational and cultural develop-
ment of the region during the late 19" century.

2. Libraries and Bookstores

One of the key indicators of a city’s intellectual development is the presence of books
and libraries. A city with more books and libraries generally has a higher intellectual level
among its residents. Balikesir, historically, has been a region of high intellectual engage-
ment, with notable ancient libraries like the Library of Pergamon, located approximately
100 km from the city. In addition, significant cultural centers such as Assos, Kysikos, and
Antandros were located in and around Balikesir. Therefore, a rich literary and library tra-
dition would emerge in Balikesir in the 19" century. However, the city lagged in this aspect.

In the second half of the 19™ century, three libraries were known to be available for
the Muslim Turkish population of Balikesir. These included the Elhac Mehmet Efendi Li-
brary in the Selatin District, the Elhac Cingeli Mehmet Aga Library next to Yildirim
Mosque, and the Ali Suuri Library in the Hisari¢i District. Unfortunately, the Ali Suuri
Library was destroyed in the 1898 Balikesir earthquake, and its books were trans-
ferred to the Hamidiye Library, which Mutasarrif Omer Ali Bey built. Together, these li-
braries contained around 3,000 books. Compared to Izmir, where several libraries oper-
ated during the same period, including Hisar, Sadirvan, and Mufti libraries, Balikesir’s li-
brary infrastructure was relatively underdeveloped.

Information on bookstores in Balikesir during this time is scarce. However, in June
1886, Arakel Efendi, an Armenian bookseller from Istanbul, opened a branch of his book-
store in Balikesir. This bookstore, managed by local notable Saat¢i Ethem Efendi, pro-
vided newly published books for Balikesir’s readers. There is no record of other
bookstores operating in the city then. As for Ayvalik High School’s library, it was report-
edly well-stocked, though no specific details on the quantity, language, or quality of
the books are provided.

3. Tekkes and Zaviyes

During the Ottoman Empire, tekkes and zaviyes were institutions where Muslims
received religious and mystical education. Balikesir, like other cities in the Empire, had
several tekkes and zaviyes that played an essential role in the region's intellectual life.
Sufi orders such as Mevlevi, Cerrahiye, Rufailik, Ussakilik, Nagshbandi, and Bektashilik
were active in Balikesir. Notably, Haci ibrahim Ethem Efendi, a leading scholar from
Balikesir who passed away in 1868, was a member of the Nagshbandi order.
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Additionally, one of the madrasahs in the city was a Mevlevihane Madrasa, where
figures like Ahmet Efendi and Ibrahim Efendi served as teachers. This indicates that
Mevlevism was a prevalent belief system in the area. Miistecabizade Ismet, a prominent
literary figure from Balikesir in the second half of the 19" century, was also influenced
by the Cerrahiye order. Today, sects such as Cerrahilik, Nagshbandi, and Kadirilik have
a notable presence in Balikesir.

4. Printing Houses

Three printing houses operated within Balikesir province in the second half
of the 19™" century, two in the city center and one in Ayvalik. The first printing house
in Balikesir was established in Ayvalik in 1819. Kostani Tonbara, an Ayvalik native who
studied printing in Paris, opened the first press in the region to produce Greek-language
books. His press, known as the Tonbara Printing House, printed various scientific and
cultural works, including books on painting, music, and sculpture.

The second printing house in Balikesir was the Karesi Provincial Printing House,
located on the current Hilton Garden Inn hotel site. This printing house operated manu-
ally with eight staff, and the Karesi newspaper and the Karesi Provincial Yearbook were
printed. The printing house was dismantled and moved to Bursa in 1888 af-
ter Balikesir’s administrative status was changed from a province to a sanjak.

The third printing house, Cemil Efendi Printing House, was established in 1892.
This printing house used a lever-operated machine and lithographic stones. After 1910,
it was responsible for printing newspapers like Balikesir, Lightning, and Frame.

These printing houses were crucial in spreading literature and news in the region
during the late 19™ and early 20" centuries.

5. Newspapers

In the nineteenth century, periodicals became one of the most important means of
communication and social interaction. Within the Ottoman Empire, the publication
of Turkish-language newspapers and magazines expanded beyond the major cultural cen-
ters during the second half of the century. This development was closely tied to the ad-
ministrative reorganization that followed the Regulation of Provinces issued in 1864.
Under this reform, the empire was divided into 24 provinces of varying status, and print-
ing houses were established in provincial centers as part of the modernization efforts.
These printing houses soon began publishing local newspapers, providing state authori-
ties a new instrument to influence and direct public opinion.

One such publication was Karesi, the first provincial newspaper in Balikesir.
Its first issue appeared on 5 March 1302 (17 March 1886), marking the beginning of a new
phase in the region’s cultural and journalistic life. Published weekly, Karesi produced
105 issues before ceasing publication on 30 March 1304 (11 April 1888). It is the first
Turkish-language periodical in Balikesir and is widely recognized as the starting point of
journalism and press history.

The editor-in-chief, Mehmet Sadettin Bey, who also directed the Karesi Printing
House, played a central role in the newspaper’s establishment. Upon its release, the Is-
tanbul press and other media outlets praised Karesi, a fact acknowledged by the editorial
board through a printed note of thanks (Mehmet Saadettin (1303/1887).
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During its two years of publication, Karesi published not only literary and semi-lit-
erary works, such as poems, stories, letters, and prose poems, but also nearly 500 articles
covering a wide range of fields: philosophy, education, geography, history, public admin-
istration, law, agriculture, medicine, and public health. Furthermore, the newspaper ex-
tensively reported the social, political, cultural, and economic developments in Balikesir
and surrounding settlements. These materials offer valuable primary sources for histori-
ans researching the late Ottoman period in the region.

As noted by Selmin Iskender, who conducted a detailed study of the newspaper,
Karesi had a significant influence beyond its immediate locality. Copies were distrib-
uted to other major cities such as Istanbul, Bursa, and Izmir, and contributions from these
provinces were also published in the paper. The literary content of Karesi is particularly
useful in understanding the aesthetic sensibilities and cultural tastes of Balikesir’s resi-
dents during the reign of Abdiilhamid II (iskender, 2005, p- 88).

The editorial team included figures such as Ali Haydar, Ahmet Nurettin, Arvanet
Agaton, ibrahim Efendi, Mehmet Feyzi Efendi, Mehmet Nuri Efendi, Muharrem Hasbi,
Recep Efendi, and Sadrettin Efendi. The paper also published early works by writers
and poets like Abdiilaziz Mecdi Tolun and Miistecabizade Ismet, who later gained
national fame. All of this underscores the foundational role Karesi played in the cultural
development of Balikesir.

It is also important to note the role of the Greek community in Balikesir, particularly
in Ayvalik, where publishing activities were even more advanced than in the Turkish pop-
ulation. In the nineteenth century, the Greek-language daily Krikis and the biweekly mag-
azine Haliko Astir were published in Ayvalik (Bayraktar, 1998, p. 30). Although archival
collections of these Greek publications are not found in Turkish repositories, further re-
search in Athenian libraries and archives may reveal additional information on the print
culture of the Greek community in Ayvalik.

6. Theaters

Theater as a genre began to spread among Muslim Turks in the second half of
the nineteenth century. Especially after the proclamation of the Tanzimat Edict in 1839,
theater companies from France and Italy arrived in Istanbul and held performances
for months. Subsequently, plays began to be written by Turkish authors, most of which
were original works or adaptations of Moliere and performed initially by Armenian
and Greek theater troupes. The theater was increasingly regarded as entertainment and
an educational tool, attracting significant attention. Thus, in the second half of
the nineteenth century, the theater played a notable role in developing Ottoman society’s
intellectual and artistic life.

During this period, as in other centers of the empire, Turkish theater also emerged
in Balikesir. However, the exact frequency and scope of theatrical activity, the establish-
ment of dedicated theaters, and the timeline of the first performances in the city remain
unclear. Nevertheless, an advertisement published in Karesi newspaper suggests that
a theater troupe known as the Agah Efendi Theater visited Balikesir in 18863. The an-
nouncement stated that performances would begin at the end of Ramadan that year.
A week later, the newspaper’s 15th issue (21 June 1302/3 July 1886) confirmed that
the Agah Efendi troupe had arrived and would stage a play. From these announcements,

3 Karesi, 14. 4 June 1302 / 16 June 1886.
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it is understood that the troupe performed in Balikesir for approximately one month,
from the beginning to the end of Ramadan.

Unfortunately, little surviving information exists about the performance venues,
the specific plays, or the audience composition. Another report published in Ka-
resi (no. 23, 6 August 1302/23 June 1886) mentions a theater and circus group perform-
ing in the city, though the name of the group and the plays they performed are unknown.
Still, the repeated visits to the Agah Efendi Theater and the longevity of their stay suggest
the formation of a distinct theatrical culture among Muslim Turks in Balikesir.

Undoubtedly, the theatrical activities in Balikesir during the late nineteenth century
were not limited to those mentioned in Karesi. It is believed that Greek theater continued
regularly, particularly in Ayvalik, where the Greek population was dense, and in nearby
settlements such as Bandirma and Erdek. Unfortunately, detailed information about
the development of Greek theater in these areas remains scarce. A systematic review of
Greek-language newspapers published in Ayvalik during this period could shed more light
on the extent of theatrical life and the broader cultural dynamism in the Balikesir region.

Conclusion

Since antiquity, Balikesir Province has developed as an essential center of culture,
art, and science. Prominent ancient cities such as Pergamon, Assos, Troy, Antandros,
Dasklepion, Kyzikos, and Adramytteion lie either within or near its modern borders, in-
dicating a longstanding regional legacy of reason, science, and art.

The influence of the European Enlightenment reached Balikesir about a century after
it had begun on the continent. The first signs of modernization appeared among the Greek
population of Ayvalik, who maintained strong educational and commercial ties with Ath-
ens. They were the first in the province to establish printing presses, publish newspapers,
and open high schools using modern curricula. Muslim Turks began to follow suit approx-
imately fifty years later, establishing modern schools, printing houses, and newspapers.
The Armenian community, in turn, primarily developed in tandem with their Muslim
Turkish neighbors, experiencing the Enlightenment process together.

European influence reached Balikesir from two poles: Istanbul, the Ottoman capital,
and Athens, the capital of Greece. While Balikesir’s Muslim Turks and Armenians were
culturally oriented toward Istanbul, the Greeks of Ayvalik looked toward Athens.
This dual orientation is reflected in local developments; for example, an Armenian, Arakel
Efendi, founded the first Turkish bookstore in Balikesir.

Education in nineteenth-century Balikesir displayed a dual character. For Muslim
and Christian populations, modern-style schools began to open for the first time. Tradi-
tional institutions, madrasas, church schools, and monasteries remained prevalent along-
side them. Thus, in the second half of the nineteenth century, Balikesir became a con-
tested space between scholastic thought (grounded in religious doctrine) and Enlighten-
ment ideals (centered on reason, science, and art). The Greek population advanced rap-
idly toward modernity among the region's communities, while the Armenian and Turkish
communities progressed more gradually. The acceleration of the Enlightenment among
the Turks would only occur during the Republican period under Atatiirk.

Mustafa Ozsart Signs of transition from scholastic thought to the age of Enlightenment



Urbis et Orbis. 2025. 5 (1)

References

Akytz, K. (1979). Modern Tiirk Edebiyatinin Ana Cizgileri [Main lines of modern Turkish
literature]. inkllap ve Aka Yayinlari. (In Turkish).

Bayraktar, B. (1998). Osmanli’dan Cumhuriyete Ayvalik Tarihi [ The history of Ayvalik from
the Ottoman Era to the Republic]. Atatiirk Arastirma Merkezi Yayinlari. (In Turkish).
Eren, M. (1990). Balikesir Il Miiftiileri ve Tarihi Kitabeler [Provincial Muftis of Balikesir

and Historical Inscriptions]. Balikesir (Ince Ofset). (In Turkish).

Hiidavendigar Vilayeti 1318 Salnamesi [Yearbook of Hiidavendigar Provience 1318].
Mahmut Bey Matbaasi. (In Turkish).

Huyugiizel, O. F. (2000). Izmir Fikir ve Sanat Adamlart (1850-1950) [Intellectuals and
Artists of Izmir (1850-1950)]. Kiiltiir Bakanlig1 Yayinlar1. (In Turkish).

iskender, S. (2005). Karesi Gazetesindeki Edebi ve Kiiltiirel Muhteva Uzerinde Bir Inceleme
[A study on literary and cultural content in the newspaper Karesi]. Balikesir Universitesi
Sosyal Bilimler Enstitiisi. (In Turkish).

Kocabasoglu, U., & Birinci, A. (1995). Osmanli Vildyet Gazete ve Matbaalar1 Uzerine
Gozlemler [Observations on Ottoman provincial newspapers and print houses]. Ke-
bikeg, 2, 101-122. (In Turkish).

Ontug, M. M. (2006). Balikesir’deki Ermeni Kilisesi ve Mektep Acma Faaliyetleri [Activi-
ties of establishing Armenian churches and schools in Balikesir]. OTAM - Osmanli Ta-
rihi Arastirma ve Uygulama Merkezi Dergisi, 19, 343-364. (In Turkish).

Ozer, K. (1937a). Tarih Tetkikleri- 3 / Ayvalik Tarihi [The History of Ayvalik-3]. Tiirk Dili,
3700, 4. Kasim (1937). (In Turkish).

Ozer, K. (1937b). Tarih Tetkikleri-10 / Ayvalik Tarihi [The History of Ayvalik-10]. Tiirk
Dili, 3708, 13. Kasim (1937). (In Turkish).

Ozer, K. (1937c). Tarih Tetkikleri-13 / Ayvalik Tarihi [The History of Ayvalik-13]. Tiirk
Dili, 3717, 17. Kasim (1937). (In Turkish).

Ozer, K. (1937d). Tarih Tetkikleri-16 / Ayvalik Tarihi Yeni Cunda - Alibey Nahiyesi 9
[The History of Ayvalik 16, Yeni Cunda (Alibey Town)]. Tiirk Dili, 3734, 17. Aralik
(1937). (In Turkish).

Ozsari, M. (2005). Balikesirli Bir Modernist Egitimci: Suuri Sabahattin Ali Efendi [A mod-
ernist educator from Balikesir: Suuri Sabahattin Ali Efendi]. Miiteferrika, 27, 213-219.
(In Turkish).

Ozsar1, M. (2007). 19. Yiizyilin ikinci Yarisinda Balikesir’in Sosyal ve Kiiltiirel Durumuna
Genel Bir Bakis [An overview of the social and cultural conditions in Balikesir in
the second half of the 19th century]. Ege Universitesi Edebiyat Fakiiltesi Yayinlari.
Tiirk Dili ve Edebiyati Arastirmalart Dergisi, XIII, 1. (In Turkish).

Saadettin M. (1303/1887). Arz-1 Tesekkiir. Karesi, 7, 16 [Nisan 1303/28 Nisan 1887].

Mutaf, A. (2003). Salnamelerde Karesi Sancagt 1847-1922 [Karesi district in the yearbooks
1847-1922]. Petek Ofset. (In Turkish).

Salname-yi Devlet-i Aliye-i Osmaniye (1315/1899) (Yearbook of the Ottoman Empire for
the year 1315). Alem Matbaasi. (In Ottoman Turkish).

Tiirer, A., Korkmaz, F., & Ozdemir, Z. (1998). Cumhuriyet Dénemi ve Oncesi Balikesir’de
Egitim [Education in Balikesir during and before the Republican era]. Milli Egitim
Miidiirligi Yayinlari. (In Turkish).

Uzuncarsily, 1. H., & Karesi, 1. (1342/1925). Sultani Lisesine Mahsus Salname [Yearbook of
Karesi secondary and high schools]. Vilayet Matbaasi. (In Ottoman Turkish).

M. Ozsart Signs of transition from scholastic thought to the age of Enlightenment



Urbis et Orbis. 2025. 5 (1)

Uzuncarsily, 1. H. (1343/1925). Karesi Vilayeti Tarihcesi [History of the province of Karesi].
Hiisn-i Tabiat Matbaasi. (In Ottoman Turkish).

Uzuncarsily, I. H. (2023). Karesi Mesahiri [Notable figures of Karesi]. In M. Ozsar1 (Ed.),
Karesi Belediyesi Yayinlarit. (In Turkish).

Information about the author

Mustafa Ozsari

Ph.D. (Philology), Professor

Department of Turkish Language and Literature.

Balikesir University

Cagis Yerlegkesi, Balikesir, 10145, Turkey

ORCID: 0000-0002-5230-014X

ResearcherID: AD-9932-2022

e-mail: mustafaozsari@hotmail.com, mozsari@balikesir.edu.

Received / MaTepuas NOCTYIIMJ B pefaKI Ui 03.11.2024
Accepted / TIpMHSAT K my6auKauum 03.02.2025

Mustafa Ozsart Signs of transition from scholastic thought to the age of Enlightenment



Urbis et Orbis. 2025. 5 (1)

https://doi.org/10.34680/urbis-2025-5(1)-96-104 @ ®®

NC

IIpa3gHMUYHBbIE IPOLLECCUU U TOPOACKYE epeMOHUM

B JIoHag0oHe 3nmoxu TrogopoB

C. C. MegHuc

TocyaapcTBeHHBIN DpMuTax, CaukT-Iletepbypr, Poccus

svetlanamednis@gmail.com

KJIFOUEBBIE CJIOBA

JIOHZ,0H

Tromopsl

KOpPOJIEBCKME MIPOLeCCUN
MacKu

CpeZiHeBEKOBBIN T'OPOZ,
KyJbTYpHasi aHTPOIIOJIOT U

JAJisi TUTUPOBaHUS:

AHHOTALIVA

CpeZHeBeKOBEIe Iropoza 3anafHoi EBpoIbl — 3TO BadKHENLINE UHCTUTYTHL,
B KOTOPBIX 3aKjaJiblBayiach M GopMMpoBasIach 0cobasi COLMaIbHO-3KOHO-
MMUecKasi, IoJIMTUYecKasi M KyJIbTypHasi CMcTeMa OTHollleHM. OHM coBep-
LIEHCTBOBAJIUCH 6J1aroziapsi pa3sBUTUIO KOPIOPALIMOHHBIX CBsI3€il U B3au-
MOZe}ICTBMIO C KOPOJIEBCKMM JIBOPOM. B ropofickoM IpocTpaHCcTBe GpopMu-
POBAJIXCh M SBOJIIOLMOHMPOBAIM GMHAHCOBBIE, XO35I1ICTBEHHbIE Y BOEHHO-
cTpaTernyeckue cdepbl. COBepIIEHCTBYSI aBTOHOMHYIO CUCTEMY yIIpaBJle-
HMsI, eBpOIIeliCKMe ropofia CTPEMUIINCH K PacIIMpeHUI0 TOProBO-9KOHOMU-
YeCKMX CBsI3el, YKPeIlJIEHUIO BHyTPeHHMX COLMaJIbHbIX OTHOLIEHM, 3aK0-
HOZaTeJIbHOM CUCTEMBI ¥ YaCTHOI'O pblHKa. OTZeIbHO CPeJHEBEKOBbI I'0-
POA, CTAHOBUTCS CLIEHOM JJISI PUTYAJIM3UPOBAHHOM GOPMBI TyOJIMYHOCTH.
KoponeBckue Bbe3bl, ilepeMOHMM ITOCBSLIeHMsI, TPOLeCCMU M KapHaBaJlbl
NOAYEPKMUBAIM BJIaCTHBIe OTHOLUIeHMs. IIpeficTaBJeHMs OTpaXkau JIery-
THMMaLMI0 KOPOJIEBCKOI BJIACTU U e€ MPeCcTMXK, a TaKXKe IOLUEPKUBaIU
CTaTyC OTAEJbHBIX TPyl B CUCTeMe cOCa0BMI. KoposieBckue Bbe3fbl B
CPeJIHEBEKOBBIX I'Opofiax ObUIM Pe3yJbTaTOM TIATEJIbHO IIPOAYyMaHHOM!
noaroToBkK. ClleHapuy BKIIIOUaM Muduyeckue u 6ubJIENCKMe ajuiero-
pun. IIpeAcTaBeHUsT COAEpXKaM OIpe[eIéHHYI0 IOCIef0BaTe/IbHOCTD
LEVCTBUM, CLIEH U posiei. KXl 3JIEMEHT — OT aJJIErOpUUYecKuX GUryp
Jl0 eKopaluit — OCHOBBIBAJICS Ha IIpe/iCTaBIeHMSIX O BpeMeH!, IIPOCTpaH-
CTBe, COLlMaJIbHOM Mepapxuu U ¢usocodun. I'opoz, mpeBpallaacs B TeaT-
PaJIBHYIO CIleHY, Ha KOTOPOJ Pa3bIrPbIBAJICSI CIIEKTAKJIb BJIACTH, CBafie6-
HBIJ LlepeMOHMaJI MJIM MUCTepHsI. B cTaTbe paccMaTpUBaIOTCSI TOPOACKME
TIpolieccuy U NpasaHecTBa JIOHZI0HA 310Xy TI0Z0POB Ha OCHOBE TOPOACKNUX
XPOHMK ¥ KaJjileHZapen. [IpefIodXeHHbII HaMM KyJIbTYPHO-aHTPOIIOIOTH-
YeCKMI TOAXOJ, IT03BOJISIET PAaCKPBITh CTPYKTYPY M PUTyasbl CBaZleOHBIX
LIECTBUM, LIEPEMOHUI MHAYTYpPaLMM JIOPL-M3POB M TeaTPaIM30BaHHBIX
MAacoK B TOPOZICKOM IpocTpaHcTBe XVI Beka. ['opofckue KapHaBaJibl, 6epy-
IIMe Hayajio B CpeZlHEBEKOBOI Tpajauuuy, npu Tiopopax IpuobpeTaioT
yepThl TpuyMdasbHOro feiicrea. CBazie6Has npoueccyusi ExaTepuHbl Apa-
T'OHCKO B 1501 I'0ly aHAJIM3UPYETCS KaK pUTYyaJl Iepexoza, BbIpadKaronii
M3MeHeHNe eé COLMaJIbHOI'O CTaTyca M BKJIIOUeHMe B KOPOJIEBCKUII JOM.
ViHayrypaums JIOpA-Mapa pacCMaTpMUBaETCsI CKBO3b NPU3MY 3KOHOMMKO-
IIPaBOBBIX OTHOLIEHM}, BEIPAXKAIOIIMX BaCcCaJIbHYI0 3aBUCUMOCTb JIOH/IOH-
ckoro CUTHM OT KOPOHBIL. Pa3BuUTHMe TeaTpaIbHBIX MaCOK COOTHOCUTCSI C CUM-
BOJIMYECKOI KyJbTYypoil ABopa TioAopoB. IIponeccy M MacKu CTaHOBSITCS
BBIPa3UTEIbHOM GOPMOM COLMIBHOM pellpe3eHTalu, B KOTOPOM OTpa-
YKAIOTCSI UIEHTUYHOCTD ¥ MMPOBO33peHME KaK I'OpOXKaH, Tak U 3HATHU.
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London The European cities were the most important institutions, including
Tudors the complex social, economic, political, and cultural systems of relation-
royal processions ships. They evaluated the increase in medieval corporations and inter-
masks action with the English court. Besides this, the European cities were
medieval city the stage for the ritualized form of publicity. Royal entrances, initiation
cultural anthropology ceremonies, processions, and carnivals emphasized power relations.

The performances reflected the legitimization of the royal power and its
prestige. They demonstrated the status of corporations in the social sys-
tem. The scripts included mythical and biblical allegories and consisted
of the specific order of the actions and logic of staging. The scenic ele-
ments are based on space, social hierarchy, and philosophy. This article
examines urban processions and festivities in sixteenth-century London
based on city chronicles and civic calendars from the Tudor period.
A cultural-anthropological approach is applied to explore the structure
and symbolism of royal wedding processions, the inauguration ceremo-
nies of the Lord Mayor, and theatrical masques within the urban space.
Although these public celebrations trace their roots to medieval tradi-
tions, under the Tudors, they acquired features of triumphal spectacles.
Special attention is given to the wedding entry of Catherine of Aragon
in 1501, interpreted through the lens of Arnold van Gennep’s concept of
rites of passage. This approach highlights the transformation of
the bride's social status and her integration into the English royal court.
The Lord Mayor’s inauguration is analyzed through its social, economic,
and legal dimensions, revealing the vassal-seigneurial relationship be-
tween the City of London and the Crown. The evolution of royal masques
is discussed in the developments at the Tudor court. These public rituals
not only showcase the rich culture of Tudor London but also reflect
the social hierarchy and worldview of both its citizens and the nobility.
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CpeZHEBEKOBBIM I'OPOJ;, — 3TO BaXXHENIIUM UHCTUTYT, GOPMUPOBABIINY COLIMATIBHO-
9KOHOMMYECKME U MOJIUTUYECKMe OTHOoLIeHUs B EBpomne. OH BBICTyIIajJ KakK 0cobasi couu-
aJIbHAsI CTPYKTypa, HENPEepPhIBHO COBEPIIEHCTBOBABLIASICS 6Jiarofapsi pa3BUTUIO BHYT-
PEHHMX KOPIIOPALMOHHBIX CBSI3€M U B3aMMO/JEeMCTBUIO C KOPOJIEBCKMM IBOPOM. B ropoa-
CKOM IIPOCTPaHCTBe GOPMUPOBAIMCH U 3BOJIOLMOHMPOBAJIM pa3jIindHble 061acTH, 3aTpa-
ruBaBlIve GpMHAHCOBbIE, XO35IICTBEHHBbIE U BOEHHO-CTpaTernueckue cepsl. VMccaemona-
HuUs A. A. CBauupse (CBaHuA3e, 1999-2000), JI. H. YepHoBoi1 (YUepHOBa, 2022) U
T. B. MocoskuHo# (MocoJKMHa, 2017) MoAPO6HO OCBEIAI0T CTAHOBJIEHNE peMeCTIeHHbIX
KOpHopaluil ¥ TOpoACcKoi BaacTu. HoBenine paboTbl GOKYyCUPYIOTCS M Ha CUMBOJINYE-
CKkMX popMax penpeseHTal MM 3TUX MHCTUTYTOB: CpeZi HUX 0cO60e MeCTO 3aHMMAIOT CTa-
TbU A. A. I[Tanamapuyk (Ilasamapuyk, 2024), aHaJIU3UPYOLIue repajabAndeckue Tpak-
TaThbl TIOZLOPOBCKOM ¥ PaHHECTI0APTOBCKOM AHTJIMU B CBETE COLMAJIbHOM TEPMUHOJIOTUY
u nexkcukorpadum /xkoHa CKMHa, a Takxke ucciaemoBaHuss C. E. ®émopoBa (PEnopos,
2023), B. A. KoBanésa (KoBasnés, 2012), H. A. XauaTypsH (XavaTypsH, 2020) u B. 0. Xo-
MEeHKOBOM (XOMEeHKOBa, 2023), NOCBALLEHHbIE MHCTUTYLMOHAJIbHOM IIPEeMCTBEHHOCTH U
aHTUKBApPHOMY AUCKYpCy O nobilitas.

B aHIJION3BIYHOM McTOpMOrpadmuy, HauMHasi C Kjlaccuueckux TpyznoB C. AHTIJIIO
(Anglo, 1963, pp. 53-54), 0co60e BHMMaHMe y/eJisieTcss TOPOACKMUM Ipa3/iHecTBaM, IIpo-
IlecCUsIM M KapHaBajlaM KaK HeOT'beMJIEMOM 4YaCTM ITOBCeAHEBHOM >XMU3HU. HacTosas
CTaThsl IIpejJiaraeT McciaefoBaThb ropof CpesHeBeKOoBbsi M PaHHero HoBOro BpeMeHM
CKBO3b MPU3MY COLMOJIOTUM U KYJbTYPHOM aHTpPOIOJ0ruu. Takou MoAX0[, OCHOBAHHBIN
Ha paborax H. Dnmaca (Elias, 2002), A. BaH I'eHHena (Gennep, 1999), . BepreponHa
(Bergeron, 1970) U ApyTruX, IO3BOJISIET PACKPBITh I'OPO/, KaK KyJIbTypHOE U IIpa3fHUYHOE
MIPOCTPAHCTBO — MMPOCTPAHCTBO pUTyasia, 3pejuliia U COLMaJbHOM TpaHCPOpMalUN.

OCco6eHHOCTHU CpeZlTHEBEKOBOT'O ropozia Hanubosiee sipKo MPOSIBJISIIOTCS B PUTYaTIU3U-
POBaHHBIX popMax NyO6JIMUYHOCTU — TAaKUX KaK KOPOJIeBCKME Bbe3/bl, lepeEMOHUM TTOCBSI-
LIIeHUs, IPOLeCCUM U KapHaBaJIbHbIe IIpe/CTaBJIeHMsI. OTU NIPAaKTUKM He TOJIbKO BMU3ya-
JIU3UPOBAJIM BJIACTHbIE OTHOIIEHMUS, MOAUYEPKUBAIM MepapXUM UM aBaHTAXXHOCTb, HO U
CIIy>XWUJIM MHCTPYMEHTOM JIETUTUMALUM MOJIUTUUECKOTO MOpsIZiKa, IpecTuXa U olnpene-
JIEHHOT'O MeCTa OT/eJIbHBIX IPYIII B CUCTeMe COC0BUM. KoposieBckye Bbe3/bl B JIOH/0H,
ITapu>x U AHTBepIIeH ObLJIM pe3yJIbTaTOM TIaTeJIbHO MPOJAYMAaHHOM MOATOTOBKU: CO3/a-
BaJICSI HE TOJIBKO penepTyap 06pa3oB U a/lJIeropuii, HO ¥ 0cobasi JIOrMKa MHCL,EHUPOBKU
(Toulmin, 1870, p. 50). KaXXAbIi1 3JIEMEHT — OT aJUIeropuueckux GUryp 10 AeKopauuin —
MOAYMHSIJICS TIPeJICTaBJIEHUSIM O BPEMEHMU, IMPOCTPAHCTBE U COLMAJbHOM MeEpapxXuu.
F'opop, B TakMe MOMEHTHI IIpeBpalllajicsl B TeaTPaJbHYIO CLleHY, Ha KOTOPOM pa3bIrphbI-
BaJICS CIIEKTAKJIb BJIACTMU.

T'opojAckue TOp>XeCTBa CpeHEeBEeKOBOM AHIJIMM BO3HMKJIM Ha IepeKpECTKe IBYX
TPaAMUILNIL: TOPXKECTBEHHBIX IIeCTBUM (pageants) ¥ 0c0601 KyJIbTYypbl TOPOA,CKOTO CO06-
mectBa (civitatis) (Withington, 1918, pp. 25-26). OHM 3auMcTBOBaJIU GOPMY Y 1I€PKOB-
HBIX MUCTEpPUI, O6'beINHSS PEIUTHO3HbIE CIOXKEThI, CLIeHMYECKYIO aJIJIETOPUIO U JeKJIa-
MalMio. B Mx MoAroToBKe y4acTBOBAJIM He TOJIBKO LyXOBEHCTBO, HO U FOPO/CKME BJIACTH,
3HaTh (nobilitas), mpeacTaBuUTENM peMeCceHHbIX 1[€X0B M TOPTOBBIX KOpHOpalui, KOTO-
pble IMMCcaIM ClleHapuM, LUIMJIU KOCTIOMBI M CTPOUJIM BpeMeHHbIe ClLieHbl. JIOHZOH 6bL1
3MUIEHTPOM IOJ06HBIX TOPXXeCTB (XOMEeHKOBa, 2023, €. 198). Yke B CpeZiHME BeKa 3/1eChb
yTBEPAUJICS 60raThli perepTyap ropo/CKux 1iepeMonui. I1o HabogeHnIo A. JTaHKaIup,
Ha OCHOBE TOPOACKMX XPOHMK U KaJleHZapeil MO>XHO BBIAEJIUTh TPU KJIIOUEeBBIX GOPMBbI
MMPa3HUKOB: KOPOJIEBCKME BBe3bl, MHAyrypaluuu JIOPA-MIPOB U POXKIAECTBEHCKHUE
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muctepuu (Lancashire, 2002, p. 44). KoposieBckue npoueccun XIII-XIV BeKOB IIpuUypo-
YMBAJIMCh K KOPOHALMSIM, ITpUe3JaM MHOCTPaHHBIX ITpaBUTesIeN MM MmocosibcTB (KoBa-
JIEB, 2012, C. 162-163). JIOHAO0H NpeobpaXkasics: yaAUlbl yKpallaJnch ¢paaramMu U CKyJIbII-
TYPHBIMM KOMIO3UIUSIMM, a Ha CIIe[[MaJIbHO BO3BeAEHHBIX IIOAMOCTKAaX BO3JI€ MOCTOB U
TOPOACKMUX BOPOT aKTEPhbl pa3bIrPbIBaIN ajlJIETOPUUYECKME CLIeHHBI.

LlepeMOHMSI BCTYIJIEHUSI B JOJIXKHOCTD JIOPJ,-M3pa MMeJia 0COObIM IyX: €€ KyJIbMMU-
Hauuel 6blyIa mpucsra B BeCTMMHCTepe — aKT, MOAUYEPKMBABIINI aBTOHOMMUIO U JOCTO-
MHCTBO JIOHZOHCKOTO CutHn (PEMOPOB, 2023). JIMYHOCTSD JIOPZ-M3pPa U €ro poJjb B IOPOJ, -
CKOM CTPYKType JIOHZJ0Ha obecreuynBaay yCTOMUMUBOCTb IOPOZCKOro coobuiectra (CBa-
HUJA3e, 1999-2000, C. 7). PoxxziecTBeHCKMe MUCTePUM, He YCTylIaBIIKe 110 pa3Maxy, CTalu
OCHOBOJ MacCOK — MaCHITabHBIX TeaTPaJIM30BAHHBIX ZIEMCTB, B KOTOPBIX COeANHSIJIUCH pe-
JIUTUO3HAasi 06pa3HOCTh, TOPOACKAasA UAEHTUUYHOCTb M KapHaBaJbHOE HAavyaJio.

B XVI Beke ClleHapuM TOP>KEeCTB B JIOHZIOHE COXPAHSIJIM YepThl, COOPMMPOBABIIMECS
B CpeiHEBEKOBbe, OTHOBPEMEHHO 0boraljasiCb HOBBIMM 3JIEMEHTaMM, COOTBETCTBYIOIIUX
6osiee AJIUTEIbHBIM U IIBIIIHBIM ITPAa3HUYHBIM IIpecTaBaeHUsIM. OTHUM U3 SPKUX IIPU-
MepOB KOPOJIEBCKOTO Bbe3Zia CTaJIO IIeCTBUE B UeCTb NpUOBITUS EKaTepMHBbI AparoHCKoOu
B JIOHZI0H, COCTOSIBIIIeeCs 12 HOSI6psl 1501 I'., HAKaHyHe eé CBa/ibbbl C ApTypOM Y3JIbCKUM,
HacJeJHUKOM aHIJIMMCKOro Ipectosia. COrJlaCHO XpPOHMKaAM M JOKYMEHTaM TOpPOJCKUX
KOpIIopaluu, Impoieccusi BKI4Yasa mectb cueH (Kipling, 1990a, p. 12). [IepBas ciijeHa y
JlonpoHckoro mocta (London Bridge) 6bLia mocBsiiileHa cBSATOM ExaTepuHe — MOKPOBU-
TeJIbHUIIE HEBECTHI, a TaK)Xe CBSITOM YpCyJie, IO JIleTeH/le — JAo4Yepyu KopoJsiss 6puUTToB Ju-
HoTa. KOMIIO3UIMS cofiepikajia aJUUIl03UM Ha MIPOUCXO0XKAeHMe MHPAHThI M CMMBOJIU3UPO-
BaJla e€ IepBYIO BCTpeuy ¢ ropofoM. Bropas ciieHa Ha yauie I'peiicuépu packpblBajia ajl-
neropum Ilonmmtuku, 3Hat U BiaropozacrBa. CorjiacHO cuieHapuio, EkaTepmHa 1 ApTyp
ZIOJDKHBI OBLJIM ITPONTU UCIIBITAHMSI, YTO6BI 06pecTu Briciyto Biarogars. TpeThs ClieHa B
KopHxuiie nipeacTaBisijia IIEPCOHAXKEN, OJIULETBOPSIOLIMX KOPOoJist AnbPoHCo X, IpoIIo-
BeHMKa MoBa 1 ¢uiiocoda Boaiusi, ybM peun 6b1JIM MOCBSIEHbI BAYKHOCTY aHTJIO-UCITAH-
CKOT'o coo3a. B ueTBépTOM ClieHe y UnIcaizia IeMOHCTPUPOBaIach KOPOJIEBCKasl repajib-
nvka TIo[0pOB, UYTO CMMBOJIM3MPOBAJIO 3HAKOMCTBO EXaTepuHBbI C IPOUCXOXKAeHMeM Ap-
Typa (I[Tajjamapuyk, 2024, c. 90). [1sgTag u 1ecTas CLieHbl BKJIIOYAJIX HaCTaBJIEHUS YKEHUXY
U HEBECTe O CaKpaJIbHOM IPUPO/ie U L0O6POAeTETbHOCTU CYIIPY>KECKOT0 COr03a.

CTtpykTypa mnpoueccuu ExaTepuMHBbl AparoHCKOW OIMpasach Ha CpeHEeBEeKOBBIE
o6bryan. IlocaenoBaTEIbHOCTD HIECTBUSI COOTBETCTBOBAJIa YCTAHOBJIEHHBIM ITpaBuUjIaM
MMpa3gHUYHBIX BbE3ZI0B aHTJIMMCKOM 3HATU B Iopoj U mpoJerasa oT JIOHAOH-Bpumxa
o Ynuncanza u uepkBu cB. IIaBia (Lancashire, 2002, p. 43). [Ipu CTioapTax TOpXe-
CTBEHHbIE MPOIleCCUM HepeaKOo 3aBeplliasiM 6padyHble LlepeMOHMM, BKJIIOUABIIME KOPO-
HalMio cynpyru. OmHako 1mectBue EkaTepmHbl AparoHCKOM, Impolie/liee A0 CBaZbObI,
IEeMOHCTPUpPYET, UTO npu TroAopax 3TU NPOLIECCUM IPUOOpPETaroT CaMOCTOSITEIbHOE
3HaueHMe — KaK oTZesibHasi popMa ropoZiCKOro puUTyasa, YTO MOAUEPKMBAETCS XapakK-
TEPOM CLIeHUUeCKOTo 0GOopMJIeHUS.

[Tpoueccusi ExaTepmHbl AParoHCKOM OTHOCUTCSI K UMCIIy NpefCcBaJieObHbIX OOpSiZIOB
(Gennep, 1999, c. 13-14). CMMBOJIMKA LIECTBUSI OTChUIaeT K obpsimaM Iepexona (Gennep,
1999, C. 13-14), OTpa)kasi MyTh EKaTepMHBI OT Yy>KECTPaHHOM MPUHIECChI K HEBECTE aHTJIMM-
CKOTO IIPEeCcTOJIOHACJIEAHMKA. YK€ B IEPBBIX CLieHaX IPOCIEXMUBAETCSI MOTUB OTAEJIEHUS
(separatio) OT MCIIAHCKOTI'O ZJOMa M BKJIIOUEHMSI B HOBYIO IIOJIMTUKO-KYJIBTYPHYIO PEaJIbHOCTb.
AJLTI0O3MM Ha aHTJIO-UCIIAHCKUM COI03, 06pa3bl CBATHIX U lobpoeTesielt, 6ubeiickue 1 acTpo-
HOMMUECKME 3HAKM aKLeHTUPYIOT MeXLVMBUIIN3ALMOHHBIN XapaKTep 3TOT0 IIepexoa.
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TpeTbsi 1 UeTBEPTASI CLieHbl, HaCbILleHHble GUIO0COPCKUMU U PEJIUTMO3HBIMU aJIITIO-
3USMMU, TIPeACTaBJISIOT cOob0i CBoeoOpa3HOe IOCBslIeHMe B aHTJIMMCKME KyJIbTypHbIE
KoZbl. OCO6EHHO SIPKO 3TOT MOMEHT pacKpbIBaeTcsl B ClieHax y Umiicanga. CorjiacHoO Clo-
JKETY, )XeHUXy «6i1aroBosisiT CosHIe, 3BE3/bl M IJIAHETHI, @ [OCIIOZb M aHTesIbl 6J1aroc/a0B-
JISIIOT KOpoJsieBCKMuM cor3» (Kipling, 1990b, pp. 30-31). DTH ClieHbI He TOJIbKO YTBEPXKJAI0T
uzelo KOpoJisl Kak MoMa3aHHMKa Bo)Xbero Ha 3eMJie, HO ¥ CMUMBOJIM3UPYIOT MaprMHaJIbHbIN
cratyc EkaTepuHbl AparoHckoi (marge). O6paieHue K 61baeiickuM 1 MUQPOJIOTUYECKUM
CIO)KeTaM, aCTPOHOMMYECKMM CMMBOJIaM U GuI0COPCKMM MOTUBAM yKa3bIBaeT Ha Iorpa-
HUYHOE COCTOsSTHME MHPAHTHI: C OJHOM CTOPOHBI, OHA YXKe OT/eseHa (separatio) oT cBoero
poZia, HO C IPYTOM — elllé He BKJII0UeHa B aHTJIMMCKYI0 KOPOJIEBCKYIO CEMbIO.

[IsaTas u 1IecTas CLeHbl HOABOAST YEpPTy IOJ, €€ 3HAKOMCTBOM C AHIJIMen u JIOHA0-
HOM. BO BpeMsI TOP)XeCTBEHHOM NIPOLLeCCUM aHTJIMMCKAsl 3HaTh, afMMUHUCTpaLus JIOH-
ZloHa ¥ MOoAJaHHble 3HAKOMMJIMCh C OyZyllell KOpoJeBOM M NPUBETCTBOBAIM eé Iocie
IIyTEeUIeCTBUS — ellé He BO3BEAEHHYIO Ha TPOH, HO yXXe IMPU3HAHHYIO 4YacTbl0 MOHApXU-
YeCcKOro Teja. 3akJluuUTeNbHasl ClleHa y LepKBU CB. [laBjia BKJIIOYasia peyb 3HATHOI'O
IOHOILIIM, OJIMIIETBOPSIOLIETr0 ajljleropmuio YecTu, B KOTOPOM OH yKa3bIBaJl HA KOPOHBI IO
06eMM CTOpOHaM OT cebss M oTMedaJsl, YTO «OJHa CMMBOJU3UPYeT BaroposcTBo U Mpu-
HaziexxuT IIpuHLy YaibCKOMY, a Apyras BoIuloliasia ZlobposeTenb U IpeAHa3HaueHa
ExatepuHe AparoHckou» (Kipling, 1990b, p. 35). DTOT CIOXXeT AeMOHCTPMPOBaJ, UTO
IpefcTaBJeHMe He TOJIbKO MOAUYEpPKMBaAeT 06513aTeIbCTBA U JOJT Nepen OyaAyLIMMMU Cy-
IpyraMu Kak KOpOJIEM M KOPOJIEBOM, HO M NPUOOIIAEeT UCIIAHCKYI0 HEBECTY K aHTJIMM-
CKOMY KOPOJIEBCKOMY ABOpYy. TakMM o6pa3om, Ipolieccusi B MIPOCTPAHCTBE ropoja Kak
TOP>XeCTBEHHOe COOBITHE B CBaZleOHOM IMKJe T 0pOB yKa3blBaeT Ha 3aK/JII0UeHME BbI-
TOHOTO AMHACTUYECKOTO COI03a, a TaKXKe COAEPXUT YaCTHBIM CIOXKeT 06 MU3MEeHEHUU CO-
LIMaJIBHOTO CTaTyCca HEBECTHI U eé€ Nepexo/e B HOBYIO CEMbIO.

PuUTyasbl MHAyTypalyuu JopA-Mapa JIOHZ0HA 06J1a/1al0T OOIIMMM YepTaMy C KOPOJIeB-
ckmuMu npoueccusimu (Lancashire, 2002, p. 52). B oTinyune oT cpeHEBEKOBBIX TPagUILUMN,
npu Trogopax B 1550-1560-e I'T. LiepeMOoHMs 6blIa pacmiMpeHa U obaagana UKCUMPOBAH-
HOM IOCe,0BaTeJIbHOCTBIO (Bergeron, 1970. p. 270). COrsiacHO XpOHMKaM U JOKyMeHTaM
XVI B., ClieHapuli BKJIIOUaJI TOPXXECTBEHHOEe NMPUOBITHE JIOPA-M3pa B JIOHAOH B BecTMUH-
cTtep 1o Tem3e, IpMHECEHNE KJISTBBI U 3aKJIIUYNUTEIbHYIO IIPOLIeCCUI0 Yepe3 JIOHAO0HCKUMN
CHUTHU B OKpPY>KEHUM IIpeiCTaBUTEJIEN TOPTOBBIX aCCOLMALIMM M PeMeCJIEHHbIX KOpIopauui
(Till, 2017, p. 2-3). I[Ipu Trogopax LiepeMOHMS He TOJIbKO IOAYEPKMBajia PoJib U perpe3eH-
TallMIO JIOPZ-M3pa Kak IJIaBbl TOPTOBBIX Kopropaunuil JIOHAO0Ha, HO U Ipuobpesia yepThl
TpUyMPOB, KOTOpPbIE COTPOBOXAAIUCH TeaTPaJIbHbIMU NIPeJiCTaBJIEHMSIMU.

B onmcaHusAX rOPOACKMX TOPXKECTB MHAYTypalyisi HAUMHAETCsI C LIeCTBUS ry1aBbl JIOH-
IIOHCKOM Kopriopauuu yepes Ynurcaig k Tem3e. OT Habepe>xHOM JIOpA,-M3p Ha yKpalleHHOM
daramu o7 Ke ciaes0BasI BBePX 10 peke K BectMuHcTepy. [TyTelliecTBME COITPOBOX/AaI0Ch
deltepBepkaMu, a «My3bIKaHTbl aKKOMITAHMPOBAIX BOAHOMY IIPe/CTaBJIEHNI0, B KOTOPOM
6bLIM 3a/1eMICTBOBaHbI MOpPCKMe 1 Mudosiorndyeckue cyuiecrsa» (Till, 2017, p. 3). ITOT sTan
COZLEP>XUT KaK 3JIeMeHTbl KapHaBaJIbHOM KYJIbTYpPbl, 3aMMCTBOBaHHbIE U3 CpeIHEBEKOBBIX
NIpa3/HeCTB, TaK U JIEMOHCTPUPYET CTATyC JIOPA-M3pa B UepapXuy rOpPOLCKOM aJMUHU-
crpaiuu. C TOUKYM 3peHUs] CTPYKTYPbI 06PSIZIOB M MX CMMBOJIOB, IIyTEIIeCTBME JIOP/,-M3pa
II0 peKe CAYXXUT MHUIMalLVeN Iepef, MOCBSIIEHNEM B LiepPEMOHUAIIbHYIO JOJDKHOCTH
rJIaBbl @aHTJIMMCKOM KOopIiopaluuyu. Bo BpeMs 1lepeMOHUM COLMa/IbHOE €IMHCTBO BJIACTHBIX
CTPYKTYp M NpeAcTaBUTEJIEM TopoAa OOBbeAMHSIETCS C HallMOHAaJIbHBIM ITaTPUOTU3MOM
(MocoskuHa, 2017, €. 201-202). OZHOBPEMEHHO C 3TUM TOP>XECTBEHHasl IPOLLecCusl 1o
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TeM3e [eMOHCTPUPYET «MHKOPIOPMpPOBaHME (PeoJaJlbHOTO 3JIeMeHTa B TOPOACKYIO
XXU3Hb» (XavaTypsiH, 2020). CiienyeT NpefIloJIOKUThb, 4To Ipu Tomopax LiepeMOoHUS 10~
yépKMBaeT AyaJiM3M cTaTyca JIopZA-Mapa. C OLHOM CTOPOHBI, OH BO3IJIABJISII TOPTOBBIN
co103 JIOH/I0HA, HO, C [ PYTOi, IOJUMHSIIICS KOPOJIEBCKOM BJIACTH.

CorytacHO onucaHuio /XK. HuMKos3a, JIOpA-M3p IIPMHOCUII KJIATBY B BecTMMHCTeEpe
B IIPUCYTCTBUMU IIpeAllIeCTBEHHMKA, BBICOKOIIOCTAaBJIEHHBIX JIUL, KOPOHBI U IIpeACcTaBUTe-
Jiell TOPOJZICKOT'0 MarucTpara, a 3aTeM npousHocusa peub (Nichols, 1831, p. 64). T. Xuin
OTMeYaeT, YTO TEKCT BbICTYIJIEHUS BKJIIOYAJI [IBE€ YAaCTU: CHa4yasia JOPZ-M3pP [epeumcasaI
XapTUU, IMpaBa U cBO60AbI JIOH0OHA, a 3aTeM 6Jiarozlapmji MOHapxa 3a MoMollb U 6j1aro-
TBOPUTEJIBHOCTD, OKa3biBaeMble ropozay (Hill, 2017, pp. 135-136). IIo Bceil BUAMMOCTH,
LIepeMOHMS IIPUHECEeHMS KJISTBbI B BeCTMMHCTEpe NOAUEPKMBaAJIa HE TOJIBKO BOMCTBEH-
HBIM CTaTyC JIOpA-M3pa KaK IJIaBbl KOPIIOpAaLlMM M KOPOJIEBCKOT'O MOAYMHEHHOTO, HO U
pasrpaHMUYMBaJia €ro CEeHbOPUaJIbHbIe M BaccajibHble QYHKIMU. [IpM 3TOM Ba)kHOe 3Ha-
yeHMe IIpuobpeTasia ropofckas obiHa JIOH0Ha, KOTOpasi, IpMHMMaAsI y4acTue Kak CBU-
ZleTesiu 1lepeMOHMM, BBICTYyIIajla B KaueCTBe KJIIUEBOT'0 Cy6'beKTa BJACTHBIX OTHOIIEHU I
(HepHoBa, 2022). Tak, JOJDXHOCTD IVIaBbl KOPIIOpALMM I1I03BOJIsIJIa PEryJIupoBaTh OTHO-
LIeHUS U 3aKOHbI BHYTPU JIOHAOHCKOTO0 CUTU U OGHOBPEMEHHO COBEPIIEHCTBOBATH TOP-
TOBBIM COI03 B paMKaxX T'OPOJZCKOM CUCTEMBI B COOTBETCTBUM C MHTepecaMyu KOpOHBI.
IIpM 3TOM 3aKJAIUYUTEIbHAsSI MIPOILeCCUs IO TOPOAY, BO BpeMsi KOTOPOM NPUBETCTBOBAIN
HOBOT'O JIOP/-M3pa, 3aKpeIJisijla ero HOBBIM CTAaTyC U AEeMOHCTPUpOBaia €AMHCTBO BCEX
KOPIOPAaLMOHHBIX CTPYKTYP JIOHLOHA.

ITIpu Tiogopax POXAEeCTBEHCKME MAaCKM OCTaBaJIMCh Ba)XXHOM 4YaCTbI0 T'OPOJZCKUX
pa3gHeCTB, YHACJIeLOBAaHHBIX OT CPeAHEBEKOBbS. OTU IIPeACTaBJIEeHUS IPOBOAUIIVCEH He
TOJIBKO «B ZilOMax MJIM Ha IpuéMax, HO ¥ Ha yauliax U miaouaznsax ropoga» (Twycross &
Carpenter, 2016, pp. 119-120). B 3TOT nepuo, HaUMHAIOT CKJIaAbIBATbCS CLleHapuu Npu-
IBOPHBIX POXIECTBEHCKMX TOPIKECTB, KOTOPbIE BKJIIOYAJIM HE TOJIBKO MUCTEPUMU, HO U
MY3bIKaJIbHO-TaHIl€BaJIbHbIE pa3BIeYeHMs.

Bo BpeMeHa THOOpPOB POXAECTBEHCKME MaCKM 4acTO yCTpauBaJIuCh B I'pMHBUYE
uiay BectmMmuHCTepe. B xpoHUKax XOoAMHIINAA OIIMCAHO TOPXECTBO 1509 roga, B KOTOPOM
I'eapux VIII 1 naTepo OXXEHTJIbMEHOB IIPeLCTaJIM B POCKOLIHbIX KOCTIOMAax M3 caTHHA,
MacKax U Iepbsx, a IpUABOPHLIE JaMbl — B IIAaThSIX, YKPAILIEHHbIX I'pPaHaTaMU U KpyXXe-
BaMu B ucnaHckoM ctuie (Traill, 1897, p. 162). 5Ty onucaHus NOAUYEPKMUBAIOT CMMBOJIN-
YyecKoe 3HayeHMe MacKapaZa Kak IIpa3fHMKa Ilepexofa — MeXAy ce30HaMM, MeXy CTa-
TycaMu, MeXAy mMupamu. IIpuaBOpHBIE TOPXKECTBA IIEPEKIMNKAJIUCH C TOPOLCKMMM POXK-
AECTBEHCKMMMU TPaAULUAMMU: IIPU LBOPE BBICTYNAJIM CTPAHCTBYIOLME apTUCTHI, IIOKa3bI-
BaBllMe IIbeChbl M MUCTEPUM, aHAJIOTUYHBIE TEM, UTO pa3bIrpbIBaJIMCh Ha yaunax JIoH-
AoHa. OLHaKO IPUABOPHbBIE OCTABaJIMCh HE TOJIBKO 3PUTEJISIMU, HO M YYaCTHUKAMU CIIEeK-
Takys. Tak, Ha npa3gHuke B I'puHBuYe B 1514 rofay Enusasera biayHT u gpyrue gamMbl B
MacKax, obsauéHHble B 6apxaTHbIe HapsiAbl ¢ repbamyu goma CaBoiM, 6bLJIM «CIIACEHBI»
axTépamMu B 06pa3e MOPTYrajbCKUX pbiljJapeil — OAHOI'0 M3 HMUX Urpaa cam I'enpux VIII
(Weir, 2018, p. 115). CueHapuu OpUABOPHBIX MacKapaZ0oB HepeaKO 3auMCTBOBaJIM MO-
TUBBI TOPOLCKOM KYJIBTYPbl: MOpPAJIUTE, PhILJapCKMe TYPHUPHI U MOeAVMHKYU, bubieiickue
MUCTEPUM — BCE 3TO CTAHOBUJIOCH YAaCThIO POXKECTBEHCKOI'O JeMCTBa IIPU ABOpe.

HecMOTpsli Ha COXpaHeHME POXKIECTBEHCKUX TPaaMULIUM, BKJIIOYAs MCIIOJIb30BaHUE
KapHaBaJIbHBIX MACOK M IIOCTAHOBKM Ibec, IMpu Tro0pax pa3BMBaeTCsI 0CO6GEHHBIN CTUJIb
CIIeKTaKJiel, IpeilHa3HauYeHHbIX [IJIs1 pellpe3eHTalM IPULBOPHOTO MUpPa, JEMOHCTPAIUNU
BHYTPEHHUX OTHOIIEHUM U JIMYHBIX NIPeANoYTeHUM. MacKM OTpaXkajiM XxapaKTep MOHapxa
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u ero okpyxeHus. Kak ormeuaeTr H. Dimac, TeaTp J€eMOHCTPUPYET, UTO «4YeJIOBEK, KOTO-
PbI 3HAET ZIBOP, SIBJSIETCSI XO3SIMHOM CBOMX JKECTOB, yJIbI6AeTCsi CBOMM BparaM, yIpas-
ssieT cBOoMM HacTtpoeHuem» (Elias, 2002, p. 132). [IpeacTaBieHue, B Xo4e KOTOPOTO IIPpU-
IBOPHBIM Ha/ieBaJl MacKy, II03BOJISIJIO €MY, C OJHOM CTOPOHBI, CKPBITh CBOM MOTUBBI, MHTeE-
Pechbl ¥ 3MOILMH, a C APYTOM — CIIYXKMJIO CIIOCO60M pediiekcuu, IpeocbparkeHusI U BbIsIBJIe-
HMSI HOBBIX 0COOE@HHOCTEN JIMYHOCTU. DTO [aBaJIo BO3MOXXHOCTb IIEPeCMOTPEThb CBOIO POJIb
IIpU ABOpe, NIOJI0XKEHVE B apUCTOKPATUUYECKON MepapXuUM U 3alllUTUTDh KaK JIUYHbIE, TaK U
oburecTBeHHble MHTepechbl. TakuM 06pa3oM, Macky npu TroZopax MOXHO paccMaTpUBaTh
KaK OTpa)keHue MbILIEeHUs], IOBEZIeHMSI U COLMaJIbHOT'O CTaTyca NPUABOPHBIX.

3aKjIro4dyeHue

V3 BBIIIEONMCAHHOTO MOXXHO 3aKJIIOUUTh, UTO MIPOLECCUM U TOp>KecTBa XVI Beka Ur-
paIM KJIIOUEBYIO POJIb He TOJIbKO B GOPMMPOBaHMM T'OPOZCKOTO IIPOCTPaHCTBa JIOHZIOHA U
IPYTUX aHTJIMMACKUX TOPO/I0OB, HO ¥ CTAHOBUJIUCH KPACHOPEUMBBIM OTPa)KeHMeM UHAUBULY-
QIIBHOCTHU T€X, B UYECTb KOO OHU YCTPauBaJIMUCh. Pa3HOO6pa3HblIe 10 popMe — OT CBaJeOHBIX
LIECTBUI Y MHAYTypaLyii JIOpA-M3pa 10 TOPOACKUX MPA3JHUKOB U MUCTEPUIM — I3TU COOBbI-
THUSI 00BEeAVHSIINCE OOLLeN ujaeen: yTBEPXKAEeHMEM JMYHOCTU KaK I[eHTpa COLMAJIbHOM U
KyJIbTYPHO! CLeHBbI. [Ipa3gHUYHbIE IpeACTaBIeHMs], pa3BopauMBaBIIMecs] Ha TOPOJCKUX
yJuIax, siBsJIMCh He TIPOCTO 3pesIniiieM, HO CMMBOJIM3UPOBaIN BaXkHeIIne TpaHchopMa-
LMY — B CTaTyce, 0O1IeCTBEHHOM IIOJIOXKEHUM, MaHepaX, MOJeJIsaX MoBeeHUs U criocobax
MBIIIJIEHMST KaK TOPOACKUX XXUTEJIEN, TaK U MMpeACcTaBUTeel TPUABOPHON Cpefbl.

O6psazbl M pUTYyaIbl, COIPOBOXK/ABIINE eI TeIbHOCTb TOPO/CKOM BJIACTU, CTAHOBU-
JIVCh MOLIHBIM MHCTPYMEHTOM ITOJIMTUYECKO pelpe3eHTalluy U YTBEePIXKAeHUs TOpsIiZiKa.
LlepeMOHMY, MIPOLLECCUM U TeaTpPaIM30BaHHBIE JEMCTBUS IpeBpalllajiyM rOpPo/CKOe IIPo-
CTPaHCTBO B ClLIeHY, I'Zle pa3bIIPbIBAJINCh CMMBOJIMUECKME CIOXKETHI O BJIACTH, MOAUMHe-
HUU, COI03€e U KOHQIMKTE. DTU 3penuia oGoOpMJISIIM HE TOJIBKO CBSI3U MeXZY KOPOHOM,
MYHULUMTOAJIUTETOM U FOpPOXXaHAaMM, HO U CIYXXMUJIU PUTyaJIbHOM POpPMOM COTIacCOBaHUS
MHTEPECOB U HAIIPSIKEHUN MeXZy HUMU. Uepe3 TOp>KeCTBeHHbIe LIeCTBUSI, MHAYTypalun
U MUCTEPUU TOPOJ, IEMOHCTPUPOBAJI CBOIO JIOSIIBHOCTD U B TO K€ BpeMsi — obpeTast ro-
JIOC, TIPOCTPAHCTBO [JIsSI caMoOIlpe3eHTauuu U camouzieHTuoukanuu. Takum obpasom,
ny6JMyHbIe IlepeMOHMM CTAHOBUJIMCh apeHOM COLIMaJIbHOTO AMaJIora, Ie BjIacTb He ITPo-
CTO yTBep >z aja cebsi, HO BCTylajia B UTPY C F'OpOXKaHaMU, IIpM3HaBasi 3a HUMU POJIb CO-
aBTOPOB I'OPOZICKOTO MOPsAKaA.
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KJIIOYEBEBIE CJIOBA AHHOTAILIMA

KyJAbTYPHBIM KOJ, ropoja IIpeacTraBieHHOE 3KCIIEPTHOE MHTEPBLIO IIOCBAIEHO BbISIBJIEHUIO KJIIO-
ropofckasi UAeHTUYHOCTb 4eBbIX aClleKTOB KYJIbTYPHOr'o Koja Beinukoro Hosroposa u ABJIsIeTCS
ropofickas cpeja OOHMM U3 pe3yJIbTaTOB IIPOBELEHHOIO0 B 2024 TOAY 3KCIEPTHOrO
KyJIbTypa ropoja oIlpoca TeX, KTO IIPOXXUBAET B rOPOJi€ ¥ UMEET HellOCPeACTBEHHO OTHO-
Besimkuit HoBropop, LIIEHME K ero pa3BUTUIO B COBPEMEHHBIN ITEPUO. VIHTEPBbIO IIPOBELEHO

C 9KCIIEPTOM B 06J1aCTV MYHUIIMIIAJBHOM BJIACTY, KOTOPHIM BKJIIOYEH B
IIPOLIECCHI KYJIBTYPHOM IOJIMTUKM TOpoJia M YIIpaBJIeHUs KyJIbTypPHOM
IIaMsIThIO I'OpoZia. B xo/le MHTEPBBIO 3KCIIEPTY 6BIM 3aZlaHbl HE TOJIBKO
BOIIPOCHI, CBSI3aHHbBIE C TPAKTOBKOM IOHSITUS «KYJIbTYPHBIN KOZ», HO U
6JIOK BOIIPOCOB, IIO3BOJISIIOIIMX PACKPBITh peajibHble IIPAKTUKU U CIIO-
cOOBI TIPOSIBJIEHUS] U COXPaHEeHUsI KyJIbTYpHOro Koja Bennkoro Hosro-
poza. B CTPYKTYypy SKCIIEPTHOTO MHTEPBBIO TAKXXe BOILIM BOIIPOCHI,
CBsSI3aHHBIE C IPO6JIEMATUKON TOPOJICKOM UAEHTUYHOCTU, OpMUPOBaA-
H}e KOTOPOJ TECHO CBSI3aHO C OCMBICJIEHMEM M IO3UIIMOHMPOBaHMEM
KyJbTYyPHOTI'O KOJia TOpofia CpeZiy ropoXKaH. DKCIlepT obpaiiaeT ocoboe
BHMMaHMe Ha CTPYKTypbl naMsaTu Besnmukoro HoBropopa, KoOTopble 3a-
JlaI0OT KapKac KyJbTypHOTO Koja ropojga. HecmoTpsi Ha BecbMa 6oratoe
KyJbTyPHO-MCTOPUUYECKOe Hacjefyue, BC€ ke, KaK IojaraeT 3KCIepT,
KyJIBTYPHBIN KoJi Benmkoro HoBropoza He B IIOJIHOV Mepe OTpPaXKaeT
YHMKaJIbHBIE 06pa3bl FOPOZCKOT0 IMponwaoro. KiwoyeByio possb B GopMu-
POBaHMM ¥ MPOJABMIKEHUM YHUKAJIBHOTO KYJIBTYPHOTO Koja Bemyukoro
Hosropoga urpaeT HappaTus «Bennkuit Hosropog - Poguna Poccum».
JaHHBIN Te31C MOXXeT 6BITh PAcCKPBIT B psifie aclleKTOB: «poJAuHa IIpa-
BOCJIaBUSI», «pPOAMHA PYCCKUX Te€HUEB», «POAMHA 06pa30BaHUS U IIPO-
CBeLleHUsI», IOCKOJIbKY KaXXZbIM M3 HMUX OCHOBAH Ha 3HAKOBBIX COOBI-
TUSX B uctopuu Besmkoro HoBropopa, onpenenéHHBIX obpas3ax U Ima-
MSTHBIX MecTax.
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KEYWORDS ABSTRACT

cultural code of the city The presented expert interview is devoted to identifying key aspects of
urban identity the cultural code of Veliky Novgorod and is one of the results of the ex-
urban environment pert survey of 2024, involving people who live in the city and participate
culture of the city in its modern development. The interview was conducted with an expert
Veliky Novgorod in the field of municipal government, who is involved in the processes

of cultural policy of the city and the management of cultural memory of
the city. During the interview, the expert was asked not only questions
related to the interpretation of the concept of ‘cultural code’, but also
a set of questions revealing the real practices and ways of manifesting
and preserving the cultural code of Veliky Novgorod. The structure of
the expert interview also included questions related to the issues of ur-
ban identity, the formation of which is connected to understanding and
positioning of the cultural code of the city among the citizens.
The expert pays special attention to the memory structures of Veliky
Novgorod, which define the framework of the cultural code of the city.
The expert believes that despite the very rich cultural and historical her-
itage of Veliky Novgorod, its cultural code does not fully reflect
the unique images of the city's past. The narrative ‘Veliky Novgorod is
the homeland of Russia’ plays a key role in the formation and promotion
of the unique cultural code of Veliky Novgorod. This thesis can be re-
vealed in a number of aspects: ‘the homeland of Orthodoxy’, ‘the home-
land of Russian geniuses’, ‘the homeland of education and enlighten-
ment’, since each of them is based on significant events in the history of
Veliky Novgorod, certain images and memorable places.
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H. I'. ®egoToBa: YBakaeMblii KOHCTaHTUMH BUKTOpPOBMUY, crtacu60, 4YTO COTJIACUIIUCH
[aTh MHTEPBLbIO, ITOCBALIEHHOE KYyJIbTYPHOMY KozAy Besnkoro HoBropozia, kak sKCIepT CO
CTOPOHBI MYHUIIMIIAJIBHOM BJIaCTU. 3aHMMas JO/DKHOCTD IIpefice/iaTessi KOMUTeTa KyJjib-
Typbl AZMMHMCTpauuu Besnuxkoro HoBropopga, Bbl, Kak MbI IojiaraeM, HEOZHOKPATHO
CTaJIKMBAJIUCh C BOIIPOCOM COXPaHEHMs, TPAHCASALMU U pelpe3eHTaluu KyJIbTYPHOI'O
KOJja Halllero ropojia B caMbIX pa3HbIX KOHTeKCcTaX. CKaXXuTe, KaK Bbl IOHMMaeTe KyJlib-
TYPHBIN KOJ, ropoja?

K. B. XuBpuu: KyJIbTYypHBIN KOJ, — 3TO ONpefeéHHasi CuCTeMa CMbICJI0B, OCHOBaH-
HBIX Ha KyJIbTYPHOM HacJIeAVM U KyJAbTYPHOM IaMsTU ropofia, nepeaaroniasics U3 moKo-
JIeHUs B IIOKOJIEHMe 4yepe3 MaTepuajbHble 00 beKThI, TPAAULIUU U MPAKTUKM, ITIOHSITHAS
U NIPUHSATAs XUTEJISIMU TEPPUTOPUM, CO3HATEJbHO MJIM IOACO3HATEJIbHO TPaHCAMupye-
Masi MMM HeIIOCPeACTBEHHO MJIM C IIOMOIbIO CO3/IaHHbIX OOII[eCTBEHHBIX MHCTUTYTOB.

H.T. ®.: MO>XXHO JI TOBOPUTDb O KYJIBTYPHOM KOJZ,€ TOI'O MJIM MHOTI'0 ropoga? U eciau
Zla, TO B UéM 3aKJII0UaeTcsl KyJbTypHBIN KoJ, Besimkoro HoBropoza?

K. B. X.: /Ia, pa3Hble TEPPUTOPUM UMEIOT CBOM KYJIBTYPHBIN KOZ. 3TO MOXET ObITh
KaKasi-TO MeCTHOCTb MJIM PEeruoH, rOpoZ MJM ero pamoH. Ha Mo B3risj, crnenuduka
KyJIBTYPHOT'O Kozia Benukoro HoBropoza, B IIepByl0 ouepezib, CBsI3aHa C ero 6oraTom uc-
TOpPMEN U KyJbTYpPOH, TaMITHUKAMM, MUpoOJI0reMaMu, KOTOpble, TaK MU MHAUYE, BOCIIPO-
U3BOAMJIVICH JaXKe II0oCJIe yIiaZika HeKorja KPYyITHOro 1o MepkaM EBpPOIbI KyJIbTYPHOI'O U
aAMMHUCTPATUBHOIO LieHTpa.

H. I'. ®.: Ho Takass popMyJIMPOBKAa HE PacCKpbIBaeT YHUKAJIbHOCTU ropoja. B aTom
ciydae Benvkuit HOBropoz, BO MHOT'OM CXOX C JPYTMMM, B TOM 4MCJIe, UICTOPUUECKUMMU
ropozlaMmu, TaKMMH Kak Biaagumup mnu Spocnasib. OTClo4a BOIPOC: KyJAbTYPHBIN KOZ,
UCTOPUYECKUX T'OPOJIOB BCE Ke O MHAKOB? VM KaXKJ bl KOHKPETHBIN I'OPOJ, MMEET CBOM
KyJIbTYPHBIN KOZ?

K. B. X.: CoBeTcKasl 3110Xa BO MHOT'OM ypaBHSIJIa POCCUMCKME ropoja, M OHU CO Bpe-
MEHEM CTaJIM IIOXO0XXUMU APYT Ha [pyra. B cBsi3u ¢ 3TUM B 90-e roZibl XX BeKa CTasl aKTy-
QJIBHBIM BOIIPOC O TOPOZCKOM UAEHTUYHOCTU: ropoZia CTaju 60Jibllie TOBOPUThH O CBOEN
MHAUBUAYAJIBbHOCTU. B 3TOT nepuoz, B Besimkom HoBropoge nosiBujiach HoBast KOHLEIL U
Kak upes st 6penpa «Benukui HoBropog - PoamHa Poccum». KyJabTypHBIM KOJ, — 3TO
He TOJIBKO TO, YTO 3aJIOXKEHO, HO U TO, YTO Mbl BOCIIPOM3BOAMM B CBOEU [IeSITE€JIbHOCTU.
B sTOoT mepuoz BHMMaHMe 6bLJIO Oo6palljeHO MMEHHO K MCTOKaM POCCUMCKOM Tocypaap-
CTBEHHOCTM, KOTOpPbIe HEIIOCPeJCTBEHHO CBSI3aHbl C BeankuMm HoBropoaom, xoTsl Takue
npeu noaBuaucsh eué B XIX Beke, korga HoBropoz cras 0Co3HaBaThCS B IIPOCTPAHCTBE
CTpaHBI KaK 0CO6BIN ropoJi, CBSI3aHHBIM C 3TUM acCleKTOM UCTOPUM CTPaHBI. Beb Hecy-
YalHO OBIJIO IPUHSTO pellleHlMe Ha YPOBHE roCcyapCTBEHHOIO PyKOBOZACTBA (KOHKPETHO
Anexcanzpowm II) 06 ycTaHOBKe maMsiTHMKA ThicssuesieTuio Poccuu nMeHHO B HoBropogze.
M 6BLJIO NIOHSITHO yXXe TOrja, YTO Halll TOpoJ, COXpPaHMJI yHUKaJbHble CBUIETEIbCTBA
yILIeAIINX 3TI0X. 3aTeM 3TOT IMOCHLI ObLJI MO EePXKaH Pa3IMYHbIMU YUYEHBIMMY, B TOM UMCIIE
M apxeojioraMy, KOTOpble B IPOIIJIOM BeKe CTaJM MHTEHCUMBHO M3ydaTb KyJbTYPHBIN
csion HoBropopa. 3aTeM, Korzia ropoj 6bLI pa3pyllieH mocjie Benmkoit OTeuyecTBEHHOM
BOMHBI, HOBropo/, CTaJl BOCHPMHMMATBLCSI KaK TOpPOJ-My3eli, COXPaHMUBIINM YHUKAJIbHbIE
cyieAbl flaBHEro MpoLUIOTo. B masipHelIeM Halll Topoj, ObLI IepeMMeHOBaH B Beamkui
HoBropoj, ¥ ropofiCKMM BJIaCTsSIM TaKXXe yZaJ0Ch CO3[aTh 6peH/, O HallleM ropofie Kak
Popune Poccun. K 1150-1€THI0 TOPOZa M K MOMEHTY IpoBefieHMs ['aH3eMCKUX JHEN MBI
y>Ke CTalu opulMaJabHO MCIOJIb30BaTh 6peHy, «Benukuit HoBropop — PoauHa Poccum».
B 3TO BpeMs ObLI CO3[@aH M 30HTUUHBIM OpeHJ, Halllero ropofia - poJuHa IIpaBoCjiaBus,
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POAMHA PYCCKUX I'€eHMEB, poAMHa 06pa3oBaHMS U IIPOCBelleHMs. M B KaXI0M cpepe ecThb
COOTBETCTBYIOIME MTaMsTHbIE MeCTa, 3HaKOBble COOBITUS MPOLIJIOro, KOTOpble MBI Xpa-
HMM B IaMSTU U TPAHCJIMPyEM B COBPEMEHHOCTH.

H. T. ®.: TakuM 06pa3oM, Mbl MOXX€M I'OBOPUTH O TOM, UYTO SIZIPO KYJbTYPHOTO KOJZia
cocTtaBisieT uznes «Benukuit Hosropog - PoaguHa Poccun». ¥ B JaHHOM Te3McCe 3aKJIva-
€TCs1 He TOJIbKO creludyuKa MOHMMaHMUs M OCMBICJIEHUSI TOPOZJa CO CTOPOHBI FOPOXKaH.
VIMEeHHO TaK MbI IO3UILIMOHMPYEM CBOM I'OPOJ, BO BHEILIHEN cpefie. ITO SipO 06'beAuHSIET
B ce6e MHO>XeCTBO IIJIaCTOB MUCTOPUMU U KyJIbTYyphl Besikoro HoBropoza, ¢ KOTOPbIMMU CBSI-
3aHO M NIpOLLJIOe Hallel CTpaHbl. OCHOBAHMEM JJisl JAaHHOTO YTBEPXKIEHUS SIBJSETCS,
B TOM 4YMCJIe, COXPAaHHOCTb psAZia MaMATHBIX MECT, OTChIJIAIOIIMX K 3II0XE 3apOXXIeHUs
POCCUIICKOM TOCyZapCTBeHHOCTU. HO ecnu MBI IpeTeHAyeM Ha 3BaHue PopguHbl Poccumy,
TO Ba)XXHO MO AeP>XMBaTh JaHHBIM HappaTUB yepe3 ocoboe BHMMaHMe K MCTOKaM HayKWy,
06pa3oBaHus, KyJIbTYphl, MCKYCCTBA, IIpaBOCAaBusi Ha HoBropoackom semse. I MMEHHO
3TO JeJjlaeT Halll Iopof, YHMKaJbHBIM (KaK yHUKaJeH I'eHeTUYeCKUM KOJ), M AaHHBIN
CMBICJI HAM Heob6X0AMMO Nepe/iaBaTh U3 IOKOJIEHMS B IIOKOJIEHUE.

K. B. X.: Jla, uMeHHO Tak. [IpyuémMm PopyuHa O3HavyaeT He TOJbKO PaKT pOXAeHWUs,
HO U Ilepefiauy, M pa3BUTHE TOTO, YTO 3apOAUIIOCh. Besnmkuit HoBropoz, cerogHsi MOXXHO
Ha3BaTh YUeOHMKOM II0 MCTOPUM U KyJIbType Poccuy, MOCKOJbKY TYT, Ha 3TOUN 3eMJle,
B HAlIMX IMaMATHBIX MeCTaxX OTPa)Xe€HbI BCe 3MIOXU Pa3BUTUS CTPAHBI.

H. I'. ®.: ITOCKOJIbKY KYJIbTYPHBIM KO/, BaXKHO COXPaHATh U NepeaBaTh CIAeAYyIOI UM
TIOKOJIEHUSIM, TO KaKue, Ha Balll B3TrJIs/i, CIOCO6bI TPAHCIISILIUYM KYJIBTYPHOT'O KO/ja MOXXHO
06HapY>XUTh B F'OPOJCKON Cpefie M KOHKPeTHO B Beankom HoBropope?

K. B. X.: CoxpaHeHMe NaMSATHUKOB apXUTEKTYPhI U BCEM UCTOPUUECKOM aTMOCPephl
ropoza - 3TO y>Xe Ba)KHelIllee penleHMe. YacTo 6pIBaeT Tak, YTO COBPeMeHHasl 3aCTpPoliKa
3amMelaeT MaMsTHUKM, TOrAa Kak B Besmkom HoBropoze yziajiocb COXpaHUTh JOBOEHHBIN
naHfumadT, IJIAHMPOBKY Ll€HTPA, OCHOBHBIE MarmcTpaay, HeKOTOpble ayTeHTUUYHbIEe
KyJIbTYpHBI€e JIaHZ11adThl, B TOM YMCJIe U BUJI, HA peKy BoJyIxoB.

H. I'. ®.: Bbl He MOTJIM Obl IPUBECTU KOHKPETHBIE IIPUMEPBI COXPAaHEHUS KYJIbTYp-
HOro jJaHAamadTa B HallleM ropozie. Kakue mMeHHO Maructpaan? Kakue MMeHHO YJIUILBbI
U fVi3allHepPCKYe pellleHMs TO3BOJISIIOT COXPAaHATh KyJIbTYPHBIM KO, HAalllero ropoza?

K. B. X.: Hannpumep, Bas1 OKOJIBHOT'O rOpoJa COXpPaHMJICS, U MIEePCIEeKTUBa Ha 03epo
MnbMeHb coxpaHmuiiack. OCHOBHasi Maructpaab CopuMCKOM CTOPOHBI — 3TO yaula Bojb-
mrasi CaHkT-IleTepbyprckasi, oHa MPsSIMO BBIXOAUT Ha Coduitckuit cobop. BaXKHOCTb Tpu-
CyTCTBMSI BoyixoBa B KYyJIBTYPHOM JaHZlladpTe ropojia MyHMIMIIaJbHasl BJIacCTb, 6e3-
YCJIOBHO, MTOHUMaeT. [IoTOMy U c/eslaH akKlLeHT Ha 6J1aroycTpoiicTBe Habepe>XHbIX Boii-
XOBa BMECTO TOT'0, YTOOBI CTPOUTD KPYITHBbIE OO'BEKTHI B 3TOM MecTe. MbI COXpaHsieM TeM
CaMbIM ayTeHTUYHBIM BUJ, LIleHTPa UCTOPUUECKOTO ropoja.

YTo KacaeTcs yaul, Bennkoro HoBropoza, To 3TO yauibl TOProBoil CTOPOHBI: UJib-
uHa, CiaBHas, MuxainoBa, Hukonbckass. OHM U celyac BBIMJISAAAT TaK, KaK BbITJISAEIN
710 BOVHBI. CerofjHSI B 3TOM MeCTe I'opoZia 3alpelleHO BbICOTHOE CTPOUTENIBCTBO, U 3TO
Ba)XHO. C pyroy CTOPOHBI, K COXXaJIEHUIO, Y HAaC He COXPaHWJIMUCh KBapTajbl, KOTOPbIe
MOTrJIM 6BI IOTPY3UTh B aTMOChepy LJOBOEHHOT'0 ropoja, MOCKOJIbKY nocye Benukou OTe-
YyeCTBEHHOM BOMHBI Benukuit HoBropoy, 6b11 CMJIBHO pa3pylileH. Y Hac COXPaHUJIMCh aH-
caMb6s1, a He BeCbh ropoZ;, (AHTOHOBO, 11epKOBb IleTpa u IlaBia B KoxkeBHUKax, Kpemisb),
HO MCTOPUYECKMX KBapTaJIOB HET.

H. I'. ®.: MOXHO /I Ha3BaTb COBPEMEHHYI0 PEKOHCTPYKLUIO VIJIBMHOM YJIULBI 110-
MIBITKOM COXPaHUTD KYJIbTYPHBIM KO, TOPOZia, MJIU 3TO JIUIIIb OYepefHOM LIar K Pa3BUTUIO
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Typu3sMa? Kak Bbl flymaeTe, KaKylo QYHKIMIO UTPaeT PeKOHCTPYKLMs VIIbBMHOM YIULIBL B
KOHTEKCTe IIPo6JIeMbl COXPAaHEHUS M TPAHCIISLUM KyJIbTYPHOTO KOZia ropza?

K. B. X.: Sl IpUCYTCTBOBaJI Ha BCeX MyOJIMYHBIX CIYIIAHUSIX, TOCBSILIEHHBIX PEKOH-
CTpyKUuuM WMIIBMHON yaulbl. VM3HayaJIbHO TOPOJACKME BJIAaCTU pacCMaTpUBaIM PEKOH-
CTPYKLIMIO B KOHTEKCTe COXPaHeHMS M TPaHCIISILMU KyJIbTYpPHOT'O KoZia Besnkoro HoBro-
pozZia (B 4aCTHOCTH, ObLJIM 3CKM3BI CPpeJHEBEKOBBIX yJull). OHAKO OCHOBHOM 3aMbICel
CBsI3aH C CO3/JaHMEM COBPEMEHHOM MelleXOAHOM YJIUIIbI, IOCKOJIbKY Y Hac He OBIJIO BO3-
MOX>XHOCTM IIepecTpOuTb 34aHusI 6e3 cepbe3HbIX apXUTEKTYPHbIX PEKOHCTPYKIMIA.
B uTore, peKOHCTPyKLMsI MIJIBMHOM YJIMIBI — 3TO, CKOpee, 6J1aroyCTPONCTBO MelIeX0 HOMN
TEPPUTOPUM AJISI IPOTYJIOK F'OPOXKAH U rOCTel ropozia. B TakoM ciiydae [jisi peKOHCTPYK-
LMY MCTOPMUYECKOr0 KBapTaja C cOXpaHeHMeM aTMochepbl CpeJHEeBEKOBOTO Tropoza
6osibllle TIOAXOAST ApPyryue JOKallMy 3TOTO paliOHa, HallpuMep, KBapTajbl MeXAy YJIu-
1IlaMM, B YaCTHOCTHU, TaM, I'/ie ceityac HaxoauTtcss Hemenkuit Bop (TO MecTo, I'Zie paHee
pacroJiarajmucb raH3eicKkye Kymnibl). B Takux MecTax MOYXXHO 6b1JI0 6bI MPOBECTU MOJIHYIO
PEKOHCTPYKIINIO, IOCKOJIBKY 3/1eCh €CTh aBapUiiHbIe loMa, BMeCTO KOTOPBIX MOXHO 6BIJIO
6B BOCCTAHOBUTb CpeJHEBEKOBbIe HOBrOpOACKMe ycaZbbbl MM MHbIE 3[aHVsI, KOTOPbIe
MoOTIJIM 6bI BOCCO3JaTh OBIT raH3eMCKOro ropoza (cpefiHeBeKOBble MacTepckue, kade, ap-
XeoJIOTUYeCKMe «OKHa»), TOTZa 3TO CTaJio 6bl YacThbI0 KyJIbTYPHOT'O Koja ropoga. M o,
YTO CKPBITO IOJ, 3eMJIEN, MBI ITOKa3aiu 66l COBpeMeHHMKaM. TyT I'JIaBHbIM BOIIPOC — 3TO
dMHaHCHMpOBaHME TAaKOTO MAaCIITAa6HOTrO IIPOEKTa.

H. I'. ®.: [Tosy4yaeTcs, YTO CO CTOPOHBI MYHUIIUITAJIbHOM BJIACTU CYIeCTByeT IIOHU-
MaH}e Ba)XHOCTM COXPaHeHMsI U TPAHCIASLUMM KyJIbTYPHOrO KOJa ropoja, B TOM 4YMUCIIE,
IpeACcTaBJeHMEe O TOM, KaK ero MHTerpMpoBaTh B COBpeMeHHble MPakKTuku. OZHaKO pea-
JIM3a1ysl ropaszo CJI0XXKHee IOHMMaHMs, ¥ 3TO IIPOLLecC HEObICTPHIN, HY)KHbIE TOHSITHBIE
MIPOEKThl M IporpaMMa (pMHAHCHUPOBAHMS, & TaKXe CTEeMKXOJJepbl, KOTOpPble MOTYT
BKJIIOYATBbCSI B peasiM3aliMI0 TaKOro pojia MacIITabHbIX ITPOEKTOB, HYXXHbI 3KCIIEpTHbIE
rpynmnsl. HakoHel,, TpebyeTcsl onpeieiéHHas CTpaTerus KyJIbTypPHOM MOJIUTUKY T'OPoZa,
KOoTopasi 66l yUMThIBajJla BAXXHOCTb COXpPaHEHMSI YHUMKAJIBHOTO KyJIbTYPHOI'O KOJia Halllero
ropoga. ¥ oT TOro, HaCKOJIbKO MbI CyMEEM €ro COXpPaHUTbhb, 3aBUCUT U Hallle 6yAyliee,
B YaCTHOCTH, IIepCIIeKTUBA yKpeIlJIeHUsI TOPOACKOM UEeHTUYHOCTU U GOPMMUPOBAHMS JIO-
KaJIBHOT'O TaTPMUOTHU3MA.

C Zpyroi CTOPOHBI, He BCerga Hy>XHa anesIsLus K MPoLIJIOMY, KaKUM 6bl YHUKAJIb-
HBIM OHO HU 6bLJ1I0. Ba)kHO, UTO6BI IOPOJL 6B JOCTYIHBIM ¥ KOMGOPTHBIM [JIsl TOPOXKaH,
4TO6BI XXUTeau Benmukoro HoBropoza MOIaM NMPUXOAUTH B TaKMe MecCcTa, Kak VMbuHaA
yJIn1a, YyBCTBOBATh 3MOILMOHAJIbHYIO CBSI3b CO CBOMM T'OPO/IOM, T'yJISITh, Belb JIJIsl TOPO-
>KaH JIOJDKHBI 6BITh My6JMUHBbIe IPOCTPAHCTBA, i€ OHM MOTIJIN 6Bl OTABIXaTh. B CBSI3M C
3TUM BOIIPOC: KaKMe MecTa MM COOpy>KeHusl B Benmkom HoBropoze, HarpoTuB, 1o Ba-
LIeMy MHEHUIO, SIBJISIIOTCSI OTTQJIKMBAIOIIMMM U TpebyoluMu 61aroyctpoictsa? U kax
3TO MOXHO CZeiaThb?

K. B. X.: Bo-nIepBbIX, 3TO TeppUTOpMS ObIBIIETO 3aBOfa «IljgaHeTa». 34eCh MHOXe-
CTBO COOCTBEHHMKOB, HO HET HUKAKOM 06111e} TIOJIMTUKY U CTpaTermm. BMecTo roCTUHMUI]
U pas3BjieKaTeJIbHbIX IPOCTPAHCTB Mbl BUAMM HAb0p MeJIKMX IPOU3BOACTB, AElLI€BBIX
PBIHKOB, KIMHUK. OJHAKO Ha 3TOM TEPPUTOPUU MOXXHO 6BLIO 6BI CO3aTh KPYITHENIINNA
KpeaTUBHBIM KJacTep, BOCTPeOOBaHHBINM rOpoXXaHaMM U TypUCTaMM, HEe MelIaloLI UM XU-
TeJISIM. AHaJIOTMYHas CUTyallusl ¥ C TeppuUTOpueil 6bIBlIero nuB3asoza «boremusi». Tam
BOKpPYT Zla)ke co3/aHa BCSI MHQPACTPYKTypa, HO COOCTBEHHUKY TEPPUTOPUM U COOPYIKe-
HUM He crellaT CO3[aTh KpeaTMBHbIEe IPOCTPAaHCTBA.
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Bo-BTOPBIX, UCTOPUUECKME KBApTaIbl TOProBoy CTOPOHHI (yauiibl MabuHa, Muxan-
sioBa, CinaBHasi, Hukosbckasi, HyTHas1) TpeOylOT peKOHCTPYKIUU. 3eCh MHOT'O BETXUX
ZIOMOB, a HeMaJiasl YaCTb 3[JaHUM 3aHSThI [IesITeJIbHOCTBIO, KOTOpPasi He COOTBETCTBYET MC-
TOPUYECKON YacTu ropozia (BeTepMHapHasi cCTaHLus, rapaxk YOCUH, aBToukosa). JaH-
Hasl TeppuTopus nogouuia 6ul Ajas1 cO3LaHMUs NMy6JIMUYHBIX IPOCTPAHCTB, TOCTUHMUL, pe-
CTOpPAHOB, My3€eB, TBOPUECKMX MaCTEPCKMX, TOTa KaK Ha IMYCThIPSIX MOXHO IIPOBECTU
PACKOIIKM 3a CYET rocyLapCTBa, YTO YCKOPUT MPUXOJ, MHBECTOPOB.

B-TpeTbux, 3T0 IllabpoBKa — MMKPOPAMOH 3a TOPrOBBIM LIEHTPOM «Pycb», palloH
ynun, 'epmaHa, HoBosyuyaHckoy, KoonepaTuBHOM. IIOCTPOEHHBIN KaK BPEMEHHBIN XU-
JIO MMUKPOPaMoH sl pabOTHUKOB 3aBofZia «BosiHa», fe-PpakTo OH MPEBPATUIICS B TPY-
10661 B IleHTpe ropoza. Heob6xoamuMa KOMIIJIEKCHAsI peHOBalLMsI B [1EJIOBOM M XXUJIOM CO-
BpeMEeHHbIM paloH, ¢ tepeHocoM CM30 Ha OKpauHy ropoja.

HakoHell, 3TO rapa)XHble KOMILJIEKCHI ¥ TePPUTOPUS BIOJIb KEJIE3HOM JOpPOTrUu OT
3paHuA [ToJIMTEeXHUYECKOT0 MHCTUTYTA 40 TaK Ha3biBaeMoro «Kpyrsioro rapaxa». Ilo-
JlydaeTcsl, YTO B JJaHHOM MeCTe HeT HOPMaJIbHOM CBSI3M MeX/y 3amaZiHbIM PailOHOM U
LIEeHTPOM ropozia. Bonpoc BbIHOCa BOK3aJIOB B CEBEPHYIO YaCTh I'opojja Kak HUKOT4a aK-
TyajJleH, 0CO6eHHO B CBeTe CTPOMTEJIbCTBA KaMIlyca MMPOBOI'O YPOBHSI U BBICOKOCKO-
POCTHOM MarucTpasu.

H. T. ®.: OgHako, IpeaIoaoxXy, 4yTo B Besimkom HoBropoze ectb Takue MecTa, KO-
TOpPBIe BBI3BIBAIOT Y Bac 4UyBCTBO ropA0CTU 3a rOPOJ,.

K. B. X.: [la, B HallleM ropoje ecTb psfi MeCT, KOTOpble Mbl COXpPaHWJIY, ¥ Ba>KHO
cbepeub UX AJIS CAeAyIOIMMX MMOKOJeHUM. M 3To He Toabko Kpemsb. Clofja Tak)XXe OTHO-
CUTCsI, HalpuMep, SIpOoCIaBOBO ABOpPHILE, KOTOPOE XPAHUT MaMSITh O F'aH3eMCKOM ITpPO-
LIJIOM ropoga. PaHplile 3TO 6bly1a TOProBas IJIONIaZlb, @ CETOAHS apXUTEKTYPHbIM MapkK,
rZle TOProBble Psiibl 3aMeHeHbl KyCTapHMKaMU. DTO M AHTOHMEB MOHACTBIPb, KOTOPHI
pacrnoyioxxeH Ha 6epery BosixoBa. TyT U ceroZiHsi coxpaHmujach aTMocdepa Hayku, obpa-
30BaHMS U IIPOCBELeHMSsI, TOCKOJIBKY 3/1eCh PacIioio)XeHbl 'yMaHuTapHbIN 1 FOpuamnye-
CKMM MHCTUTYTbI HOBropozckoro yHumBepcureTa. Miu, Hanpumep, PIOPUKOBO rOpOAUIIIE.
HawMm yziasioch 4aCTMYHO COXPAaHUTD 3TO MECTO, XOTsI MOTJIM 6bI 37leCh CZlesiaTh KaHaJl, OT-
KPBITh CTPOMKY, OlTHAKO B 3TOM MeCTe CEeroJHsI MMeeTCs yHMKaJIbHbIN JaHAWapT: TYT U
BU/, Ha IOpbeBCKMI1 MOHACTBIPh, M MECTO, KOTOPOE CBSI3aHO C 3apPOXKJEeHMEM POCCUMCKON
roCyZlapCTBEHHOCTH. DTO KPacuBO, 3HAUYMMO, U 3TO IIPUBJIeKAaeT U HOBIOPOJLEB, U TYPU-
CTOB, a IOTOMY TaKMMM MeCTaMM Mbl MOXXeM T'OPAUTHCS.

H. I'. ®.: Beaukuit HoBropog 6oraT Ha MCTOpUUECKME MeCTa, KOTOpble 061aZaloT
0c06071 aypoy U SIBJISIIOTCSI CBUZETEIbCTBAMMY MPOLIEAIINX 3/1eCh cCoOObITUI. HO ecTh paii-
OHBI, I'Jle TakMX MecT HeT. Kak Bbl lymaeTe, CTOMUT JIM CO3ZlaBaTh Ha OKpauMHax MU B
CITAJIBHBIX palilOHaX TaKue apXUTeKTypHble GOPMBbI, CKYJIBIITYPHI, apT-06'b€KThI, KOTOPbIE
HaIllOMMHaJIM OBl XXUTEJISIM 06 MCTOPUM U KYJIBType Halllero ropoza?

K. B. X.: CuuTar, 4TO Ha Tepputopuu Benukoro Hosropozga 1oCcTaTO4YHO MaMATHU-
KOB. VIMes1 NOZJIMHHBIE CBU/IeTEIbCTBA MIPOIIJIOr0, HET He0O6XOAMMOCTU CTPOUTD I10J,06-
Hble. 3anaZHbI palioH, CeBepHBIN M FO>XHBIN pallOHBI AOJIXKHBI IOJIy4YaTh CBOM MMITYJIbC
ZLJ1S1 Pa3BUTHSI, B TOM UMCJIE U IIOCPEZCTBOM COBPEMEHHOI'0 MCKYCCTBa, KOTOPOe JOJKHO
TaM IIPUCYTCTBOBATb. A UTO KacaeTCsl CO3/JaHMsI MaJIbIX apXUTEKTYPHBIX GOpPM MJIU TO-
POZLCKOM CKYJIBIITYPBI, TO TaKMe 3JIeMEHTBI TOPOJ,CKOM CpeZibl L OJIXKHBI 6BITh BBIIIOJIHEHBI
Ha BBICOKOM YpPOBHE.

H. I'. ®.: B Bea1ukoM HoOBropozie eCTb pailioHbl, KOTOpPbIEe NIPECTABJISIIOT CO60M 6e3-
JIVKYIO TUIIOBYIO 3aCTPOMKY, I'/ile HeT MaMSITHUKOB UCTOPUM U KyJIbTYpPBhI. CyILleCTBYIOT JIN
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B TaKMX pallOHax MHbIE CPe/CTBa IPUTSIXKEHMs TOPOXKaH, KOTOpble TaK)Xe MMeIOT 3Hauu-
MOCTbB C TOUKM 3peHMUs NMOAJep>KaHUs TOPOACKOM UAEHTUYHOCTY U COXPAaHEHUS KYJIbTyP-
HOT'0 Koja ropoga?

K. B. X.: KoHeuHO. /la)ke TUIIOBOM [JOM KyJbTYphl UM 6M6JIMOTEKa MOTYT 3HAaUUTh
IlJ1s1 KyJIbTYypbl Topoja KyZia 60Jiblile cpeZilHEeBEKOBOI'0 TaMsITHMKa. Hanpumep, TeaTp Ma-
JIBIM — 3TO TOUYKA NPUTSKEHUS IJISI ONpeleIEHHOr0 KOJIMYeCcTBa JIIo/iei, 3TO MeCTO IJIs
ornpenesIéHHOM NyOJIUKU, IJISI MOJIOAEXHU, IeTel U ux poautesein. I Ha ¢oHe cepoit 3a-
CTPOMKM 3amnaZiHOro palioHa HaJiuuye TeaTpa II03BOJIsIET FTOBOPUTH O TOM, YTO I'OpPOXKaHe
B KaKO}-TO MOMEHT HaxOZsITCs He Ha IpocnekTe Mupa, a B MUpe UcKyccTBa. Takylo e
poJIb B JaHHOM CjIy4yae UI'paeT M My3blKaIbHas IIKOJIa, M Jlaxke oObIYHAsI LIKOJA: 3TO
TOYKM MPUTSIKEHUS, 3TO MECTa, I'Zle TOpoXKaHe YyBCTBYIOT Ce6s1 XXUTEJISIMU ropoa.

H. I'. ®.: Coryiaurych, 4YTO CONIPMUYACTHOCTD C TOPOJLOM MOTYT GOPMUPOBATh U MHBIE
06'bEKTBhI, HEe CBsSI3aHHBIE HAIIPSMYIO C MCTOpueil. Ho ecTb U Zpyroi BOIIPOC B 3TOM XKe
KOHTeKCTe. JIOCTaTOYHO JIM OTPa)XXeHbI B F'OPOJCKON cpefie KiIloueBble GpparMeHThI IIPOo-
uuroro Besmkoro Hosropoga? Bo3MOXXHO, FOpO/J, fieJiIaeT CTaBKY Ha OJHM IJIaCThl TaMATH,
OTIIpaBJisisl B 3abBeHue apyrue?

K. B. X.: Ilymar, HefocTaTO4YHO. COBpeMEeHHbIM T'OPOJ, XPAaHUT KaK NaMATh O Cpe[-
HEeBEKOBBIX IIepCOHaXKax U croxeTax (Bacunuy Byciaes, CBsaTou Onad u apyrue), Tak u
LieJible TJIaCThI JOPEBOJIIOLMOHHOM U COBETCKOM UCTOPUM, LOCTOMHBIE OBITH YBEKOBEUEH-
HBIMM M MOKa3aHHBIMM TYpUCTaM M ropoXXaHaM. B yacTHocTy, obpa3 Propuka cBsizaH C
UcTopMuen BapsiroB. Ho Ba)KHO MOHMMaATh, a UTO 6bLI0 Aasnblie? K PIOPMKY MOXXHO OTHO-
CUTBCSI KaK K TOMY IIEPCOHaXY, KOTOPbIM MOT ObITh peajibHO, XOTSI OH U MUQPOJOTUYEH.
C moMOIIbI0 3TOr0 o6pa3a Mbl XpaHMM ITaMATh 06 31I0Xe BUKMHTOB — TaK e, Kak U Spo-
cs1aByib Mau CMOJIEHCK, ¥ HOBrOpOZIbl 6BIIM YaCThbI0 3TOTO MMpPa BUMKMHIOB. OZlHAaKO B
KaKOJ-TO MOMEHT UCTOpuUM Benmkuit HoBropoz cras 60jiee caMOCTOSITe/IbHBIM B IJIaHE
KHSDKeHMSI. VM BO TIJIaBy yrIjla IaMsITM 3TOTO mHepuoja cTtaBsTcsl 'aH3a u Pecny6iuka.
Hy>xHO He 3a6bIBaTh, YTO HOBropozckoe Cpe/ilHEBEKOBbE He 3aMbIKaeTCsI TOJIbKO Ha ['aH3e
uau Ha Propuke. Y Hac 6oJiee IMpPOKMe CBSI3U 6bLJIM B TOT MOMEHT, HallpuMep, ¢ BusaH-
THeu. I'opoZ, HajlaXXKMBaJl B3aMMOJeMICTBME C TPeKaMy, UYTO TECHO KOppeJupyeT C BOIIPO-
COM O TOM, KTO IMoMoraJs CTpouTb Copuimckui cobop 1 OTKyZa K HaM NPULLIN TpaguLumn
CTPOUTENILCTBA XPaMOB M MKOHONUCU, TYT BeAb BU3AHTUIMCKME MacTepa paboranu.
XoTs1 MBI c1ab0 IpezCcTaBjsieM 3TOT acCleKT XXU3HM CpefHeBeKOoBOro Benmkoro HoBro-
poZia, TOCKOJIbKY 60JIbIlIe COXPAaHUJIOCh CBEIEHUI MMEHHO O B3aUMO/ZeNCTBUY ¢ EBponoii.
ITpu 3TOM cabo IpefcTaBJIeH CerofHs1 OTPOMHBIN IIJIaCT aMsITH, CBSI3aHHBIN ¢ Bu3aH-
THEN, C apabCKMM MMPOM, UTO HEPEAKO IMOJATBEPKAAETCS apXeoJOrMUYeCKMMMU PaCKOI-
KaM# (B 4aCTHOCTH, 3TO 6MpKM, 06e3bssHKM). TaK)Ke MaJio OTpa)keHa U IaMsTh O B3auMO-
ZIleVICTBUM HOBTOPOZIEB C PMHHO-YTOPCKUMMMU IIJIEMEHaMM. Y Hac 6bLIM YacCThble MOXO/bI
B 3Ty CTOpPOHY. boJjiee TOro, HOBropozA bl AOLJIX YyTh JIX He 0 AKyTuu. VM HaKOHel], MbI
MorJi 6bl TOKa3aTh CBsI3KYy Benmkoro HoBropoga co Bceit Poccueii: MOXXHO paccKasaTh,
4TO JIIOAM, KOTOPbIE XXUBYT 3a YpaJIOM, CBA3aHbl C HAMM, Be€Jb HUTOYKM OT HAIIEro ro-
poZa BeAyT B pa3Hble CTOPOHBI, MOTOMY MBI M PoxmuHa Poccum. MHOTMe poccUMCKue
KyIIbI TPOUCXOAMIN U3 HAlIUX KyIleUeCKUX CeMei; TaKXKe U JII0AU, KOTOpble 0CBauBaIn
Cubupsb, Toxxe 661111 13 HoBropogzia. Mbl JO/XHBI BUZLETh 3T HUTH, TOTZa 3TO 6yAeT Apy-
roy B3rysaj Ha HoBropoz, 1 cCOBpeMeHHMKM 6yAyT MO-APYyroMy ero BOCHpMHMMATh.

H. T'. ®.: Bol roBopuan o Propuke u OPYyrux U3BECTHBIX JIIOAAX, KOTOpPbIe TaK MUJIN
MHave CBsi3aHbl ¢ Besimkum HoBropogoMm. A KTO, 110 BallleMy MHEHMIO, SIBJISIETCS HAllUM
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«reHyeM MecTa»? WM [OOCTaTOYHO JM 3TOT TeHUM IIpeAcTaBJeH B COBPEeMEHHOM
TOpOJZICKOM cpefie?

K. B. X.: 3to0 fpocnaB Myppsiit, AnekcaHap HeBckuit, Cepreit PaxMaHMHOB, U MBI
UX Bcex 3apUKCUpoBanu Ajasl cebs. IIpu 3TOM Ba)XHO MOHMMATh, KaK MMEHHO JlaHHbIe
MMeHa CBsi3aHbl C HalllMM rOpo/iOM M KaKMM 06pa3oM 3Ty CBSI3b Mbl MOXX€M yKpeIlISTh.
Tak, maTpMoTUYeCcKasi TeMa TECHO CBsI3aHa C AJleKkcaHApOM HeBCKUM, 1 66110 661 XOPOIIIO,
ecay 661 MBI CO3JaBasiu 0O1IepoCCUiicCKMe popMaThl, TorZa Clofia exaayn 6bl TOCMOTPETh
Ha TO, YTO C HMM CBSI3aHO. A BOT TeMa IIPOCBeIeHUA CBs3aHa C SIpociaBoM MyZpbIM.
CerozHs 3Ta 3a/,aua OCTaéTCsl aKTyaJIbHOM, IOCKOJIBKY MBI IO/DKHBI IOAyMaTh U IIpoaHa-
JIN3UPOBATh, HACKOJIBKO 3P PEKTUBHO MbI UCIIOJIb3yeM IaMsITh Ha3BaHHBIX MMEH B COBpe-
MEHHOM ropoze?

H. T. ®.: /IeliCTBUTEJIbHO, HAJIMUME TAKUX MECT, O KOTOPbIX Bbl YIIOMSHYJIM, I03BO-
JIsIeT IIOYYBCTBOBATb CBA3b BPEeMEH, IOJIYYUTDH ONpeZe/IEHHbIe BIIeYaTJIeHUs OT CONpU-
KOCHOBEHMS C IIPOIIJIBIM, KOTOPOE CEerofHs sIBJSIeTCS 4acThlo HacToslero. HeciaydainHo
Benukuy HoBropoz HepeaKo MO3MUILIMOHMPOBAJICS KaK I'Opoj-My3eH, re eCTb 4TO IIO-
CMOTPETD, IOHSATH KyJIbTYPY Hallley CTpaHbl. OZlHAKO Telnepb B rOpo/e peaan3yeTcs Npu-
OPUTETHBIM perMoHaJbHbIM MMPOEKT «I'opof-yHuBepcuTeT». Kak BBl IOHMMaeTe JaHHbIN
npoekT? EcTb v nepcreKTuBa y Beamkoro Hosropoga craTb ropooM-yHUBEPCUTETOM?

K. B. X.: Topof-My3eu He MPOTUBOPEUYUT ropoAy-yHuBepcuretry. OHUM ApyT ApyTra
IOIOJHAIT. MBI XpaHMM IIPOLIJIOE UM pa3BuUBaeMcs. ['OpOJ-YHUBEPCUTET — TOPOJ, B KO-
TOPOM 3aM€THO, YTO 3[4eChb €CTh YHUBEPCUTET, T. €. 3TO HE TOJIBKO TOr'Za, Korga Mbl rOBO-
PUM BCE BpeMs IIPO YHUBEPCUTET UJIM ITIOKa3bIBAEM €ro I10 TeJIeBUAEeHUI0. B ropoae-yHu-
BEPCUTETE rOpPOXKaHe BCersa CTAJIKMBAKTCS C YHUBEPCUTETOM, IIPAMO Ha yaulie. Hanpu-
Mep, s npuexasa B Beamkuint HoBropog, u s cpa3dy HOHMMal0, 4YTO TYT €CTb YHUBEPCUTET,
T. €. TYT €CTb OllpefeJ€HHas1 CTyZeH4YecKas, MOJIOAEXKHas1 cocTasisaoliasa. Kpome Toro,
MBI JOJDKXHBI 3HaTh, YTO TYT PEaJIM3YIOTCS IIPOEKTHI, CBSI3aHHbIE C YHUBEPCUTETOM (KOH-
depeH1IMM, BBICTABKM), B TOM YKUCJIe — U Ha peZlepaibHOM ypoBHe. HakoHell, TYyT JO/)KHa
O6BITh CBSI3Ka YHMBEPCUTETA C T'OPOJOM, CO MHOTMMM TOPOACKMMM MHCTUTYLUSIMU — OT
HayKM JI0 TPOU3BOJICTBA. YHUBEPCUTET B 3TOM CJIy4dae IPOHUKAET BO BCce chephl JlesiTesb-
HOCTM ropoga. Tak)Xe Hy>XHO IIOAYEPKHYTh, YTO F'OPOJ,-YHUBEPCUTET — 3TO HE TOJIBKO CTY-
[LEHYeCTBO, IIOCKOJIbKY CTYAEHTHI He TaK LOJII'O TYT HaXOAATCSH, OHM OTy4aTCsa U YenyT,
a BOT IIpenojaBaTesI M HEKOTOPbIe BBIIIYCKHUKU TYT XXUBYT. VI MMEHHO OHU SIBJISIIOTCS
(MM CTAHOBSITCS) HOCUTENSIMU KyJIBTYPHOI'O KOJa ropoja, OT HUX BO MHOI'OM 3aBUCUT
6yaylilee Hallero ropoza.

H. I'. ®.: KOHCTaHTUH BukTOpOoBUY, 60sbII0€ Crtacu6o Bam!
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TOpPOJZICKO HAppaTUB
TeHuM MecTa

o6pa3z ropoga
CUMMBOJIMYECKME KOZBI
uudpoBoi1 rug,

1M PPOBOI CTOPUTEJIIUHT
MMMeEpPCUBHBIE NTPOEKTHI
urban sound studies
JIOKaJIbHAasl UIEHTUYHOCTh
Yensa6uHCK
perMoHaIbHOE UCKYCCTBO

AHHOTALIVA

B cTaTbe Ha OCHOBe M3y4eHMSI TOPOJCKMX HappaTUBOB «TeHMEB Me-
cTa» (ZesiTesell MckyccTBa Yesss6MHCKa) BBISBIISIIOTCS CMMBOJIMYe-
CKMe KOJbl ropofia, TeHepalsi M TPaHCASLUS KOTOPBIX TOJYepKMUBaeT
ero YHMKaJbHOCTb, BIMSIET Ha YKpeIlJIeHNe TOPOACKOM ULeHTUUHOCTH.
Ocoboe BHMMaHMe aBTOpa CTAaTbU COCPENOTOUYEHO Ha PacCMOTPEHUU
BO3MOX>XHOCTEM HOBBIX MeAya U LMUQPPOBBIX TEXHOJIOTUM B perpe3eH-
TallMM CUMBOJIMYECKUX (KYJIBTYPHBIX) KOJLOB IOpo/ia, BEIpAXXEHHBIX B
HappaTuBax perMoHaJbHBIX JlesTejlell MUCKycCTBa. B cTaThe onmyuchiBa-
eTCsl ONIBIT CO3/,aHUsI LUMUPPOBBIX IPOEKTOB, B KOTOPBIX C IIOMOIIbIO
ayAMOBU3YyaJIbHBIX CPEJICTB KOHCTPYMPYETCsl 3CTeTM3MpOBaHHAsS pe-
aJIbHOCTb, aKTyaJIu3upylolias Uaelo IeHHOCTM MeCTa, pacKpblBaeTcs
MMOTeHIMaJl aKTyaJbHbIX MyJbTUMEIUIHBIX )XaHPOB U JOKyMeHTalb-
HBIX (MIBMOB-IIOPTPeTOB B $OpMMUpPOBaHUM obpasa «ropoga B JIU-
IIax», B akI[eHTMPOBaHUM cTaTyca Yesnss6MHCKA Kak ropo/ia, B KOTOPOM
JKMBET MCKYCCTBO. B cTaTbe Npe/cTaBJIeH IPOEKT, CBSI3aHHBI C co3ja-
HMEM aBTOPCKMX T'OPOZCKUX MapUIPYTOB, AEeMOHCTPUPYIOUIUX TOPOZ,
KOTOPBIM CYIIeCTBYET B BOCIIPUSITUY U BOOGPAXXEHUU TBOPUECKUX JIIO-
geyt (urban imaginary). ABTOp 060CHOBBIBAET Ba>XHOCTh IIMPPOBOTO
MIPOEKTMPOBaHMS B IPaKTUKe I'OPOACKUX UCCIIef0BaHUM U 6peHAMHT a
TeppuUTOpuUM, IpefjaraeT KOHLENLMo LMUPpoOBOro ropofCcKoro ruja,
B KOTOPOM pa3BUBAIOTCSI UJEM OIMCAHHBIX B CTaThe IIPOEKTOB. JoKa-
3piBaeTcsl 3QPeKTUBHOCTH MeToha LIUPPOBOro CTOPUTEJIIMHTA,
soundscape, IpMEMOB MMMEPCUBHOCTH, reMMuUdmKalym B CO3JaHUN
ocoboro popmarta IyTellecTBUS, IIOTpyrKaloliero B armocdepy ropoza
reposi - TBOPYECKOI'0 4YeJsIOBeKa, IpeZCTaBjsIOLLero OPUIrMHAJIbHYIO
OIITUKY BUAEHUA M YYBCTBOBAHUA MeCTa. MCC]’IeAOBaHI/Ie OoInMpaeTcs
Ha CEMMOTUYECKUI MOAX0J K U3yUeHUIO IOpPOo/CKOT'0 TeKCTa, Bbipabo-
TaHHBIN B TpyZax P. Baprta, 0. JlIoTmaHa, B. TonopoBa, MeTO/0J10T U0
MEHTaJIbHOro KapTupoBaHus K. JIMHYA, IO3BOJIAIOLIYIO OIPEAETIUTH
o6pa3Hble XapaKTepUCTUKM ropofia, MeToA bl IudPOBOIl T'YMaHUTaApPU-
CTUKM. MaTepuasioM, BBISIBJISIIOLUIMM KyJIbTypPHBIE KOJbI TOPOJa, cTaaa
cepysi MHTEPBBIO C PerMOHaJIbHBIMU JlesiTeIsIMU UCKYCCTBa, OpraHu30-
BaHHasI B paMKax IIPOEKTHOM paboThl M CBsi3aHHAsl C COCTaBJIEHUEM
MEeHTAaJIbHBIX KapT ropojia, a TaKXXe XyZ0)XeCTBeHHbIe TPOMU3BeeHNs,
0o603HaueHHble MHTEPBbIOMPYEeMbIMM KaK 3HauYMMble [JIsi IOHMMaHUS
UX TIpefCTaBJeHUi o ropozie. ABTOp OTMeUaeT, YTo 11MPpoBbIe IIPO-
€KTblI, CBSI3aHHbIe C ITONYyJIsIpMu3allieil perMOHaJIbHOI0 UCKYCCTBa, MO-
I'yT BBICTYHaTbh 3 PeKTUBHBIM MHCTPYMEHTOM pellpe3eHTalu} KyJb-
TYPHBIX KOZOB Iropofia M CO3[aBaTh ero IO0JIOXXUTeJIbHBI 06pa3 BO
BHEIIHEeN COLMOKYJIbTYPHOI cpejie.
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ABSTRACT

The article, based on the study of urban narratives of “genius loci”, iden-
tifies symbolic codes of the city, the generation and transmission of
which emphasizes its uniqueness and affects the strengthening of
the city's identity. The author's special attention is focused on consid-
ering the possibilities of new media and digital technologies in repre-
senting symbolic (cultural) codes of the city, expressed in the narratives
of regional artists. The article describes the experience of creating dig-
ital projects in which, with the help of audiovisual means, an aestheti-
cized reality is constructed that actualizes the idea of the value of
the place, the potential of relevant multimedia genres and documentary
portraits in forming the image of the “city in faces”, in emphasizing
the status of Chelyabinsk as a city where art lives. The article presents
a project related to the creation of original urban routes demonstrating
the city that exists in the perception and imagination of creative people
(urban imaginary). The author substantiates the importance of digital
design in the practice of urban research and territory branding,
proposes a concept of a digital city guide, which develops the ideas
of the projects described in the article. The author proves the effective-
ness of the digital storytelling method, soundscape, immersion tech-
niques, gamification in creating a special travel format that immerses
the hero - a creative person who represents the original optics of vision
and feeling of the place - into the atmosphere of the city. The research
is based on the semiotic approach to the study of urban text, developed
in the works of R. Barth, Yu. Lotman, V. Toporov, the methodology
of mental mapping by K. Lynch, which allows us to determine the fig-
urative characteristics of the city, and the methods of digital humani-
ties. The material that reveals the cultural codes of the city is a result
of interviews with regional artists, organized as part of the project work
and associated with the compilation of mental maps of the city, as well
as works of art designated by the interviewees as significant for under-
standing their ideas about the city. The author notes that digital projects
related to the popularization of regional art can act as an effective tool
for representing the cultural codes of a city and creating its positive im-
age in the external social and cultural environment.
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BBengeHue

[Tpob6seMa Kpu3uca JJOKaJIbHOM UIEHTUUYHOCTHU, CBSI3aHHAsI C yTPATOM IIPUBSI3aHHO-
CTM 4YeJIOBEeKa K MecCTy (ropozy), C OTCYTCTBMEM OLIYIEeHUS ero LeHHOCTHU, aKTyaJIu3u-
pyeT Hay4yHble UCCJIeLOBaHUS U XYL 0XXEeCTBEHHbIe ITPaKTUKM, HallpaBJI€HHbIe Ha OCMBIC-
JIeHVe U pelpe3eHTalM0 CMMBOJINYECKUX KOZOB roposa, POpMUPYIOLIUX €TI0 YHUKAIIb-
HOCTb. IIo yTBepxzeHuto H. I'. ®efoTOBOM, «CMMBOJUUYECKUN KOJ BBICTYIIaeT KaK CU-
cTeMa yIOopALOYMBaHUSA KYJIbTYPHBIX CMBICJIOB I'OpPOZia, KOTOpasi II03BOJISIET TIOHMMATh U
«4YUTATh» I'OPOJ, OCMBICJIATH 'OPOLCKYIO PEaJIbHOCTD, LEKOAVPOBATh 3HAUMMYIO [JId I'O-
poxxaH nHpopmalmio o ropoze» (PenotoBa, 2020). BeisiBJIeHMe KYyJIbTYPHOT'O KOAa, Aa-
IOLIEro «KJII0Y K IIOHMMaHMIO CMBICJIOB, LIleHHOCTeN, TeKCTOB» (I'y>koBa, 2014, C. 47) ro-
poZa, BO3MOXXHO IyTeM MHTEpIpeTal Uy IIpefcTaBJIeHU O HeM, 3apMUKCUPOBAHHBIX B I'O-
POACKMX HappaTUBax.

B dopmupoBaHuM obpasa ropoja, onpeaessollero BOCIPUSITUE MeCTa M OTHOLIIe-
HMe K HEMY, B CO3aHUU I'OPOACKOT'0 TEKCTA, IIPeLCTaBJIAI0ILEro COBOKYIIHOCTb KOJOB U
CMMBOJIOB, B&XHYIO POJIb UT'PAIOT «T'€HUM MeCTa» — TBOpPUYECKUe JIMYHOCTM, BbIpaxKkalo-
1iMe KyJIbTYPHYIO MHAUBUAYAJIBHOCTL ropoza. [IpousBegeHnsa UCKYCCTBA U JIUTepaTyphl,
OTpakarolljye pelLelluio roposa, CTaHOBATCSA LIeHHBIM MUCTOYHMKOM CMMBOJIM3AL UMY IPO-
CTpaHCTBA. VM3yuyeHMe TOpPOACKUX HappaTMBOB «TreHMEB MecTa» (ZesiTeJler MCKYCCTBa)
MpeCTaB/JIsIeTCS] aKTyaJIbHBIM HallpaBJIeHMEM UCCJIeJOBAaHMM, IOCKOJIbKY IT03BOJISIET BbI-
SABUTDb KyJIbTYPHBIE€ KOZbI, FTeHepauyus U TPAaHCAALUSI KOTOPBIX IIOAYEPKMUBaEeT YHUKAIIb-
HOCTb ropojia, BausieT Ha GopMMUpOBaHME ero IpUBJIEKAaTeJIbHOTO obpa3a U yKpeIrjieHue
TOPOACKOM UAeHTUYHOCTU. Kak oTMeuvaeT E. M. CriemmnioBa, «06pa3HO-CMMBOJJIUYECKOE
OCMBICJIEHME T'OpOJa SIBJISIETCS KJIOYEBBIM B IIPOLECCE IOCTMIXXEHUSI TOPOLCKOIro Mpo-
CTPaHCTBA, T. K. OIIpe/essieT YHUKAaJIbHOCTh U aKCUMOJIOTUYECKYIO 3HAUYMMOCTb KOHKpET-
HOIr'o MecTa JJig 4yejoBeka» (CmelnmsioBa, 2024, C. 114).

CeroziHsi B yCJIOBUSIX IMPPOBU3ALIMY BOZHUKAET HEOOXOIMMOCTb IoMCcKa 3P PeKTUB-
HBIX CIIOCOOGOB pemnpe3eHTalMy CUMBOJIMYECKUX (KYJIBTYPHBIX) KOZLOB ropojia uepes3 UC-
MM0JIb30BaHME BO3MOXXHOCTEN HOBBIX MeZua U LUPPOBBIX TEXHOJOTUM, BIAUSIOIMX Ha
pa3BUTHE KYJIBTYPHOTO OpeHAMHTra TeppuUTOpuu U GOpMMUPOBAHUE IIOJIOXKUTETbHOTO
MMMKA ropoza.

Ilesib ITAHHOT'O MCCJIelOBAHMS — BbISIBJIEHME BO3MOXXHOCTEN LIMPPOBOTO MTPOEKTUPO-
BaHMS B pelpe3eHTal M CMMBOJIMYECKUX KO OB Iropo/ia, BBIPa)X€HHBIX B HappaTuUBax Je-
siTeJiell MCKycCTBa UensiOMHCKaA, a TaKXXe ONMCaHMe MPOEKTHOT'O OMNbITa UM KOHLENIUU
MPPOBOTO TOPOACKOTO T'/ld, AKTYAJIU3UPYIOILIETO KYJIbTYPHbIE CMBICIIBI U GOPMUPYIO-
LIero npeacTaBjeHue O LIeHHOCTU ¥ YHUKaJIbHOCTYU Iropoza.

B uMccieoBaHMM Mbl ONMPAJIUCh HA CEMMUOTUYECKUM TOAXOZ K M3YYEeHUIO T'OPOJ-
CKOT'0 TEKCTa, BbIpaboTaHHBIN B TpyAax P. BapTa, 0. JlormaHa, B. TormopoBa, UCI0JIb30-
BaJIM METOJ0JIOTMIO MEHTAJIBHOTO KapTupoBaHud K. JInHYa, ITO3BOJISIOLIYIO OIIPeLesIUuTh
obpasHble XapaKTEPUCTUKU Topojia, IPUMEHSIIM MeTOAbI IUPPOBOM I'YMaHUTAPUCTUKHA,
MpeACTaBJSIONIeN MEXIAUCHUIIMHAPHYIO 06J1acTh, B KOTOPOM TEXHOJIOTMYECKUN MH-
CTPyYMEHTapUy NMOAUMHEH PelleHUI0 COZepIKaTeJlbHbIX 3a/au.

B kauecTBe MaTepuasia, BbISIBJISIOLIEr0 KyJIbTYPHbI€ KOZAbI TOPOZa, BBICTYIIAIOT XYy/,0-
>KeCTBEeHHBIe ITPOM3BeJieHs], 0603HaYeHHbIE aBTOPaMM KaK 3HaUYMMBbIe /IJI1s1 IOHUMaHU S UX
IpeaCcTaBJeHUM 0 TOPO/ie, a TaKXKe CEPUSI UHTEPBBIO C perMOHaJIbHBIMU JesSITeISIMU UCKYC-
CTBa, OpraHM30BaHHasl B paMKaxX ITPOEKTHOM paboThl U CBsI3aHHAsl C COCTaBJIEHMEM MeEH-
TaJIbHBIX KapT Tropoja. JlaHHbIM MaTepuasl OmpezesisieT CoZep>XaHue TBOPUYECKOTO
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KOHTeHTa 1M PPOBBIX IPOEKTOB, HAllpaBJeHHBIX Ha MOMYyJISIpU3aliMIo MCKYCCTBA U JINTepa-
Typbl Yesss6MHCKA U apTUKYISILMIO obpa3a ropoza, MHOTOCJIOMHOCTh KOTOPOT'O O6BSICHSI-
eTCsI CylleCTBOBaHMEM pa3HbIX TOUEK 3peHMsI Ha T'OPOJICKOe IIPOCTPAHCTBO.

PenpeseHTanysi CMMBOJINYECKUX KOLOB Yensi6MHCKa B HMPPOBBIX MPOEKTax

OnpeziesiMM BO3MOXXHOCTU LIMPPOBOT0O IPOEKTUPOBAHMUS B pelpe3eHTaluu CUMMBO-
JIMYECKUX KOJJ0B Iopo/ia, BEIpa)KEeHHBIX B HappaTHUBax JesiTesell MCKyccTBa YessibMHCKA.
B pamMkax NPOEKTHOM [esITeJIbHOCTU KadeApbl PYCCKOTrO s3bIKa M JuTepaTypsbl IOYpIY
(HMNY) 6pL11a mpoBezeHa paboTa, HaMevarolast IEPCIEKTUBLI B U3MEHEHUM PaMOK U pac-
LIMPEHUM T'PaHUL, CTEPEOTUIIHOTO BOCIPUATHUS ropoja («TOpof-3aBof», «CypOBbIN Ye-
JIS6MHCK») 3a CYET MCIOJIb30BaHUS UPPOBBIX MHCTPYMEHTOB.

LIndpoBoitr mpoekT «I'enun mecra. KyabTypHbeii kof, FOxkHOrOo Ypana» (ui. 1), pas-
paboTaHHBIM B 2021 I'. B paMKaxX AUIIJIOMHOM paboTsl IIlosioxoBa M. A., pacKpbIBaeT IO-
TeHI[MaJI aKTyaJIbHbIX MyJIbTUMEAUNHBIX XXaHPOB (web-documentary, 1o0HTpuz) B penpe-
3eHTaluM KyJIbTYPHOI'O KoZla ropoja.

EHAW MECTA.

KY/IbTYPHbIA KO HOKHOIO YPANA

KynsTypHo-npocseTTEnsCo nposkT 8 (popuare web-documentary.

M. 1. CTapToBast cTpaHuia uppoBoro npoekra. Mcrounuk: http://culturecode74.tilda.ws/

KoH1enTyasbHOM OCHOBOM IIPOEKTa CTAHOBSITCSI TBOPYECKME ITIOPTPETHI «TeHMEB Me-
cTa». [Torpy)xeHue B X XyJ0XKeCTBEHHbI MUP ITI03BOJISIET II03HATH AYILIy ropoja, pasra-
ZlaTh ero KyJbTYpHBIM KoJ. 3Ta uiesl oTpakeHa B Ha3BaHMM mnpoekTa. O6pa3bl MMo3Ta
SInuca I'paHTCa, koMmno3utopa TaTbsiHbI LIIkepbMHOM, XyA0XXKHMKA AHaTOIMsI KoCcTIOKa Co-
CTaBJISIIOT YHUKaJbHBIM NOPTPET «Tropoja MCKYCCTBa». BBINOJHSS CUMHEPreTUYecKylo
OYHKIMIO, IPOEKT CTAHOBUTCSI CBOE06Pa3HOM «TOUYKOM BXoZa» B KyJIbTypHOE IPOCTPaH-
cTBO Yensi6MHCKa, NepeBejeHHOe B IMPPOBYIO Cpey, U «TOYKOM JOCTyHa» K MaTepua-
jlaM, C KOTOPBIMM MO>XHO ITO3HAKOMMUTBCSI TOJIBKO B TBOPUECKOM MACTEPCKOM M03Ta, Xy-
ILOXKHMKA, KOMIIO3UTOpa.

Web-documentary (http://culturecode74.tilda.ws/) npepcraBiasieT LOKyMeEHTaJlb-
HBIM MPOAYKT B MYJIbTUMEOUINHOM U MHTEPaKTUBHOM ¢dopMaTe, XapaKTepPU3YIOLIUIACS
HEeJIMHEMHOCTbIO, MHTEPAKTUBHOCTbIO. OPUTMHAJIBHOCTh IIPOEKTa OOyC/JIOBJIEHA TaKXXe
CO3ZlaHMeM IJMKJIa KOPOTKOMETPaXKHbIX GUIBMOB-IIOPTPETOB «I'eHMMU»* (M. 2-4), IOTPy-
YKAIoUMX B aTMocdepy TBOpUECTBa KaX0T0 U3 repoeB. Crneundpnuka ¢puabMOB 3aKa04a-
eTCsl B TOM, UTO OHM UMeIOT ¢opMy BHYTpPeHHer'o MOHOJIOTa, [IOCTPOEHHOTr'0 Ha 3ByYaHUU

'YacTu  TPMUJOTMM  MOXXHO  IIOCMOTpPeTb IO  CCBLJIKaM. ®dunpM o  SHuMce  I'paHTce:
https://www.youtube.com/watch?v=iMGW2iU_DuE, bunpMm 06 AHaTonuu KocTioke:
https://vk.com/video-210927506_456239059.
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rojioca caMoro repos (a He JMUKTOpa), B HUX UCIIOJIb3yeTCs IpUeM BU3yaJIbHOI'O CTOPU-
TEJIJIMHTA, 3a CYeT Yero CO34aeTCs CIOKET MyTelleCTBUS [0 3HAYMMBIM [JIs reposi Me-
CTaM, OTKPBIBAIOIIMM 06pa3 Myupa TBOPUYECKOM JIMYHOCTU U OGpETAroUMM CUMBOJIUYE-
CKoe 3HaueHMe. B poKyce BHMMAaHMSI aBTOpPa MPOEKTa OKa3bIBAIOTCSI TBOpUECKasi MacTep-
CKasl, T'ie POXZaeTcs IIPOU3BeeHMe; MECTO BLOXHOBEHMSI B I'OPOLCKOM IIPOCTPAaHCTBE
(mepekpecTok PycraBenu-I'arapuHa [ijis 1103Ta, Kapbep Ha AM3 [1J1s1 XyZL0)XKHUKA, CKBEP Y
TeaTpa omepsl 1 6ajseTa [Jis KOMIO3UTOPA); MECTO, TZle )KMUBET TBOPUECTBO (6mubimoTeka
ZIJ1S1 I03Ta, KApTUHHAs rajepes AJis XyL0XXHUKA, KOHLIePTHBIM 3aJ1 [J1s1 KOMIIO3UTOpa).

Un. 3. Kagpsl n3 dunpma «enun. AHatonui Koctiok». ®oto: MaTsen [1los10X0B, 2021

Un. 4. Kagpe! u3 ¢puinbma «I'enun. TatbsiHa [lkep6uHa». ®oto: MaTsen [1los10x0B, 2021

C moMOLIbIO ayAMaJbHbIX M BU3YyaJIbHBIX CPEJCTB aBTOP LiMPPOBOTO IPOEKTa CO-
3[laeT 3CTETU3UPOBAHHYIO PeaJIbHOCTD U JlobuBaeTcst «adpPekTa uaeannsanum obpasa ro-
poza» (IlIMpoKOBa, 2024, C. 48), esast ero NpuBIeKaTeJIbHbIM AJ1s1 3puTenen. Tak, ¢ mo-
MOILLBIO aKTYaJIbHBIX M BOCTPeb6OBaHHBIX LIMPPOBBIX, MYJIbTUMEAUNHBIX GOPMATOB CO-
3[laeTcs YHMKAJIbHBIN 06pa3 «ropofa B JIMI[aX».

YcnemHsbli onbIT HUPOBOM penpe3eHTal My CUMBOJIMYECKUX KOJOB ropo/ia CBsI3aH
C TpoeKToM «I'OpoZicKMe MPOryaku» (M. 5), KOTOPbIM Hauaa pa3pabaTbiBaThCcsl B 2023 T.
B paMKax AuIIoMHOM paboTsl TokmsiumuHOM [I. K., Kum K. A. OH HanpaBJieH Ha TPaHCJISI-
1Mo obpasa ropoja, BO3HMKAIOIIEro B CO3HAaHUM UeJIoBeKa MCKYCCTBa, M Ha pacllupeHyne
IpefCcTaBJIeHU O CMbICJIaX TOPOJCKOM PeaslbHOCTHU.

KoHLlenTyaJbHOM OCHOBOM IIPOEKTA CTAHOBSITCSI aBTOPCKME MaplUIpyThl, BOCCO3/al0-
1IMie KapTUHY Iopofia, KOTopasi OTpa)kaeT KyJbTYPHBINM, MEHTaJIbHBIN ONBIT TBOPUYECKUX
smopen. Kaxapli MapuIpyT, pa3paboTaHHBIM B paMKax ITIPOeKTa, TpeCTaBasieT YHUKAIIb-
HOe IIyTellecTBMe, CBSI3aHHOE C JIMYHBIM BOCHPUSITMEM M TBOPYECKMM IIPOYTEHMEM

H. H. Ilinemosa LludpoBrie popMbI perpeseHTal i CMMBOJINYECKMUX KOZOB YessibuHCKa



Urbis et Orbis. 2025. 5 (1)

ropojia repoeM — IpeACcTaBUTEJIEM XYA0XKEeCTBEHHOT'O coobiiecTBa Yesnss6uHCKa. B maH-
HOM IIPOEKTe pacKpbIBaeTcsi 06pa3 ropojia rjiiazaMu «reHMeB MecTa», CIIOCOOHBIN U3Me-
HUTb NPUBBIYHbIE IIPeCTaBJIeHMs 0 Yeasi6MHCKe, pacKpbITh TOpo/, C APYroil CTOPOHBI,
OIpeNleIUTh CIIOCO6 BUZIEHMSI M UYyBCTBOBAHMUS TOPOJCKMX IMTPOCTPAHCTB. KadKAbli1 MapII-
PYT — 3TO UCTOPUS, IIOTPYyXKamwliias B aTMochepy ropozia reposi. B aTom ciydyae Mbl UMeeM
ZleJ1o C TIOHSITUEM «T'0po/cCKoe BoobparkaemMmoe» («ropojia He IMPOCTO CYIIeCTBYIOT, HE IMTPO-
CTO 06'bEKTUBHO JaHbl: OHU BoobpakaroTcs» (CremnaoBa, 2023, €. 62)), TpaKTyeMbIM
KaK «COBOKYITHOCTb 3HaueHUi, 06pa30oB U MIpefCcTaBJIeHUM, KOTopasl ompenessieT CIOo-
COOBI BOCIIPUSATUS YeJIOBEKOM peasibHOCTU» (CrelmiaoBa, 2023, C. 65).

O Y€M IroBOpHT ropojg

M. 5. CrapToBas cTpaHulia mpoekTta. Microunuk: http://project4820623.tilda.ws/

B xauecTBe repoeB BBICTYIIMJIM NIPEACTaBUTEIN MOJIOLOI0 COOb6IIeCcTBa Xy 0XKHUKOB
Yenss6uHcka: Mapust EBIokmMMoBa, AHacTacust YepHukoBa 1 Hartanbst BysaeBa, ¢ TBOp-
YeCTBOM KOTOPBIX aBTOPBI IPOEKTa INMO3HAaKOMMJIMCHL Ha BBICTaBKaX, OPraHMU3yeMbIX B
2022 rofy rajepeeyu cCoBpeMeHHOro uckyccrBa «Larisa Depershmidt Art Gallery», Kamep-
HBIM TeaTpoM, a Tak)ke MOoJIOZe)KHBIM TeaTPOM B paMKax ¢pecTuBajisi COBpEMEHHOTO MC-
KyccTBa «Pulse».

OCHOBOM JJ1s1 HAIMCAHUS ClieHap¥eB aBTOPCKMX MapLIPyTOB CTaJIM MaTepyuasibl MH-
TEPBBIO C XyZ0XXHUKAMMU, B XOZl€ KOTOPBIX BBHISIBJISIIMCh OCOOEHHOCTY UX BOCIIPUSITUS T'0O-
poZia, yCTaHaBJAMBAJIaChb CBSI3b MECT I'OPOZACKOI'0 MPOCTPAHCTBA, 0603HAYAEMBbIX XY 0XK-
HMKaMM KaK 3Ha4yMMble, C UX JIMYHBIM, TBOPUYECKMM ONBITOM, OIIPELEJISINCh KIIOUYEBbIE
NIpOM3Be/eHNsI, TOCBSILLeHHbIe TOPO/Y MM CBSI3aHHble C HUM. VIHpopMal s, noIydyeH-
Has B IIpoliecce MHTEPBbIOMPOBAHMS, ONpeZiesisijia CIOXKeT, TeMy, MHTOHALIMIO TOPOZCKOM
UCTOPUM, KOTOpasi OTKpbIBajJaCch BCeM, KTO OTIPABJISIJICS Ha NPOTYJKYy IO BbIOpaH-
HOMY MaplIpyTy.

Tak, rOpoACKOM MapLIPyT XyLOXXHUIbI Mapuu EBIOKMMOBOM IIpeACTal B BUJE JIU-
pUKO-GMIIOCOPCKOM TPOTYJIKM, OKpALIEHHOM HOCTAJIbI'MYECKMM UYYBCTBOM, KOTOpPOE
OXBaTbIBAET KX/ 0I'0 B MOMEHTBI pacCTaBaHUs C POAHBIM I'OpOOM MJIU YeJI0BEKOM. Me-
CTa, BbIOpaHHbIE B KaueCTBe TOYEK NMPUTSHKEHMUS], OTPAXKAJIM JIMUHBINM OIBIT B3aUMOZEN-
CTBUS C IPOCTPAHCTBOM 4Yepe3 aKTUBALMI MeXaHM3MOB IIaMATU. ['Opofckass MCTOpUS
Mapuyu EBJOKMMOBOM CTajsia OTKPOBEHMEM XYZ0XXHMUILbI, IIpolarliencs ¢ ropogoM. Co-
6bpITHE, CBSI3aHHOE C OTBbe3Z0oM U3 YensiOMHCKa, TOCTYXKMUIIO TOJTYKOM K JIMPUUECKON pe-
dekcuM 0 HEBO3BPATHO YTPAaueHHOM M HaBcerga obpeTeHHOM, K ¢uiocopckomMy pas-
MBIIIJIEHUIO O BpeMeHU. ['opoz; B BocnpusiTuu Mapuyu EBJOKMMOBOM 06pes1 CMMBOJIMYE-
CKMe TpaHMIBbl IPOCTPAHCTBA IaMsATM, TOYKAMM IIPUTSHKEHUS CTaJM JIOKALIUM,
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yBsI3bIBa€MbI€ C KaTeropusiMyu mnpouuioro (kape «KysgbT» B peTpo-CTuIe, ABOP Zoma N2
65 1o yaulie JIeHMHa, TZle C COBETCKMX BpeMeH COXpaHuIcs OHTaH), C 06pa3oM yTepsiH-
HOTO MMPa, aKTyaJIM3UPYIOLIVM CIIEKTP 3HAaUeHMM, CBSI3aHHBIX C OLIYIIEeHMEM OTUYX/e-
HUS B HACTOsIIeM (y4aCTOK 3a6pOIlIeHHOM YXeJIe3HOM JOPOori), 3allUIeHHOCT U 6e33a-
60THOCTM B IPOULJIOM (MecTa LeTCTBa). Ba)KHO, YTO 3aK/JII0UMUTEIBHOM TOUKOM MapuipyTa
CTaJI0O MECTO, YCJIOBHO Ha3BaHHOE XYM OXXHUKOM «IleTepOyprcKMM IBOPUKOM» (IBOpP
IoMa B MCTOpPUYECKOM ILieHTpe YenssbuHcka). Touka MIPOCTPAHCTBEHHO-BPEMEHHOTO
caBura (Yensi6buHCK accouuupyeTcs ¢ IleTepbyprom, IpouIoe CMbIKaeTCsl C HACTOSIII UM )
CTAaHOBMTCSI TOUKOM BO3BpallleHus K cebe, BOCCTAHOBJIEHUS CBSI3Y C HACTOSILIMM, TOYKON
CX0Jia, B KOTOPOM C 0CO60M MOJTHOTOM MPOXKXUBAETCS, OLLYIIAeTCS «3/eCh U ceryac».

C MapuIpyTOM TOpPOZICKOM IIPOTYJIKM CBSI3aH CTPUT-apT NPoeKT Mapuu EBLOKMMOBOMI
«IIkaTysiel» (M. 6), CTaBLIMII 3HAKOM IIPOLIAHUS C TOPOJLOM, CIIOCOO0OM OCBOEHMSI U IIPU-
CBOEHMSI TOPOZICKOT'O IIPOCTPAHCTBA. B MecTax, SIBISIIOLIVXCSI BaXXHBIMM JIJISI XyJ0XKHMKA
TOUYKaMM Ha KapTe ropoja, 6b171M pa3MellleHbl 5 06beKTOB — «IIKaTyJ1» (B 06 beMHOM paMe
U3 MaTepuasla, UMUTHUPYIOLIEro MeTajlJI, pa3Melllajiacb KapTUHa C U306pa)keHueM Ba3bl
WM KyBUIMHA M PaCTUTEJbHBIX 3JIEMEHTOB). MaccuBHas paMa o6pa3yeT TsXKeJIOBECHYIO
KOHCTPYKIIMIO, BBICTYIIaeT B pPOJIM KapKaca, obecrieunBalolero Ipo4YHoCTb, yCTOMYUBOCTD
CylIecTBOBaHMsI 06'beKTa, pa3MellleHHOr'0 BHyTpU. KapTMHa KOHTpAacTHA 110 OTHOLIEHUIO K
paMe, oHa MMeeT HebOJIbLION pa3Mep, COCTOUT U3 U3SIUIHBIX 06pa30B, CBSI3aHHBIX APYT C
ZIPyrOM HeIpepbIBHOM, TOHKOM JIMHMEN, BKJIIOYAeT JleTaJIM3MPOBAaHHBIM PUCYHOK, HAIlO-
MMHAIOLIMI pacTUTEIbHBIN OPHAMEHT, 6a3UPYIOLIMIICSI Ha IPUPOAHBIX MOTUBAX.

M. 6. CtpuT-apT npoekT «IlkaTyabl». ABTOp: Mapus EBfokumoBa

HasBaHue npoexTa «IIIKaTyabl» OTChIJIAET K 06pa3y CTapMHHOM LIKATYJIKU, B KO-
TOPOI 6epeXXHO XPaHSTCS AParolleHHOCTU U / MJIM C KOTOPO CBsi3aHa TalHa. [Js Xy-
IO>XHMKA 3TO BOCIIOMMHAHMS, XpaHUTeJIeM KOTOPBIX CTAaHOBUTCS ropof. Tak o603Hava-
eTCsI TO3ULUS YeJ0BeKa B ropo/ie, C KOTOPbIM yCTaHaBJIMBAETCS IIPpOYHasi CBsI3b. Kpome
TOTO, IO cJIoBaM Mapuu EBIOKMMOBOM, «TEKCTypa MeTajlla COOTHOCUTCS C 4esIss6uH-
CKOJ MHAYCTPUAJIbHOCTbIO» (M3 MHTEPBBIO) U OIpeZiesisieT YHUKaJIbHOCTb obpa3a IIpo-
MBIIIJIEHHOTO TOpPoZa, Y KOTOPOTo eCTh Ayua. CTpUT-apT IPOEKT OCMBIC/IMBAET KaTero-
pUM IPOYHOTO M XPYIKOrO, MaTepUaJbHOTO U JIlyXOBHOI'O, BHEIIHET0 ¥ BHYTpPEHHErO,
HACTOSIILIEr0 M IPOLLJIOro, CBsi3aHHble C MCCIeNOBaHMEM ropoza U cebs B HeM.
JlaHHBIV IPOEKT CTAaHOBUTCSI CIIOCO60M OCTaBUTh CJIeJ] B IaMSITU rOopo/ia Mo 06HO TOMY,
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KaK I'OpoJi OCTaBJIsIeT cjef, B Ayllle YyeJ0oBeKa, CIIocob0M cZieslaTh BUAMMOM Hepa3phIB-
HYIO CBSI3b C TOPOZIOM.

T'opopckoy HappaTuB Mapuu EBAOKMMOBOM OTpaXkaeT « YHUKaJIbHBIM OIBIT Ilepe-
JKMBAHMUS ropofia KaK COOBITUS IMUHOM XXMU3HU, 3K3UCTEHIIMAIbHBIM OIBIT IIOTPYXXEeHUSI
B ropoz» (MBaHOBa, 2015, c. 81). [IudppoBoyM npoeKkT «['OpoAcKMe MPOryJaKu», Hallpas-
JIEHHBIJ Ha CO3[aHMe ayAMOBU3yaJbHOW MCTOPUM IO TOPOACKOMY MapUIPYTy XYL 0XK-
HUKA, NMOAAepPXXMUBaeT UJel0 YHUKAJIIBHOCTU ropofia «IFeHUsl MecTa» U OTKPbIBAET ero
APYTUM JIIOLSIM.

OpuUTrMHaJbHOE BUJEHME ropoZia AEeMOHCTPUPYET MapUIPYT UYeJasIOMHCKOM Xy 0XK-
HUILBI, apXUTEeKTopa AHacTacuyu YepHMKOBOM, KOTOpas cTaja OLHUM U3 repoes LUPpo-
BOTO ITpoeKTa. [IyTh NpOYTEeHUS TOPOZia, IPeJI0XKEeHHBIN e10, OTKPbIBaeT ropo/, Kak Ipo-
CTPaHCTBO, HAlIOJIHEHHOEe 0C0601 MYy3bIKOM, B PUTMaxX KOTOPOM UeJIOBEK obpeTaeT CBO-
604y 1 BAOXHOBEHME. ACCOLIMATMBHO 3TOT IIYTh CBSI3aH C Z[XKa30M C €r0 CIIOHTAHHOCTBIO,
0co06011 ITybcalie ¥ BHyTpeHHel sHepruel. MapuipyT CKJIa/ibIBaeTCsl U3 pa3HoXapak-
TEPHBIX 110 PUTMY U TOHAJIBHOCTU OTPE3KOB, BKJIIOUAEeT 60JIbIIOEe KOJUUECTBO JOKA UM
(mapk 'arapuHa Kak IpUPOZHBIN OCTPOBOK B IJeHTpe ropoza, yauia IIynkmuHa Kak Uc-
TOpMUYECKOe MeCTO, HAIlOJIHEHHOE JiereHJaMy, NepeMellallliMy B IIPOILIJI0e ropoza,
Bap «®opTellbsTHO» KaK CpefoTOYMe MY3BbIKM, Z)Ka3a, Kak cepZlie 60JbLIOr0 ropoza,
MyKOMOJIbHBIN 3aBOJ, KaK MeCTO, HalloOMMHalollee 06 MHAYCTPUAJIBHOCTU T'OpoJia U Op-
FaHMYHO BIMChIBAIOUleecss B IPUPOLHOe CyllleCTBOBaHME, MeCTO, obpeTalollee YepThl
poMaHTHUeCcKOM paHTa3Uu, IpeoiaraeT pa3Hble CIOCOOBI TepeMelleHsT (3Ha4YMMbIM
CTAaHOBUTCS IepeMellleHMe 10 yaulie LIBMJJIMHIa Ha TpaMBae, KOTOPBIM BBICTyNaeT
CMMBOJIOM NPOBOJHMKA B pyrue MUpHI). HTEpPeCcHO, YTO B 061leM MaplUIpyTe KOHIeIl-
TyaJIbHO OIIpeJiesIeHbl JIUIIb HadaJibHasl M KOHe4YHasi TOUukM. OCTaJibHble MOXXHO BbIOU-
paTh, IPOXOAUTh, OCBAMBATh B IPOM3BOJIbHOM NOpsiike. HauMHaeTcs1 IyTh y KapbepoB
B Ilapke M. I'arapuHa (MeCcTO IIPMPOSHON CUJIBI M TUIIMHBI B IJeHTPe MeramoJjuca),
a 3aKaHYMBaeTCs Ha OKpauHe ropoza, Ha 6epery osepa, rje, o cjIoBaM Xy 0XXHMUKA,
OTKpbIBaeTCs «beCKpalHUM MUp». PparMeHT CTUXOTBOpeHMS A. IlITeitHbepra, BbIOpaH-
HOT'O Xy[0)XHUIEN B KaueCTBe JIMTePATypPHOM accolMalMy MecTa, IPOSICHSIET ero KOH-
LeNTyaJIbHYI0 3HaUYMMOCTb:

...CTOI0 MeX/ly IPOLLJIBIM U OyAYIIVIM.
MHe napbl He Hazjo. S )KuB,

51 cYacCT/IMUB TaKUM OLMHOUYECTBOM.
Cro10, 0OPOBOJIbHBIN NPUBPATHUK,
Cpenu xXoJIoLelxX Tpas,

JbIxaHbe IPOCTPAHCTBA U BpeMeHU

B orpomHoOe cep/iie BO6paB.

doTorpaduu, co3maHHble AHacTacuen YepHUKOBOM (MJI. 7), OTPAXKalOT COCTOSIHUE
YyeJIOBeKa, CYIIECTBYIOIIEr0 B 3TOM MPOCTPAHCTBe. VIMEHHO 3Ta TOYKa Ha KapTe
YBSI3bIBAETCSI B CO3HAHUM «TeHUSI MeCTa» C KOHIENTOM CBO6OJbI, BLOXHOBEHUS U
OLIYILIeHVEM I10JIETa.
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Un. 7. O3epo Ha okpauHe YensabuHcka. ®oTo: AHacTacuss YepHUKOBa

Bech MaplIpyT OCHOBaH Ha IlepeceyeHUM IpaHUl] MeXy NPOLUIbIM U HAaCTOSIIUM,
MHAYCTPUAIbHBIM U IPUPOSHBIM, peaJIbHBIM U GaHTa3UIMHBIM, 3eMHBIM U HE6ECHBIM, Ye-
JIOBEYECKMM M BCeJIeHCKMM. ['OpoJi CTAHOBUTCS CpefoTOYMeM TpaHMUI], KOTOpble CTUpa-
I0OTCSI B IIpoliecce ZBMIKEHMs UesIoBeKa, MICCaeAyIolero IpoCTPaHCTBO, BCIIyLIMBalOIle-
rocsi B roJjioca U 3ByKM Iopo/ia U IMPOSICHSIIOLILET0 CBOE MECTO B HEM.

M. 8. HCTaJISIUsI-CBETOBOM KOJIJIAX «3aTMeHMe». ABTOp: AHacTacusi YepHMKOBa

B KauecTBe Mpou3BeZeHMsI, BAXKHOTO JIJIsI IOHMMaHMs obpa3a ropoja, A. YUepHUKOBa
BblleJIMJIa UHCTAJUISILIUIO-CBETOBOM KOJUIaXK «3aTtMeHue» (mi. 8). Ha ¢oHe KapThl ro-
pOZia BBIKJIQJbIBAETCS KOJIJIAXX M3 BBIPE30OK C M300pa)keHMEM TOPOACKOM yJIMIbI, IIpe/-
CTaBJIEHHOM BO pPOHTAJILHOM JIMHENHOM MepCIeKTUBE C OJHOM TOUKOM cXoZa Ha JIUHUU
ropusoHTa. TOYKOI CXOZla CTAHOBUTCSI CBETOBOE Tabji0, MMUTUPYIOIEe CBET B OKHE
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IOCJIeJHEr0 BaroHa yXoZsliero B TOHHeJb noe3jaa. [Ipu 6J11M3KOM pacCMOTPEHUM MOXKHO
3aMeTUTh, UTO CBETOBOE Tabyi0 mpeacTaBisieT ajipaBUT. «'Opof, — 3TO XMBOM OPraHU3M.
Bce ero metaMop¢03bl HaXOL ST OTPaXKEHME B ero TKaHSIX UM XuUTessix. Ho nociefHue He
BCeria YyBCTBYIOT CBOM OpPTaHM3M M He Bcerza 3HaloT, UTO IPOMCXOAUT B HEM. VX 3aTMe-
HUe MMeeT MHOXEeCTBO MPUYMH, KaKk U OYKB B ajipaBuUTe, HO «SI» — mocjaenHsist 6ykBa»
(M3 MHTEPBBIO) — TaK OO'BSICHSIET 3aMbIcesl paboTbl AHacTacusi YepHUKOBaA.

3aTMeHMe MOXET TPAaKTOBAThCs KaK 3HaK I'PaHMUIbI MEXY TbMOM U CBETOM, U3BECT-
HBIM U HeU3BeJjaHHBIM, 3a6JIy)XZeHMSIMU U IIPO3peHueM, Kak CMMBOJI Ilepexoa S B MHOe
U3MepeHMe B IIPOCTPAHCTBE ropoja, KOTOPBIN TOJIBKO KaXXETCs CEPbIM, 6eCliBeTHBIM U
6e3ymIHBIM. VIMeHHO 51, pa3pylialoliee CTeHY OTUYY>K/AeHMsI, OCBelllaeT U OXUBJSIET r'o-
poZ, CBOMM IIPUCYTCTBMEM M OCBOOOXXKAAeTcsi, 0CO3HaBasi cebsi ero OpraHM4YHOM 4acThlO.
B pmaHHOI paboTe aKTyaaM3UpPyeTCsl MBIC/Ib O TOpOJie KaK O IIOPOrOBOM, IOIPaHMYHOM
MIPOCTPAHCTBE, KOTOpasi MOALEPXKUBAETCSI BO MHOTUX IPOU3BEeHNEHUSIX, POPMUPYIOLIUX
yeasi6bMHCKUM TeKCT. O6pa3 ropoza Kak MpOCTPaHCTBA KOHTPACTOB U TBOPUYECKOM CUJIBI
BOILJIOIIAeTCsI B paboTe A. UepHUKOBOM «MeCTOpPOXeHue».

M. 9. KaptuHa «MecTopoxzieHue». ABTOp: AHacTacus YepHUKOBa

ITo cioBaM XyZ0XKHUILBI, «Ypaj — YHUKAJIbHbIM TOPHBIM Kpall CO CBOMMMU HEIMOBTO-
pUMBIMU TpaguLyusiMu. O KOHTpacTaxX 3TOro Kpasi M, B YaCTHOCTH, YeasiOMHCKa MHOTUE
HaCJIBIIIAHbI: BeJIMKOJIENIHAs IPUPOZa U “4epHbIM” BO34yX, Pe3KMe MOpPO3bl M BHe3amnHas
JIETHSIS YKapa, IIPOCTOe TPyA0Boe 06111eCTBO U HACTOsIlee “MeCTOpOXKAeHe” TBOPUECKOM
cuibl. TOPHBIN CUMJIY3T, CJIOBHO M3Beprawliuiics ByJaKaH, QOHTAaHUPYET XKMUBOM TBOpUe-
CKOM 3Hepruei, CBepKalolllell B Jydax cBeTa» (M3 MHTEPBBIO).

TF'opopckas ucrtopusi A. YepHUMKOBOM, KOTOpas Jierjia B OCHOBY ClieHapysi MaplIpyTa,
TPaHCAMpYyeT 06pa3 ropoja, pacCKpbIBalOLIMIACS M B TBOPUECTBE XY 0XHUKA, U B MHTEP-
Bb10. C IOMOIIbIO IMPPOBBIX MHCTPYMEHTOB 3Ta UCTOPUSI CTAHOBUTCS IOCTYITHOM BCEM,
KTO XO4YeT IIOCMOTPEeTh Ha ropoj, MHayve.

OpuruHaJibHOe IIPOYTEHME ropoja Ipe/cTaBJIeHO B HappaTuBe XyA0XXHuUIbl HaTa-
by BysiaeBoM, NpefCTaBJSIOLLEN ropof, KaKk IPOCTPAaHCTBO UyZia, KOTOPOE CIy4daeTcs C
KaXXJIbIM, KTO YMeeT paZijoBaTbCsl XXU3HU U BUJIEThb ee KpacoTy. Cka304HO-baHTa3UMHBIN
MapLIpyT, CO3Z,aHHBIM Ha OCHOBE MHTEPBBIO C XyA0XXHUIIEN, COOTHOCUTCS C LIUKJIOM ee
KapTuH «CKa3Kkyu 3MMHero ropozga» (mi. 10).
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M. 10. KapTuHbl 13 1uKaa «CKasky 3uMHero ropoga». ABrop: HaTtaibst BysaeBa

Y3HaBaeMble 3HaKM-CMMBOJIBI ropofia (3aBOZCKME TPyOBI, KyJIbTypHble OOBEKTBHI)
IIPUCYTCTBYIOT B paboTax Haranbu BysaeBoil, KOoTopasi cO3ZlaeT aypy TeIllsla, YIOTa,
J1106BM. KOMIIO3MIIMOHHBIM ILI€HTPOM KaXX[J0J KapTMHBI SIBJISIETCS JXMBOE€ CYILeCTBO
(sroaM, )KMBOTHBIE), M3JIy4yalolllee CBeT U pafocTh. Co3zaeTcss o6pas3 ropoga-foma, B Ko-
TOPOM >XM3Hb HaAIlOJIHSIeTCSI O6pOM M KpacoTO¥. XpOHOTOII IIPOTyJIKM OIIpeZiesieH: TOPOof,
HaKaHyHe POXX/ieCTBa KaK IIPOCTPAHCTBO UyZa M BOJILIE6CTBA, Mpobyxzamliiee B Ueslo-
BeKe YyBCTBO ZleTCKOM paZloCTH.

MTak, B X0/ie MHTEPBbIO C XyLOXXHMKaMM OBLJI IMOJIydyeH 60oraTbiii MaTepual, M03BO-
JIUBUINN BBISIBUTH pa3Hble POpPMbI UYBCTBOBAHMSI, OCMBICJIEHUS] IIPOCTPAHCTBA TBOpUe-
CKMMM noabMU. [Tof06HBIM MaTepuasl IpefCcTaBiIsieT 0COO6bIM MHTepecC: IroJIoC YeJoBeKa
MCKYCCTBa, B BOCIIPUSTUM KOTOPOTO POXJAeTCsI YHMKaJIbHBIN 06pa3 ropozia, HalloOJIHSeT
HOBBIM CMBICJIOBBIM 3By4YyaHMeM T'OPOZCKYIO peasibHOCTb. Ee pa3razipiBaHMe MOXXeT pac-
HIVPSTH M MEHSITh NIpeJiCTaBJIeHMEe O TOPo/ie APYTUX JI0EN.

BrIsiBIeHME KyJIbTYPHBIX KOZIOB ropoZia B HappaTuBax JesiTeJell UCKyCCTBa U UX pe-
npeseHTanyusi B 4uPpoBbIX GpopMaTax NpeCcTaBJIsIeTCsl IePCIeKTUBHBIM HallpaBJIeHMEM
IIPOEKTHOM JesITeJIbHOCTU B obs1acTu urban studies.

MeTtop, MPPOBOrO CTOPUTEIJIMHTA, KOTOPBIM MBI UCIIOJIb3yeM B IIPOEKTax, MMO3BO-
JisieT co3zaTh popMarT IyTelleCTBYSI, MEHSIOLIEero MPUBbIYHOE NIPeJiCTaBJIeHMEe O TOpoJie
U MOMYJISIpU3UPYIOIIero UCKYCCTBO ropoZia Cpey XKUTeslell U rocTeil ropojia.

Vinen, BOIJIOIIeHHbIE B IIpeZiCTaBJIeHHbIX AUIIJIOMHBIX paboTax, IMOJyYMUau pa3Bu-
THe B IIPOeKTe L[MPPOBOro r'OPOZCKOTr0 Ir'jja — OpUTrMHAJIBHOrO NIpoAyKTa B popMmaTe MO-
6MJIBHOT'O IPMUJIOXKEHMUS U caliTa, BKIIOYAIOIIEero:

¢ UMMMeEpPCUBHBIE CAyH/JIIPOTYJIKM [0 IMPOCTPAHCTBY I'OpoZia, MapLIPyT KOTOPBIX
CBsI3aH TBOPYECKMM IIPOUTEHMEM Tropojia repoeM (y4acCTHUK IIPOTYJIKM IOJIY-
YyaeT MHCTPYKLMUIO, CeAysli KOTOPOM OH IepeABUraeTcsl M0 3aJaHHOMY Mapli-
pPyTy IIO peaJlbHOMYy TOpOoAy M CMOTPMUT Ha Hero rja3aMu TBOPUYECKOI'0 4eJio-
BeKa);

® KBeCT-3KCKypCUM, OpraHM30BaHHbIE HAa OCHOBE UI'POBBIX pelleHU;

® UMMepCUBHBIE QUIIBMBI-IIyTelIeCTBYS, IOrPyXKaloliiie B IPOCTPAHCTBO Iopozia
yepes3 ay/MOBU3YyaJIbHYI0 T'OPOJCKYI0 MCTOPMIO, OCHOBAaHHYIO Ha IO3TUYECKUX
TEKCTax 4eJsiOMHCKMX aBTOPOB, IpeiHa3HAUeHHYIO /ISl Te€X, KTO He XOUeT BbI-
XOAUTH U3 JloMa.
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[IpeuMyLIeCTBa JAHHOTO IIMPPOBOTO MPOEKTA:

e IpuMeHeHUe QUIIKUTAII-TEXHOJIOTUM (CoueTaHMe OHJIaiH U 0dpJIaliH PEXXMMOB),
TIO3BOJISIONIMX COBEpLIATh MHAMBUYaJIbHbIE IPOTYJIKM B Jit060e yJobHoe Ajis
yeJioBeKa BpeMs MJIM KOJIJIEKTUBHBIE B paMKaXx yuebHOU eI TeIbHOCTH;

® JCIOJIb30BaHMEe METO/Jia CTOPUTEJIJIMHTA, MEHSIOIIEero IIPMBbIYHOE ITpe/icTaBJIe-
H}e O TOpoZie;

e o6bpanieHnue K 3QpPEeKTUBHBIM U «TPEHZOBBIM» TE€XHOJIOTMSIM CO3ZaHUS ayAyo-
BU3yaJIbHOT'O KOHTEHTa, GopMupylouiero 3pPeKT MorpyxeHus: B armocdepy ro-
poza;

e 1CIIOJIb30BaHME IMPUEMOB MMMEPCUBHOCTU U renMmudukanuym, obecrnedymBaro-
LIMX BBICOKM YPOBEHDb KOTHUTUBHOM M 3MOIMOHAJIbHOM BOBJIEUEHHOCTH y4acCT-
HUKOB.

CroputesiuHr (storytelling — paccka3bpiBaHMe MCTOPUIL) KaK CIOCO6 M3JIOXKEHUS
nHpopmanu B popMe MHTEPECHOM U 3allOMMHAIOIIENCS UCTOPUM OIpefessieT 0CobeH-
HOCTY MMMEPCUBHBIX GOPMATOB, OpPMEHTHMPOBAHHBIX IIpPeXX/Je BCEro Ha BOCCO3/IaHMeE aT-
Mocdeprl Mecta. TeopeTuK 3cTeTuku atMmochep 'epHOT Beme B kauecTBe OCHOBHOM Xa-
PaKTEPUCTUKM aTMOCPEPHOCTM IMPOCTPAHCTBA HaA3bIBaeT «KAaTETOPUIO HPUCYTCTBUS,
oIpeesIIolLyI0 HACTPOEHHOCTD Ha NMOAJIMHHOCTD 9K3MCTEHI[MaJIbHOI'O ONbITA, IIOJIydyae-
MOT'0 IIPM KOHTaKTe C apXUTEKTYPHbBIMU coopyXeHusiMu» (Beme, 2018). JlaHHas KaTero-
pUSl HAIpSIMYIO CBsI3aHa C IIOHSITMEM MMMEePCUMBHOCTY, KOTOPOE TPAKTyeTCsI KaK «TIJy6o-
KOe IIOTpYy>XeHMe 3pUTeIsl B UCKYCCTBEHHO CO3/JaHHYIO Cpefly, aKTUBUPYIOIIYIO BeCb KOM-
TJIEKC YYBCTBEHHO-06pa3Horo Bocupustusi» (Hukudopora & BopoHoBa, 2023) 1 Boobpa-
>)xeHue. [J1ppoBble TEXHOJOTUM MOTYT BBICTYIIAaTh PECYpPCOM U 62301 IJIs1 CO3aHUST UM-
MEPCUBHBIX Cpell: ayAMOBU3yaJIbHble CPeCTBA CIIOCOOHBI 0b6ecrieuuTh 3PpPeKT MOSTHOTO
MOTPY>XEHUS B TOPOJCKOE MPOCTPAHCTBO. «BU3yasbHbIM 06pa3 ropoja BhISIBJISIET 0COOEeH-
HOCTMU MIPEeMETHO-IIPOCTPAHCTBEHHOM cpeZibl» (AuMuTpuanm, 2021, c. 86), B [uPpoBbIX
IIpOeKTax BU3yaJIbHbIe CPe/CTBA €ro pelpe3eHTaly He SIBJISIIOTCSI € IVVHCTBEHHBIMMU, UC-
KJIIOUMTEeJIbHBIMU. 3ByKOBOM MpopaboTKe npuzaeTcs: ocoboe 3HaYeHMe. B ocienHue fe-
CSITUJIETUSI aKTyaJIM3MpPyeTCsl TaKoe HallpaBJjIeHNe FOpOACKMX MCCIeL0BaHMM, kak sound
studies, mo ompegeneHuto /[pxoHaTaHa CTepHa, «MEXAMUCLUIJIMHAPHOE BOJIHEHME
(ferment) B ryMaHMTapHBIX HayKax, aHAJIMTUUECKOM OTIIPABHOM UM PMHAIBHOM TOUKOMU
KOTOpPOTo sIBJIsIeTCsl 3BykK» (MaiiopoBa, 2017, c. 14). «Ciayx cpepuyeH, 3peHne HalpaB-
JIEHHO; CJyllaHue MMMEpPCMBHO, MHTUMHO, IIOMeIaeT Hac “BHYTPb” MMpa, BUAEHUE
IpezinosiaraeT AUCTAHIIMIO 10 OTHOIIEHUIO K OOBEKTY M OKpYy>KalollleMy IIPOCTPaHCTBY;
B KOHIJe KOHIIOB, CJIyX ITIPO CYyO'beKTUBHOCTb U aQPeKT, B TO BpeMsI KaK 3peHMe CTPEMUTCS
K 06'b€KTMBHOCTY U MHTEJJIEKTYyaJIbHOMY ITO3HaHMUIO» (BbIIMHA, 2020, C. 5). AKTMBU3a-
LIS ayAUaJbHBIX CPe/CTB SIBJISIETCSI BaXXHBIM (aKTOpPOM OCBOEHMS IOpoJa M pelrpe3eH-
TallMM €ro CMMBOJIMYECKUX KOJIOB.

YUYuTBHIBasi MMPOBOM OIIBIT CO3Z,aHMSI MMMEPCUBHBIX IIPOEKTOB, JOCTMXKEHUS B 0bJia-
ctu urban sound studies, onupasice Ha pa3paboTK B 061acTu LUMPPOBOro U ayAMOBU3Y-
QJIBHOTO CTOPUTEJIMHTA, MBI IIpezJjiaraeM GopMarT IIyTelleCTBUsI, CIOCOOCTBYIOLIMM 3¢-
dexTUBHOMY ITOTPY>KEHMIO B TOPOJ, YeI0BeKa MCKycCTBa. Mies mpoekTa 11dpoBOro ropo/i-
CKOI'0 TMJla KPaTKO BbIpaXkaeTcsi BO ¢ppase «O yeM roBOPUT I'OpoZ, Ha SI3bIKE UCKYCCTBA?».
B MapuipyTax oTpa)kaeTcsi OpUrmHajJbHOe IIPOUYTEeHMEe ropofia AesTeJIsIMU UCKYCCTBa, CBSI-
3aHHOe ¢ 06pa3oM Mupa, KOTOPBIN BOIJIOLIEH B UX TBOpUYECTBe. PazpabaTbiBaeMblil IPOEKT
ZlaeT BO3MOXXHOCTb IIOTPY3UTHCSI B XYJOXXECTBEHHBIM MUP KaXX[OTO TIeposi IIPOeKTa,
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II03BOJISIET TPAHCAMPOBATh M GOPMUPOBATE CMMBOJINYECKUM KO/, TOPOJa, IIpefCTaBIeHUs
0 TeHMSIX MeCTa M MeCTaX r'eHUeB C MCII0JIb30BaHMEM COBPEMEHHBIX BOCTpeb0BaHHBIX QOP-
MaTOB, IT03BOJISIOLIMX CO3/iaTh KAUeCTBEHHBIN ayJMOBU3yaIbHbIM KOHTEHT.

3aKjIodyeHue

BbIsiBJIEHME CMMBOJIMUECKMX KOJOB rOpo/ia, OTPaXXaIOLIMXCs B HappaTUBax JesTe-
Jiley MUICKYCCTBa, IT03BOJISIET OCMBICIUTD YHUKAJIBHOCTb MeCTa M BJAUSITh Ha popMUpOBaHMe
JIOKQJIbHOM UJEHTUYHOCTU. VI3yueHMe ropofCKOT0 TEKCTa AaeT BaXXHbIM MaTepuas IJjs
IIOHMMaHMSI CMMBOJIMYECKOTO0 MapKMPOBaHUS T'OPOACKOM cpenbl. I1MppoBbIe MPOEKTHI,
CBsI3aHHBbIE C MMOMYyJIsipU3aliMell peTMOHaJIbHOTO MCKYCCTBA, MOTYT BBICTYNaTh 3PpPeKTUB-
HBIM MHCTPYMEHTOM pelpe3eHTaly KyJbTYPHBIX KOJ0B ropofia 1 co3ZilaBaThb ero I10JI0-
JKUTEJIbHBIM 06pa3 BO BHEIIHEN COLMOKYJIBTYPHOM cpefie. B ciyyae ¢ Ues1ss6MHCKOM BaXK-
HOCTb IIOJO6HBIX IPOEKTOB NMPOAVKTOBaAHA HEOOXOAMMOCTBIO pa3pyllaTb HeraTUBHBIE
CTEpEeOTUIIbI O TOPO/Jie, MEHSTD IIPeACTaBJIeHMSI O HEM y LIMPOKOM ayauTopun. Ilo copa-
BeZIMBOMYy 3amMedaHuio O. B. IIIMPOKOBOM, «1MdpoBast MeAuacpe/ia IBJSIeTCS OJHUM U3
IIPOCTPAHCTB BOOOpa)kaeMor'o, B KOTOPOM HPOUCXOAUT POpMMUpPOBaHMe, a 3a4acTyi U
TpaHchopMmaius o6pasa ropoga» (LInMpokoBa, 2024, C. 42).

Corstacumcsi ¢ AbauieBeIM B. B. B TOM, UTO «TOpOJ, sIBJIsIeTCS1 61arofaTHBIM I10JIEM
OVICKyPCUBHBIX IIPAKTUK, B €r0 IIPOCTPAHCTBE IPOUCXOAUT CTBIKOBKA Pa3JIMYHbIX COLM-
QIbHBIX, HAllMOHAJIbHBIX, CTUJIEBBIX KOZOB. VX INEepeKOAMPOBKA U COUYETaHMUS IpeBpa-
LIIAIOT ero B reHepaTop KyJAbTypHOM MHopmanuu» (Abamer & dupcoBa, 2015, C. 19).
IlepekoAMpPOBKa B IIPOEKTax, pa3pabaTreiBaeMbIX Ha Kadezpe pycCKOro s3bIKa U JIUTepa-
Typhl IOYpI'Y (HNY), oCcyleCcTBAsIETCS 3@ CYET BBISIBJIEHMS Pa3HbIX ONITUK IIPOYTEHUS Ye-
JIS6MHCKOTO TeKCTa TBOPYECKMMM JIIOAbMU (II03TaMU, XyLOXXHUKAMU, My3bIKAHTAMU U
Zlp.) ¥ MICIIOJIb30BaHMS MMOJIyUEHHOI'0 MaTepuasa B KaueCTBe OCHOBBI LIMPPOBOTO TOPOJ, -
CKOTO T'MJia, MpeACcTaBJeHHOT0 B ¢dopMaTax MMMEPCUBHOM IPOTYJIKM, MMMEPCUBHOT'O
bunbMa-nyTenecTBMsl, KBeCT-3KCKypCUN. VICIIOIb30BaHME IIPMEMOB MMMEPCUBHOCTU U
reMupuKan My obecrieunBaeT BBICOKUIM YPOBEHb KOTHUTUBHOM M 3MOILMOHAJIBHOM BO-
BJIEUEHHOCTH YYaCTHUKOB. POpMaThl MMMEPCUBHBIX IPOTYJIOK (ayAMalbHOM U aySUOBU-
3yaJIbHOM) U KBECT-3KCKYPCUM, SIBJSISICh «IIPAKTUKOM MPOAYLMPOBaHUS I'PaHUIbI BOO6-
paxeHusi» (AbaieB & ®UpPCcoBa, 2015, C. 19), TPeACTaBISIOT 3PPeKTUBHBIN CITOCOO6 OCBO-
eHMS TOPO/ia, TPAHC/ISLIUMU ero reollo3TUYECKOro obpasa.
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Radio Jerewan-Witze als ausdruck des freien wortes
in einem totalitaren regime
(am Beispiel der stadtischen Folklore der Sowjetldander)

Siranush Papoyan
Jerewaner Staatliche Brjussow-Universitdt, Jerewan, Armenien
sipage61@mail.ru

SCHLUSSELWORTER ABSTRACT

Komisches genre Dieser Artikel befasst sich mit der Untersuchung der Gattung des Hu-
Humor mors, mit besonderem Fokus auf die Radio Jerewan-Witze. Die Entwick-
Witz lung dieses literarischen Genres wird von der antiken griechischen Phi-
Totalitares Regime losophie bis in die Moderne nachgezeichnet. In den 1960er-Jahren des
Radio Jerewan 20. Jahrhunderts stellten die Radio Jerewan-Witze ein weitverbreitetes
stadtische Folklore soziokulturelles Phanomen dar. Dabei handelt es sich um einen
Witztechniken erfundenen Radiosender, der wahrend der kommunistischen Herrschaft

in der Armenischen Sozialistischen Sowjetrepublik angeblich Na-
chrichten aus der Hauptstadt Jerewan verbreitete und die Fragen der
Hoérer*innen beantwortete. Die Witze kursierten nicht nur in der Sow-
jetunion, sondern auch in den osteuropdischen Staaten. Sie wurden
sowohl miindlich iiberliefert als auch iiber das Radio verbreitet. Ziel die-
ser Witze war es, das freie Wort zu starken, die Missstdande des Landes
sowie seiner Machthaber offenzulegen und damit indirekt zur Untergra-
bung des Regimes beizutragen. Anhand der Lebenswege mehrerer ar-
menischer Intellektueller wird exemplarisch aufgezeigt, was mit jenen
geschah, die sich den Leitprinzipien des Regimes nicht unterwarfen.
Den groflten Teil der Radio Jerewan-Witze machen politische Pointen
aus, in denen sich insbesondere die Widerspriiche zwischen der Sowje-
tunion und den Vereinigten Staaten von Amerika sowie die Rivalitdten
zwischen den drei Nachbarlandern des Siidkaukasus widerspiegeln.
Dariiber hinaus wird die bedeutende Rolle von Humor in der stadtischen
Volklore beleuchtet. Die Witze mit Stddte- und Landernamen werden
nach den eingesetzten Humortechniken analysiert. In den Radio Jere-
wan-Witzen wurden Stilmittel wie Ironie, Ubertreibung, Absurditit,
Schlagfertigkeit, Doppeldeutigkeit, Wortspiele und Anspielungen gezielt
verwendet, um politische und gesellschaftliche Missstdande zu beleuch-
ten. AbschlieRend werden die formalen und inhaltlichen Merkmale der
Radio Jerewan-Witze unter besonderer Beriicksichtigung ihrer na-
tionalkulturellen Spezifika herausgearbeitet.
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Radio Yerevan jokes as an expression of free speech
under a totalitarian regime
(using the example of urban folklore in the Soviet States)

Siranush Papoyan
Bryusov State University, Yerevan, Armenia
sipage6i1@mail.ru

KEYWORDS ABSTRACT

comedic genre This article examines the genre of humor, with a particular focus on
humor the jokes from Radio Yerevan. The development of this literary genre
joke is traced from its roots in ancient Greek philosophy to the modern era.
totalitarian regime In the 1960s, Radio Yerevan jokes emerged as a widespread sociocul-
Radio Yerevan tural phenomenon. At their core is a fictional radio station that, during
urban folklore the communist regime in the Armenian Soviet Socialist Republic, alleg-
joke technique edly broadcast news from the capital, Yerevan, and responded to listen-

ers’ questions. These jokes circulated not only within the Soviet Union
but also throughout the Eastern European states, transmitted both
orally and via radio broadcasts. Their primary aim was to reinforce the
ideal of free speech, expose the shortcomings of the regime and its lead-
ers, and contribute indirectly to the erosion of authoritarian structures.
The life trajectories of several Armenian intellectuals are analyzed to
exemplify the consequences faced by those who did not conform to the
regime’s ideological demands. A significant portion of Radio Yerevan’s
jokes revolves around political satire, reflecting, in particular, the con-
tradictions between the Soviet Union and the United States and the ri-
valries among the three South Caucasian states. Furthermore, the arti-
cle highlights the crucial role of humor as an element of urban folklore.
Jokes featuring city and country names are analyzed using humorous
techniques. Examples of irony, exaggeration, absurdity, wit, ambiguity,
wordplay, and allusion were skillfully utilized to shed light on political
and social grievances. Finally, the article outlines Radio Yerevan jokes’
formal and thematic characteristics, with particular attention to their
distinctive national and cultural features.
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“In einem Land zu leben, wo es keinen Humor gibt,
ist unertraglich, aber noch unertraglicher ist es,

in einem Land zu leben, wo man Humor braucht”
Bertolt Brecht

In diesem Artikel geht es um einen spezifischen Bereich in der Sprachforschung,
namlich um den Humor. Der Beitrag richtet sich an Germanist*innen, sowie auch an alle
Leser*innen und Leser, die sich fiir das Genre des Komischen oder fiir das Phanomen der
Radio Jerewan-Witze interessieren. Die Thematik ist von hoher Aktualitat, weil sie sich
mit der Einschrankung der Meinungsfreiheit in einem totalitaren Regime befasst. Sogar
heute, im 21. Jahrhundert, herrschen totalitare Regime in mehreren europaischen und
nicht europdischen Landern und tyrannisieren das eigene Volk. Gleichzeitig ist es offen-
sichtlich, dass die Radio Jerewan-Witze nach so vielen Jahren allmahlich in Vergessenheit
geraten und die Kultur der von-Mund-zu-Mund erzahlten Witze aussterben kann. Das Ziel
ist, diese Witze als einen Teil unserer Kultur des Humors zu bewahren und uns mit diesen
Witzen auch unsere Geschichte der vergangenen Jahre vor Augen zu halten.

Seit der antiken Zeit wird das Genre des Humors erforscht und der griechische Phi-
losoph Platon (428-348 v. Chr.) gilt als Begriinder dieses Genres. Viele Forscher haben
sich mit dem Phdanomen des Lachens befasst, doch bislang ist es nicht gelungen, zu einer
einheitlichen Meinung tiber den Humor zu gelangen, da es sich um ein vielschichtiges und
komplexes Phdnomen handelt. Bereits Ende des 19. und Anfang des 20. Jahrhunderts be-
schaftigten sich verschiedene Autoren mit der Erforschung des Humors, darunter der Be-
griinder der Psychoanalyse, Sigmund Freud, der deutsche Schriftsteller Jean Paul und der
franzosische Philosoph Henri Bergson sowie viele andere. Humor wurde auch von ver-
schiedenen Disziplinen untersucht, so etwa in der Philosophie und der Soziologie, der
Linguistik und der Psycholinguistik, der Gelotologie und anderer.

Eine grundlegende Theorie im Kontext der Witzforschung stammt von Sigmund
Freud. In seinem Werk “Der Witz und seine Beziehung zum Unbewusstsein. Der Humor”
erklart der Autor, dass die Wirkung einer komischen Darbietung im Allgemeinen eine
Form von Erleichterung darstellt, indem durch den Witz unterdriickte, unbewusste Wiin-
sche befriedigt werden. Es kann sich dabei um Wiinsche handeln, die extern durch poli-
tische oder soziale Zensur iibermalt, aber durch das Nicht-Ernst-Gemeinte im Komischen
toleriert werden. Das gemeinsame Amiisieren iiber eine Pointe in Bezug auf eine moglich-
erweise tabuisierte Thematik, verleiht ein Gefiihl von Gemeinschaft, Freiheit und Erleich-
terung in diesem speziellen Moment (Freud, 2012, s. 25-32). Der Witz gehort zweifellos
zu den “Prominenten” des Komischen, da er in aller Munde ist. Die Witze kdnnen sowohl
humorvoll als auch spéttisch sein. Manchmal sind sie harmlos, manchmal scharfsinnig,
manchmal verspielt, manchmal ratselhaft. A. Kirchmayr definiert das Wesen des Witzes
folgenderweise: “Das Wesen des Witzes liegt in der spielenden Betrachtung der Dinge im
Leben. Der Witz entsteht durch kindisches Spiel mit Sprache, mit Worten und Gedanken
sowie mit Normen und sogenannten Selbstverstandlichkeiten, die den herrschenden Ver-
stand verlieren” (Kirchmayr, 2006, s. 16-28). Ein guter Witz entsteht durch den Intellekt,
der einfach herumschweift und nicht ernsthaft mit der Losung von Lebens- und Alltags-
problemen beschaftigt ist. Wie Jean Paul vor 200 Jahren treffend sagte: “Freiheit gibt
Witz, und Witz gibt Freiheit” (Paul, 1963, s. 472). Dieser Gedanke ist sicherlich wahr,
denn wer sich frei fiihlt, kann lustig sein und Witze machen. Manchmal ist auch ein Witz
notwendig, um sich von einer schweren Last zu befreien. L. Santana stellt dazu fest: “Im
alltaglichen Sprachgebrauch wird der Witz als eine kurze Erzdhlung verstanden, die in
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einer Pointe gipfelt und Lachen erregt. Es handelt sich daher um eine ““erzahlerische
Kurzform mit Explosivcharakter,” bei der die Spannung bewusst gesteigert und dann auf-
gelost wird” (Santana-Lopez, 2012, s. 69).

Ein Phdanomen war das Radio Jerewan mit seinen Witzen in den 60er-Jahren des
20. Jahrhunderts. Radio Jerewan war ein erfundener Radiosender, der wahrend der kom-
munistischen Herrschaft in Armenien Nachrichten aus der Hauptstadt der Republik, Jer-
ewan (es gibt unterschiedliche Theorien iiber den genauen Standort des Senders, aber
keine klare Ubereinstimmung) verbreitete und die Fragen der Horer*innen beantwortete.
Die Radio Jerewan-Witze hatten eine Dialogform, die haufig mit der Frage “Frage an den
Radiosender Jerewan:...” anfing und mit der Antwort “Im Prinzip ja, aber...” endete. Die
Themen der Witze waren sehr vielfaltig, von alltdglichen und selbstzufriedenen Witzen
bis hin zu politischen, religiésen, sozialen, beruflichen und sogar sexuellen oder unmora-
lischen Themen, wobei der Grof3teil der Witze politischer Natur war. In diesem Artikel
werden ausschlief3lich die politischen Witze von Radio Jerewan behandelt.

Das hangt mit folgender Feststellung zusammen: Der politische Witz ist von hohem
kulturgeschichtlichem Interesse, weil er in einer kurzen Erzdhlung die Probleme einer
Zeit anschaulich macht. Die Aussagekraft des Witzes ist so grof3, dass man den Versuch
unternehmen koénnte, mit Hilfe einer Reihe von Witzen eine ganze Epoche darzustellen.
Politische Witze sind ein Barometer der wirklichen Volksmeinung, nicht der durch die
Presse reprdsentierten sog. “6ffentlichen Meinung.” Es ware moglich, die Geschichte des
20. Jahrhunderts auf der Basis von Witzen zu schreiben (Buchele, 1977, s. 215).

Wenn man den historischen Kontext zur Entstehung der Radio Jerewan-Witze be-
trachtet, so wird es klar, dass jede kritische Meinungsduf3erung im Sowjetregime unter-
driickt war und dass das Zentralkomitee (im Weiteren ZK) der Kommunistischen Partei
der Sowjetunion (im Weiteren KPdSU) einen bestimmenden Einfluss auf die Kulturpolitik
aller sowjetischen Lander hatte. Es herrschte eine innere Gleichféormigkeit und Abschottung
gegeniiber anderen kulturellen Stromungen. Der Kanon definierte iiber viele Jahre den Rah-
men jeder offiziellen Kommunikation und bestimmte das Handeln der Sowjetbiirger*innen.
Die Kiinstler*innen litten unter der standigen Willkiir und Gesetzlosigkeit im Sowjetre-
gime. Viele von ihnen wurden ohne Ermittlungen oder aufgrund falscher Anschuldigun-
gen hingerichtet, in Zwangsarbeitslager nach Sibirien deportiert oder hatten einen “Au-
tounfall.” Die Werke der Andersdenkenden wurden beschlagnahmt und zerstort, ihre
Hauser und ihre Kiinstlersalons wurden in Brand gesteckt, weil sie sich nicht an die Leit-
prinzipien des “sozialistischen Realismus” hielten (Orlow, 2005, s. 153-177).

Die Radio Jerewan-Witze hatten also das Ziel, was nicht erlaubt war, direkt zu sagen,
durch Witze auszudriicken und dadurch das sowjetische Regime zu schwachen, oder, wie
es L. Rohrich formuliert: “Die Witze sind eine Auseinandersetzung mit dem System. Sie
ziehen das Ernste, Schlimmste, Lebensbedrohende in einen komischen Konflikt und sie
verraten eine erstaunliche Einsicht in die tieferen Griinde und Hintergriinde der Gescheh-
nisse” (Rohrich, 1977, s. 211). Es gibt zigtausende Intellektuelle, die unter dem Regime
gelitten haben. An Schicksalen einiger armenischer Kiinstler*innen und Schriftsteller*innen
wird gezeigt, was den Andersdenkenden widerfahren ist.

Paruyr Sevak, Doktor der Philologie und Preistrager des Staatspreises der armeni-
schen Sowjetischen Sozialistischen Republik, war der bedeutendste armenische Dichter
und Intellektuelle des 20. Jahrhunderts. Fiir scharfe Bemerkungen tiber Moskau und die
herrschenden Kreise, sowohl im Land als auch im Haus der Schriftsteller, machte sich
Paruyr Sevak jedoch viele Feinde. Er starb bei einem “Unfall.” In seinem zweibdndigen
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Buch “Oninm unytimwlui uguibinipynidt” (“Ein typisch sowjetischer Mordfall”) schreibt S.
Galoyan, dass solche Morde nur fiir die sowjetische Gesellschaft charakteristisch seien
(Galoyan, 2007, s. 133). Das Buch prdsentiert hauptsachlich Fakten und Dokumente, die
nahelegen, dass Paruyr Sevak von den Machtstrukturen getotet worden sein konnte.

Minas Avetisyan war einer der bedeutendsten Maler Armeniens. Einige der berihm-
ten Gemadlde von Avetisyan beziehen sich auf die Vergangenheit des armenischen Volkes,
insbesondere auf den Genozid an Armenier*innen 1915, von denen auch die Eltern des
Kiinstlers betroffen waren. Aber dariiber durfte man im Sowjetregime weder sprechen
noch schreiben oder malen. Von der sowjetischen Staatssicherheit (KGB) wurde das
Atelier des Kiinstlers im Januar 1972 in Brand gesteckt. Alle Gemalde, die dort gesammelt
wurden, verbrannten, darunter auch die fiir eine Ausstellung in Paris gesammelten Bilder.
Avetisyan kam auch durch einen “Unfall” ums Leben und die Umstdnde seines Todes sind
bis heute vollig ungeklart.

Sergej Parajanov, ein weltbekannter Kiinstler, war eine Figur “auf3erhalb des sowje-
tischen Stacheldrahts.” Er 6ffnete die Tiir zu einem zeitlosen Kinoerlebnis, aber die Fiih-
rungskrafte des Staatlichen Kinos nahmen seine Filme mit Skepsis auf und verstanden
die innovativen Ideen des Regisseurs nicht. Er stellte fest: “Um mich anzuklagen, nannten
sie mich einen Verbrecher, einen Dieb, einen antisowjetischen Menschen ... Sie bezichtig-
ten mich der Homosexualitat und verurteilten mich wegen dieser. Man beschuldigte mich,
eine 40-jahrige Frau von einem Parteimitglied vergewaltigt und verfiihrt zu haben... Um
mir dieses Verbrechen zuzuschreiben, wurden sechs Staatsanwadlte mobilisiert...” (Pa-
rajanov, on-line).

Dieses Schicksal teilten viele Kiinstler*innen, Regisseur*innen und Schriftsteller*in-
nen in der gesamten Sowjetunion, weil die Parteifunktiondr*innen von den Ideen der An-
dersdenkenden und ihrer Rebellion zutiefst beunruhigt waren. Sogar diejenigen, die
Witze tiber das Regime verbreiteten, wurden zum Tode verurteilt, denn die Witzeerzdh-
ler*innen verspotteten die unfdhigen Politiker*innen und entlarvten die Propagandalii-
gen des Regimes.

Es ist wichtig, Witze auch aus linguistischer Perspektive zu bertachten. Im Folgen-
den wird ein kurzer Uberblick iiber den Witz als Textsorte gegeben. Als Textsorte gehort
Witz zur Gattung der unterhaltenden Texte, die schriftlich oder miindlich tiberliefert wer-
den. Sie haben eine kurze Erzdhlform mit einer humorvollen Pointe. Heller stellt dazu
fest: “Das gemeinsame Amiisieren iiber eine Pointe in Bezug auf eine moglicherweise
tabuisierte Thematik, verleiht ein Gefiihl von Gemeinschaft, Freiheit und Erleichterung
in diesem speziellen Moment” (Heller, 2003, s. 197-198). Ein wichtiges Merkmal des Wit-
zes ist seine knappe Struktur, die in Form eines Dialogs gestaltet wird. Rohrich merkt in
diesem Kontext an: “[...] Eine haufig verwendete Form von Witzen ist der Dialog, meist
eine Auseinandersetzung von Frage und Antwort zwischen einem Figurenpaar [...]” (R6h-
rich, 1977, s. 10-11).

Marfurt stellt folgende Bemerkung auf: “[...] des Weiteren ist die Verwendung des
Prasens charakteristisch, durch das die Aktualitdt des witzigen Geschehens hervorgeho-
ben werden soll” (Marfurt, 1977, s. 95-96).

Interessant ist auch die Untersuchung der kognitiven Mechanismen, die bei der Wahr-
nehmung und Verarbeitung von Humor eine wichtige Rolle spielen. Im Buch “Under-
standing Conversational Joking” betrachtet die Autorin Nadine Thielmann konversationel-
les Scherzen aus einer diskursanalytischen Perspektive und Humor als ein kognitives Pha-
nomen. Sie untersucht verschiedene Formen des konversationellen Humors anhand von
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Beispielen aus alltaglichen Interaktionen russischer Sprecherinnen. Die Autorin pldadiert
fir die Verbindung der diskursanalytischen und der rein kognitiven Perspektive, um Hu-
mor als eine Form kognitiver und kommunikativer Kreativitat zu beschreiben, durch die
Gesprachspartner zusatzliche Bedeutungen vermitteln (Thielmann, 2020).

Uber die Witztechniken haben viele Forscher*innen geschrieben, darunter auch
S. Freud, der im zweiten Kapitel seines Buches “Der Witz und seine Beziehung zum Unbe-
wussten” die folgenden Witztechniken angefiihrt hat:

1) die Verdichtung mit Mischwortbildung oder mit Modifikation,

2) die Verwendung des gleichen Materials (Ganzes und Teile, Umord-
nung, leichte Modifikation, dieselben Worte voll und leer),

3) Doppelsinn (Name und Sachbedeutung, metaphorische und sachliche
Bedeutung, eigentlicher Doppelsinn (Wortspiel), Zweideutigkeit, Doppelsinn
mit Anspielung) (Freud, 2012, s. 57).

4) Dann betont Freud, dass es auch Witze gibt, deren Technik kaum eine
Verbindung zu den bisher betrachteten Gruppen hat (Freud, 2012, s. 57).

Auch Viktor Raskin (“Semantic Mechanisms of Humor,” 1985) und Salvatore Attardo
(“Linguistic Theories of Humor,” 1994) haben sich mit Witztechniken beschaftigt. Mit der
Untersuchung von Witztexten befassen sich auch Folklorist*innen, da Witze ein unver-
zichtbarer Teil der Folklore (Volkskunde) sind. Auch die Radio Jerewan-Witze waren ein
essentieller Teil der stadtischen Folklore in den ehemaligen sowjetischen Landern. Bei
Rohrich lesen wir: “Die folkloristische Forschung befasst sich mit iiberindividuellen, ty-
pischen und kollektiven Erzdhlungen, die miindlich weitergegeben werden” (Roéhrich,
1977, s. 29). Die Zeitungs- und Illustriertenwitze unterliegen einer gewissen Selektion,
da sie “liberparteilich” sein wollen: Sie diirfen keine religiésen, moralischen und politi-
schen Normverletzungen oder Beleidigungen enthalten, weshalb die abgedruckten Witze
meistens einen relativ geringen Aggressionscharakter aufweisen und daher oft als harm-
los oder gar langweilig empfunden werden... Kommunikation, d.h. das Erzahlen des Wit-
zes steigert ganz wesentlich das Maf3 der Heiterkeit (R6hrich, 1977, s. 29).

Die Radio Jerewan-Witze wurden besonders in den Grof3stadten miindlich weiterge-
geben, verbreiteten sich aber vor allem durch das Radio und nahmen einen wichtigen
Platz in der Folklore ein. Es wdre eine zu enge Sichtweise auf die gegenwartigen Aufgaben
der Folklore, wenn man sie ausschlief3lich auf das Herausarbeiten typischer Merkmale
und die Untersuchung anonym tiberlieferter Kulturgiiter beschranken wiirde, denn: Die
Erfassung der psychologischen und gesellschaftlichen Hintergriinde des Witzes sind nicht
weniger gewichtige Aufgaben der Folklorist*in, in deren Interesse nicht die blof3en Texte
stehen, sondern die Funktion und der Stellenwert, den ein Text fiir die Menschen hat, die
ihn lesen, horen oder weitererzahlen. Der Witz ist, wie jeder andere Text der Volksprosa,
ein Kulturindikator (R6hrich, 1977, s. 29). Folklorist*innen haben zwei verschiedene Auf-
gaben bei der Erforschung eines Witzes, auf die an dieser Stelle ebenfalls verwiesen sei:
“Die eine Aufgabe besteht darin, den Witz als Erzdhlform zu erfassen; die zweite Aufgabe
liegt darin, den Witz in seiner Rolle als Kommunikationsmittel zu untersuchen” (Rohrich,
1977, S. 29).

Heutzutage wird die Folklore in zunehmendem Maf3e als Sozialwissenschaft betrach-
tet. So ist die zweite Aufgabe, d.h. den Witz in seiner sozialen Funktion innerhalb der
Gesellschaft zu untersuchen, besonders vordringlich und wichtig. Beim Erzdhlen der
Witze ist eine gleichgerichtete Einstellung wichtig, die fiir das Aufnehmen komischer Si-
tuationen bestimmt ist, und auch das beschreibt Rohrich: “Also setzt ein Witzerzdhlen
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Geselligkeit voraus nach volkskundlicher Forschung” (Rohrich, 1977, s. 29). Der Humor
wird durch gemeinsames Lachen verstarkt. Das Erzdhlen des Witzes wird zu einem sozi-
alen Ritual, das Menschen zusammenbringt, die Geselligkeit férdert und eine Verbindung
schafft. Das Witzerzahlen wird als interaktive Kulturform betrachtet, die nur im Aus-
tausch mit anderen Menschen wirklich lebendig wird.

Des Weiteren kommen wir zu Erzahltechniken in den Radio Jerewan-Witzen. Diese
Witze basieren auf allgemeinen humoristischen Theorien und sind nicht direkt einer be-
stimmten Quelle oder einem bestimmten Autor zuzuordnen. Vielmehr entstammen diese
Techniken der allgemeinen Humor-Theorie und sind in verschiedenen wissenschaftlichen
Arbeiten iiber Humor zu finden. Die Radio Jerewan- Witze wurden in den 1960er-Jahren
des vergangenen Jahrhunderts weit verbreitet und lebendig ausgetauscht, d. h. sie gingen
von Mund zu Mund, weil mit dem Auftauchen der Dissidentinnen der Druck nachlief3. Die
Regeln, die vom Zentralkomitee der Kommunistischen Partei verabschiedet wurden und
viele Jahre lang den Umfang aller offiziellen Kommunikation bestimmten, begannen zu
erodieren. Die freie Meinungsauf3erung wurde moglich (Eine Frage an Radio Eriwan...).

Die politischen Witze, insbesondere die Witze in Form von Radio Jerewan-Witzen,
florierten. Radio Jerewan wurde zur “Stimme der Wahrheit” und 16ste einen Ausbruch
des freien Denkens in der Sowjetunion aus. Gleichzeitig war es auch “ein Schrei aus der
Seele des Volkes, ein Durst nach Freiheit, der in Form eines Witzes zum Ausdruck kam.”
(Eine Frage an Radio Eriwan...). Die Antworten in den Radio Jerewan-Witzen enthielten
stets eine betrdchtliche Portion Satire auf die Realitdt des sowjetischen Lebens. Es han-
delte sich um eine Art Rebellion und Gegenpropaganda gegen das Regime. Mit der Zeit
wurden die Radio Jerewan-Witze zu einem europaweiten Phanomen, wozu auch die seit
1967 in der Sowjetunion publizierte Zeitschrift “Sputnik” beigetragen hat. (Eine Frage an
Radio Eriwan...). Der Kern der Radio Jerewan-Witze sind die feindseligen Beziehungen
zwischen der Sowjetunion und den Vereinigten Staaten von Amerika. Oft wurde die Uber-
legenheit des sowjetischen Systems dem kapitalistischen gegeniiber zum Thema der
Witze gemacht. Ein Beispiel, welches das illustriert, ist das nachfolgende:

Frage an Radio Jerewan: ”Sind uns die USA tatsachlich technisch, wirtschaftlich
und militarisch unterlegen?”

Antwort: "Im Prinzip ja. Aber es ist schwer, ihnen dies klar zu machen.” (Radio Ye-
revan (Dar akumb)).

Die Frage deutet darauf an, dass die USA “unterlegen” sind. Die Antwort beginnt wie
eine niichterne und sachliche Bestatigung (“Im Prinzip ja”), widerspricht jedoch der An-
deutung, indem sie sagt, dass es sehr schwierig ware, den USA diese “Unterlegenheit”
klarzumachen. Das Umkehren der Argumentation fiihrt zu einer ironischen Enthiillung,
dass namlich die USA tatsachlich weit iiberlegen sind.

Aber vor allem wurden die Mangel im politischen System des eigenen Landes, d.h.
der Sowjetunion (im Weiteren SU), unter die Lupe genommen. Der Spott iber das Regime
nimmt in den Radio Jerewan-Witzen den grof3ten Raum ein.

Frage an Radio Jerewan: “Was ist der Hohepunkt des Pluralismus?”

Antwort: “Wenn die Meinung des Prasidenten der UdSSR von der Meinung des Ge-
neralsekretédrs des ZK der KPdSU abweicht.” (Radio Yerevan (Dar akumb)).

Auch wenn nach Stalins Tod die Macht in der SU aufgeteilt wurde, hielt der Gene-
ralsekretar der kommunistischen Partei der SU oft auch das Amt des Staatsoberhaupts
inne (z. B. bei Breschnew, Gorbatschow). Selbst wenn dies nicht der Fall war, lag die
wahre Macht fast immer beim Generalsekretdar der KPdSU, wodurch echter politischer

Siranush Papoyan Radio Yerevan jokes as an expression of free speech 137




Urbis et Orbis. 2025. 5 (1)

138

Pluralismus fehlte. Der Witz spottete liber die Absurditat, dass es in der UdSSR angeblich
Meinungspluralismus gab.

Die klagliche wirtschaftliche Lage im Land und der Mangel an vielen Produkten, wa-
ren ebenfalls hdaufig ein Thema in den Witzen. Ein Beispiel ist besonders interessant:

Frage an Radio Jerewan: “Stimmt es, dass der Bedarf an Fahrradern ab 1995 voll
gedeckt werden wird?”

Antwort: “Im Prinzip ja. Bis dahin wird ein neues Gesetz jeden Bedarf, der iiber die
Herstellungskapazitdat hinausgeht, unter Strafe stellen.” (Radio Yerevan (Dar akumb)).

Es ware realistischer, die Produktion zu steigern, um den Bedarf zu decken. In diesem
Witz wird jedoch eine andere LOsung prdsentiert: Der iibersteigende Bedarf wird unter
Strafe gestellt. Die Ironie entsteht durch die Diskrepanz zwischen einer realistischen Losung
eines Problems und der angebotenen Losung. Diese absurde Losung lenkt die Aufmerksam-
keit auf die Unfahigkeit der Fiihrungskrafte, Probleme zu 16sen. Anstelle von effektiven Maf3-
nahmen, die im Normalfall ergriffen werden sollten, werden Strafen eingesetzt.

In diesem Zusammenhang sei auch an eine weitere Anmerkung von Rohrich
erinnert: “Der politische Witz mischt Gegenwartiges mit dem Vergangenen oder sogar
dem Zukiinftigen. Ohne Weiteres kann sich der Politische mit jedem anderen komischen
Konflikt mischen, mit Sozialem wie Sexuellem” (Rohrich, 1977, s. 210). Im folgenden Witz
sind politische und sexuelle Themen miteinander vermischt:

Frage an Radio Jerewan: “Als ich nach Hause kam, lag meine Frau mit unserem
ortlichen Parteisekretar im Bett. Ich tat so, als hatte ich nichts gesehen und bin leise wie-
der gegangen. War das richtig?”

Antwort: “Im Prinzip ja. Aber hoffentlich haben Sie dafiir die Frau des Parteisekre-
tidrs besucht. Sie konnten sonst Arger bekommen.” (Radio Yerevan (Dar akumb)).

Im Normalfall wiirde man dem Fragenden eine moralische Unterstiitzung anbieten
oder das Verhalten des Ehemanns hinterfragen. In diesem Witz wird ihm der Rat gegeben,
sich mit der Frau des Parteisekretars zu treffen. Das ist eine ironische Reaktion, die die
Absurditat des Umgangs mit derartigen Situationen in einer autoritaren Gesellschaft ans
Licht bringt. Der Witz enthdlt eine heikle Kritik an der sozialen Hierarchie im autoritaren
Regime. Die Antwort deutet darauf hin, dass es eher um Machtdynamik als um moralische
Werte geht. Aus der Entdeckung des Ehebruchs und der Situation, in der der Ehemann
auf die Untreue seiner Frau stof3t, ergibt sich die sexuelle Komponente. Diese Mischung
von privaten und politischen Aspekten ist fiir die Radio Jerewan-Witze typisch.

Ein Witz iiber das Versagen der fiihrenden Personen im ZK, besonders iiber den Ge-
neralsekretdr des ZK, konnte die Witzerzahler*innen das Leben kosten. Ein Beispiel da-
fiir ist dieses:

Frage an Radio Jerewan: “Stimmt es, dass Breschnew die Witze sammelt, die liber
ihn erzdhlt werden?”

Antwort: “Im Prinzip ja. Aber er sammelt auch die Leute, die die Witze erzdhlen.”
(Radio Yerevan (Dar akumb)).

Dass der Generalsekretar Witze sammelt, lasst vermuten, dass er Humor besitzt,
aber dann dreht die Pointe die Bedeutung abrupt um. Dieses Sammeln in der Antwort
wird in dem Sinne gedeutet, als dass die Witzerzahler*innen “eingesammelt,” also ver-
haftet werden.

Die Radio Jerewan-Witze verbreiteten sich sehr schnell besonders in den Grof3stad-
ten der SU und der osteuropdischen Lander. Wenn man sich “die Topographie der Radio
Jerewan-Witze” ansieht, wird deutlich, dass viele Lander- und Stadtenamen in den Radio
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Jerewan-Witzen vorkommen. Von den Landernamen sind mehrmals die USA und die
UdSSR sozusagen als “Rivalen” erwahnt, wobei in den politischen Witzen oft ein verbor-
gener Wunsch nach dem Untergang des Gegners mitschwingt:

Frage an Radio Jerewan: ”Stimmt es, dass der Kapitalismus einem D-Zug gleicht,
der dem Abgrund entgegenrast?”

Antwort: “Im Prinzip ja.”

Frage an Radio Jerewan: “Und wieso miissen wir ihn dann unbedingt noch tiberho-
len?” (Radio Yerevan (Dar akumb)).

In der ersten Aussage wird klar, dass der Kapitalismus in den Abgrund stiirzt, was
tatsachlich eine klassische sozialistische Kritik am Kapitalismus ist. Die zweite Frage
kehrt jedoch die Logik dieser Argumentation voOllig um. Es entsteht die groteske
Vorstellung, der Sozialismus wolle noch schneller in den Abgrund geraten. Das war das
Konkurrenzdenken in der SU und das Streben danach, die USA wirtschaftlich und techno-
logisch zu iberholen. Einerseits wird die antikapitalistische Rhetorik verspottet, und
zwar stark uibertrieben. Andererseits wird auch die sowjetische Politik kritisiert, die un-
bedingt die USA iiberholen will, selbst wenn das Ziel absurd erscheint. Als Witztechniken
werden hier Ironie, politische Satire und logische Inkonsequenz benutzt.

Auch die drei siidkaukasischen Nachbarlander Armenien, Aserbaidschan und Geor-
gien werden in den Radio Jerewan-Witzen als standig konkurrierende Lander dargestellt.
Ein weiteres Beispiel ist dieses:

Frage an Radio Jerewan: “Warum hat Armenien ein Ministerium fiir die Handels-
marine gegriindet, obwohl es kein Meer hat?” (Radio Yerevan (Dar akumb)).

Antwort: “Aus Trotz gegeniiber Aserbaidschan, das ein Kulturministerium gegrin-
det hat.”

Im oben genannten Witz beginnt die Antwort sachlich, nimmt aber eine iberra-
schende Wendung, die durch ihre Ironie und Absurditdt die Pointe liefert. Die ironische
Gleichsetzung besteht darin, dass die Griindung eines Kulturministeriums in Aserbaid-
schan ebenso sinnlos wie Mafnahme der Griindung eines Marineministeriums in Arme-
nien ist (da Armenien ein Binnenland ist).

Im ndchsten Witz wird tiber das Nachbarland Georgien gescherzt:

Frage an Radio Jerewan: “Was geschah in Georgien nach der Ernennung Scheward-
nadses zum Ersten Sekretar?”

Antwort: “In Georgien wurde ein Aktionsmonat der Sowjetmacht durchgefiihrt.”
(Radio Yerevan (Dar akumb)).

Obwohl der Ausdruck “Aktionsmonat” neutral klingt, deutet er darauf hin, dass nach
Schewardnadses Ernennung repressive MaRnahmen ergriffen wurden. Die Antwort spielt
darauf an, dass die Sowjetmacht in Georgien durch Unterdriickung erzwungen wurde. Im
Witz kommt allgemeine Kritik an autoritdren Regierungswechseln zum Ausdruck.

Da in den osteuropdischen Landern dasselbe Regime herrschte, ist es selbstverstand-
lich, dass die Radio Jerewan-Witze auch dort verbreitet waren und dass die Namen der
osteuropaischen Lander wie Ungarn, die Ukraine, die DDR, die Tschechoslowakei oder
Albanien ebenfalls in den Witzen vorkommen, was wir an diesem Beispiel erkennen:

Frage an Radio Jerewan: “Ist es wahr, dass Ungarn das grofdte europdische Land ist?”

Antwort: “Im Prinzip ja. Die glorreiche Rote Armee hat nach der Niederschlagung
des Ungarnaufstands 1956 damit begonnen, das Land zu verlassen- und hat die Grenzen
bis heute nicht erreicht.” (Radio Yerevan (Dar akumb)).
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Im Jahr 1956 gab es einen Aufstand in Ungarn gegen die sowjetische Vorherrschaft,
und der Witz spielt auf diese politische und militarische Geschichte an. Natiirlich wird
die Rolle der Sowjetunion bei der Unterdriickung des Widerstandes betont. Die Sowjetar-
mee blieb auch in den folgenden Jahren in Ungarn stationiert. Hier geht es nicht um die
geografische Grof3e Ungarns, sondern vielmehr um das militarische Einzugsgebiet des
Landes durch die sowjetische Prasenz.

Es wurde aber auch iiber die Lander des sozialistischen Blocks wie Kuba, China, Vi-
etnam und andere gescherzt.

Frage an Radio Jerewan: “Wann siegt der Sozialismus in Kuba endgiiltig und unwi-
derruflich?”

Antwort: “Wenn Kuba beginnt, Zucker in Amerika zu kaufen.” (Radio Yerevan (Dar
akumb)).

Die Zuckerproduktion und der Zuckerhandel stellten eine wichtige wirtschaftliche
Herausforderung fiir Kuba dar. Da das Land politisch und wirtschaftlich isoliert war,
hatte es Schwierigkeiten, seine Zuckerproduktion zu vermarkten. Der Witz enthdlt eine
sarkastische Anspielung: der Sozialismus ware in Kuba gescheitert, wenn dieses Land
gezwungen wdre, Zucker von seinem damals feindlichen Nachbarn zu kaufen. Das konnte
als Widerspruch zu den sozialistischen Prinzipien betrachtet werden und dem Ideal der
wirtschaftlichen Selbstgeniigsamkeit widersprechen. Der Witz spielt auf die Schwierig-
keiten der sozialistischen Wirtschaft und die Realitit des wirtschaftlichen Uberlebens im
Land an.

Sogar iiber die Nachbarlander, mit denen die Sowjetunion keine antagonistischen
Beziehungen hatte, wie zum Beispiel die Mongolei, wurde gescherzt, um die Uberlegen-
heit der Sowjetunion gegeniiber der Mongolei zu zeigen:

Frage an Radio Eriwan: “Welches Land ist das neutralste der Welt?”

Antwort: “Mongolei. Sie mischt sich nicht einmal in ihre eigenen inneren Angele-
genheiten ein”. (Radio Yerevan (Dar akumb)).

Die Mongolei stand lange Jahre unter dem Einfluss der Grofmachte China und Russ-
land und deswegen hatte sie wenig Kontrolle im eigenen Land. Der Witz spielt darauf an,
dass die Mongolei politisch schwach und abhdngig von den anderen Landern war.

Durch die Radio Jerewan-Witze werden die Probleme des sozialistischen Regimes
anschaulich dargestellt, aber es wurde auch iiber Lander gescherzt, die nicht zum sowje-
tisch-sozialistischen System gehorten, wie zum Beispiel Agypten, Skandinavien, Norwe-
gen, Israel und andere.

Frage an Radio Jerewan: “Wie nennt man Juden, die Israel verurteilen?”

Antwort: “Russland-treue Juden.” (Radio Yerevan (Dar akumb)).

In der politischen Geschichte gab es auch Spannungen zwischen Israel und Russland,
besonders im Zusammenhang mit der jidischen Diaspora. Jud*innen, die Israel kritisie-
ren, werden im Witz als “Russland-treu” bezeichnet, was eine iibertriebene Kategorisie-
rung darstellt. Es wird eine stereotype Verbindung zwischen der Kritik von Jud*innen am
Staat Israel und politischer Loyalitdt zu Russland gezogen.

Auf3er den Landernamen wird oft die Himmelsrichtung “Westen” verwendet, womit
generell die westlichen Lander gemeint sind, die dem Einflussbereich des Sozialismus
entzogen waren. Das zeigt folgende ironische Frage:

Frage an Radio Jerewan: “Ich kann zu einer Tagung in den Westen fahren. Soll ich
die Reise unternehmen, obwohl ich die hohen Fahrtkosten selbst tragen muss?” (Radio
Yerevan (Dar akumb)).
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Wadhrend des Kalten Krieges war es fiir sowjetische Biirgerinnen dauf3erst schwierig,
in westliche Lander einzureisen. Die Reisekosten mussten selbst getragen werden, was
das Reisen fiir viele zu einer uniiberwindbaren Hiirde machte. Der Humor entsteht
dadurch, dass das personliche und finanzielle Risiko in den Vordergrund geriickt wird,
wdahrend fir die Staatsfiihrung in Wirklichkeit die Riickkehr der Reisenden und ihre
“Nitzlichkeit” im Vordergrund standen. Auf3erdem bleibt in diesem Witz die Frage offen,
es folgt ausnahmsweise keine Antwort.

Oft sind auch die Religion und der Glaube der Sowjetbiirger*innen ein Thema der
Witze. Im folgenden Fall wird die Uberlegenheit oder die Ubermacht des Generalsekretirs
des ZK gegeniiber dem romischen Papst thematisiert.

Frage an Radio Jerewan: “Trifft es zu, dass beim Besuch des Ministerprasidenten
der UdSSR in Rom zwischen ihm und dem Papst ein Konkordat ausgehandelt wurde?”

Antwort: “Im Prinzip ja, es wird jedoch noch iiber den ersten Satz dieser Uberein-
kunft verhandelt. Der Papst besteht darauf, dass er lautet: “Gott hat den Menschen er-
schaffen.” Der Ministerprdsident wiinscht die Hinzufiigung: “unter Anleitung der Partei.”
(Radio Yerevan (Dar akumb)).

In den kommunistischen Landern schloss die atheistische Erziehung der Sowjetbiir-
ger*innen die Religion aus. Die Kirche als Institution stand mit den Idealen des Kommu-
nismus in Konflikt. Nach klassischer religioser Sichtweise hat Gott den Menschen erschaf-
fen. Der Ministerprasident der UdSSR jedoch, als Vertreter der kommunistischen Ideolo-
gie, mochte, dass der Satz um die Worte “unter Anleitung der Partei” erganzt wird. Diese
Ubertreibung zeigt, dass die sowjetische Regierung sogar die spirituellen Aspekte des Le-
bens unter Kontrolle zu halten versuchte.

Man lachte somit vor allem tiber die Schwachen seines eigenen Landes und des be-
stehenden Regimes und empfand Mitleid mit anderen nicht sowjetischen Landern. Man
wollte sie auf keinen Fall in einem solchen Regime sehen, in dem man selbst leben musste,
was wir in dieser Anspielung erkennen:

Frage an Radio Jerewan: “Ware es moglich, den Sozialismus auch in der Schweiz
einzufithren?”

Antwort: “Im Prinzip ja, aber es ware schade drum.” (Radio Yerevan (Dar akumb)).

Die Schweiz ist ein neutrales Land, das wahrend des zweiten Weltkriegs politisch
und wirtschaftlich stabil war und es bis heute ist. Sie zeichnet sich durch wirtschaftliche
Freiheit und einen hohen Lebensstandard aus. In einem solchen Land den Sozialismus
einzufiihren, wiirde als Verlust betrachtet werden, weshalb es “schade drum” wadre.

Da die Radio Jerewan-Witze von Mund zu Mund gingen, erfuhren sie manchmal auch
Abwandlungen, sodass neue Varianten mit bestimmten Modifikationen entstanden. Auch
das ist theoretisch erforscht: “Wie alles miindlich Tradierte unterliegt auch der Witz der
Variantenbildung. Jedes Weitererzdhlen eines Witzes ist ein Akt der Identifizierung des
Erzdhlers mit dem von ihm Gehorten, Behaltenen und von ihm als weitererzahlenswert
Gehaltenen” (Rohrich, 1977, s. 31). Gerade deshalb entstehen Varianten. Ein und derselbe
Witz verandert sich von Erzahlerin zu Erzdhlerin. Im Folgenden wird ein anderer Witz
aufgefiihrt, in dem derselbe Gedanke, namlich das Bedauern iiber die Einfiihrung des so-
zialistischen Regimes in nicht-sozialistischen Landern wie etwa der Schweiz und Skandi-
navien, ausgedrickt wird:

Frage an Radio Jerewan: “Ist es moglich, in Skandinavien den Kommunismus
aufzubauen?”
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Antwort: “Das ist moglich, aber was haben uns die Skandinavier Schlimmes ange-
tan?” (Radio Yerevan (Dar akumb)).

Es ist kein Zufall, dass die grof3en Stadte oft Schaupldtze von Witzen sind. Haufig
tauchen Stadtenamen wie Jerewan, Tiflis, Baku, Paris, Moskau, Leningrad, Magadan, O-
dessa, Kiew, Rom, Tschernobyl, Peking, Prag, Belgrad und Bukarest auf, was man hieran
erkennt:

Frage an Radio Jerewan: “Ist die aul3enpolitische Lage der Sowjetunion trotz Pe-
king, Prag, Belgrad und Bukarest immer noch gut?”

Antwort: “Im Prinzip ja. Sie ist sogar grofartig im Vergleich zu der Lage, die wir
vielleicht schon im ndchsten Jahr haben werden.” (Radio Yerevan (Dar akumb)).

Wahrend des Kalten Krieges gab es vonseiten einiger Lander des Warschauer Paktes
Reformbewegungen, die mit militdrischer Gewalt niedergeschlagen wurden. Der Prager
Frihling in der damaligen Tschechoslowakei im Jahre 1968 und Unabhdngigkeitsbewe-
gungen in Belgrad (Jugoslawien) und Bukarest (Rumadnien) richteten sich gegen den star-
ken Einfluss der SU und ihre Kontrolle. In den 1960er-Jahren gab es eine Entfremdung
zwischen der Volksrepublik China und Russland, was auch zu Spannungen fiihrte. Die
genannten Stddte - Peking, Prag, Belgrad und Bukarest - beziehen sich auf diese Schliis-
selereignisse. Der Humor wird in Verbindung mit diesen Stadten und Landern gezielt
durch Doppeldeutigkeit eingesetzt. Die aktuelle Lage wird noch als “gut” dargestellt, aber
die Antwort deutet darauf hin, dass es moglich ist, dass sich die Situation in der Zukunft
verschlechtert, was eine subtile Kritik an der Unberechenbarkeit und den Schwierigkei-
ten in der sowjetischen Auf3enpolitik darstellt.

Auch die russische Region Sibirien, wohin viele der Witzerzahler*innen in Zwangs-
arbeitslager geschickt wurden, kommt in den Witzen von Radio Jerewan vor:

Frage an Radio Jerewan: “Warum gibt es bei uns so viele mittelmaRige Wissen-
schaftler?”

Antwort: “Die Kulaken wurden nach Sibirien verbannt, die Armen mussten die
Landwirtschaft erheben und die Mittelmdssigen haben sich mit der Wissenschaft beschaf-
tigt.” (Radio Yerevan (Dar akumb)).

Die Kulaken waren wohlhabende Bauern und galten als “Klassenfeinde.” Als Arme
galten diejenigen, die sich fiir den Aufbau der Landwirtschaft eingesetzt hatten und die
MittelmdfR3igen waren diejenigen, die sich mit der Wissenschaft beschaftigt hatten. Der
Witz deutet darauf hin, dass talentierte und fahige Leute unterdriickt wurden und/oder
keine Moglichkeit hatten, sich mit der Wissenschaft zu beschédftigen. Wegen der ideolo-
gischen Sduberung seitens der sowjetischen Fiihrung blieben nur die Mittelmaf3igen fir
die Wissenschaft.

In den Radio Jerewan-Witzen wird haufig nicht direkt auf die Frage geantwortet,
sondern mit einer Gegenfrage reagiert, z. B.:

Frage an Radio Jerewan: “In Amerika kann eine unverstandene Frau zum Psycho-
logen gehen und sich auf die Couch legen. Warum ist das bei uns nicht moglich?”

Antwort: “Muss es unbedingt ein Psychologe sein?” (Radio Yerevan (Dar akumb)).

Wadhrend eine unverstandene Frau in den USA zum Psychologen geht und sich auf
die Couch legt, d.h. einer Psychoanalyse oder einer therapeutischen Behandlung unterzo-
gen wird, hat die sowjetische Frau diese Moglichkeit nicht, weil die Psychologie als eine
eigenstdandige wissenschaftliche Disziplin lange Jahre in der Sowjetunion wenig entwi-
ckelt blieb und von den Menschen abgelehnt wurde. Der Humor entsteht durch Doppel-
sinn, der darauf anspielt, dass in der Sowjetunion personliche Probleme der Menschen
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nicht mit psychologischer Hilfe, sondern durch politische oder staatliche Einmischung
“gelost” werden.

Im folgenden Witz ist die Kombination von Ironie, Ubertreibung und Absurditiit
vorhanden, und zusammen machen sie den Witz aus. Der Witz zeigt die typisch trockene
und sarkastische Form des Radio Jerewan-Humors.

Frage an Radio Jerewan: “Was bekommen Juden, die von Odessa nach Israel aus-
reisen?”

Antwort: “Eine Medaille “fiir die Befreiung Odessas”.” (Radio Yerevan (Dar
akumb)).

In der Stadt Odessa lebte in der Sowjetzeit eine grof3e jidische Gemeinde, und viele
Jud*innen wollten in den 1970er- und 1980er- Jahren aus der UdSSR nach Israel auswan-
dern. Allerdings war das Verlassen der Sowjetunion oft mit Diskriminierung und Uber-
wachung durch den Staat verbunden. In der offiziellen sowjetischen Geschichtsschrei-
bung wurde Odessa im Jahr 1944 (wdhrend des 2. Weltkriegs) durch die Rote Armee von
der deutschen Besatzung “befreit,” und es gab tatsdchlich eine sowjetische Medaille mit
dem Namen “Fiir die Befreiung Odessas.” Im Radio Jerewan-Witz besteht die Kritik an der
repressiven Politik der UdSSR darin, dass die sowjetischen Behorden judische Emig-
rant*innen, die Odessa in Richtung Israel verlassen wollten, sarkastisch so behandelten,
als wiirden sie die Stadt “befreien,” indem sie einfach auswanderten.

Eine besondere Eigenschaft der Witze von Radio Jerewan ist ihre Schlagfertigkeit,
die sie besonders auszeichnet. Freud stellt fest: “Die Schlagfertigkeit besteht ja im Einge-
hen der Abwehr auf die Aggression, im Umkehren des Spief3es, im “Bezahlen mit gleicher
Miinze,” also in Herstellung einer unerwarteten Einheit zwischen Angriff und Gegenan-
griff” (Freud, 2012, s. 57):

Frage an Radio Jerewan: “Werden Radio Jerewan Witze honoriert?”

Antwort: “Im Prinzip ja, von 30 Jahren bis lebenslanglich.” (Radio Yerevan (Dar
akumb)).

Fiir das Erzdhlen der Radio Jerewan-Witze kénnte man mit einer strengen Haftstrafe
“honoriert” werden. Der Witz spielt darauf an, dass die Regimekritikerinnen oft in die
Zwangsarbeitslager nach Sibirien verbannt wurden, wobei die Haftstrafen oft von 30 Jah-
ren bis zu lebenslanger Haft reichten. Dies ist eine Kritik an der Unterdriickung der Mei-
nungsfreiheit.

Eine oft anzutreffende Technik in den Radio Jerewan-Witzen ist ihre Doppeldeutig-
keit, denn: “Der Erzdhler des politischen Witzes ist bemiiht, den Sinn doppeldeutig zu
halten, sodass er durch eben diese Doppeldeutigkeit vor dem Zugriff der Machtstrukturen
geschiitzt ist und auch in der Lage bleibt, eine harmlose Erklarung zu geben” (Rohrich,
1977, s. 83):

Frage an Radio Jerewan: “Kann man in der Sowjetunion sein Leben in vollen Ziigen
genief3en?”

Antwort: “Im Prinzip ja. Aber es kommt auf die Bahnstrecke an.” (Radio Yerevan (Dar
akumb))

“Etwas in vollen Ziigen genief3en” ist ein Phraseologismus, dessen Bedeutung sich
nicht aus den einzelnen Wortern ableiten lasst. Er bedeutet “etwas ohne Einschrankungen
auskosten” oder “etwas richtig genief3en”. Die Zugfahrt war in der Sowjetunion oft mit
grofden Einschrankungen und Unannehmlichkeiten verbunden. Die Antwort verdeutlicht,
dass “das Leben genief3en” sehr oft nicht von der Person selbst, sondern von duf3eren
Umstdnden abhing. Im Fall der “Bahnstrecke” hangt es von der Qualitat des Transports,
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d. h. des Zuges, ab. Durch die Erwdhnung der “Bahnstrecke” wird die Frage nach dem
“Leben in vollen Ziigen geniefRen” doppeldeutig beantwortet. Und das verweist metapho-
risch auf das unfreie und eingeschrankte Leben im Sowjetregime.

Im folgenden Witz werden ebenfalls Doppeldeutigkeit und Wortspiel verwendet:

Frage an Radio Jerewan: “Ich bin nach Georgien gefahren, mein Sohn ist unterwegs
mit seinem Mddchen zuriickgeblieben. Nun bin ich in grof3er Sorge. Was werden die bei-
den wohl machen?”

Antwort: “Vermutlich Nachkommen.” (Radio Yerevan (Dar akumb)).

Im Duden-Worterbuch ist “nachkommen” ein Verb, das “spater kommen” oder “hin-
ter jemandem hergehen” bedeutet und “der Nachkomme” ein Nomen, das “Nachfolger”
oder “Erbe” bedeutet. In der schriftlichen Sprache wird es (dank der Grof3schreibung der
Substantive) nie zum Missverstandnis kommen, wahrend es in der miindlichen Sprache
zu Doppeldeutigkeiten fithren kann. Die Frage des Fragestellers “Was werden die beiden
wohl machen?” deutet darauf hin, dass er sich Sorgen um das Verhalten seines Sohnes
und dessen Freundin macht, wahrend die Antwort “vermutlich Nachkommen” auf humor-
volle Weise das Wort “Nachkommen” in seinem biologischen Sinne verwendet (d.h. Kin-
der). Die unerwartete Wendung sorgt fiir den humorvollen Effekt. Rohrich erklart in die-
sem Zusammenhang: Die Anspielung ist vielleicht das gebrauchlichste und am liebsten zu
handhabende Mittel des Witzes und liegt den meisten kurzlebigen Witzproduktionen zu-
grunde, die wir in unsere Unterhaltung einzuflechten gewohnt sind und welche eine Ab-
16sung von diesem Mutterboden und selbstandige Konservierung nicht vertragen (Rohrich,
1977, S. 94).

Dasselbe Muster sehen wir hier:

Frage an Radio Jerewan: “Stimmt es, dass in der Ukraine das Getreide so hoch wie
Telegrafenmasten wachst?”

Antwort: “Im Prinzip schon. Nur nicht so hoch, sondern so weit auseinander.” (Ra-
dio Yerevan (Dar akumb)).

Es ist bekannt, dass die Ukraine sehr fruchtbares Land hat und traditionell als “Korn-
kammer” der SU galt. In der Frage wird diese Tatsache bestdtigt. Unter “hoch wie Tele-
grafenmasten wachsen” versteht man, dass das Getreide in beeindruckender Hohe
wachst. Die Antwort “weit auseinander” spielt darauf an, dass das Getreide nicht in der
erwarteten Hohe wéachst oder dass es eine Missernte gab. Die indirekte Andeutung bezieht
sich auf die propagandistischen Ubertreibungen in der Sowjetunion, die den sozialisti-
schen Fortschritt verherrlichten. Die Pointe ist eine Anspielung auf Mangel in der Land-
wirtschaft der Sowjetunion, insbesondere auf die Ineffizienz der Planwirtschaft.

Es gibt zahlreiche Radio Jerewan-Witze, in denen die Technik der Umkehrung be-
nutzt wird. Dabei wird eine Aussage oder Erwartung ins Gegenteil verkehrt, wodurch
eine liberraschende, unerwartete Pointe entsteht. Diese basiert oft auf Ironie und Sarkas-
mus und verstarkt den Kontrast zwischen Erwartung und Realitat:

Frage an Radio Jerewan: “Stimmt es, dass Rabinowitsch in Moskau bei einer Lotte-
rie einen Wolga gewonnen hat?”

Antwort: “Im Prinzip ja. Aber es war nicht in Moskau, sondern in Leningrad. Und es
war kein Wolga, sondern ein Fahrrad. Und er hat es nicht gewonnen, sondern es wurde
ihm gestohlen.” (Radio Yerevan (Dar akumb)).

Die Frage suggeriert, dass Rabinowitsch beim Lottospiel ein Auto der Marke Wolga
gewonnen hat. In der Antwort folgt zundchst eine (wie in diesen Witzen iibliche) schein-
bare Zustimmung (“Im Prinzip ja”), die eine Bestdatigung erwarten lasst. Stattdessen
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kommt eine Antwort, die die vorherige Aussage widerlegt. Genau das bricht die Erwar-
tungshaltung und sorgt fiir Uberraschung. Es wird indirekt kritisiert, dass Informationen
manipuliert werden, indem die Details umgedeutet und verdreht werden, ebenso wie das
Darstellen von Paradoxen. Dafiir findet man zahlreiche Belege vor:

Frage an Radio-Jerewan: “Gibt es in der Sowjetunion Pressefreiheit?”

Antwort: “Im Prinzip ja. Aber wir empfehlen, sie nicht zu nutzen.” (Radio Ye-
revan (Dar akumb)).

Durch diese Strategie wird eine absurde oder widerspriichliche Situation ge-
schaffen, die dennoch eine tiefere Wahrheit enthalt.

In den Witzen von Radio Jerewan lassen sich insgesamt folgende Witztechniken fin-
den: Anspielung, Ubertreibung, Absurditit, Schlagfertigkeit, Erwartungstiduschung (Um-
kehrung), paradoxe Elemente, Sarkasmus, Doppeldeutigkeit, Wortspiele und Erwar-
tungsbruch (basierend auf der Inkongruenztheorie).

Es ist bemerkenswert, dass bestimmte Merkmale des Humors einen nationalen Cha-
rakter aufweisen. Gelfert schreibt: “[...] bestimmte Merkmale des Humors werden als
nationaltypisch betrachtet.” Weiter fiithrt er aus, dass “[...] diese nationalen Unterschiede
vor allem auf den bevorzugten Ausdrucksmitteln von Humor beruhen, wahrend die meis-
ten Lachreflexe und sonstigen Anzeichen von Humor [...] in allen Nationen, die dem ge-
meinsamen kulturellen Rahmen angehoren, mehr oder weniger gleich sind” (Gelfert,
2007, s. 30). Der Humor von Radio Jerewan spiegelt insbesondere die nationalen Beson-
derheiten der Armenier*innen wider- allen voran ihren Einfallsreichtum und Patriotis-
mus. Dabei kommen der armenische Geist, die Lebensfreude, charakteristische nationale
Eigenheiten sowie Traditionen anschaulich zum Ausdruck. Die Witze zeigen sowohl die
Freude als auch den Schmerz des armenischen Volkes.

Ein Beispiel dafiir ist die folgende Frage an Radio Jerewan:

“Warum bleiben so viele unserer Landsleute im Ausland?”

Antwort: “Man sagt, dass Zuriickkehren ein schlechtes Omen ist.” (Radio Yerevan
(Dar akumb)).

Ein weiterer Witz bezieht sich nicht nur auf Armenien, sondern auch auf seine Nach-
barldander:

Frage an Radio-Jerewan: “Warum fliegen die Armenier nicht ins All?”

Antwort: “Das geht nicht, denn dann wiirden alle Armenier vor Stolz sterben, die
Georgier vor Neid - und was dann? Soll das ganze Transkaukasien etwa den Aserbaid-
schanern iiberlassen werden?” (Radio Yerevan (Dar akumb)).

Dariiber hinaus haben die Radio Jerewan-Witze die Kommunikation zwischen Men-
schen erleichtert und eine Atmosphdre der Ndhe geschaffen. Sie boten Raum fiir Phanta-
sie und kreativen Ausdruck. Der stellvertretende Direktor des Senders “Armenian Radio
Interkontinental” H. Kostanyan meint: “Die Verbreitung der Radio Jerewan-Witze wurde
moglich, weil Armenien weit entfernt von Moskau, jenseits des Kaukasus liegt” (Eine
Frage an Radio Eriwan). Die Witze von Radio Jerewan machten das kleine Armenien in
ganz Osteuropa bekannt. Da in den osteuropdischen Landern das gleiche Regime
herrschte, wurden diese Witze auch in die Sprachen der osteuropdischen Lander iiber-
setzt und weit verbreitet. Aber natiirlich drangen sie auch in westliche Lander ein. Eine
interessante Tatsache ist, dass die jiingere Generation oft keine Vorstellung von den Wit-
zen von Radio Jerewan mehr hat, was sich damit erkldaren lasst, dass die politischen Witze
im Geiste ihrer Zeit eingeordnet werden miissen. Rohrich halt fest: “Freilich ist auch
keine andere Art von Witz so zeitgebunden wie der politische Witz. Man kann tiber
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politische Witze nur lachen, wenn man die zeitgeschichtlichen Griinde kennt. Sie miissen
zeitgeschichtlich verstandlich sein” (Rohrich, 1977, s. 212).

Zusammenfassung

Zusammenfassend lasst sich sagen, dass Humor nicht immer nur das Lustige zum
Vorschein bringt, sondern auch als Spiegel gesellschaftlicher Realitat dienen kann. Die
Radio Jerewan-Witze sind ein eindrucksvolles Beispiel dafiir: Sie reflektieren die repres-
siven Strukturen eines despotischen Regimes, in dem Zensur, politische Verfolgung und
ideologische Sdauberungen zum Alltag gehorten. Die oben genannten Beispiele veran-
schaulichen eindrucksvoll die allgegenwértige Uberwachung, den Mangel an Freiheit und
die eklatanten Menschenrechtsverletzungen jener Zeit. Die Fahigkeit, Leid durch Humor
auszudriicken, ist einerseits eine Kunst, andererseits ein Ventil fiir Menschen, um unter
schwierigen Bedingungen zu iiberleben. Die Radio Jerewan-Witze entlarvten auf satiri-
sche Weise die Ungeschicklichkeit und Widerspriiche der politischen Machthaber*innen
und trugen so indirekt zur Untergrabung des Regimes bei. Sie sollten daher nicht nur als
humoristisches Stilmittel verstanden werden, sondern auch als eine subtile Form des po-
litischen Ausdrucks und des Widerstands.

Gleichzeitig sind diese Witze ein wertvolles kulturelles Erbe, das iber die Grenzen der
sowjetischen Gesellschaft hinausging und auch in anderen osteuropaischen sowie westlichen
Landern Verbreitung fand. Sie dienten als Plattform fiir indirekte, aber treffende Kritik. Da-
bei griffen sie auf eine Vielzahl rhetorischer und humoristischer Techniken zuriick: Ironie,
Ubertreibung, Absurditit, Schlagfertigkeit, Doppeldeutigkeit, Wortspiele und Anspielungen
wurden geschickt eingesetzt, um politische und gesellschaftliche Missstande zu beleuchten.
Insgesamt sind diese Witze ein faszinierendes Beispiel fiir den Humor unter repressiven po-
litischen Systemen, in denen die Menschen trotz der politischen Kontrolle immer noch Wege
fanden, um ihre Frustration und ihre Meinungen auszudriicken.

Generell sind die Radio Jerewan-Witze so konzipiert, dass die Antwort in allen Wit-
zen mit “Im Prinzip schon” oder “Im Prinzip ja” anfangt, was den Eindruck erweckt, dass
eine zuvor getatigte und dem Regime wohlwollende Aussage zwar anfangs bestatigt wird,
schlie8lich aber mit dem Ziel, das Gegenteil auszudriicken, abgeschlossen wird. Ein
weiteres Merkmal dieser Witze sind die ausweichenden, vagen und gleichzeitig lustigen
Antworten. Manchmal klingen auch ernste, sachliche Antworten heraus, was die Absur-
ditdt noch verstarkt. Auch heute noch entstehen Publikationen iiber die Radio Jerewan-
Witze in mittel- und stidosteuropaischen Landern: Davon zeugen der serbische Aphoris-
men-Autor Aleksander Cotri¢, von dem das Buch “Der Zaporozhets auf dem Gipfel von
Ararat” (Jokes of Radio Yerevan in Serbian, 2021) verotffentlicht wurde, in dem die be-
liebten Witze von Radio-Jerewan ein neues Leben gefunden haben. Im Jahr 2023 wurde
in der bulgarischen Stadt Varna ein Buch mit dem Titel “300 Witze mit Radio Eriwan”
von Arsen Arzumanyan veroffentlicht.
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Crapbi Tudauc vs. CoBerckum To6uancu:
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KJIFOUEBBIE CJIOBA AHHOTAIIMSA

Cepreii [Iapazi»>XaHOB CraThsl HOCBSIIIeHA MCCIEeN0BaHUIO KYJIbTYPHBIX, 6Morpadpuueckux u
Crapsbiit Tudanc JINYHOCTHBIX MCTOYHMKOB TBOopYecTBa Cepres Ilapa/ykaHOBa, O HOTO
ZeTcTBo I[TapajjxaHoBa u3 Hambojiee CaMOGBITHBIX XYAOXXHMKOB COBETCKOT'O IIPOCTPAHCTBA.
[TapamyKxaHOB-TeHUN LleHTpaJIbHOE BHMMAaHUE YAEJISIETCS BIUSIHUIO MOJIUITHUIECKON Cpefbl
KyJIbTypHasi cpena Tudnuca, apMIHCKON CEMENHON TPaAUIUMM U BUIYAJTbHOM KYJIBTYPHI
[Tapam)xaHoBa pernoHa Ha GOPMMUPOBaHME 3CTETUUECKNUX Y MUPOBO33PEHUECKUX yCTa-

HOBOK MacTepa. ABTOp paccMmaTtpuBaeT [lapajpkaHoBa Kak ¢urypy,
B 4Ybel TBOPUYECKON CTpaTerMy OPraHMYHO COUYETAIOTCSI 3JIEMEHTBI
HacJaeauss UM pafMKaJbHOI'O HOBATOPCTBA. 3HAUMTEJIbHOE BHMUMaHME
y/,eJIeHO JIUYHOCTHBIM 0COOEHHOCTSIM peXuccépa, BKIIUas IepexmBa-
HMsI, CBSI3aHHBble C 3aK/IIOUeHMEM, YTPaToi OGJIM3KMX M OCO3HAaHUEM
CO6CTBEHHOM MHAKOBOCTH, UTO OTPa3uJIOCh B BU3YAIIBHOM U CMBICJIOBOM
CTPyKType ero pab6orT. I[IpeajaraeTcsi OpMIMHAJIbHOe IIOHSTHUE -
«Iapa/)XaHMpoOBaTh» — KaK XxapaKTepucTuKa crenuduyieckoin Xyzoxe-
CTBEHHOM MoOZleslM IOBeZleHMs, BKJIIOYAlOlleil 3IaTaX, IIPOBOKaIUIO,
MPOHMIO, CO3HATEJIbHOE HapyllleHVe HOPM M yCTAaHOBJIEHHBIX I'DaHUIIL.
AHaNU3UPYIOTCA KOJUJIXU U MHCTAILUIALMY [lapajpKaHOBa KaK CaMOCTO-
siTesIbHble POPMBI ero XyJ0XXeCTBEHHOTO sI3bIKa, B KOTOPBIX 3K3UCTEH-
LMajibHasi HaIpsDKEHHOCTb M MKOHorpaduueckass HacChILLeHHOCTD
CTaHOBSITCSI CpefCTBaMM CaMOBBIpa)keHUsl. 3aTparupaeTcsl IpobjieMa
He3aBepLIEHHBIX IPOEKTOB KaK 4acTyU TParmyeckoro M3MepeHMUs €ero
TBOpPYECKOM 6uorpadpuu.
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Old Tiflis vs Soviet Tbilisi:
the origins and ways of Parajanov’s creativity

Yuri Mechitov
Tbilisi State Academy of Arts, Tbilisi, Georgia
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KEYWORDS ABSTRACT

Sergei Parajanov This article explores the cultural, biographical, and personal
0Old Tiflis foundations of the creative work of Sergei Parajanov, one of
Parajanov’s childhood the most distinctive artists of the post-Soviet space. Particular attention
Parajanov-genius is given to the influence of the multiethnic environment of Tbilisi,
Parajanov’s cultural Armenian family traditions, and the region’s visual culture on
environment the formation of Parajanov’s aesthetic and worldview. The author

considers Parajanov a figure whose artistic strategy, heritage,
and radical innovation are organically combined. The article also
focuses on the director’s traits, including his experiences of
imprisonment, personal loss, and a deep sense of otherness, all of which
are reflected in his works' visual and conceptual structure.
An original concept is introduced - to Parajanovize - to describe
a specific artistic model of behavior characterized by provocation, irony,
transgression, and deliberate norm violation. Parajanov’s collages and
installations are analyzed as autonomous forms of his visual language,
where existential intensity and iconographic richness become tools of
self-expression. His numerous unfinished projects are discussed as
an element of the tragic dimension of his creative biography.
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IToucK MCTOKOB TBOpUeckoro Merogzia Cepresi ITapajikaHoBa HeM36€XXHO IPUBOAUT
K ero AeTckuM rogamMm. OH pocC B TPaAUIIMOHHON TOMIIMCCKOM apMSHCKOM ceMbe, C €€ yCTOM-
YMBBIMM HOPMaMM ¥ YKJIaZloM. OJfHaKO, KaK MO>XHO IIPeJII0I0XKUTh, MJIaZIIIeMy B CEMbe
Ceprero yZajoch u3bexaTp Ype3MepHOM CTPOTOCTU BOCIMTAHMS, YTO ITO3BOJIUJIO €T0 BO-
06pakeHMI0 pa3BUBATBbCSI CBOOOJHO M CIIOHTAHHO, TOTOBBIM B JIIO6YI0 MMHYTY B3JIETETh
Ha KpbUIbsiX. Poautenu IlapazpkaHoBa o6jaZlaJiv CUJIBHOM J>XM3HEHHOM >SHEpTuei,
0CO6EHHO OTell, sipKasi U NpOoTUBOpeuMnBass ¢urypa, Bjiajeel], aHTUKBApPHOrO MarasmHa
U, IO CJIyXaM, IOAIIOJIbHOTO 60paess (3a uyTo U 6b11 apecToBaH). IMEHHO OT Hero 6yZayiiuni
Xy, 0)KHUK, BEPOSITHO, YHAC/JIeL0BaJl TOHKOE 3CTETUUECKOe UYYThEé U MHTEpPeC K «BEeIJHOMU
KyJIbType», KOTOPbI} BIIOC/TIEZICTBMUM BBIPA3UJICS B €ro KOJIJIaXKaxX M MHCTAJISIUSIX.

HeTtckyue urpel Ilapaj)xaHoBa, B TOM 4ucje MomnyJsipHas B Tounucu urpa «Iom-
ZloM», B KOTOPO IeTy BOCIIPOM3BOAMUIIM MOBCEJHEBHYIO XM3Hb B3POCJbIX, CTAJIX CBOe-
06pa3Hoi1 Ipesanel K ero XyZoXXecTBeHHOMY nyTu. Homo ludens - «4esoBek urpato-
MM» — HadaJ QOpMMUpPOBATHCS MMEHHO 37eCb. OTOT «AeTCKUM TeaTp» CylleCTBOBaJ
B KOHTEKCTe OOJIBIIOro TeaTpa >XM3HU - MHTEPHAIMOHAJIBHOTO TOMJIMCCKOTO ABOpa,
IIPOCTPAHCTBA, JMIIEHHOTO YETKMX TpaHMI, MeXAy JIMUYHBIM U OOIeCTBEHHBIM.
Tak Ha3bIBaeMble «MTAJIbsIHCKME» IBOPHI (Ha Jiesie — cyryb6o TOuamcckue) npescTaBisiin
06011 yHUKaJIbHYI0 GOPMY KOJIJIEKTUBHOTO OBITA, TZle COCeAU A eINJIM He TOJIbKO PaZloCTU
U TOPecTu, HO U caMy TKaHb IIOBCeHEBHOCTMU.

Tudauc (HpiHe TO6MIMCK), C €ero KapHaBaJbHOM aTMOCPepoi, MOJIMITHUUYHOCTHIO
U KYJIBTYPHBIM MHOroo6pasueM, 6b1J1 0CO6BIM ropoZioM. B roabsl Poccuitckon mmiepun
OH BBICTyHNaJI KaK I0XKHBIM oprnocT Ha KaBkase, a B COBETCKMI Iepuof — KaK OAUH
U3 HEMHOTMX IPOCTPAHCTB OTHOCUTEJIBHOM CBOOOJABI BHYTPM OOLIell CUCTEMBI.
DTa OTKPBITOCTD, KaK CollMaJibHasl, TaK U KyJAbTypHasi, chopMupoBasa ocoby0 YyBCTBU-
TEJIBHOCTb Y T€X, KTO 3/1eCh poC 1 TBOPMJI. C coXXaJleHUueM NMPUXOAUTCS KOHCTATUPOBATh,
YTO CEerofHSIIHUN TOUAUCHU, C ero CTEKJIOM, OETOHOM U yTPaTOM ZIBOPOBOM KYJIbTYPHI,
yTPaTUJI Ty YHUKAJIbHYI0O aTMocdepy, KOTopasi CIOCOOCTBOBAjIa POXAEHUIO TaKUX JINY-
HOCTel, Kak [Tapa/i>)kaHOB.

Koro MblI MOXeM Ha3BaTb XYZAOXXHMKOM, TBOpLOM? TOro, KToO BUAUT MUpP TIybKe
U sipue Ipyrux, KTo 061a/5aeT CO6CTBEHHBIM B3IJISIIOM M OCTPO JKeJlaeT MOAeINThCS 3TUM
BUJIEHMEM C OKPYXXaIIIMMU. XYAOXKXHUK HEYCTAaHHO MIET CIIOCOOBI IepefiaTh CBOE YHU-
KaJIbHOE BOCIIPUSITHE ITIOUTH KaXKZoMy. I[To MoeMy y6exxjeH1I0, UCKYCCTBO — 3TO IIOCJIaHue,
CyLIeCTBYIOIlee B CaMbIX pa3HbIX ¢opmax: I033UM, MY3bIKe, CKYJbITYype, >XUBOIMCH,
dotorpadun, kuHemartorpade... HacTosmuy xXyJ0XXKHUK — 3TO, IIpeXxJe BCero, JMYHOCTD,
TBOPSIIlasi C HAMBHOM, IIOUTH JE€TCKOM BEpOi B TO, YTO MUP MOXKHO U3MEHUTBD K JIyUIIeMy.
5TO He O3HauyaeT, UTO OH BCerjJa OCO3HAET CBOI0 MUCCUIO; 6€CCO3HATEIPHOE TOXKE JIEXKUT
B OCHOBe TBopuyecTBa. C IMeyasbl0 3aMeuy: Mbl XXMBEM B OuUeHb I[MHUUYHOE BpeMs.
HacToslyx Xy[0XXHMKOB HEMHOTrO. BOJBIIMHCTBO TeX, KTO 3aHMMAeTCsl MCKYCCTBOM,
ZlajJieKu OT UJieasioB U CTPEMJIEHUN U3MEHUTb MUP. VIM He [0 HAaUBHOCTU — UCKYCCTBO JIJIsI
HUX CTaJI0O 6M3HECOM, a «/eJlaHMe MCKYCCTBa» — PEMECJIOM, MHOT/AA YCIEUIHbIM, HO ITy-
CTBIM B CBOEM CyTH.

51 XOpollIoO MOMHIO, KaK OCTPO IepexxuBas IlapaZi)kaHOB, €C/IM KTO-TO He IMOHUMaJl
sI3bIKA €ro MCKYCCTBA, ero rnocjaaHuit. OH Mor 6bITh pa3oyapoBaH, JaXke 30JI, B TOM 4YuCe
U Ha MeHS, Korja s He MOT yBU/IeThb TOrO, UTO BU/es oH. [IOMHIO, KaK OH JjaJl MHe IIpo-
YecTb ClieHapuil «/leMoHa», a 3aTeM TYT >Xe IIOoTpeboBasl MOel OlleHKU. SI3bIK CLieHapus
6BIJT HACBIIleH CMMBOJIaMM, OH OKa3aJICS CJIMIIKOM CJIOXXHBIM /1JI1sI BOCIIPUSITHUS C IEPBOT0
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pasa. 5 mombITascsa M306pa3uUTh NOHMMaHMe, HO Cepresi HEBO3MOXXHO 6bIJI0 OOMaHYyTh.
SI IPOCTO HE MOCTUT CYyTh 3TOM pPaboTHhI.

Ka)xbI} 4eJI0BeK 3HaeT, UYTO OH CO3JaH BCeBBIIIHUM B €IMHCTBEHHOM 3K3eMILIsIpe,
4YTO OH — YHUKaJIEH. VM IOTOMY KaXK/blJi CTPEMUTCS L0Ka3aTh, UTO €ro MOsIBJIEHUE B 3TOM
IIpeKpacHOM M Tparm4ecKkoM MMpe He CJIydallHO. UeJI0BeK HYXXZaeTCsl B IOATBEPXAeHUN
COO6CTBEHHOM 3HAYMMOCTH: OH XOUeT OBbITh MCKIIOUUTETbHBIM, YIOMMHAEMBbIM, 3HAMEHMU-
TBHIM, JIIOOMMBIM. DTO )XeJlaHWe [IBMXXET BCEMU HaMM, HO B CJlydyae IO-HaCTOsIIIeMy ofia-
PEHHBIX ¥ SHEPTUYHBIX JIIOZle1 OHO CTAHOBUTCSI HaBaXkJieHueM. /Tymaro, 6e3 3Toro HaBa-
XXIEHUsI Xy[OXHMKa He ObiBaeT. CKPOMHBIM M HEaMOMIIMO3HBIM JIIOASIM, KaK MHe
KaXkeTcsl, A Bepb B MCKYCCTBO 3aKpbITa.

KTO ke Takoy reHui? YeM OH OTJIMYAETCSI OT IIPOCTO OJAPEHHOTO MJIM TaJIaHTJIV-
BOI'0 4yesioBeka? /la, reHUM - 3TO, 6e3yCJIOBHO, ofapéHHble JioAu. Ho riaBHOe B HUX —
3TO CIIOCOGHOCTH JOCTUraTh CBOEN IiejiM, HEeCMOTpsI Ha Jbble O06CTOSTEbCTBA.
Bosiee TOro, HepeZiIkO MMEHHO TPYAHOCTU CTAHOBSITCS [JisI HUX IJIOLOPOZLHOM IOYBOW,
Ha KOTOPOM BbIpacTaeT UX COOCTBEHHBIN 1IBETOK.

ITapaj)kaHOB NpPOBEJ UeThIpe rofila B JXXYTKOM TpPYyZOBOM Jiarepe cpeiu y6muiL
U 6aHAUTOB. HO MOTOM OH He pa3 roBOPWJI, UTO 3TO 6bLJI OAMH U3 CAMBIX BaXXHBIX YHU-
BEPCUTETOB B €ro XXU3HMU. 51 HUKorga He 3abyly OAVH AMaJIOT MeXAy ABYMS BeJIMKUMU —
Cepreewm IlapazyxaHOBBIM M AHZpeeM TapKOBCKMM. B MOEM npucyTcTBUM IlapazyxaHOoB
cka3asl TapKOBCKOMY, UTO CUMTAET €r0 OUeHb TaJIaHT/JIUBbBIM, HO He TeHUaJIbHbIM, [IOTOMY
4yTO TapKOBCKMI, MOJI, HE CUJIeJI B TIOpbMe U He 6bLJI roMoceKcyasoM. Mo)XHO cebe mpef-
CTaBUTbH I'J1a3a AHApes... OH, yMalo, ObLJI yBepeH B CBOel reHUaJIbHOCTU.

O BJAMSIHUU IOMOCEKCYaJIbHOCTM Ha TBOPUYECTBO Ilapa/kaHOBa sI CKaXy OT/EeJIbHO.
Celuac e CKaX<y, YTO M3 TIOPbMBbI OH BBILIEJI CMJIbHEe U MyZipee, C OTPOMHBIM UMCIOM
paboT, KOTOphIe CeTOAHS YKpalIalOT CTeHBI ero My3esl B EpeBaHe. YBbI, eMy He JIaJii BO3-
MO>XHOCTM paboTaTh B KMHO, CiIefylolye YyeTblpe roga. Ho oH He aas Jydylinx BpeMéH
CJIOXKa PYKM — OH TBOPWMJI KaXJBIN JleHb, KXK/BIN Yac, KOXAYI0 MUHYTY. VICKal fpyrue
IIyTU CaMOBBIPaXEHMSI: [Jejall KOJUJIaXM, accaMbOishky, penu-Menabl. YcTpauBas
BCTpeYH, AeJINJICSI UCTOPUSIMU, TOBOPUJI B 06pa3ax O TIOpbMe, COBETOBAJI MOJIOABIM XY-
IOoXXHMKaM... OH 6b11 HacTosiui Homo Ludens - yesioBek urpawuuii. OH urpasi c npej-
MeTaMM, C JIIOAbMMU, C CAMOM XXU3HBIO.

OueHb KaJib, YTO HUKTO He 3amucaa XoTsI 6bI HA MarHUTO(POH ero HeBepOsITHbIE pac-
CKas3bl. 51 10 cux mop cebs1 3a 3TO YKOpsito. EAMHCTBEHHBIN 10-MUHYTHBIN PUIBM, KOTOPbIN
sl CHSI1 B Mae 1980 rozia Ha 16-MM IIJIEHKY — OH paccKa3blBasl 06 opraHM3oBaHHOM Ilapa/i-
>KQHOBBIM Moe3ZiKe B AxmaT M CaHauH, I/le CHUMaJIMCh KJIoueBble ClieHbl CasiT-HOBBI -
yTepsiH 6e3B03BpaTHO. BCcé, UTO ocTasioch y MeHs — 3TO ¢poTorpadpuu, 6€33ByuHble CHUMKMU,
KOTOpbIe He MOTYT IepefiaTh TOT HEIPEPbIBHBIN TeaTp, KOTOPbIM 6bLjIa XXMU3Hb Cepresi.

YTob6bl 06'bsICHUTE PeHoMeH I[lapaakaHoBa cebe M 061LeCTBY, S akKe BBEJT HOBBIN
rJIarojl - «IapaJKaHMpPoBaThb». DTO O3HAUaeT He TOJIbKO NpeACTaBJsITb cebs, HO U
Ha/icMeXxaTbCsl, IPOBOLMPOBAaTh, 3NATHUPOBATh, pPa3ZipaXkaTb, 06M>KaTb, aTaKOBAaThb, CXKU-
raTb MoCTbl. Ho, UTO HamnboJiee BaXKHO, 3TO CO3/aBaTh COOCTBEHHBIN MUP, KOTOPbIN ybe-
OUT KaK CaMOT'0 XyZ0XXHUKA, TaK U OKPYXKAIOIMX B MCKJIIUYUTEIbHOM HEOO6XOAMMOCTU
ero cyuiecTBOBaHMs. KOHEYHO, 3Ta CIIOCOOHOCTD «MapaPKaHMPOBATH» HEPEOKO BBI3BI-
BaJla pa3fjpakeHue y JIIoJel, OTpaHUMUYEHHBIX B BOCIPUSITUM M CTOSILIUX y BJIACTH.
Kak cinencreue, B fekabpe 1973 rofa OHM OTOMCTUIN €My, OTIIPaBUB B TIOPbMY.
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OCHOBHBIM MCTOYHMKOM TBOpUYECTBa JIIOO0r0 XyJ0XKHMKA SIBJISIETCS ero IOBCeHeB-
Hasl )XU3Hb, CO BCEMMU €€ B3JIETaMM U MaJleHUsIMU. [IJIs1 TOTO YTOOBI CO3ZlaBaTh, HY)XXHO
MMeTb YTO-TO BHYTPMU, UTO 06513aTeJILHO BHIIJIECKMBaeTCsI HapyXKy. )Ku3Hsb [TapazykaHoBa
6bly1a HaChIIleHa COOBITUSIMM KaK TparmdyecKuMu, Tak 1 KoMuueckuMmu. OH sIBHO cobupan
BIIeYaTJIEHUS [JIsSI CBOEro BeJIMKOro ¢puiabMa 1964 ropa, «Hap TeHSIMM 3abbITBIX MIpej, -
KOB». OJHMM M3 IEPBbIX TParuuyeckuxX 3MU30/30B, KOTOPBIM HOTPSIC AYUIy MOJIOLOTO
Cepres, 6bly1a HEOXXM/JaHHAsI CMEPTH €TI0 COCeKM, leBOukyu Bepol. M3BecTHO, uTo Ilapas-
’)KaHOB HaudaJl CHMMATh CBOM mocjaefHUM uabM «JICroBeAb» CLIEeHOM NIOXOPOH Bephl.
OpHako 6bLJIO BCero ABa JHS CbEMOK - IlapaZpkaHOB He CMOT IPOAOJDKUTH pPaboTy
13-3a 060CTPEHUSI CMEPTEIbHOM 60JI€3HM — paKa JIETKUX.

Opyrum TsDKENBIM yZapoM CTajla Tparuueckasl cyZbba ero mepBoi >XeHbl Hursp,
y6uTOM CO6CTBEHHBIMM OpaThsIMMU 3a TO, YTO OHA OCMeJINJIach BBIMTHY 3aMYy)XX 3a YeJIOBEKa,
HeyTroZJHOT'0 ceMbe. 3aTeM IocaeA0Bal 60Ie3HeHHBIN pa3Boy, co CBeTJ/IaHOM, BCEro yepes
roj, rnocsye cBaAb6bl. ENlé oZ1Ha MOMBITKA CO34aTh CEMbIO C akTpucoy 3oen Hepban (koTo-
pyto Ilapa/kaHOB CHUMaJI B He3aBeplLIEHHOM ¢uibMe «KueBckyue ppecky») 6plia penim-
TeJIbHO OTBeprHyTa MaTepblo Cepresi, CupaHyll, KOTOpasi MeuTajla O BOCCOeAMHEHUN
C ero nepBoi cymnpyroi. [lapafpkaHOB 6bLJI apeCcTOBaH TPMOXKABI: B 1948, 1973 U 1982 ro-
ax. Ero >Xu3Hb MOXHO 6b1JI0 6bI Ha3BaTh 3KCTPEMaJbHOM — a MMEHHO TaKle yCJI0BUS,
10 MHEHUMIO MHOTUX, SIBJISIIOTCSI HEOOXOAMMbBIMM JIJIsl HACTOSIILLETO XYL 0XKHUKA.

[TocsiefHMM CTpAllHBIM y[apoM CTajla Tparmdeckass CMepTb, QpaKTHMUYECKU caMo-
yb6UMCTBO, 6JIM3KOT0 pOACTBeHHMKa IlapajZi)kaHOBa, XyAOXHMKA KMHOCTYAUU AJIMKa
I>xaHlIMeBa. JI)KaHIIMEB paboTasl HajJ, BCEMU I'Py3MHCKUMU GuabMaMu IlapajpKaHoBa,
a TaK)Xe UCIIOJHUII POJIb XyAOXXHUKA-TPUMUTUBUCTA [IMPOCMaHM B KOPOTKOMETPAXKHOM
dunbme «Apabecku Ha TeMmy [IupocmaHu». Bojiee Toro, /J[>kaHIIMeB 6bLJI COABTOPOM BCEX
penu-MenzioB U accambiisikel, MOCKOJbKY HEBO3MOXXHO NpeACcTaBUTh IlapaJiyKaHOBa,
CIIOKOMHO KJIESIIIero OAMH 3a APYTMM KYyCOUKM CTeKja. BO3MOXHO, €CTb IPUUYMHBI, 10
KOTOpbIM Ilapa/pkaHOB B3s1J1 Ha cebsi OOJIBIIYI0O OTBETCTBEHHOCTb 3a CMEPTh AJIMKA.
51 yBepeH, 4TO 3Ta Tparefus cTaja KaTaJln3aTOPOM CKPBITOrO paka JIErKMUX, KOTOPBIM I10-
pasmi xyAoXkHMUKa. [TapaZi)xaHoBa HAaCTOJIBKO IOTpPsSIC/Ia 3Ta yTpaTa, YTO B Ma30XMCTCKOM
MaHepe OH noBecus ¢pororpadpuio MEPTBOTO AJIMKa B rpoby Ha CTEHY CBOE KOMHATHI.

OpHako IlapaZi)KaHOB YZIMBUTEJIBHBIM 06pa3oM cyMes Cy6JIMMMPOBaTh CBOIO 60J1b
U rope B TBOpYeckuil npouecc. OH obpaTtuics k o6pasy I>XOKOHAbI, MOHBI JIN3bI, KUCTU
JleoHapno na Bunun. [IpuMeuaTesbHO, UTO [TapaZpkaHOB Ha3BaJl MOIO IepBYI0 ero GpoTo-
rpaduio Takxe «JI>KOKOHZA0M». DTO CIIyUMUJI0Ch B HOsI6pe 1978 roza, Korza Mbl II03HAKO-
MUINCH. CIIYCTSI POBHO JIeCSITh JIET OH IOMPOCUJI CBOEro IJIeMsIHHMKa 'apuka npuobpe-
CTM B HallleM KpyIHeMlIeM apT-Mara3uHe BCe penpoiyKuuyu 3Toi paborel. K pazoctu
Cepresi, FapuKy yZiajioCh KyIUTb PeNpoOAyKLMUM 6OJBIIOTO pa3Mepa M OTJIUYHOrO Kaue-
cTBa. Ha Mo B3rJIs17, 3Ta cepusi KoJ1axkey IlapazkaHoBa sIBJISIETCSI OAJIMHHBIM LlIeJleB-
poM. KoJsia)ky IponMuTaHbl BeJMdaullie TBOPUECKOM 3Heprueu, HamoJTHEHbl KOHTPAcCT-
HBIMM 3MOLMSIMU — JIIOO0OBBIO U ropeM. 3Tu paboTbl LEeMOHCTPUPYIOT €ro MOHMMaHMe
KpacoTbl, MyZJpOCTU U YIIOPCTBA B IPEOJ0JIEHUM HEeCUaCTUM.

Pa6oTel [TapaZiy)kaHOBa HeJIb3s1 CBECTU K OCTMOZ,EPHU3MY, KOTOPBINM, KaK IIpaBUJIO,
3KCIUIyaTUpPYyeT M yIpoljaeT BeJIMKOoe MCKYCCTBO IpPOULIoro. HampoTus, 3TO MCTUHHBIN
BTOpoM PeHeccaHc. Korga s1 BepBble YBUJEI 3TU IPOU3BEAEHMSI, I MCIIBITAJ HEUTO I0-
X0>Xee Ha LIOoK. TOT e 110K $1 mepexxui, yBuzeB ¢uiabM «CasaT-HoBa». HacTosee uckyc-
CTBO, IIOMMMO CBO€J OCHOBHOM QYHKIIUM — 3CTETUYECKOIO U ITUYECKOTrO MOCJIaHUS Ue-
JIOBEUYECTBY — BBIMOJIHSET ellé OlHY He MeHee BaXXHYIO pOJib: OHO CO34aéT MIPOCTPAHCTBO
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CcBO6OZBI, TZle aBTOP MOXET KOHCTPYMPOBaTb COOCTBEHHBbIEe MUPBI, CBOIO BCEJIEHHYIO.
34ech MOXHO IIpeoioieTh 60JIe3Hb, CTPaX, TPYCOCTb... 3[1eCb MOXXHO MedTaTb, OCMeIN-
BaTbCSl, CTPEMUTHCS K JOCTMXKEHMUIO.

O Hako IJIaBHBIM ABUraTeaeM IlapajjkaHoBa BCerzia OCTaBaJoCh CTpeMJIEHUE K 110-
CTMDKEHMIO U CO3JIaHMIO KpacoThl. «Kak KpacuBO, Kak 6€3yMHO KpacuBO!» — 3TO 6BLJIO eTro
s106MMoOe BOCKJIMIaHUE, UCXOASIIIlee U3 ero0 YHUKaJIbHOM CIIOCOOGHOCTY YyBCTBOBATh Ma-
TEPUAJIbHYIO KPAcOTy, CO3ZLaHHYI0 uesloBeKOM. Ero «/I>)KOKOHZa» He IPOCTO KpacuBa -
oHa 6eckoHe4HO ri1yboka. ITo cpaBHeHMIO € Hel, J[>KOKOH/a JIeoHapZ0 Zia BUHUM KaeTcs
HEeBEPOSITHO NPOCTo}. OHA TapMOHMYHO pacIojioXkKeHa Ha pOHEe MUPHOTO CEIbCKOT0 IMeil-
3a)ka ¥ CMOTPUT Ha Hac C JOCTOMHCTBOM, CIIOKOMCTBUEM U JIETKOM MPOHUEN, CJIOBHO 06-
palasicb K HaM U3 IJTy6MHBI BeKOB. [Iapa/i»)kaHOB JXe CO34aéT CBOI0 Bepcuio JPKOKOH/IBI B
KOHIIe OZJHOTO M3 CaMbIX KPOBaBBbIX BEKOB B MCTOPMM 4YesOBedecTBa — BeKa, KOTOPHIN,
IIOMMMO BCeX APYTUX I'PEXOB, YTBEPAMUII IPUMAT NMOTpebIeHUs HaZl PaJ0CThI0 TBOPEHUSI.
I>xoxkoHAbI ITapazpkaHOBa — 3TO MOPOXKAEeHMe HalllMX TypOyIeHTHbIX BpeMEéH. OHU OZIHO-
BpPeMeHHO Tparuyecky UIrpmuBbl, HACMEILJIUBO CTPOTMe, CTPAacTHbIe M 6eCUyBCTBEHHbIE. B
ux obpasax TBopuecTBO Ilapaj)kaHOBa He MMeeT I'PaHMUl], a SHEPTeTUYEeCKM 3TU KapTUHBI
MIpMHA/AJIEXAT XXUBYILIEMY CTPACTSIMM MOJIOZOMY YeJI0BEKY.

OpHaXXAbl s1, KaK 00bIYHO, HaBeCcTUJI [lapaZi)kaHOBa. B ero fome rocTuan iBe COTPyZ,-
HUIIBI KUHOCTYAUU «JIeHQUIIBM», 11BeTOYCTAHOBIIUIIbI, KOTOPble 3aHMMAaJIUCh ITe4aTbio
konuit pusabpMa «IiBeT rpaHaTa». Mbl CIYCTUIUCH K yiIMIle ApceHa M 3aBepHyIMu Ha TXUH-
BaJIbCKYIO yauly. lymaro, [Tapazi)kaHOB JJaBHO BbIHAIIIMBAJ 3TOT 3aMbIcesl. «BOT oTcioZia
CaMBbIil JIYYLIUIM BUJ, HA CBATYIO ropy MTaiiMuHAY, ¥ OyeT IpeKpacHbIM KaZip», — IIPOU3-
HEC OH, yKa3bIBasi MHe Ha MeCTO, OTKyZia 51 JOJIXKeH 6bLJI CHATD 6yAyiluui menesp. Ceprein
paccTaBUJI LIBETOYCTAHOBIIMLL, HAIIE cebe MeCcTO M BejieJl MHe HadyaTb CHMMAThb. 51 uc-
M0J1b30BaJI MPOCTOM «3eHuT». HeoxxugaHHo ITapajkaHoB, C yAUBUTEIbHOM JIETKOCTHIO,
HEeCKOJIbKO pa3 MOAIPBITHYJI, ¥ MMEHHO TpeTui Ay6Jb okasaacs Hauaydmum. [lapazxa-
HOB Ha3BaJI ero «KaJJpoOM BeKa», a 51 — «II0JIETOM YEPHOT'O BOPOHA».

Korpa 51 BepBble MO3HAKOMMJICS € [Tapa/yKaHOBBIM, 51 HE MMeJI IIpe/iCTaBJIEeHUS O ero
buibMax. OTO KaXXeTCsl yAUBUTEJIBHBIM CErofiHsI, KOrZia MOXXHO JIETKO 03HAaKOMUThCS C JIIO-
66iM ¢mabMoM. Ho B Te roppl, Korga He 6bLI0 BUJeoKacceT, a 0 YouTube ga)ke He MO0
OBITh U peuy, s1 He MOT MPeJCTaBUTDh cebe ero pexxuccypy. Ilosxe, yuaeB ¢uiabm «TeHU
3a6bITBIX IPESKOBY», 1 6bLJI ITy6OKO BIleuaT/I€H paboToyt onepatopa KOpust MibeHKo U CKa-
3au1 [Tapai»KkaHOBY, YTO 6€3 IJ1a3 3TOTO OolepaTopa OH He CMOT 6bI CO3/1aTh CTOJIb AMHAMUY-
HYIO M 3KCIIPECCUMBHYIO KapTMHY. DTO 3aMedaHMe CUJIbHO 06mzesio ero. ITo3gHee 51 y3Hal
6osibIlIe 0 TBOpUecKoM 6uorpadum Cepres. Zleso B TOM, YTO ZI0 ChEMOK «TeHel...» [Tapaj-
>KaHOB IIpopaboTas 15 JIeT Ha KUHOCTYAUM MMeHU JI0OBXXEHKO, IZle CHSIJI YeThIpe IT0JIHOMEeT-
PaOKHBIX GMIbMA U TPU LOKYMEHTAIBHBIX. B 3THX paboTax TpyZAHO 6bLJI0 YBUZETD OyAYIIETO
MasCTpo. [103TOMy pa3roBOpHI O pellalollleM BJIMSHUM OllepaTopa HauyaJucCh Ha CTyAUM
cpasy IocJie BbixoAa ¢uabMa.

S pymato, uto IlapapkaHOB Hayajsl CHUMATh CBOM HOBBIN GpuibM «KueBckue ppeckm»
C HETIOZBMIKHOM KaMepol, UTOObI JOKa3aTh cebe M OKPYXKAIOIIMM, YTO CEKPET ycIexa ero
UIBMOB He 06513aTe/IbHO CBSI3aH C ABMKYILeNcs KaMepoil. K co)xaseHnIo, 3TOT IMPOEeKT 6bLI
3aKpbIT, U [TapazipKxaHOB IPOAOJIXXMII UCIIOJIb30BaTh HEMMOABMKHYIO KaMepy B «CaaT-HoBa»
wnu «LIBeT rpaHaTa». OfHAKO, s1 yBepeH, uTo Ilapa/i)kaHOBY IOBE3JIO C KOMaHZoN B «Te-
HSIX...» U «CasT-HoBe» — OH cobpas MoTpsicaloliye TBOpUeCKMe KOJIJIEKTUBBI, KOTOpbIE
CMOTJIM BOILJIOTUTDH €T0 3aMbIC/Ibl. B OT/INUMeE OT ChEMOK I'PY3MHCKMX GUIIBMOB, TaKMUX KaK
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«JIereH/ia O CypaMCKOM KpenocTu» U «AmunK-Kepu6», KOTophle, 10 MOEMY MHEHMIO, He [I0-
CTUTJIM COBEPLIEHCTBA, KaK YKPauHCKME U apMsIHCKME paboThI.

CiefyeT OTMETUTD, UTO B 3TO BpeMs IlapaJi>)kaHOB y>Xe UCHBIThIBaJI HEZIOCTaTOK SHEP-
ruy. VIHOTAa OH BEJI cebsi KaK dHepreTUYecKuil BaMIup. SI IOMHIO, YTO IIOCJIe ZOJITOTO 06-
LIIeHMS C HUM YyBCTBOBAJI Ce€6s1 MCTOLIEHHBIM, XOTSI ¥ UCIIBITBIBAJI y,0BJIETBOPEHME OT TOTO,
YTO TOMOTrajl eMy IIOJIyYMTb 4YacTb TOM 3HEpPruyM, B KOTOPOM OH TaK HYXIAJICS.
Korpa oH cHuMan «TeHu...» u «CassT-HoBa», OH 6bLJI Ha IMKE CBOEM TBOPYECKOM dHEPTUMH,
a B IIOCJIeflHME TOZAbl >XM3HM, IOCJe MOYTH NSITHaZLaTUJIETHEro IepepbiBa B KUHO,
OH CO>XaJIeJsI, YTO He YCIIeJI 3aBEPLIUTD BCE CBOU IIPOEKTHI, B OTIn4YMe OT OesIJIMHU, KOTOPBIN
YILIEJT U3 XXU3HU C 3aBepUIEHHBIMM paboTaMu.

YTO KacaeTcsi TOMOCeKCyasIbHOCTH [1apa/i)kaHOBa, TO B Te r'OZibl 3TO ObLJIO He CTOJIb pac-
IIPOCTPaHEHHBIM SIBJIEHMEM, KaK ceroZiHs. bojiee TOro, OTKPbITO TOBOPUTH O CBOEM «OTKJIO-
HEHMM OT HOPMBI» ObLJIO KpaillHe OIlaCHO, BeJb 3a 3TO MOXXHO OBLIO IONAacTb B TIOPBMY.
[TapaZi>XaHOB YMYZpPSIJICSI HOCUTb 3Ty CBOIO OCOH6EHHOCTb C OIPOMHBIM [JOCTOMHCTBOM.
SI mymaro, YTO 3TO O6CTOSATEIBCTBO, UYYBCTBO «6BITh APYIMM», N06ABJISIIO BaXKHYIO IPaHb
B €ro TBOPYECKYI0 3HEepruo. 5 MOMHIO, KaK OAHaXZbl OH CKa3aJll MHe M MOeMYy [JpPYTY,
Xy#oXXHUKY Mapky I10JIIKOBY: «3abyAbTe PO >KEHIIMH, U epef, BaMU OTKPOIOTCSI HOBBIE
rOpU30HTHI!» MbI, KOHEYHO, €My He IIOBEpMJIM, HO B ero CjJ0oBax OblLjia [0Jis IpaBIbl.
Co cBOMM pa3ZiBOEHHBIM OlllylileHrMeM Mupa [lapaziykaHoB 6bL1 60jiee YyBCTBEHHBIM U OIILy-
1IaJT )KM3Hb IJ1y6Ke, YeM OObIYHBIN UeJIOBEK.

S MOMHIO, KaK OfHaXAbl s1 choTtorpadupoBasn I[lapajpkaHOBA, BBIHOCSIIIETO Bezpa
¢ mycopom. Korzia s1 npunHéc emy ¢poTorpaduio, oH 6bICTPO CO34aJT U3 He€ KOJIJIAXK, IIOMECTUB
B BeZipa 1306pakeHMsI FOJIbIX )KEHIIIVH, 3asiBUB, UTO OHY er0 He MHTePeCYIoT. B TO ke BpeMs
B pyroM ajibboMe OH pa3dmecTua pororpaduu cebs ¢ JKeHIMHaMU BBICIIETO CBETa, IO IIN-
caB ux: «5I BepHyJICS K >XeHIIMHaM!». I B OTBeT Ha IUIakaT PoTTepaamckoro pectuBass
1988 roza, o3aryiaBJIeHHbIM «20 KMHOPEXMCCEPOB 6yAyIIero», OH MOLIYTUJI, YTO I'JIaBHOE —
He 6BbITh B UMCJIe ABaLIaTU BEJIMKUX, a OBITh B MSITEPKE CaMbIX KPYThIX TOMOCEKCYaJIOB.

Kpome Toro, s1 X0uy f06aBUTh Hapy cJIoB 0 fobpoTe ITapagxaHoBa. KoHeUHO, OH 6bLIT
BpeMeHaMU )XeCTOK, HO TOJIbKO B TOM CJIy4yae, eCJIM KTO-TO He MOT IOHSITh U IPUHSTh Kpa-
COTY TaK, KakK 3TO Jiesiajl oH. OH MepeXXuBasl 3a BceX — cocesie, py3el, COTPYAHMKOB KMHO-
cryauu. OGHaOKIbI, HAIpUMep, MOYTaJIbOH IMIPUHEC eMy TUCbMO, U ITapa/i»)KaHOB B 3HaK 6J1a-
roJapHOCTH TOZapuJl EMY ZIOPOTYIO KOXKaHYyIO KYPTKY. 51 3HasI, 4TO OyKBaJIbHO HaKaHyHe Y
Hero He 6BLJIO JleHer Ha ITOKYIIKY ZeIIéBOro MaloHu (Bpoae kedupa), HO ero mocTyIoK C
KypTKOM 6bLI MOJ06eH IMOCTYNKy Koposisi. OH 6bI Ha KOPOTKOM HOT'e C HEe3HaKOMbIMU
JIIOIBMU — BOAUTESIMU TaKCU, IPOAABIIULIAMMY, JETHMMU. ..

9TOT paccka3 obpassl [TapaykaHOBA, €ero MPOTUBOPEUMBOCTD, UI'Pa C XXU3HBIO U CMep-
TBIO, TJIy6MHA YeJ0BEYECKOM AYILIEBHOCTHU, COeAMHEHHOM C TBOPUECKMM ITIOPBIBOM, IIpe-
KpacHO OTpaXkaeT XapaKTep 3TOr0 BeJIMKOro pexxyccépa. Cama ues Toro, kak ITapajpkaHoB
MOT coYyeTaTh B cebe UepThI aHTeJIa U IbSIBOJIA, IEMOHCTPUPYET ero HECTaHJapTHOE BOCIIPU-
stue Mypa. OH 6bLJ1 YeJI0OBEKOM C YHMKAJIbHOM CIIOCOOHOCTBIO MCKaXXaTh ¥ O HOBPEMEHHO
yIIy6JISiITh peajibHOCTh. B HEM He 6bLI0 MecTa JiJIsI TOCPeLCTBEHHOCTH — €0 XXU3Hb U TBOP-
4eCcTBO 6b1/IM 160 BeJIMKUMMU, 160 HeCyleCTBYIOMMU. Ero moaxos, K )XU3HU U UCKYCCTBY,
sIpKMe UCTOPUU U3 ero XU3HM, MHOTOTPaHHbIe, KaK CaMO ero TBOPYECTBO, OCTABJISIIOT HEU3-
rJIafiluMoe BIleYaT/IEeHNE.

VM, HakKOHell, ero MOC/JeqHUIM TBOPYECKUI TPIOK - COOCTBEHHBbIE IOXOPOHBI, HA
KOTOpBIX OH OyATO 6B mpucyTcTBOBasl. Ha onmHOM M3 ¢ororpaduit ¢ Tex MOXOPOH,
CIeJIlaHHOM MHOM, IPOM30IJa MOYTU MUCTHUUecKass UCTopusi. TOJIbKO dyepe3 ZBaJliaTh
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JIeT s1 3aMeTUJI B IIPaBOM BepxHeM yIJj1y Urypy, MOL03PUTESBHO MMOX0XKYI0 Ha CaMOro
Ceprest MocudoBuya. OH CTOSIJI YyTh B CTOPOHE, CJIOBHO Hab/II07ia1 32 MPOUCXOASIIIUM.
SI 6B Tak IOTPSICEH 3TUM OTKPBITMEM, YTO CTaJl YBEJIMYUBATHh M306parkeHMe IIar 3a
1IaroM - TOYHO, KaK IJIaBHBIM repoil B ¢muiabMe MukesnaHzxeso AHTOHMOHM Blow-Up
(®oToyBenuueHue). KoHewyHO, CyIIeCTByYeT BIIOJIHE pallMOHAJIbHOE OOBsSICHEHME:
KaKOM-TO IOXXUJION YeI0BeK, oX0Xui Ha [TapaZi>)kaHoBa, 3abpajicsl Ha ZIepeBo ¥ CMOTpeJI
Ha LepeMOHMI0. HO - B ITaHHOM cCJIy4yae 1 He MaTepUaJIuCT.

VicTopus ¢ MOXOpPOHaMU, I'le OH CaM CTaJl CBUZLETEJIEM CBOEIr'O MCUE3HOBEHM S, IIOPOXK-
JaeT He TOJIbKO BOIIPOCHI O CMMBOJIMKE, HO M O CyTM CaMOI0 IIpoliecca TBOpPYECTBa U
CMepTHU. 1eMeHThl MUCTUKM, KOTOPbIE BbI ONMCaIM, U caM $aKT, YTO OH «HAbJII0/IaeT 3a
CBOMMM MIOXOPOHAMM», JIUIIIb YCUJIMBAIOT BIedyaTeHMe, YTo IlapaZiPKaHOB 6bLI XYI0XKHU-
KOM, ZIJISS KOTOPOTI'O )XM3Hb M CMEPTh — 3TO He JBe IIPOTMUBOIIOJJIOXKHOCTH, a CKOpee 3Jie-
MEHTBI OJJHOT'O M TOTO JKe IIpoliecca — IMOCTOSTHHOT'O IIpeobpa3oBaHMs U TpaHCPOpMALIUN.
OH CTpeMMJICSI UCCIef0BaTh 3TU IIpefiesibl, TOJKasi CBOM paboThl U BOCIPUSITME MUPA 3a
paMKy TPagUIIMOHHOTO.

OpHoM 13 pegkux uept [TapaaykaHoBa 6bLy1a CIIOCOOHOCTD COUETaTh B cebe aHTeIbCKOe
U IbsIBOJIbCKOE. OH 6BLT UeJIOBEK KpaliHe MPOTUBOPEUYMUBBIN: BpeMeHaMu Jo6peninii, Bpe-
MeHaMM - COBEpPIIEHHO HeBBIHOCUMMBIN. I XO4y paccKka3aTb UCTOPUIO, KOTOPYIO YCIIBIIIA
ot Cepyxa ABenuksHa. HaBepHoe, BBl 3HaeTe, YTO OH — OAUH U3 PEXUCCEPOB U UCIIOJIHU-
TeJIb TJIAaBHOM posiu B puabMe «IlapaJipkaHOB».

B cenTsibpe 1988 roza, B I[Tapuke, Cepreir Monpocus ABeIMKsiHA IIPUHECTU eMy Ka-
paHpaay, Kpacky, IIBETHYI0 6ymMary — BCé Zijis OyAylLIuX KoJlaxXe. B utore IlapazpkaHoOB
CO3LaJI U3 3TUX MaTepUaJIOB YAUBUTEJIBHO KPACUBYIO KOMIIO3ULIMIO. ABEUKSH PelInI eé
puobpecTy, HECMOTPSI Ha BBICOKYIO LieHy. OHM JOTOBOPUJIMCh BCTPETUTHCS Ha Kiazboulie,
Ha moruiie AHapess TapKOBCKOTO.

9To 6bLIa MOYTHU TeaTpabHas ClleHa, — BcrmoMuHas Cepik. ITapaziykaHOB CTOSII CO Cle-
3aMM Ha TIJla3aX M TOBOPMII: «AHApel, mMou AHApeu! Thl OCTaBMJI MeHsI HaBcerza.
Tenmepb g OOMHOK». UV IpU 3TOM, MEXZAY BCXJIMIIBIBAHUSMMU U JIaMEHTAlLlMSIMM, OH He-
CKOJIBKO pa3 clipalliMBasl ABeAUKsHA, IIPUHEC JIX TOT AEHbI'NU.

A BOT UCTOpUSI, CIyYMBUIASICS yXKe CO MHOM. B 1985 roay MbI ¢ py3bsIMU OpPraHU30-
B poTorpadpuueckyo BbICTABKY. B OCHOBHOM 3TO OBLIM IOPTPETHI, BHIMIOJIHEHHBIE B
HeopeaJIMCTUUECKO MaHepe. Mbl OUeHb rOpAUINChE CBOeN paboToi. Ilapa/i)kaHOB MeJib-
KOM IIOCMOTPEJI CHUMKU, HAXMYPUJICS U BAPYT BBIKPUKHYJL:

- MeuuTOB fymMaeT, uTo OH [lapam>kxaHoB? A Ilapazip)kaHOB — 3TO !

YTo 3TO 661107 PeBHOCTH? OTKAa3 MPUHATH UYXKOM yCrex?

KoHeuHO, BOIIPOCHI O PEBHOCTU U IIPOTUBOPEUMSX €ro XapaKTepa TOXXE JIOTUYHBI B
KOHTEKCTE ero TBOpUecTBa — UeJI0BEeK, KOTOPbhIM BUAEJ MUP yepe3 MIPU3MY TaKMX MOLILHBIX
SMOLIMOHAJIBHBIX U TBOPYECKUX IEepeXXMBaHUM, HE MOT He OCTaBJISITh 3a COOO0Il CiIefoB
CTpaxa, 3aBUCTU U 60pbOBI 32 MECTO B 3TOM Mupe. HO MMEHHO B 3TOM CMELIEHUU YEPT
M CO3[aBaJICSl €T0 YHUKAJIbHBIV CTUJIb.
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The search for the origins of Sergei Parajanov’s creative method inevitably leads us
to his childhood. He grew up in a traditional Armenian family in Tbilisi, which is marked
by its firm norms and lifestyle. However, as the youngest in the family, Sergei managed
to escape an overly strict upbringing, which allowed his imagination to develop freely
and spontaneously, always ready to take flight. Parajanov’s parents were full of life en-
ergy, especially his father, a vivid and controversial figure, an antique dealer, and,
as rumor had it, the owner of an underground brothel (for which he was arrested).
It was likely from him that the future artist inherited a refined aesthetic sensibility and
an interest in the “culture of things,” later expressed in his collages and installations.

Parajanov’s childhood games, including the popular Tbilisi game “Dom-Dom,” in
which children imitated the daily lives of adults, served as a kind of prelude to his artistic
journey. Homo ludens - the “playing human” - was born here. This “children’s theatre”
existed within the larger theatre of life: the international courtyard of Tbilisi, a space
with no clear boundary between the personal and the public. These so-called “Italian”
courtyards (uniquely Tbilisian) were a distinct form of communal living where neighbors
shared joys, sorrows, and the fabric of daily life.

Tiflis (now Thbilisi), with its carnival spirit, ethnic diversity, and cultural richness,
was a city like no other. Under the Russian Empire, it served as a southern outpost in
the Caucasus; during the Soviet era, it remained one of the few spaces of relative free-
dom within the system. This social and cultural openness nurtured a special sensitivity
in those who grew up and created there. Regretfully, today’s Tbilisi, with its glass,
concrete, and loss of courtyard culture, has lost that unique atmosphere that gave birth
to personalities like Parajanov.

Who can be called a true artist, a creator? It is someone who sees the world more
vividly and intensely than others, who has a perspective and a burning need to share it
with others. An artist constantly seeks ways to convey their unique perception to nearly
everyone. Art is a message in countless forms - poetry, music, sculpture, painting, pho-
tography, and film. A true artist is, above all, a person who creates with a naive, almost
childlike faith that the world can be made better. This does not mean the artist is always
conscious of their mission - creativity often stems from the unconscious. I say with sad-
ness that we live in very cynical times. True artists are few. Most who engage in art are
far removed from ideals or the desire to transform the world. Naivety has no place
for them - art has become a business, and “making art” is a craft, sometimes successful
but hollow at its core.

I clearly remember how painfully Parajanov reacted when someone failed to under-
stand his art’s language and messages. He could be disappointed - even angry, including
with me, when I could not see what he saw. I recall when he gave me the script for
The Demon to read and immediately demanded my opinion. The script’s language was
saturated with symbols and too complex to grasp on a first read. I tried to fake under-
standing, but Sergei could not be fooled. I had not grasped the essence of the work.

Deep down, everyone knows that they were created as unique beings. Thus, we try
to prove that our appearance in this beautiful, tragic world is not accidental. We crave
affirmation of our worth: we want to be exceptional, remembered, famous, loved.
This desire drives us all, but it becomes an obsession in truly gifted and energetic people.
Without such obsession, there is no true artist. For modest and unambitious people,
the door to art seems forever closed.
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So, who is a genius? How is a genius different from a merely talented or gifted per-
son? Yes, geniuses are certainly gifted. However, they can reach their goal regardless of
the circumstances. Often, hardship becomes the fertile ground upon which their
unique flower blooms.

Parajanov spent four years in a brutal labor camp among murderers and gangsters.
Nevertheless, he would later say this was one of the most important universities of his life.
I will never forget one conversation between two great men - Sergei Parajanov and Andrei
Tarkovsky. In my presence, Parajanov told Tarkovsky that he considered him very talented
but not a genius - because, he said, Tarkovsky had never been to prison and was not ho-
mosexual. You can imagine Andrei’s eyes... I think he was pretty convinced of his genius.

I will speak separately about the influence of homosexuality on Parajanov’s work.
For now, I will say this: he emerged from prison stronger and wiser, with many works
that now adorn the walls of his museum in Yerevan. He was not allowed to work
in the cinema for the next four years. However, he did not wait idly for better times -
he created every day, every hour, every minute. He sought other paths of expression:
making collages, assemblages, and ready-mades. He hosted gatherings, shared stories,
spoke in images about prison, and gave advice to young artists... He was a true
Homo Ludens - a man who plays. He played with objects, with people, with life itself.

It is a pity no one recorded his incredible stories, even on a tape recorder. I still
reproach myself for that. The only ten-minute film I shot in May 1980 on 16mm film, in
which he told the story of the trip to Haghpat and Sanahin, where key scenes from
The Color of Pomegranates were filmed, was irretrievably lost. All I have left are photo-
graphs, silent images that cannot convey the unending theatre that was Sergei’s life.

To explain the Parajanov phenomenon to others, I even coined a new verb - to Para-
janovize. It means not only to represent oneself but to mock, provoke, shock, offend, attack,
and burn bridges. Nevertheless, most importantly, it means creating a world of your own
- one that convinces the artist and those around him of its absolute necessity. Of course,
this ability to parajanovize often irritates those with narrow perceptions and high posi-
tions. As a result, they took revenge on him in December 1973 by sending him to prison.

The primary source of any artist’s creativity is his everyday life, with all its highs
and lows. To create, one must carry something inside that inevitably spills out. Para-
janov’s life was filled with both tragic and comic events. He was gathering impressions
for his excellent 1964 film, Shadows of Forgotten Ancestors. One of the earliest tragedies
that profoundly affected the young Sergei was the sudden death of his neighbor, a girl
named Vera. It is known that he began his final film, Confession, with a scene of Vera’s
funeral. However, only two days of shooting were completed. Parajanov was unable to
continue due to the exacerbation of his terminal illness, lung cancer.

Another heavy blow was the tragic fate of his first wife, Nigyar, whom her brothers
murdered for marrying a man not approved by the family. Then came a painful divorce
from Svetlana just a year after their wedding. Another attempt to build a family with
actress Zoya Nedbai (whom Parajanov cast in the unfinished Kyiv Frescoes). It was cate-
gorically rejected by his mother, Siranush, who dreamed of a reunion with his first wife.
Parajanov was arrested three times: in 1948, 1973, and 1982. His life could rightly be
called extreme; according to many, such conditions are essential for a true artist.
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The last devastating blow was the tragic death, essentially a suicide, of Parajanov’s
close relative, the film studio artist Alik Janshiev. Janshiev worked on all of Parajanov’s
Georgian films and even played the role of the primitive artist Pirosmani in the short film
Arabesques on the Pirosmani Theme. More than that, Janshiev was co-author of Para-
janov’s ready-made assemblages, as it is hard to imagine Sergei quietly gluing bits of
glass piece by piece. There may be reasons why Parajanov felt primarily responsible for
Alik’s death. I am convinced this tragedy triggered the latent lung cancer that would even-
tually kill the artist. So deeply was Parajanov shaken by this loss that, in a masochistic
gesture, he hung a photograph of Alik in his coffin on the wall of his room.

However, Parajanov had an astonishing ability to sublimate his pain and grief into
the creative process. He turned to the image of the Gioconda, Leonardo da Vinci’s Mona
Lisa. Remarkably, Parajanov called my first photograph of him his “Gioconda.” That hap-
pened in November 1978, when we first met. Exactly ten years later, he asked his nephew
Garik to buy every available reproduction of the Mona Lisa from the largest art shop in our
city. To Sergei’s delight, Garik managed to find large, high-quality prints. In my view, that
series of collages by Parajanov is a true masterpiece. They radiate powerful creative energy
and are filled with contrasting emotions: love and grief. These works reflect his deep un-
derstanding of beauty, wisdom, and the perseverance needed to overcome misfortune.

Parajanov’s art cannot be reduced to postmodernism, which often exploits and sim-
plifies the great art of the past. On the contrary, this is a true second Renaissance.
When I first saw those works, I experienced something like a shock. I felt the same shock
when I first watched The Color of Pomegranates. Beyond its primary function of conveying
aesthetic and ethical messages to humanity, true art fulfills another no less important
role: it creates a space of freedom in which the artist can construct his world, his universe.
Here, one can overcome illness, fear, cowardice... Here, one can dream, dare, and strive.

However, the main driving force behind Parajanov was always his pursuit of beauty,
both in understanding and creation. “How beautiful, how insanely beautiful!” - This was
his favorite exclamation, born of his unique ability to feel the tangible beauty created by
human hands. His “Gioconda” is not merely beautiful. It is infinitely profound. Compared
to it, Leonardo da Vinci’s Gioconda seems astonishingly simple. She is harmoniously
placed against a peaceful rural landscape, gazing at us with dignity, calmness, and a hint
of irony, as if addressing us from the depths of the centuries.

Parajanov, on the other hand, creates his version of the Gioconda at the end of one
of the bloodiest centuries in human history - a century that, among many other sins,
affirmed the primacy of consumption over the joy of creation. Parajanov’s Giocondas are
the offspring of our turbulent times. They are tragically playful, mockingly stern, pas-
sionate, and indifferent. In their imagery, Parajanov’s creativity knows no bounds, and
the energy they emit is a youth burning with passion.

Once, as usual, I visited Parajanov. Two color correctors from Lenfilm Studio stayed
at his house, working on printing The Color of Pomegranates. We walked down to Arsena
Street and turned onto Tskhinvali Street. Parajanov had long nurtured this idea. “This is
the best view of the holy mountain, Mtatsminda; it will be a perfect shot,” he said, point-
ing out where I should take the future masterpiece. Sergei positioned the women, found
his place, and told me to start filming. I used a simple Zenit camera. Suddenly, with sur-
prising ease, Parajanov jumped a few times, and the third take turned out best. He called
it “the shot of the century,” while I called it “the flight of the black raven.”
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When I first met Parajanov, I had no idea about his films. That seems strange today
when it is so easy to access any movie. However, when there were no videotapes and
YouTube was not even a dream, I could not imagine his directing style. Later, after watching
Shadows of Forgotten Ancestors, I was deeply impressed by the cinematography of Yuri
Ilyenko and told Parajanov that without that cinematographer’s eye, he would not have been
able to create such a dynamic and expressive film. This comment deeply offended him.

Later, I learned more about Sergei’s artistic biography. Before Shadows..., Parajanov
had worked for 15 years at the Dovzhenko Studio, directing four feature films and three
documentaries. These works hardly hinted at the future master, which is why rumors
about the cinematographer’s decisive influence began circulating at the studio immedi-
ately after the film’s release.

Parajanov began filming his new project, Kyiv Frescoes, with a static camera to prove
to himself and others that the secret to his success did not lie in a moving lens. Unfortunately,
that project was canceled, and he continued using a static camera in Sayat-Nova (The Color
of Pomegranates). However, I’'m convinced Parajanov was lucky with his teams in Shadows...
and Sayat-Nova - he assembled amazing creative groups that brought his visions to life, un-
like his Georgian films such as The Legend of Suram Fortress and Ashik Kerib, which, in my
view, did not achieve the same perfection as his Ukrainian and Armenian works.

It must be said that by this time, Parajanov was already running low on energy.
At times, he behaved like an energy vampire. After long conversations with him, I would
feel drained yet still satisfied for having helped him absorb some of the energy he des-
perately needed. When he made Shadows... and Sayat-Nova, he was at the peak of his
creative strength. In his final years, after nearly a fifteen-year hiatus from filmmaking,
he regretted not completing all his projects, unlike Fellini, who died with his films finished.

As for Parajanov’s homosexuality, at the time, it was not as visible a phenomenon as
it is today. Moreover, speaking openly about such a “deviation from the norm” was ex-
tremely dangerous: one could be imprisoned for it. Parajanov carried this part of himself
with enormous dignity. This “being different” sense added a crucial facet to his creative
energy. I remember him telling my friend, the artist Mark Polyakov, and me: “Forget
about women, and new horizons will open before you!” Of course, we did not believe him,
but there was a grain of truth in his words. With his divided sense of the world, Parajanov
was more sensitive and felt life more deeply than the average person.

I remember once photographing Parajanov taking out buckets of garbage.
When I brought him the photo, he quickly turned it into a collage, placing images of naked
women into the buckets, declaring they did not interest him. However, he put photos of
himself with high-society women in another album, labeling them: “I have returned to
women!” Moreover, in response to a Rotterdam Film Festival poster from 1988 titled
20 Directors of the Future, he joked that the important thing was not to be among
the twenty greatest directors but to be in the top five coolest homosexuals.

I also want to say a few words about Parajanov’s kindness. He could be cruel some-
times, but only if someone failed to perceive and accept beauty like he did. He cared deeply
for neighbors, friends, and film studio workers. Once, for example, a postman brought him
a letter, and in gratitude, Parajanov gave him an expensive leather jacket. I knew that just
the day before, he had no money even for cheap matsoni (a kind of kefir), but his gesture
was that of a king. He was friendly with strangers: taxi drivers, shopkeepers, children...
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This story of Parajanov, imagery, contradictions, the play between life and death,
and the depth of his humanity, fused with a creative impulse, reflects his complex char-
acter as a great filmmaker. The very idea that Parajanov could combine angelic and de-
monic traits illustrates his nonstandard worldview. He had a unique ability to distort and
simultaneously deepen reality. Mediocrity had no place in him. His life and art were ei-
ther grand or nonexistent. His approach to life and art, the vivid stories of his life,
and his multifaceted creativity leave an indelible impression.

Moreover, finally, his last creative trick: his funeral, at which he seemed to be pre-
sent. In one of the photos from that funeral, taken by me, a nearly mystical event oc-
curred. Only twenty years later did I notice a figure in the upper right corner, suspiciously
resembling Sergei Iosifovich. He stood slightly to the side as if watching the ceremony.
I was so stunned by this discovery that I began enlarging the image step by step, just like
the protagonist in Michelangelo Antonioni’s Blow-Up. Of course, there is a rational expla-
nation: some older man, resembling Parajanov, had climbed a tree and was observing
the proceedings. Nevertheless, in this case, I am no materialist.

The story of the funeral, where he became a witness to his disappearance, raises not
only questions of symbolism but also the very essence of creativity and death.
The elements of mysticism you described and the fact that he was “watching his funeral”
only enhance the impression that Parajanov was an artist for whom life and death were
not opposites but elements of the same process - a continuous transformation. He sought
to explore these boundaries, pushing his work and his perception of the world beyond
the limits of tradition.

One of Parajanov’s rarest qualities was his ability to combine the angelic and the de-
monic. He was a deeply contradictory man: sometimes kind beyond belief, sometimes
utterly unbearable. I want to share a story I heard from Serge Avedikian. You probably
know he is one of the directors and the lead actor in the film Parajanov.

In September 1988, in Paris, Sergei asked Avedikyan to bring him pencils, paints,
and colored paper - everything he needed for future collages. As a result, Parajanov cre-
ated an excellent composition from these materials. Avedikyan decided to purchase it
despite the high price. They agreed to meet at the cemetery, at the grave of Andrei Tar-
kovsky. It was almost a theatrical scene, - Serge recalled. Parajanov stood with tears in
his eyes and said: “Andrey, my Andrey! You left me forever. Now I'm single”. Moreover,
at the same time, between sobs and lamentations, he asked Avedikyan several times
if he had brought the money.

Here’s a story that happened to me personally. In 1985, my friends and I organized
a photography exhibition. Most of the works were portraits done in a neo-realist style.
We were very proud of what we had achieved. Parajanov glanced at the photos, frowned,
and suddenly shouted:

- Mechitov thinks he is Parajanov? However, Parajanov - that is me!

What was that? Jealousy? A refusal to accept someone else's success?

Of course, questions of jealousy and the contradictions in his character are natural
when discussing his work - a man who saw the world through such intense emotional
and creative experiences could not help but leave traces of fear, envy, and a constant
struggle for his place in the world. However, precisely, this mixture of traits shaped
his unique style.
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